PREFACE

This chapter contains notes and ideas which were shared
with the students who participated in the seminars on the
Shem Tob Hebrew Gospel of Matthew which were held at The
Eastern Baptist Theological Seminary (renamed Palmer
Theological Seminary on July 1, 2005) in 1995 and at the
Department of Religion, Temple University in 1996. New
insights that have come during the past decade have been
added. Other articles published here in Volume Il and Volume
II which are related to the study of Gospel of Matthew and or
the Shem Tob Hebrew Matthew include:

“Textual Variants and Ambiguities in Matthew 1:23 and
Isaiah 7:14.”

“The Setting Star in Matthew 2:9”
“What to Do with a Lamp?” (Matthew 5:5)

“How did ‘Rust’ Get into Matthew 6:19-20 and ‘Purse’ Get
into Luke 12:33?”

“A ‘Reappraisal’ of the Pearls in Matthew 7:6”
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“I Have Not Come to Bring the End (Matthew 10:34-36)”
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MATTHEW 1:19
Twond 6¢ 0 avnp avThg, dlkoLog WV
Kol pr) OEAV adtny delypationt,
¢BouAnOn AaBpa amorbool alThV.
and her husband Joseph, being a just man
and unwilling to put her to shame,
resolved to divorce her secretly.

SHEM TOB HEBREW TEXT'
T PYTS WOR AOM
Y 2w 80 R’

TS RTD TORD 8

DS TowD 8,

STHY MOOT A8 T DaN

And Joseph was a righteous man
and did not wish to dwell with her
nor expose her by bringing her to shame
or to bind her over to death.

But he wished to conceal her.

The infinitive N0 “to cover, to conceal” in the Shem Tob
Matthew does not translate the Greek amoAdw “to send away,

to divorce.” Hatch and Redpath (1954: 136) listed thirty-eight
Hebrew words which were translated as amoAlw by the

Septuagint translators, but 192 “to cover,” W12 “to shame,”
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and 7O “to bind” were not among them? The Greek amoidw
probably translated the Uﬁo?‘? which was in the Vorlage used
in the Greek Matthew text tradition. The infinitive [HOZ:JL?
means “to cut off/away, to sweep out.” This would be an-
other example of the confusion of a M and a I in some
Hebrew texts.?

If 102 was the verb in the Hebrew Vorlage, there is more
than just a hint of potential violence. The Arabic cognates of
no2 /nD are
. C“S (kasaha) “he cleaned out, he swept away, he did

away with, he extirpated,”

. C“‘S (kasaha) “he broke friendship, he dispersed, he drove
away,”

o i>:S (kusdhat) “a determing upon emnity to another,
hating emnity, secret enmity, estrangement of oneselffrom
another.”*

The Greek text and the STT agree that “Joseph, her hus-
band, was a just man” (6 avnp abtfc, dikatog wv and WINR
1 PYT8). Therefore, althoughMI02 “to clean out™ or “to
drive away” and &moAvw “to send away” suggests possible
violence against Mary, the STT 102 “to cover” suggest the
possibility of violence against Joseph as well. Joseph’s want-
ing “to cover” Mary put him between a rock and a hard place.
According to Deut 13:9, no cover was to be given to an idol-

ator (1‘?5;7 TTQ;ITR%W:) and no pity or cover was to be given
to an adulterer or an adulteress (MDNITY ANIT NAN™NM);
they were to be put to death. As a “righteous man” Joseph
did not want to live with Mary, and he was obligated by law
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to bring Mary to justice. To conceal /cover her would make
him a violator of the law and his life would be at risk. The
appearance of the angel to Joseph in his sleep removed the
risks of being stoned which faced all three—Joseph, Mary,
and the unborn baby.

MATTHEW 2:16
There is one major differences between the STT of Matt
2:16 and the Greek text, which reads, Tote Hpoidng Lddv
O0tL évemalydn UTO TAV paywy €0v- pWdn Alav, “Then
Herod, when he saw that he was deceived by the wise men,
was exceedingly angry.” For the verb évemaiy0n “he was
deceived” (from évemai{w), the STT mss DGH read WJSJBW,

the relative pronoun @ followed by the active 3mpl of 2D 5
“to mock.” In the Septuagint, évemai(w never appears as the
translation of 3U%. The STT mss ABCEF and the British

Library Ms. Add. 26964 all read IR, which has these two
possible derivations:

* the W could be the first letter of the stem, and if so, N0
could be the cognate of the Arabic y& (Sarra) “he was, or
became, evil, a wrongdoer, unjust, bad, corrupt” (Lane
1872: 1524); or

+ the ¥ could be the relative pronoun, as with the 1YV of
mss DGH, and the stem would be 1N, with the particular
nuance “to act hypocritically,” a well attested meaning with
the Arabic cognate &i ) (ra’aya). Lane (1867: 999-1002)
cited 45 ;[) (r@°aytuhu) “1 acted hypocritically, or with
simulation, towards him; I pretended to him that I was
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un

otherwise than I really was,” and &5y (¢ir’iyat™") “a man
who practices evasions or elusions, shifts, wiles, or arti-

fices,” as well as :_b,o (murd®™) “hypocrite.”

Neither the STT 3% “to mock” nor the TR “to act hypo-
critically” can be translations of évema({w “to deceive.” The
STT had its own text tradition. And, lectio deficilor, the
highly nuanced X7 was probably original.

MATTHEW 3:4

According to the Greek text, John the Baptist’s clothing
was made of camel’s hair and around his loins was a leather
belt (Cdvny deppativny mepl Ty 60¢pLY avtod). The STT
concurs, but adds that it was a “black leather” (7I7W TD)
belt around his waist. Or perhaps it was a “white leather” belt
or girdle. The MW can be read as the stem MY “to be

black” or as the stem ™ “white” with the relative U prefixed
to the noun. In favor of reading 7MW as “which was white”
is (1) the advice in Ecc 9:8 “Let your garments be always
white”; (2) the white cotton (9872 91) mentioned in Esth
1:6; (3) Mordecai’s blue and white royal garments found in
Est 8:15; and the synonyms “to purify” and “to whiten”

(]35(?7 Wj;(?) appearing in Dan 11:35. Jastrow (1903:
690), citing Yoma 39°, noted that the Temple is called ]13;‘7
“white” because it cleanses sins.’

MATTHEW 3:7-13

The Tevvnpate éxLévav “You brood of vipers!” in Matt
3:7 and Luke 3:7 appears in only three manuscripts of the
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STT: as @YND WAV “root of serpents” in ms. A, and as
0270 YT “seed of dragons” in mss. DG.® Beare (1981: 93)
translated “Spawn of vipers!” and commented, “It must be
admitted that this vicious epithet is more likely to have been
spat out at the leaders than at the whole audience,” but offered
no explanation for the origin of the epithet. Davies and Alli-
son (1988: 304) simply noted that the epithet “stands over
against the self designation, ‘children of Abraham’.” Insight
into the origin of the epithet comes by reconstructing the
Hebrew Vorlage which will accommodate the éy1dvav, the
2ND, and the 837N The word that does this is the ITYEN

“viper” which appears in Isa 30:6, 59:5, and Job 20 16—the
Arabic cognate of which is uxsi (af‘ay) “viper.”

Given the interchange of the 3 and the 2 (as in 712 /718
“to disperse” and 5”2 / 5'{75 “iron”) the roots 'TSJD and
Y3 may also have been mterchangeable. If so, the Arablc
cognate of the iTJD in TUOR “viper” could be _c=y (bagaya),
which, according to Lane (1863: 231-232), can mean’

* “he sought, desired, endeavored . . . seeking to exceed the
just bounds in respect of that which one aims at”;

* “he exalted himself against him; overpowered, or op-
pressed him”;

* “he acted wrongfully, injuriously, or tyrannically, towards

2

him”;
* “he magnifies himself; or behaved proudly, haughtily, or
insolently”;
* “he was proud and self-conceited”;

* “acing wrongfully or tyrannically towards others.”
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Thus, when John the Baptist and Jesus called the Pharisees
and/orthe Sadducees 6¢eLg, yevvnuata éxLdvdy, “serpents,
brood of vipers” (Matt 3:7, 12:34, 23:33; Luke 3:7), there was
a play on words. The Pharisees and Sadducees recognized
themselves as the B72R VAT “seed of Abram,”® but Jesus
and John in a pun recognized them as the TYEN UIT. And
this epithet carried a double layer of meaning: “seed of
vipers” and “seed of self-conceited, haughty, and oppressive
tyrants.”’

The un 80énte Aéyew “do not think to say” in Matt 3:9
and the ur &pénobe Aéyerv “do not begin to say” in Luke 3:8

appear in the STT simply as 171NN 587 “do not say.” The
Vorlage for all three texts was probably TN 1591 ‘7&1,
with the negative imperative being either 52‘5: “to show will-
ingness, to be pleased” (BDB 383), which is reflected in Mat-
thew’s 60Ente, or the by-form ‘91&, which is the cognate of
the Arabic _} ji (Pawila) “to go before, to be first,” which is
reflected in Luke’s #péno6e. Theoriginal MR 157X SN
became in the STT 1IMANRD SN through haplography in
which the YORY of the verb 12" dropped out of the text
and the infinitive 71N subsequently became a finite form.

Mss. ABDEFG of the STT have a thirty-five word addition
which is not found in the British Library Ms. 26964 or in Ms.
C, nor in any of the Greek texts of Matthew 3. The addition
and Howard’s translation (1995: 10—11) reads:

YT WD 11T 2T 2
LR UR2Y 02T 2 A oY K5 0N
JTODI R O7R MM 1D 10N
b=l



ON THE SHEM TOB HEBREW MATTHEW 7

A2 TR D UNT R I w0 o n
5mannS o wan

Already the axe has reached the root of the tree;

the one which does not produce good fruit

will be cut down and burned in the fire.
The crowds asked him: if so what shall we do?
John answered them:
He who has two shirts let him give one to him who has none.
So the people came to be baptized.

Trees are mentioned also in Matt 7:17-19, 12:33 and 13:22;
in Mark 8:24 and 11:8; and in Luke 3:8, 6:43-44, 13:19,
21:29, and 23:31. The transitions from the fruit in 3:8, to the
stones in 3:9, back to the fruit trees in 3:10 are too abrupt to
have been the original sequence of John the Baptist’s sayings.
The first thirteen Hebrew words of 3:10, translated as “Al-
ready the axe has reached the root of the tree; the one which
does not produce good fruit will be cut down and burned in
the fire” should be move to follow Matt 12:33, “Either make
the tree good, and its fruit good; or make the tree bad, and its
fruit bad; for the tree is known by its fruit.” This move would
make Matt 12:33 and 3:10 a parallel to Matt 7:17-19,

So, every sound tree bears good fruit, but the bad tree bears
evil fruit. A sound tree cannot bear evil fruit, nor can a bad
tree bear good fruit. Every tree that does not bear good fruit
is cut down and thrown into the fire.

The 227 in the STT of Matt 3:10 is the parallel to the

Teddval “tax collectors” in Luke 3:12.'"° The answer that
John the Baptist gave the tax collectors was Mnéev mA€ov
mape TO Statetaypévor Uiy mpaacete, “Collect no more
than what you have been ordered to.” At first glance the
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reading in the STT appears to be quite different. It reads,
05'5Ma WM DWIWN RS WR 0w TwnEn,
which Howard (1995: 11) translated as, “Be anxious for (no)
man and do not chastise them, and be pleased with your lot.”

However, the first clue to the meaning of the phrase is the
m:n'v, which can be parsed as a 5 used as a direct object
indicator (as in Aramaic)'' attached to the noun 23 “apprai-
sal, assessment, estimate” a derivative of @™ “to tax, to
impose a fine” (Jastrow 1903: 1535-1536). The Hithpa‘el
MIBBN “to degrade, to lessen” in the context of tax collec-
tors has nothing to do with lowering one’s dignity, rank, or
self esteem. Rather, it has do to with lowering the D, “the
assessment, the taxes.” John the Baptist advised the tax
collectors: “Lower the taxes per person! Do not penalize
them! And be pleased with your perquisites.” Thus, John’s
advise to the tax collectors in Luke 3:13 and in the STT of
Matt 3:10 are quite similar.

The513 0252 O Y 0°2WIN “thinking and reckon-
ing in their circumcised heart,” at the end of Matt 3:10 in the
STT parallels the kol StadoyLlopévwr Toavtwy €V Talg
kapdlalg abtdv, “and all of them were wondering in their
hearts,” in Luke 3:15. If the 5o (which is omitted in mss.
ABDEF) meant “circumcised,” it would reflect a confusion
of 551 “to speak” (as in Gen 21:7) and 55m (and its by-
form 51?3) “to circumcise” (BDB 557, 576). However, it is
much more likely that this 53 is a Niph©al participle, used
adverbially, of the /5% which is the cognate of the
Arabic ‘_}.ﬁ 1) L (myl/mala) “to be favorably disposed, to be
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in favor of ” and L (mayyal) “favorably disposed” or “with
affection” (Lane 1893: 3026; Wehr 1979: 1098; Hava 1915:
742). Thus, the dLaroyilopal “to reason” of Luke is but a
summary of the triplet in the STT: 2WM “to reason,” QM7 “to
whisper,” and PAIAp “being favorably disposed.”

The most problematic part of the STT in Matt 3:10 is just
what were all the people favorably and affectionately think-
ing? The parallel in Luke 3:15 reads, kel SLaroyilopévov
TavTwy v tailc kapdlelg adt@dv Tepl tod ’lwdvvov,
unmote adtoc €ln 6 Xprotde, “and all reasoned in their
hearts about John, whether he was the Christ or not.” But in
the STT tradition the people concluded: 1”0 RI7 a7,
“John is Jesus.” But this, as it stands, really makes no sense.
However, meaning can be restored by removing the " marker
in the YW (which is an abbreviation for ¥1%") and then the

170 RIT JIMN can be read in these three different ways:

e YN NI ]Jm’ “John is an Essene” or
o YR NI pm* “John is Jesse” or
o YN NI ]Jm’ “John is Jesse.”

The name Jesse appears in Syriac as ,x.r<, with an initial
N, as well as in Arabic ( J&I). In I Chron 2:12—13 Jesse
appears as "0? and with the initial X as "8*X. The messianic
passagesinIsal1:1-5, 10, Rom 15:12 and Sir 41:25 mention
Jesse; and, if Jesse were in the Hebrew Vorlage used by Luke,
he may have opted for the title 6 Xpirotdg, rather than the

name ‘Tecoat “Jesse.” If YR RI7T JIM1, “John is an Es-
sene,” was what John’s audience thought, some contemporary
scholars would also be 91133 —*“favorablyinclined” to agree.'
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The enigmatic PN in STT of Matt 3:13, which appears in
all manuscripts except ms. B (which has BN), is probably
from an original 177 7NN “he came Jordan-ward,” which
was corrupted to 17777 DX, In the original statement a
locative @ (spoken, but not written) could change the 1777°
“Jordan” into “Jordan-wards,” i.e., “down to the Jordan.”

MATTHEW 4:13
Kadopreobu v mapaduiucoley
ev oplolg ZoPouvdwv kal NepOuAlp
Capharnaum on the sea coast,
in the borders of Zabulon and of Nephthalim.

VULGATE
Capharnaum maritimam
in finibus Zabulon et Nepthalim

SHEM TOB TEXT

12121 PINR T3P TRnTING TS AP 01m TB3

Capernaum-Raithah, that is,
Maritima, on the outskirts of the Land of Zebulun.

Corresponding to the tTnv mapabaiacoiar “on the sea
coast” of the Greek text and the Maritima of the Vulgate are
twelve textual variants in the STT. Were the STT a translation
of either the Greek text or the Vulgate, one would expect to
find 77127 /701 “toward the sea,” depending whether the
masculine or feminine word for “sea” was used. Actually, an
original MY may survive in four of the twelve variants.

Given the well attested confusion of the Y and the 7, as well
as the 7 and the 13, the 7M7) in mss FG and the 7MY in
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ms. A may have been originally 1112 and 7MNM2Y2. The 2 of
92 would be a secondary pseudo-correction after the
1Y was corrupted to 27, Similarly, the DT of ms.
D and the 1127 of mss. FG are also corruptions of an origi-
nal 7M.

The other variants are related to the transliteration of the
Latin Maritima, which was added as a clarifying gloss after

the TN [ = D12 “toward the sea” | became corrupted. The
ITDRT of ms. British Library Add. no. 26964 and ms. C are
missing the initial 1 and the internal 12 of Maritima. Similar
errors account for the following variants:

TRT ms. B IMROANRD ms. C
ITALYINR Add. no. 26964 MM ms. F
N RO mss. AD ORARI ms. G
ITYMONREND ms. B IMIRBRM ms. G

These examples make it quite obvious that the STT scribes
and tradents were not all that proficient in Latin. The trouble
they had with Maritima makes it quite certain that they would
have been in over their heads had they been translating the
Latin texts into Hebrew.

MATTHEW 4:21 AND 4:23

Even Hebrew names like 7137 Zebedee, meaning “My
Gift,” or 53"!;{, “God is my Gift,” were difficult to trans-
literate from Greek and Latin into Hebrew. In the STT of
Matt4:21, ‘98‘7;{ matches the Greek ZeBedalov, which be-
came in transliteration
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INTNIT 1TNaT 5xTar
WINTTAT TINONT ol
N2 5xTar

The noun 72T “gift” appears in Matt 4:23, “Jesus went
around . . . preaching to them the good gift (2 T2T).” This
2 72T was glossed by the Greek edayyériov “gospel,”
which was variously transliterated as 1“5“ AN, or
SRDISMININ, or INTDNN, or TS URIN. ( The final
7 in these transliterations obviously reflect the confusion of
the 7 and the 7 by scribes who knew very little Greek.)"” The
choice of 12T “gift” precludes misunderstanding the “gift” as
a possession or something material. This is best illustrated by
the Arabic cognate u\.gj (zabd) which Lane (1867: 1209) de-
fined as “An issue, or event . . . such as is relishable, or
pleasing,” and cited this example, JAA” 30N J i) - lS

(kana ligawu’ka zubdata °al ‘umuri), “ The meeting wzth thee
was emphatically the event of life; meaning, the most relish-
able, or pleasing, event of life.” (Lane’s italics)

In the Greek text tradition there is no conspicuous connec-
tion between ZeBedaLov “Zebedee” and edayyédLov “gospel.”

But in the STT tradition ,the name 5&‘73'( “God is my gift”
(or ‘9&"12? “gifts of God”), anticipates the 271 927 “good
gift,” i.e., the Gospel, which Jesus began to preach.

MATTHEW 5:3-11

Only seven of the nine Beatitudes are found in the STT,
with verses 6—7 missing in all the manuscripts. Thus, there are
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no Beatitudes for “those who hunger and thirst” or for “the
merciful.” The Hebrew "MWUN “blessed, happy” has been iden-
tified in the lexicons as a derivative of WX “to step, to
advance, to go straight on,” with its Arabic cognate being J.ﬁ
(Patar and °itr) “footstep.” However, Lane (1863:18) also
cited 3)37 (Catarhu) “he preferred him, he honored him, paid
him honor, he chose, elected, selected,” calling attention to
the Qur°an, Sura 12:91. After Joseph identified himself'to his
brothers, he stated, “The truth is that whoso is righteous and
is steadfast, Allah does not suffer the reward of such good
ones to be lost.” Thereupon, the brothers declared to Joseph:
Lde 1 250 0a) &b
ta’llahi laqad “atraka *allahu “alayna’
By Allah, surely Allah has preferred you above us!

The JS' | Catar) “preferred” in this verse is the cognate of the
WK /W which appears in Psalm 1:1 and in the Beatitudes

of Jesus as they survive in the STT of Matthew. God does not
permit the reward of the “preferred” to be lost. Precisely
because the righteous are “preferred” they shall be comforted
with such great rewards as: (1) inheriting the earth, (2)
entering the kingdom of heaven, (3) becoming the children of
God, and (4) seeing God. Righteousness is what God prefers,
and His preference produces blessings which make those
whom He prefers truly happy.

The second beatitude, pakdapror ol mevbolvteg, 6TL ®v-
Tol Tapakindnoovtat, “Blessed are those who mourn, for
they shall be comforted,” reads differently in the STT, which
has MY DY MWK, “Blessed are those who wait,

for they shall be comforted.” This difference, no doubt, goes



14 CLARIFYING NOTES

back to the Hebrew sayings of Jesus in which the verb ‘ﬂﬂ,
stem I, “to wait” (found in Gen 8:10, Jud 3:25, Psa 37:7, and
Job 35:14) or (711'?, stem II, “to mourn” (found in Est 4:4 and
Psa 55:5 [MT]) was used. In the STT tradition the ambiguity
in the Vorlage was removed by using the synonym of ‘ﬂﬂ,
stem I, which was 12T “to wait,” found in Isa 8:17, Y72
M “Iwill wait for Yahweh” and 64:3 [MT] 12-713mm5
“to the one waiting for Him.”

The seventh Beatitude, pakapLot ot elpnromorol “Blessed
are the peace makers,” is 215 DT WK in the STT.
Both the Greek and the Hebrew have the ring of Psa 34:15
[MT] 371277 D39 Wp3a (Crhmoov elprfivmy kal slwéov
avtriv), “Seek peace and pursue it.” The affirmative 5717 in
the Psalm and in the Beatitude of STT is followed by a three-
fold negative use of this )77 in Matt 5:10 (2Y277377) “the
persecuted,” in 5:11 (Y277Y) “they persecute,” and in 5:12
(1D77) “they persecuted.”

MATTHEW 5:16-22

The phrase M1T722121 MIN2MWRAT D27 Q2WIN in
5:16, which Howard translated as “your good deeds which are
praised and glorified,” is problematic. The “good” and the
“deeds” are masculine plurals, but the “praised” and “glori-
fied” are, at first glance, feminine plurals. But this mismatch
cannot be right. A more careful look suggests that the N1 end-
ings of MT221 and NIM2IWNAN should not be read as the
feminine plural M1 but as N9, like the ending of the MYRAWA
“to cause to hear” in Ezek 24:26, which has been identified as
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an Aramaic Haph ‘el infinitive construct (BDB 1036; GKC
53"). If so, both the 1 and 1 in NIM2IWMAM, which make it a
feminine plural Pa‘el passive participle with the definite
article, can be removed as pseudo-corrections once the
Haph‘el infinitive was misread as a participle. Thus, there
were three infinitives in this verse, two of which retain the
influence of Galilean Aramaic. The verse reads, “Thus let
your light shine before every man in order

* to make them see (B Dﬁxjﬁ) your good works,
* to make (them) praise (NM2WT) and
* to make then honor (M172212)

your Father who is in heaven.”'®

The Greek text has an abbreviated sentence with just two
aorist subjunctives: {dwoLv “that they may see” and §0€xow-
owv “that they may glorify.”

In Matt 5:22, the Greek reads, 0¢ 8" dv eimn 1@ ASeAds)
«vt00, ‘Paka, “and whoever shall say to his brother ‘Raca’
shall be in danger of the council.” But in the STT the word
Pake/ Raca does not appear. Instead it has NIME “inferior.”

No doubt, in the Hebrew/ Aramaic saying of Jesus the word
used was the Aramaic expression of contempt, X2,

meaning “good for nothing” (Jastrow 1903: 1476). The K in
the Greek Pake, could reflect an original 2 or 2. But the
Hebrew 27 “thin” or 1127 “temple (of the head)” are not
pejoratives, nor are ]7] “tender, weak, soft” or the Aramaic
N2 “delicate, nobleman, freeman” (BDB 940, 956; Jastrow
1903: 1474). But given the interchange of the 2 and the 2 and

the ambiguity of near homophones meaning soft, delicate,
thin, good for nothing, or nobleman, the STT scribes
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substituted the unambigious N2 “inferior, degraded” for
the X27)/RP7/RP7."" But even the MM in the STT is not
without its ambiguity. It could be read as PAMB “inferior” or

as NIMD “grandees or governor” (Jastrow 1903: 1151), as in
Matt 10:18 . The Greek Mwp¢é “moron” and the MY “mad-
man, fool” in 5:22b are a good unambiguous match.

MATTHEW 5:31-32

The STT of Matt 5:31-32 is an expanded text with some
redundancy, as is evident when texts are set in columns.

RSV

“It was also said,

‘Whoever divorces his wife, let
him give her a certificate of di-
vorce.’

But I say to you that everyone
who divorces his wife,

except on the ground of unchas-
tity, makes her an adulteress;
and whoever marries a divorced
woman commits adultery.

STT

Again Jesus said to his disciples:
You have heard what was said
to those of long ago that every-
one who leaves his wife and di-
vorces [her] is to give a bill of
divorce, that is, libela repudio.

And T say to you that everyone
who leaves his wife

is to give her a bill of divorce

exceptformatter ofadultery. He
is the one who commits adultery
and he who takes her commits
adultery

The last ten words in the Hebrew of the STT appear to have
suffered from the haplography of three letters. The text reads

MRI 937 Sy ooN 3.
AN MR ARIDM AN NI
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.. . except for the matter of adultery,
he is the adulterer,
and the one taking her commits adultery.

The text needs to be restored by adding before the X177 the
three letters 3N7T and changing a1 into a Y. With this restora-

tion the text becomes
N TDINI 927 Sy oN 'o...

AN TR RO RN N

.. . except for the matter of her adultery, otherwise
he causes adultery and the one taking her commits adultery.

This correction brings the 7"RJ7T X377 into agreement with
the Greek text’s moLel adtny poryxevdfvat, “he makes her an
adulteress.”'® Consequently, in light of the Greek text tradi-
tion and the STT tradition Jesus’ statement in 5:31-32 had
three points: (1) a divorce due to (allegations or suspicions of)
adultery on the part of the wife does not require a certificate
of divorce, (2) all other divorces require the disgruntled
husband to issue a certificate of divorce which liberates the
former wife to legally marry again, (3) and failure to issue the
certificate of divorce would mean that the former wife and her
next spouse would technically be living in an adulterous
relationship. It goes without saying thata woman caught in an
act of adultery was to be stoned (John 8:3—4).

MATTHEW 5:46

o0yl kel ol TeAdval T0 adtO ToLoloLy;
Do not even the tax collectors do the same?

OMaMIR D3R 00D Y NS
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Do not the impudent'® love those who love them?
Luke 6:42

Kol yop ol GUaPTWAOL TOUG A YATOVTEC €DTOVC AYXTOOLY.
For even sinners love those who love them.
The differences between “tax collectors,” and “impudent,”

as well as “sinners,” points to a Hebrew Vorlage for this say-
ing of Jesus in which the word 2Y875 was used. It had these

two meanings:

* 1718, stem I, “to break open/through” and “to be lawless,

licentious, dissolute, unrestrained”; and "*72 “unbridled,
impudent” (Jastrow 1903: 1227, 1237).*

. ]/‘7_@, stem II, is the cognate of the Arabic P Jg (faraza)
“he apportioned,” uoj (farz) “an obligatory apportion-
ment,” and day 5 (farizat) “a thing made obligatory . . . a
primarily-apportioned inheritance” (Lane 1877: 2375).
Hava (1915: 556) included P J.ei (Pafaraza) “to assign the
rate of a tax . . . to anyone . . . fees, soldier’s pay.” Wehr’s

definition (1979: 826) included, “to determine an amount
of money and the like . . . to make incumbent, obligatory.””'

The first definition accounts for the B89 = apaptwioL
“sinners” in Luke 6:42; as well as the DY¥7D = 0%82 D
“impudent ones” in the STT of Matt 5:46. The QY37D =
teA@dvat in the Greek text of Matt 5:46 reflects the definition
found in stem II. The vocabulary for tax collectors, money
changers, and money lenders includes the following.

Matt 21:12 l
Mar 11:15 ([ koAAvBLotr¢ “money changer”
John 2:15
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John 2:14  keppoatiotnc “money changer”
Matt 10:3  tedavng “tax collector”

Matt9:9  teAddviov “tax collector’s table” gh=latal ]HBTD

Matt 10:3  “money lender for interest” Q10722 b
Matt 21:12 “money changers’ table” =R aleiliiia B alints

The identification of Matthew in Luke 5:27 as teAdvnv
ovopaty Aevlv/ publicanum nomine Levi, “a tax collector
named Levi” probably came from a phrase in Luke’s Hebrew
source which read R ‘7‘? DU (confusing a ¥ for the I

which was in the original source)* rather then X377 TT]%?_J U

“who was a money lender,” which would have been in
agreement with the STT of Matt 10:3, “who was by reputa-
tion a lender of money for interest.” Matthew may have been
bi-vocational before he met Jesus. The taxes he collected
went to Caesar, but the interest he earned helping people pay
their taxes went into his own pocket and made it possible for
him to entertain “many tax collectors and sinners” (Mark
2:15).%

Matt 5:46 provides another example of the way in which
ambiguous Hebrew or Aramaic homographs in the STT
tradition were clarified by use of unambiguous synonyms as
replacements. Another example of this, in the immediate
context, appears in Matt 5:43, where the ’Ayammoeig tov
mAnolov oou “love your neighbor” is an exact quotation of
the Septuagint’s translation of ‘[SJW'? N2NRY in Lev 19:13.
But the unpointed T 25 is a bit ambiguous, like the V7 in

Job 36:33 which became ¢iiov avtov and amico suo “his
friend” in the Septuagint and Vulgate, but the KIV, ASV, and
NAS have “his noise,” the RSV and NRS have “its crashing,”
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and the NIV and NIB have “his thunder”—not to mention the
V7 “evil” and the Y7 “purpose” (BDB 929, 946). In the STT
tradition the ambiguity in the Vorlage was removed by
switching from Y7 “to love” to its synonym 27IR: N3N
"IZI‘HN‘? “you shall love the one loving you”. This provided
a wordplay with the following 82%2%IR 127X “love your
enemies.”

MATTHEW 6:1-10
un ToLely Eumpocfer TV avlpWrwy
TpO¢ T0 Oeabfival avtolc
“do not your alms before men, to be seen of them.”

ponR 5515 oTRT e5 osnPTE wwn e
“lest you do your alms before men
that they might praise you.”

The translation of dikatooUvny as “almes” by Tyndale,
(1526) and “alms” in the KJV (1611) should have been re-
tained, especially in light of the Hebrew 1713 and its Arabic
cognates, 480 (sadaqat), “an alms, a gift to the poor for the
sake of God, or to obtain a recompense from God,” and the
verb (Form 5) 3J)ai (tasaddaq), “he gave the poor an alms,
or what is given with the desire of obtaining a recompense
from God” (Lane 1872: 1667—-1668). The éienpooivn in
6:2-3 is synonymous, and “alms” appears in these verses in
the KJV, ASV, NAS, RSV, NRS, DRA, and as “almsgiving”
in the NAB and NJB.

The Greek BeabfivaL “to be seen” and the STT 5515 o
praise” cannot be translations of each other, but they can be
traced to a common Hebrew source in which there was a



ON THE SHEM TOB HEBREW MATTHEW 21

misreading of a7 as a 7, or vise versa. The Hebrew Vorlage
had either (1) N7, the Hiph“il infinitive of I17Y “to laud,
give thanks, praise,” or (2) P77, the Niphal infinitive of
1IX7, which had suffered the elision of the X (GKC 23"), so
that IR became M7 “to be seen.”**

The 1112 "2P1% 1370 RS, “do not wish to make a
proclamation,” in the STT has no corresponding phrase in the
Greek text, the Vulgate, Peshitta, or Old Syriac. For the 6mwg
80EaoBGaLY VMO TV avbpWdTwy “that they may be praised
by men,” the STT reads BTN 2 2NIR N, “that men
might see them.” Here also, as in 6:1, the Hebrew Vorlage
had either (1) 177, the Hiph“il imperfect of 1777 “to laud, to
praise,” or (2) the Qal imperfect 177, from the stem N7,
This explanation also fits the 117 2W “that they might praise”
in the STT of 6:5, whereas the Greek text reads, 0Tw¢
dbavdoLy tolg avbpwmolg, “that the may be seen by men.”

For the “thy kingdom come” (€A0étw 1 PaoLrelor oov) in
6:10, the STT reads Tﬁ?D‘??Z 73R, “thy kingdom be
blessed”—which reflects a misreading of'a 77" which must
have been in the Hebrew Vorlage. (In Prov 14:12, the MT
77 was translated by €pyopat.) The Arabic 0| )y > (daraka)
provides commentary for the Hebrew 77 which lies behind

the Greek ¢A0étw. The meanings of 2 )y (daraka) include,

“it attained its proper time, it attained its final time or state, or
its utmost point or degree . . . it continued unbroken in its
sequence” (Lane 1867: 873). The Greek, Latin, and Syriac
texts remain the preferred reading for this petition.
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MATTHEW 6:11

The émovoiov in Matt 6:11(tov &pTtov MU@OV TOV €TL-
otalov 80¢ Muiv onupepov, “Give us this day our daily
bread”), which appears also in Luke 11:3 and Didache 8:2, is
found nowhere else in Greek literature.” Arndt and Gingrich
1967: 296-297) noted the readings of (1) the Curetonian
Syriac of Matt 6:11, Q) yam ~mar ~umd Sanda

(wlhmn *myn® dywm® hby In) “give us today our continual
bread,” and (2) of Luke 11:3, ~fumr¢ <sanl \A »-MQ
wau\a x (Whby Inlhm®°myn® dklywm), “give us the continual
bread of every day.” By contrast, the Peshitta reads \ am
10 (aamy <and  (hab lan lahma® dsinganan
yawmana®), “give us bread for our needs from day to day.”
Likewise, the Peshitta of Luke 11:3 has <=au A\ am
Da\n oo (hab lan lahma® dsinganan kulyim ), “give
us bread for our needs every day.”

The STT of Matt 6:11 supports the reading of the Cure-
tonian Syriac’s usn < (Pmyn’) “continual.” The STT reads

- 15 0P N TN Wb A

- N5 grn N R wnRnS B

- 15 or 0 AR wnnb D

- 15 grn N AR NS EF
“our bread(s) continually give today to us”

- PPN NMAAS M C Brit Lib Ms. Add no. 26964
“and may you give our bread continually.”

The 720 here in the STT calls to mind the N7 “the
continuity” in Dan 8:11-13, which, by itself, meant “the daily
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burnt offerings.”*® Similarly, David promised to Meribaal,
TR nowby onb SIRM 0K “you shall eat bread
at my table continually/daily” (I Sam 9:7, and also in 9:10,
13).”

I)f the original Lord’s Prayer was spoken and written in He-
brew, the STT and Syriac variants suggest that this request
was originally T uanb orn 1M, If so, the variants
also suggests that the T2 /71N became corrupted—due to

a metathesis of the N and the 13 and the misreading of a ™ as
a 7 —to a contextually meaningless T2 /7 1. This NN
was “corrected” in one textual tradition to read 1,*® which
accounts for the following statements of Jerome (c. 342—420)

and Sedulius Scottus (an Irish scholar in the Carolingian
court, 848—874), which were cited by Klijn (1992: 86-88):

* “In the Gospel which is according to the Hebrews, I found
MAAR in place of ‘which is necessary to support life’ which
means ‘for tomorrow” (Jerome, Matthaeum 6,11);

* “In the Hebrew Gospel according to Matthew it is said this
way: ‘Give us today our bread for the following day’ ; that
is, ‘the bread which will be given in thy Kingdom, give us
today’” (Jerome, Tractatus de Psalmo CXXXV).

* “In the Gospel which is called according to the Hebrews
instead of bread which is necessary to support life, I found
‘moar’ which means ‘for tomorrow’” (Sedulius Scottus,
Super Evangelium Mathei).”

Moreover, these quotations suggest that in another Hebrew
textual tradition the TN became corrupted (due to the
metathesis of [a] the ) and the 1, and [b] a T and a ") to
T which was then “corrected” to Y1711, in which case the
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i functioned as a simple relative pronoun (as in Jer 7:17,

Mic 6:5, 8, and Job 34:33) and the ¥77 had its usual meaning

of “sufficiency, plenty, enough,” as in Prov 25:16, 77 ‘93&

“eat only as much as you need.” As a result, this line in the

prayer was interpreted in the Peshitta and by others to mean

“give us this day our bread for subsistence,” i.e., “bread which

is sufficient/ necessary to support life.”

Those who interpreted the petition as a reference to the
bread to be given in the heavenly Kingdom also followed the
text tradition in which the original 7M1/ —attested in
the STT and the Curetonian Syriac—had become corrupted
to M1, and this IMM was interpreted as some “future day.”
Jastrow (1903: 764) cited Mekhilta, Parashat Bo, 18, “there
is a mahar which means now (the next day), and there is a
mahar which means some future time.” Thus, for some
interpreters, M1 was justa synonym of @377 NYIMR2 “in
the last days,” referring to the ideal or Messianic future.

The study by Hemer (1984: 81-94) on the problematic
¢miovoiov in the Greek text of Matt 6:11 and Luke 11:3 led
him to conclude that,

« ¢movoLog “is to be tied closely to émiodoew,” a participle
which functioned independently of its verb as adjective or
substantive,

+ émiobow signified “the coming day,”

« émiovoLog “was anavailable derivative” meaning “pertain-
ing to the coming day,”

* “the unusual expression was chosen advisedly, perhaps as
a nuanced rendering of an Aramaic original,”
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* ¢movolog is “a forcible correlative of onpepov: give us
today the bread for our coming day’s need.”

* “The traditional rendering ‘daily’ is less sharp, but conveys
the essential sense, and may serve in default as a more
exact adjectival equivalent.”*

With one exception, I am in full agreement with Hemer’s
conclusions. The exception is that the émLovoLo¢ may be “a
nuanced rendering of an Aramaic original,” which in my
opinion should be changed to “a nuanced rendering of a
Hebrew original.”?' The original Hebrew meaning, without a
doubt, survives in the STT TN “continually/daily” and the
Curetonian ~usne< (Paminag®) “daily/continually, habitually,
constantly” (Payne Smith 1957: 19).

MATTHEW 6:22-34

The phrase 6Aov t0 oGpa cov pwteLvor €otul, “all of
your body will be full of light,” matches the 77T 272 53,
“all of your body will shine,” found in mss. ABCDEFG of the
STT and the éotar dwtelvov 6iov “it will be wholly bright”
of Luke 11:36. Only ms. H and Brit. Lib ms. 26964 differ in
reading 1M T2 '72, “your body shall not be dark.” This
variant reflects the confusion of 93 “all” as 92 “not”—
which was followed secondarily by changing the verb from
AT to WM to accommodate the negative particle.

However, in Matt 6:23 the problem is with the reading of
the Greek text. The phrase €l o0V 10 @3¢ T0 €V dol 0kOTOG
¢otly, 10 okotog mooov, “if therefore the light that in you is
darkness, the darkness how great?” is problematic. The read-
ing of the STT is 223N M1 7°277 53, “all your ways
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will be dark ones.” Both, the STT and the Greek text, point to
a Vorlage in which the lexeme 122 was used. The verb

means not only “to faint, to be faint (pale of face)” but also
“to be blind,” the meaning attested also in Syriac (Payne
Smith (1957: 217) and in Arabic (Wehr 1979: 986; BDB
484). In the STT this /1122 was paraphrased with the M,
which appears in 6:22b and 6:23a. But in the Greek text tradi-
tion the i1122 (= M22) was read as the interrogative i3 (=
M2 +2) “how much?” and interpreted as an emphatic affirm-

ative “how much!” Were the Vorlage in Aramaic there would
have been no confusion between the 1112 “to be blind” and

the X2 “how much.”

The Geek text tradition has nothing matching the STT
77277 “your ways.” Nuances of the 77 in this context no

doubt matched the nuances which survive with its Arabic cog-
nate, as cited by Lane (1867: 875) and Wehr (1979: 323):

. 3 [) S (darrak) “perception,”

.« 3 ) I (mudrik) “the perceptive faculty of the mind”

. uwo:] ) fjb I Calmadarikual hamsu) “the five senses.”

The Vorlage can be restored as 1122 711 7277 53,
meaning “every one of your senses will be become dulled.”

In Matt 6:24 (= Luke 16:13) the Greek ov 8vveofe Bew
dovdevely kal popwvd, “you cannot serve God and mam-
mon” does not match the STT S8 125 15511 85

5w M, “you are not able to serve the God and the world.”
The words “mammon” and “world” have no direct or indirect
lexical link. Therefore the best way to account for the differ-
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ence is to recognize the conjunctive 1 of A9 “and the
world” to be a secondary addition. Then the STT becomes
85 SR “the eternal God.” If s0, a1 “and wealth” or
1IR7 “and riches,” or J12127 needs to be restored in the STT
to match the “popwrd “mammon” of the Greek text.

In Matt 6:27 (= Luke 12:25) the Greek mpooBelval émi
v NAkley adtod TV éve, “to add one cubit to his
stature” is essentially the same as the STT: 112323 ’TD?I‘T5
AR AR, “to add to his height one cubit,” which matches
the spacial interpretation of NAikiav in the Vulgate (statu-
ram), KJV (“like “one cubit unto his stature’), followed by
the ASV, NKJ, and DRA”; whereas the NAS, RSV, NJB read
“a single cubit of his /ife.” By contrast the NIV, NIB, NAU,
NRS, and NAB, give it a temporal interpretation, reading
“single hour/moment to his /ife” (italics added). The Greek
nAtk Loy is like the English “span,” which can have spacial or
temporal meanings, as in “life-span” and “hand-span.” **

The Greek mfiyuv “cubit” is related to myvioc, which is
attested with a temporal meaning in the phrase mjyuiog
xpovog “a span of time” (Liddell and Scott 1966: 1402). The
PAX N in the STT reflects a similar idiom and would be
the equivalent of TN D, If this saying goes back to an
Aramaic source, the Vbrlage could be restored by emending
the STT MMAN “cubit” to QAR “day,” which would be the
cognate of the Syriac m=.< (°imam) “day, daytime” (Payne
Smith 1957: 13).

In Matt 6:28 the ta kpive oD aypod “the lilies of the
field” appears in the STT as [T WA ... 117w Noxan
“the red . . . saffron of Sharon.”** The Vulgate read lilia agri
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“lilies of the field”, but the STT gloss ]1’ ”‘975} (and its
variants) transliterates the Latin gilvus “pale yellow.” Luke
12:27 has only Ta kpive, “the lilies.” Thus, the Greek texts
make not reference to Sharon. But this is true also of the Song
of Solomon 2:1, which reads,

2PRYT NIUIY 1IER REIN
I am a flower of the Sharon, a lily of the valley.

bl \

b ~ ’ 4 ~ ’
eyw avbog tob Tedlou KpLVOV TOV KOLAXOWV
ego flos campi et lilium convallium

[ am a flower of the plain, a lily of the valleys.**

In this text and in the Hebrew Vorlage of Matt 6:28 and
Luke 12:27, ]ﬁ@' as a proper name does not appear. But
medlov “open country” and koirag “deep valley” could be
translations of the common noun |17 —with its definite
article— which was the cognate of the Arabic yw (sirr) “the
low or depressed part of a valley, or most fruitful part thereof,
the middle of a valley or meadows, fruitful good land” (Lane
1872: 1338). The WY “vermillion” appearing in Jer 22:14
(WW2 MR, “painted with vermillion”) may also have
been associated with the U in the name 1 “Sharon.”

At first glance, Matt 6:32 inthe STT reads differently than
the versions. It has DY0PIR OB OR 55W, which
Howard (1995:27) translated as “because all these things the
bodies seek.” The texts of 6:32 and Luke 12:30 read:

Tavte yop tobte ta €0vn émintobdoLy: oldev
haec enim omnia gentes inquirunt scit
For after all these things the Gentiles seek
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tadTe yop Tovte o €0vm tod koopov émntodoLy,
haec enim omnia gentes mundi quaerunt
For all these things do the nations of the world seek.

The Greek €6vn “people/Gentiles” and €6vn tod kGopou
“people of the world” and the STT 221217 “the bodies”
cannot be translations of each other. Jastrow (1903:225)
defined 713 (stem 1II) as “body, person, substance, self” and
noted that ¥ is used for “the fictitious storehouse of souls in
heaven.” In BDB (157) M2%3 is defined as a “body, corpse,”
making it the cognate of the Arabic _e> (jiyyaf) “he be-
came a stinking dead body” and da> (jifat) “a carcass, or
corpse, a dead body that has become stinking.” With these
definitions in focus, the STT “because all these things the
bodies seek,” is senseless. However, there was another mean-
ing of 712 in Hebrew which has yet to be recognized in most
Hebrew/ Aramaic lexicons. The 533 in STT 6:32 is the cog-
nate of the Arabic _a> (juff), meaning “a company of men
or people, a collective, or great body thereof ” (Lane 1865:
432, 494). Thus, the STT Q%237 would carry the same
meaning as the Greek €0vn “people/Gentiles.”

The ta €0vn tod koopou “the people of the world” in
Luke 12:30 corresponds to the Hebrew YIRIT 31, which
Jastrow (1903: 125) defined as “country people, hence illiter-
ate, course, unrefined (often applied to an individual), . ..
those not observing certain religious customs regarding tithes,
levitical cleanness &c.” This term may well have been in the

original Hebrew saying. If so, Matthew changed the “12J
VIR to BY231T because he was writing for some who were
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so labeled and they might have been offended by the pejor-
ative term.

MATTHEW 7:3-4

The dok0dc “beam,” mentioned in Matt 7:3—4 and Luke 6:
41-42, would translate the Hebrew 1171 “beam.” But the
kapdoc “speck” in these same verses could be a translation of
(1) RO “twig, chip,” or (2) DR “chip, fragment,” or (3)
!UE “straw, stubble,” which is the word found in the STT.”?*

As noted by Davies and Allison (1988: 671) and other com-
mentators, statements similar to those found in Matt 7:3—4
and Luke 6: 41-42 are found in the Talmud, notably,

» ‘Arakkhim 16b, “R. Tarfon said, ‘I wonder whether there is
anyone in this generation who accepts reproof, for if one
says to him: Remove the mote [B®2 = kdpdog] from

between your eyes [or: teeth], he would answer: Remove
the bean [[T7P = dokdc] from between your eyes [or:
teeth].””

* Baba Bathra 15b “If the judge said to a man, ‘Take the
splinter [P = kapdoc] from between your teeth,” he
would retort, ‘Take the beam [HWP = doko¢] from be-
tween your eyes.’”

The Tﬁsﬂ in Matt 7:4-5, which Howard translated as
“other person” or “fellow man,” appears as a synonym for
TPMNR “your other one.” Apparently, the Hebrew Vorlage
read MR, which came into Greek text as adeAdod cov “your
brother” (three times in Matt 7:3—5 and four times in Luke
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6:41-42). Butin the STT text tradition the ] X became cor-
rupted to TJIMR, and this unusual singular suffixed MR was
replaced with the singular suffixed synonym "[ﬂ‘?ﬂ.”

MATTHEW 7:11

The translation of Hebrew Y7 has been problematic in
several texts. For example, MT ‘[‘SJW 3123 in Nahum 3:18 is
rendered in the Septuagint as éviotaéay ol ToLpéveg oou
“your shepherds [= Y7, stem [] slept,” but the Peshitta has
Yt asu (namw habraiky) “your friends[= 1U7, stem
II] slept.” In Micah 4:9 the MT D7 D0 “you shout a
shout” [= Y317] was translated in the Septuagint as éyvwg
kako “you have known evil” [= DY and VY7, stem 1], and
the Peshitta also has dwas ,hvras (‘abadty bista®) “you
committed evil,” but the Targum Jonathan has X271 AN
N2y '7 “you made friends [= 117, stem II | with the gen-
tiles.” A retroversion of the movnpol in Matt 7:11 to 27
suggests a similar ambiguity with 87 in the original ver-
sion of the verse and the 2V in the STT.”’

The rhetorical questions in Matt 7:9—11 established the
point that parents do not give their children something sug-
gestive of death when they asked for the staples of life. The
inference is that “family members” [ = Hebrew 2YJ7) or Ara-
maic |*7130] naturally give good gifts to each other. How-
ever, the @Y7 [= BYU7] “family, friends, kinfolk, loved
ones” of the original saying was misread as BJ7) “evil ones.”

The Aramaic X737 “family, friends” could not have pro-
duced such a misunderstanding, adding support for there
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being a Hebrew Vorlage for this Matthean tradition. Instead
of interpreting B%J7 as movnpot, the early translator should
have rendered it as TAnolov, as in Matt 5:43, “you shall love
your mAnoiov as you love yourself.” At one time Matt 7:11
surely carried the meaning, “If you who are kinfolk know how
to give good gifts to your children, how much more so will
your heavenly father give good things to those who ask!” (Psa
23:1 may well have meant “Yahweh is my kinsman, 1 shall
not want”—in which case the names Abijah, “Yahweh is my
Father” and Ahijah “Yahweh is my brother/kinsman” could
serve as commentary.

If &ptov was a translation of B> “bread” in this tradi-
tion, then either ]2X “stone” or 37 “stone” could have been
used in a wordplay. In light of the 12711377 2127 in Lev 24:
14 and 16, (Septuagint A(6oLc ALBofoAeitw avTOV) “stone
him with stones,” Q37 is more likely to have been in the
original saying. Even though 13N was used with Q47 for
stoning (Lev 24:23, 128 IR 12277 “and they stoned him
with stones”), ]2 could have highly desirable connotations,
like building stones, writing stones, and gem stones. ButQ2%)
more than J2X conveyed a sense of death. Jesus’ question
seems to have been, “what man of you, if his son ask him for
DT'T‘? (a staple of life) will give him 827 (an instrument of
death)?”

In the STT text of Matt 7:9, JaR appears rather than the
anticipated BJ7). The reason is probably due to the fact that in
texts, more so than in speech, D17 was still ambiguous for
there was
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« DX, stem I, “stone” and “to stone,”

« D17, stem II, “to speak aloud, to interpret, to translate,”
which produced the verbs D70 and 271 and the noun
23298, the Aramaic version of the Hebrew Bible,

« BT, stem III, “friends” and “friendship,” which was the
cognate of the Arabic > (rajm/rajam) “a special friend,
or a true, or sincere, friend; or a special, or particular,
friend; a synonym of, J:b- (halil) “a special or particular
friend, a friend in whose friendship is nole’(@alal ) [i.e.,
unsoundness, or defect, or imperfection] . . . Brothers, or
brethren” (Lane 1867: 1048; 1865: 781). (This 827 has
yet to be recognized in standard Hebrew lexicons.)

In speech the difference between Q237 “stone” and Q47
“friend” would be unambiguous, but the written 827 was just
the opposite. Thus, the switch was made in the STT from the
827 in the Vorlage to the AR now in the text.

The contrast between “fish” (1x6uv) and “serpent” (6pLv)
was more than a contrast between what swam in the sea and
what crawled on the earth. It was a contrast between an edible
fish and the devouring sea-serpent. In Hebrew 130 was used
for the sea-serpent Leviathan (Psa 74:14, 104:26; Job 40:
25-41:26 [Eng. 41:1-34]). The question was probably, “if the
son ask for a fish (37) will the father give him the sea-
serpent/Leviathan (3730 / ]Ij:jb)‘?” Although 6¢1¢ was used
for a kind of fish (Liddell and Scott, 1279), the preferred
Greek word would have been kfitog, which renders the 170
in Gen 1:21.
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However, in the STT text of Matt 7:9, WMJ, appears rather
than the anticipated ]°3N. The reason is probably due to the
fact that when written 171 was also ambiguous. For example,
in Lam 4:3 the 137 became “jackal” in the ASV, RSV, NKJ,
NAB, NAS, NIB, NJB, NRS, and NAV, but it became
dpakovteg “snake, serpent” in the Septuagint, lamiae “mon-
ster, vampire” in the Vulgate, and “sea monsters” in the KJV
and DRA. But the 1% in Exo 7:9 became dpakwv “snake,
serpent” in the Septuagint and colubrum “snake, serpent” in
the Vulgate, which was followed in subsequent English trans-
lations. The ambiguity in the Hebrew Vorlage was removed
in the STT tradition by changing the 1% “serpent” to W3
“serpent.”®

According to the STT of Matt 7:11, God’s gift to those
who seek him will be 237 117 “his good spirit,” which is
not the same as the ayo6a “what is good” in the Greek text
nor the mvedue yrov “aholy spirit” in Luke 11:13. The STT
M7 [= 3117 “his spirit” could also be read as 1!'[17 “his
respite, abundance, refreshment, ample provisions” (BDB
926; Jastrow 1903: 1357)—the same word which appears in
Est 4:14 and is translated in the Septuagint as forifeLa “help,
support.” The masculine adjective 2377 in the STT is a
better match with the masculine 17 “abundance” than with
the feminine 1717 “spirit.”

The Greeek text of Matt 7:28 begins, Kal €éyéveto Ote
¢tédeoer 0 'Inoodc tovg Adyoug toutoug “and it came to
pass, when Jesus had finished these words.” But the STT has
15& Q2% 370 T 1" VY, “while Jesus was

speaking these words.” Did Jesus’ listeners marvel at his
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words/conduct while he was speaking or only after he had
finished speaking? A dittography of the i1 55 in the phrase
oy 5o “all the people,” may have occurred in the Vorlage
behind the Greek text tradition which was read as “he
finished.”

According to the Greek, Jesus’ listeners were astonished at
1 6udayf adtod “his teaching,” whereas in the STT they

were astonished at 11277377 “his conduct.” But the 1A is
problematic ifit is from 4773 “to conduct.” The feminine noun
has both the suffix 1 and the definite article i7. But it must be
only one or the other. The initial 377 of 171377 is probably a
dittography and a misreading of the first two letters of the
noun A7, which appears in Psa 49:3, “my mouth will speak
words of wisdom; the utterance (R1377) from my heart will
give understanding.” The Aramaic cognate of 1377 is NI
“to reason, speak, study,” definitions which fit the context
perfectly. Thus, the STT 2737 needs to be corrected to
A7 “his conduct” or to 1A “his teaching”—in agreement
with the Greek text tradition and the general context.

MATTHEW 8:2-5

The healing of the leper in Matt 8:1—4 differs slightly from
the accounts in Mark 1:40—45 and Luke 5:12—14. For the four
words in the STT, anRrb 5 mrnem N2, “he came and
worshiped him saying,” the Greek text of Matt 8:2, has as
expected, TpooeABwWyY Tpooekvvel altE A€ywv,“he came
and worshiped Him, saying.” But in Mark 1:40 this was
expanded to read, TapakaAdy adtov [kel yovumet@dv] kol
AMywr adTtd, “beseeching him and kneeling down, said to
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him.” And, similarly, in Luke 5:12 the text reads, Tecwv émi
Tpoowtov €8endn adtod Aéywv, “he fell prostrate, pleaded
with him, and said.” The expanded texts in Mark and Luke
are the result of a dittography in the Hebrew Vorlage of the
Greek text tradition wherein the last four letters (i.e., S im)

of the 15 TP were written twice and read as the verb
oM (stem II) “to beg, to plead, to beseech” (BDB 318).*’

In Matt 8:3 the STT reads MDYV U1V I “the
leper was cleansed from his leprosy,” but the Greek text has
ékabaplodn adtod 7 Aémpa, “his leprosy was cleansed,”
changing the subject from the 6 Aemp 0¢ “the leper” tom) Aémpu
“the leprosy.” In Mark 1:42 and Luke 5:13 the subject is the
same as in the Greek Matthew, but the verb differs. They read
N Aémpa amfrfev am’ «vtod, “the leprosy left him.” This
difference points to Hebrew Vorlage in which RB™ or 1127
was the verb in the text. Hebrew XD means “to heal, to be
healed,” but in Aramaic it means “to let go, to let loose, to let
alone”—which is the cognate of the Hebrew 187 “to let go,
to let loose” (Jastrow 1903: 1490; BDB 950-952).%

There is nothing in the STT of 8:2, except in ms. A, which
matches the 6éAnc, “you will/you are willing,” in Mark 1:40
and in Luke 5:12; and nothing in the STT matches the
omAayyxviabelc, “moved with pity,” in Mark 1:41, or the el¢
LaptUpLov avtolg, “fora testimony to them,” which appears
in Matt 8:4, Mark 1:44, and Luke 5:14.

Davies and Allison (1991: 16) speculated that the phrase
“for a testimony to them,” could “be taken in a negative sense
... if the priests do recognize the leper’s recovery, then they
cannot persist in unbelief without incriminating themselves.”
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If given a positive sense it could indicate a testimony to the
priests and people (1) that Jesus upholds the Torah, or (2) that
the outcast has been made whole,” or (3) that Jesus really did
this great work,” or (4) it “simply means as a statute for
Israel.” But a better interpretation than these summarized by
Allison and Davies is available once it is recognized that

s poaptiplov “testimony, witness, proof” was a translation
of an 7Y /MY in the Hebrew Vorlage of the Gospels;

« that 1770 /017y had more than one meaning, including the
7Y meaning “assembly, court, prayer meeting”;

* among its meanings was the i1 which was the cognate of
the Arabic J¢ (“‘adda) “he numbered, counted, reckoned”;
sJe (‘aiddat) “a collective number, a certain period of
time”; and Jode (“adid) “a man who introduces himself
into a tribe, to be numbered as belonging to it,” as in the
phrase j:"’ ) JM Slde (“idddi ahli °lhayri) “reckoned
among the people of goodness, of wealth, of health, a /ike
or an equal” (Lane 1865: 829; 1874: 1971).41
In light of this last definition, the Vorlage for the Greek el ¢

LaptUpLor avTolg can be reconstructed as DTT? 'TI“J%, “for

a witness.” But the TS can also be read as WITJ‘?, the infini-

tive of 77D “to be equal, to be numbered among, to be in-

cluded (as one of them).” It would equal the Greek elval
tooc “to be equal.” According to this interpretation, the out-
cast leper, having been healed, was commanded by Jesus to
do four things: (1) to tell no one of how he was healed,*” but
(2) to go to a priest, who without knowing how, would
examine him and see that he was ceremonially clean/pure, (3)
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then to present his offerings as Moses commanded those who
were healed of leprosy [Leviticus 13—14], and (4) to become
reckoned/registered among the healthy Hebrews—with all
the rights and privileges appertaining thereto. He was no
longer an outcast. He was to be numbered among and equal
to any ceremonially clean member of the Jewish family. In
this way, Jesus confirmed the quotation recorded in Matt
5:17, “Think not that I came to destroy the law or the
prophets: I came not to destroy, but to fulfil.”

MATTHEW 8:11, 20

In Matt 8:11, three manuscripts (C, H, and Brit. Lib. no.
26964) begin with the phrase 055 IR MR 3. “For [
am saying to you,” with an anomalous i7 prefixed to the parti-
ciple. The first three letters, i1 Y2, should probably be restored
to 112 “thus,” or the T should be deleted and the 2 read as
the emphatic particle “indeed.” A most surprising variant in
the STT comes in 8:20, where the Greek 6 8¢ vio¢ toD
avBpwmou, “for the Son of the Man,” appears in the STT as
m51na0 12 2R ]251, “and for the son of man, the son of
the virgin”—with an indefinite “man’ but a definite “virgin.”

In the current lexicons of Biblical and post-Biblical Hebrew
and Aramaic, TR must mean (1) man, (2) red, (3) blood, (4)
Adam, (5) Edom (which became a code word for Rome).*
But other definitions of QTIR, attested in Arabic cognates,
need to be added to the Hebrew lexicons.** The ones germane
to this text are the following:

« ) Ciddmu) and &» 3 Cadamat) “the chief, and provost,

of his people, the aider, the manager of the affairs, the
examplar of his people,” which would equal 2N ;
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“e 3 Cadama) “he effected a reconciliation between them,
brought them together, made them sociable, or familiar
with one another, made them to agree, induced love and
agreement between them,” the participle of which would
equal 3TN
Thus, 27X ]2 “the son of man” could also mean (1) “the

son of authority = the one in authority” or (2) “the son of the
reconciler = the conciliator.”

The 19N has two possible explanations, both of which
are informed by Arabic cognates. The first cognate includes

. J:» (battal ) “he devoted himself to God’s service,”

2.1.313 (batilat ) “separated from the world for God’s service,”

. JLJ (mutabattil) “he detached himself from worldly things
and devoted himself to God exclusively,”

* ke (mutabattil) “an ascetic, a pious, godly man,”

SLI.,J 4.:” J:.;j (watabattal *ilayhi tabtila®) “and devote
thyself wholly to his service,” Qur’an 73:8.%

If the STT 1IN2M were emended to 12'N3, it would
match perfectly the second definition above. The ]2 would be
like the ]2 of 5712 “mighty man,” and 71913 13 would
mean “an ascetic, a godly man.” This interpretation fits the
immediate context of Matt 8:20, and would reflect the truth
of Jesus’ self understanding: he devoted himself totally to
God’s service (“Father, if thou art willing, remove this cup

from me; nevertheless not my will, but thine, be done,” Luke
22:42).
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If the TN is a later gloss on the 7R 73,“the son of
man,” it supports the conclusions presented by me in a sepa-
rate study* that D"TR ]2 was not always the equivalent of the
Aramaic WIR N3, “the son of man.” There was the Hebrew
WIR 712, “the most obedient/ pious man”—the superlative of
927 WARM “the pure/ pious man.”** In an unpointed text it
could easily be confused with the Aramaic WX 92 It is quite
possible that the Vorlage of the current STT of Matt 8:20 had
Jesus identifying himself in Hebrew as WIR 72 (= WX 73)
“the one totally and completely devoted to God, more so than
anyone else”—but he was nevertheless homeless. To remove
the ambiguity of the unpointed Hebrew WIR T2, it was

changed to BTN ]2, then later glossed as i ebe! ]3.47

The verb at the very end of Matt 8:20, otk €xeL Mol tnv
kepaAny kAlvy, “(the Son of man) has nowhere to lay his
head,” became in the Peshitta and the Old Syriac
(semak), “to lean, to support one’s self.” This phrase appears
inthe STT as TONT 0735115 B2 'R, with the verb 032

conveying the idea not only of support for the weary, but also
the idea of protection from the elements. Jastrow (1903: 649
—650) cited D32 as meaning “to gather, to cover, to shelter, to

bring home.” It’s Arabic cognates include
. u"-S (kanasa) “he entered the tent, or hid himself, and

entered the tent,”

. u.:L:S (kinds) “covert, hiding place, abode, cave,”

. WL (maknis) “a place to enter and protect itself from the
heat” (Lane 1885: 2173).
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Thus, while several titles and epithets attributed to Jesus,
with various definitions, appear throughout the Gospels, the

BTR 12 in the STT of Matt 8:20 could (1) equal ben +
*0odem, meaning “the son of the reconciler, conciliator,” or (2)
equal ben + °edam, meaning “the son of authority = one in
authority,” or (3) going back to an original Hebrew WIX 02
it could equal bar ‘pure’ +°enos ‘man,” meaning “the man of
purity = the most pure person.” Although the moan 13,
“a son of the virgin,” appears to be a gloss, it may well be
derived from an original Hebrew n%*n: ]3, “an ascetic,
godly man.”
MATTHEW 9:2-8
kol L80D TPooédepor alTE TUPAAVTLKOY €Tl KALYTG
Then behold, they brought to him a paralytic lying on a bed.
yIsn R oM 1S 127Pm
aneon Sy aoum .
The brought to him one who was sick with contractions
... lying upon his bed.
In the STT the mopaAvtikov “paralytic” appears as a Pi‘el
(intensive) participle of 112,112, 112 “ to curl, to shrink”
(Jastrow 1903: 625), with a gloss of the Greek term trans-

literated into Hebrew. These variant spellings demonstrate
that the scribes’ knowledge of Greek was somewhat limited:

PWRSTD A ™2 DG
PWoRID C PR EF
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WP‘MBNW&D British Library Ms. Add no. 26964.

kol LOWY 0 Incodg TNV TLOTLY alTAV LTeV T6) TapaALTLKG,
Oapoel, Tékvov, adplevtal oov al apuptiol.
and when Jesus saw their faith he said to the paralytic,
“Take heart, my son; your sins are forgiven.”

STT
AoS AR BPMR 1YY RN
Rbmielintaly
SR 15MRI 9D SR MR
Jesus saw their faith and said to the sick man:
Have courage my son.

It is by the faith of God
that your sins have been forgiven.

This last sentence in the STT (which does not appear in the
Greek Gospels) echos Psa 103:2-3,
MmN wR) *372
WA XET 2035 noen
Bless Yahweh, O my soul, who
forgives all your iniquity, who heals all your diseases.

The verb DM “to forgive, to pardon” in the STT here is the

same word appearing in the Lord’s Prayer (Matt 6:12). Itis a
synonym of 1M1 “wipe out, blot out” (BDB 562; Jastrow

1903: 759, 760—761) and matches its Arabic cognate [>co
(mahd) in the following sentence cited by Lane (1893:

Tl e e ) b

(mahda “llahu ‘anhu ‘ldsqami wa‘ldduniiba)
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God removed from him diseases and sins.*

The difference between the parallel accounts in Mark 2:2
and Luke 5:17 can be accounted for by recognizing the am-
biguity of the DY27 which must have been in the Hebrew
Vorlage of these verses. Mark understood the Y27 to mean
“many (people),” so his text reads, kel ouvrixOnoav Toidol
“and many came together.” On the other hand Luke inter-
preted the 327 as (1) “great (ones), rabbis, big shots,” so his
expanded text includes, kal foar kabnuevor daploaiol
kol vopodiLdaokadot “there were Pharisees and teachers of
the law sitting by,” as well as (2) “many,” reflected in the
additional phrase éx Taong kwung, “from every village.”

Ambiguities in the Hebrew Vorlage due to the semantic
range of Semitic stems like 827, as well as differences
caused by homographs account for the other problems facing
the interpreters of Matthew 9. Underlying the theological
problem of asserting that all sickness is the result of one’s sin
or “the sins of the fathers” (Deut 28:15-35) is the philological
problem of the derivation of ]WSTJ “iniquity, punishment of
iniquity” and it relation to *] /1Y “disease, infirmity.”

Two distinct sounds, with two distinct alphabetic signs (the

4 [‘ayin] and <> [gayin] in Ugaritic, and the ¢ [‘ayin] and
é [gayin] in Arabic), coalesced in Biblical Hebrew into one
sound with one sign, namely, the J. Thus, the ¥ of the He-
brew ]WITJ could reflect the Semitic/Arabic e [‘ayin] or the &
[gayin]. When the I of 11 goes back to the Semitic “ayin it
is assigned to the Hebrew root 11, stem I. If the ¥ of ]WITJ
goes back to the Semitic gayin, it is assigned to 11, stem II.
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The Hebrew MY, stem I, has these Arabic cognates:
* 5 (‘away) “bend twist,”

* ogc/ dale (“wh/ Ghat) “disease malady, infirmity,”
« ole (ayydn) “ill, sick, impotent,”
* < (‘ayya) “incapacitated, disabled, fatigued,”

« a4le (“4°it) “moral bane or malady,”

« sl (‘ayd?) “incurable disease.”*

The Hebrew/ Aramaic derivatives of 1110 /1YY cited in the
lexicons include 11D “to be curved, crooked, to do wrong,”
DM “wrong, iniquity,” N1Y “to pervert, to corrupt,” MY
“perversion,” and 1YY “convulsion.” *' It would not be sur-
prising to find that there was also an TH_.’ meaning “disease,
sickness.”

The Hebrew 1Y stem II, has these Arabic cognates:

© _ss¢ (gawa, gayy) “to err from the way,”
e (gayya) “error, sin, seduction, temptation,”
& (gayy™) “the state of perdition,”

« &< (giyyar) “error, sin,”

. )L'C (gaw™) “tempter, seducer.”*

Thus, as one might well expect, Hebrew has the noun ]WITJ “sin
iniquity, guilt’—a composite of the 1V of the root MY and
the well used ]ﬁ ending of nouns (GKC 85"). The question
became: “Was an unpointed ]I to be read as ]V “sin” or

possibly as *]10 “sickness? While philologically distinct
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terms, they would have been in Biblical tradition interchange-
able. In Deuteronomic theology ]UTJ “sin/iniquity” became
the cause, and TH_.’ “sickness /infirmity”” became the effect.

Interestingly, Jesus healed (LampoL/RET) the son/servant
of the Roman centurion without any reference to the forgive-
ness of sins, although the faith of the centurion was duly
noted (Matt 8:13). So also Peter’s mother-in-law was healed
from her fever without even a word being spoken, let alone
words of absolution (Matt 8:14, Mark 1:29-34; Luke 4:38—
41). In the STT of Matt 9:2, Jesus acknowledged God’s role
in the forgiveness of the paralytic’s sins, saying to him.

T 15mmI 25 SNM NN
It is by the faith of God that
your sins have been forgiven.

Some of the scribes/sages missed two important words of
Jesus’ pronouncement, namely the 58T PIMRA “by the
faithfulness of the God.” The Greek Gospels (Matt 9:2, Mark
2:5, Luke 5:20) record what Jesus’ critics heard. The STT has
what Jesus actually said. This difference led the ®apLoatior
kol vopodidaokaiol, “the Pharisees and teacher of the law”
to think that Jesus was a blasphemer. Jesus read heir minds
and responded—using the title 3TR ]2. Although this
became 0 viog tod avBpwmov, “the Son of Man,” in the
Greek text and translations, the 37N ]2 in this context which
speaks of ¢€ovalav &xel, “having authority,” should be read
as theQTTNR™]2 “son of authority,” i.¢., “One with Authority.”
This BTN is the cognate of the Arabic ‘o.)‘ (°idamu) and

do4) (Cadamat), “the chief, and provost, of his people, the
aider, the manager of the affairs, the examplar of his people”
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(Lane 1863: 36). Jesus as the RTTR™]2 “One with Authority,”
exercise his power in forgiving sins and healing the sick on
earth to the glory of his heavenly Father.

This narrative ends in 9:8 with a reference to the 3TN Y23,

“but when the crowds saw, they were awestruck, and glorified
God, who had given such authority to men (tol¢ avfpwmoLg
=0TN ‘JD‘?). (Mark 2:12 reads, “we never saw anything
like this,” and Luke 5:26 reads, “we have seen strange things
today.”) Although there is no textual support in the Greek,
Hebrew, or Syriac texts, there is the temptation to change the

plural "2 /av6pumoLc into the singular so that the verse con-
cludes, “they glorified God, who had given such authority to
DTINT]2 “the One with Authority.” **

MATTHEW 9:18

b

180V dpxwy €lc EAOWY Tpooeklvel DT AEYWY OTL
‘H Buydtnp Lov &pTL €teAevTtnoey:
AAAL EABWV €TLOec TNV Yelpa oov €T adTny,
kel (noetol.
Behold, a ruler came in and knelt before him, saying,
“My daughter just died; but come and lay your hand on her,
and she will live.”

STT MS. F

MR 75X W 27PM
R Rb S mnnem
Raigl'sinini'AininieRiigis}
M oY T oWt RIN3
A captain of a thousand approached him
and bowed down to him saying:
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‘My lord, my daughter died. Now! Hurry!
Please come and place your hand upon her,
and restore her to life.’
In Matt 9:18, Jesus is again approached by another author-

ity figure who seeks his power to restore the life of a daughter
who had just died. In the Greek and Peshitta texts his title is
simply dpywv/ aan1 < (Parkiina’) “prince, ruler, official.”
But in the Old Syriac of Matt 9:18 and Mark 5:22 he is iden-
tified as ,omdwaan =1 (rab keéniistahin) “ruler of their
synagogue,” which is also how he is identified in the Greek
text of Mark 5:22 (apyLovvaywyoc) In the STT he is a W
“prince, captain,” although manuscripts E and F make him
ﬂBN W “captain of a thousand,” which matches the Old
Syriac in Matt 8:5, where the Roman “centurion” (<1at\,10
[gentrina’]) was called a a4\ (klyrk® = yudlopyoc) “a
leader of a thousand.”

Ms. F probably retains the original Hebrew reading, given
the unusual wording of FINW TNY 7NN [TNR] N2, “My
daughter died! [Come!] Now! Hurry!” Even though the
imperative NN “Come!” does not appear in mss. ADEFG,
it may have been in the original narrative. If so, these are the
dramatic staccato words of an anguished father. The last word
in the father’s request, 1NW “Hurry!” could be a misreading
of the PN If not, it can be read as the cognate of the Arabic
s~ (Satay) “he hastened, or went quickly” (Lane: 1872:
1306). The centurion and ruler of the synagogue were persons
of power and authority who turned to Jesus not because he
was a B7IN™]3, “a man/the son of a man.” Rather they came
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because he was OIR™]2 “the One with Authority” over
disease and death.

MATTHEW 9:27

In Matt 9:27 the Greek phrase fkodoUbnoar «dTd &Uo
tudArol, “two blind men followed him,” appears in the STT
as "R D89 DY W I, which Howard trans-
lated as “and behold two blind men were running after him.”
In a similar event recorded in Matt 20:29, Mark 10:46, and
Luke 18: 35, the blind men (man) were (was) sitting, not
running. The STT 2Y87 is a bit ambiguous. It can be the

participle of

* 117 “torun,” the Arabic cognate being, _ y (rd ), whichin
form 4 (_gp J‘ [*aradda]) means “he ran vehemently,”

. 'f‘ﬁ “to sit still,” the cognate of P Ji (Caradd"") “always
sitting still, not quitting his place,”

* 1137 “to beg,” the cognate of which is oo (radiya) “to
be well pleased,” which in form 10 means “he asked,
begged, or petitioned him” (Lane 1867: 1095, 1100).

Given these options, the BY37 in this context best fits
option three, whereas option two fits the Greek texts and
context of Matt 20:29, Mark 10:46, and Luke 18: 35. (The
STT of Matt 20:29 is 7711 bun DIREM, “coming out be-
side the road,” suggesting that they left their customary sitting
place away from the roadside.) The Greek text of Matt 9:27
has nothing matching the STT 2Y87. Its ikoAoUOnoav “they
followed” equals 171N, which approximates the STT 1"IMNR
“after him.” (The verb akoAovBéw was used to translate the



ON THE SHEM TOB HEBREW MATTHEW 49

verb M in I Kings 16:22, where the A-text reads Umepekpa-
TNOeV 0 Aoog 0 akalovBwy Tw Cappptl for the MT 1&7& ua
’W?JSTJ TR, which became 6 Axoc 6 dv émlow Aufpt in
the B-text.)

As in Matt 8:4, where the healed leper was told not to tell
anyone, so also in 9:30 the two blind men whose sight was
restored were told, “Be careful lest the matter be made
known.” Yet in the STT text neither the woman healed of her
hemorrhaging (9:22) nor Jarius’ daughter whose was raised
form a deathly sleep (9:25) were instructed to keep their
healing a secret. To the contrary, “This report went out in all
of the land” (9:26). This publicity is at great odds with Mark
5:43 and Luke 8:56, “and her parents were amazed; but He
instructed them to tell no one what had happened.”

The prohibition against publicity in Matt 12:16 can be
turned into a command to publicize simply by changing a 2
into a D, two letters which were frequently confused.* The
text reads 7T 525 “nxb 233, meaning literally “he
commanded them saying to not they will reveal it.” The very
problematic 525 was changed to other negative particles in
mss. Eand F *N925), G (%D), and H RDW). Were the 925
emended to (73 5 , the text mean would mean “he commanded
them saying, ‘Reveal it to everyone!’”

Two similar scribal deficiencies may have contributed to
the prohibitions in Matt 8:4 (@R 770 12 75 MMM,
“Beware lest you tell a man”) and 9:30 (V77" 12 17207
1277, “Beware lest the matter be made known”). The 12 in
these texts was read as the conjunction 12 “lest,” but it should

have been read as the defectively spelled particle ]ﬁa “would,
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might,” which indicates the subjunctive mood, as in the
Targum Onkelos. Examples of this 118 include™

« Gen 26:10, 0NN N RV 07 20U ]15,
“one of my kindred would have lain with your wife,”

« Num 11:29, 723 ™7 7Y 53 1917 130 “Would that
all of the people of the Lord were prophets” (Jastrow 1903:
1143).

The second scribal deficiency involves the ambiguous O,
which could be either the U (s//5) or the @ (s). The impera-
tive 1MW, which appears in Matt 8:4 and 9:30, can be read
as ﬁ?;@ﬁ “Be on guard!” or as ﬁ?;@ﬂ “Strive vigorously!”
The stem W?_Df@ is the cognate of the Arabic Jo.«) (Samara)
which Lane (1872: 1595-1596) defined as follows:*®
* o (Samara) “he strove, or laboured, exerted himself

vigorously or his power or ability, employed himself

vigoursly or laboursly or with energy or took extraordinary

pains and was quick in doing [the affair or the religious
service]”;

* the noun_yesv (Simr"") “one who acts with a penetrative
energy, or who is sharp, vigorous, or effective”;

* thenoun _gye (Sammariy"") “aman penetrating, or acting
with a penetrative energy, or sharp, vigorous, and effective,
in the performing of affairs, and expert, or experienced”;

* the noun yre (Simir"") “one who strives, labours, or exerts
himself; who employs himselfvigorously, or laboriously, or
with energy in the performance of affairs.” (Lane’s italics)
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Thus, the 9277 DT 12 1MW in Matt 9:30 can be
translated as, “Strive vigorously! Would that the matter
become known.” And, in obedience to this command, 9:31
states, “As for them, they went out and made him known in
all that land.” The same command and response fits the
narrative about the leper who was healed (Matt 8:2—4, Mark
1:40-45, and Luke 5:12-16). In obedience to the command,
D'lks‘? TR 12 MW, “Strive vigorously! Would that you
declare to the people,” the leper “went out and began to talk
freely about it” (Mark 1:45), and “so much the more the
report went abroad concerning Him” (Luke 5:15).

The defective spelling of J12 (=]ﬁa) as 19 (=]2) in the
Hebrew Vorlage utilized by the Gospel writers, along with the
misreading of a D as a 2, and a ¥ as U rather than ¥, contri-
buted to the creation of the alleged “messianic secret.” The
original Hebrew text of Jesus’ sayings reviewed here called
for great publicity. The healed leper and the blind men who
received their sight were told to do the same thing that Jesus
told the disciples of John the Baptist: “Go and report to John
what you hear and see: The blind receive sight, the lame walk,
those who have leprosy are cured, the deaf hear, the dead are

raised, and the good news is preached to the poor” (Matt
11:4-5, Luke 7:22).

MATTHEW 10

In Matt 10:1 reference is made to ToU¢ dwdeko podnToC,
“the twelve disciples,” and in Matt 10:2 the reference is to
TV 8Wdeka amooTorwV, “the twelve apostles.” Similarly,

the STT, has 115N “his disciples” and BYTDWT “the
apostles,” with the a gloss on the latter in which the Greek
Gmo0TéAwy was transliterated as D153 "BOIDN, with variants
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URDIWIDNR (ms. A)  O1OLOIBR  (ms. B)
DOWOIBR (ms. D) WIDWWIBR (ms. G).

The inconsistency in the spelling of Greek words and
names continues in the list of Jesus’ disciples. The first name,
Simon/X{uwv, appears as ]1 130 or MW, which is a
transliteration of the Greek name. The actual Hebrew name
would have been spelled 101U, as found in Gen 29:33,
where the Septuagint reads Zupewv. The Latin surname Peter
/Tlétpoc was spelled as D1"WD“D or 171D or OB, His
brother’s name Andrew/Avépeocg (“Manly”) was TR TIR
or URMTIN or WIN™MTINR. The name Jacob/ IocK(oBog/
2P° was glossed with 3" R/ for “James”—the
name which emerged from the Late Latin Jacobus and the
Vulgar Latin Jacomus, which led to the Spanish Jaime, the
Italian Giacomo, and the Old French and English James. The
names Alpheus/AApaiov/ *x*m‘vx (from the Hebrew root
’j'?ﬂ which s related to the Arabic Caliph “successor”)”’ and

John/Twavvng/JIMY (meaning “Yahweh is gracious”) have
no variant spellings. The name Judas/ ToUdac appears as N7,
AT, and X710,

The variant spellings of the names of the other disciples,
along with notes on the meaning of the names, follows.

Thomas /Qwpdc
“Twin”
o'xrgm and UN2ID
In John 11:16; 20:24; 21:2, Thomas is “called the Twin”
Owpdc 6 Aeyopevog Alduvpog). The third century Acts of
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Thomas suggests that Thomas was Jesus’ twin. The Old
Syriac Curetonian Gospel of John (British Museum Add.
14,451, Fol. 52b) has ~=arh <xam. (Yhwd® >wm),
indicating that Thomas’ real name was Jehuda®/Judah (Smith
Lewis 1910: 254 and facing plate). The Gospel of Thomas,
Logia 1 reads, “These are the secret words which the Living
Jesus spoke and Didymos Judas Thomas wrote” (Guillaumont
1959: 3).
Philip/®{ALmTog
®(Aoc “friend” and {mmoc “horse”
21050 and W12V D

In the synoptic gospels Philip appears only in the lists of
Matt 10:3, Mark 3:18, and Luke 6:14. In the Gospel of John
(1:43—-46) Jesus called Philip to discipleship, and in turn
Philip brought Nathaniel to Jesus. Watson (1992: 311) noted
that Philip acted as an intermediary between Jesus and those
Greeks who had come to worship at the Passover and wanted
to meet Jesus (12:20—-26). She noted, “Philip may have been
chosen because he spoke Greek, had a Greek name, and came
from Bethsaida, a predominantly Greek area (12:21).” Philip
is also mentioned in John 6:5-7, 14:8-9, and Acts 1:13.

Simon/X{pwv
“Listener/Hearer”
1W12W and ]1 Mo/
The name Simon reflects the Hellenized pronunciation of
the Hebrew JIWRW (Sim“6n). In Hebrew the name has obvi-
ous overtones of the SJ?_D!;? (Shema) in Deut 6:4,

TR T AWTON T SR v
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Hear, O Israel, Yahweh is our God, Yahweh alone.
The popularity of the name ]ﬁSJ ?JW (Sim°6n), without a doubt,
rests in this association with this J12W (Shema), the first word
in Israel’s statement of faith. Thus, one encounters many men
named Simon, such as:
MUY (Sim6n), the Canaanite (Matt 10:4, Mark 3:18),
MUY (Sim*on), the Zealous (Luke 6:15, Acts 1:13),
]WDW (Sim<6n), the Cyrene (Matt 27:32, Mark 15:21),
MUY (Sim6n), the leper (Matt 26:6, Mark 14:3),
MUY (Sim6n), Iscariot (John 6:71, 13:26).

According to Mark 3:16 and Luke 6:14, Jesus surnamed
Simon with the Latin name “Peter” (kal éméOnkev dvope T6)
Zipwvi ITétpov). Butin John 1:42, Jesus surnamed him with
the Aramaic name “Cephas” (Z0 €l Zipwv 0 viog Twav-
vov, ob kAnOnon Knddg, 6 épunvedetar Iétpog), with a
gloss that in Latin “Cephas” means “Peter,” i.e., “Rock.” In
the STT of Matt 16:18 there is a Hebrew wordplay on JaR
and MI2N, “T say to you: you are a stone (]2R) and I will
build (7733R) upon you my house of prayer,” with no hint
whatsoever of the Aramaic Cephas.

Zebedee/ZeBedalov
“Gift (of God)”**
58121, 5XT3T, and STANT.

In the Greek text tradition there is no conspicuous connec-
tion between ZeBedalov “Zebedee” and eVayyéALov “gospel.”

But in the STT tradition ,the name 5&"[ 21, “God is my gift”
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(or 5&‘73[ “gifts of God”), anticipates the 213 T2 “good
gift,” i.e., the Gospel, which Jesus began to preach.

Matthew /Mo66uaToc
“Yahweh is My Kinsman”
mnnn, 1&:@&@,
MONRNA, and PORND.

The stem R is not cited in the current standard Hebrew
lexicons, but it was cited in the two folio volumes of Lexicon
Heptaglotton by Edmund Castell (1669) in column 2166. He
considered the names Ammitai ("F1AR /ApadbL in Jonah 1:1)
and Matthew (Ma66ctov /TN in Matt 9:9) to be derived
from this stem.”” Castell cited cognates of this vocable in
Ethiopic and Arabic. The semantic range of these cognates
includes “husband (maritus), fiancé / bride-groom (sponsus),
fiancée / bride (sponsa), i.e., the betrothed (as in Matt 1:19),
amixed marriage (miscuit), an extended household (familiam
saturavit), and a blood relative whom one cannot marry
(gradus consanguinitatis, ob quem connubium non potest
iniri). The Arabic cognate Z. (matta), according to Lane

(1885: 2687¢c—2688a) means “he sought to bring himself near
[to another], or to approach [to him], or to gain access [to
him], or to advance himself in [his] favour by relationship
... by affection, or by love.” The noun L5ls (mdttat) means
“anything that is sacred or inviolable . . . that which renders
one entitled to respect and reverence . . . a thing whereby one
seeks to bring himself near.” The example Lane cited was
Gl ) Ly (baynand rahim mdttat) “between us is a near/
inviolable relationship.”

These definitions survive down to the present in modern
literary Arabic, as noted by Wehr (1979: 1045) who rendered
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Zw (matta) as “to seek to establish a link to someone by
marriage, become related by marriage, . . . to be associated, to
be connected with, . . . to be most intimately connected with
someone.” Similarly, the noun 45U (mdttat) retains the mean-
ing of “close ties, family ties, kinship.”

Thaddeus/®uddatoc
“Liberal, Gift”
Dj&”j@, wran,
WIRYTY, and WIRTIRD

The Arabic cognate is_s s (nadiya/nad*"), which in form

2 means “to be noble, generous, magnanimous,” and the noun
S (nad®") means “gift” (Lane 1893: 3030; Hava 1915:
760; Wehr 1979: 1118). Jastrow (1903: 1647) cited the names
WRTN and M0 |, but provided no etymology. The original
form of the name, with the preformative I, would have been
YRTI0, which became ™75 with the assimilation of the J and

the elision of the X.
Lebbacus /AePpoLog
“Smart, Intelligent”

Lebbedaios/ AeBpede Lo
“Wealth”

Although the Lebbaeus/AeBparég in Matt 10:3 and Mark
3:18 could reflect the Hebrew &‘:(? “lion,” it is more likely
a name derived from the Hebrew ’2_1;‘? / ‘3'_7 “my heart.” As
in Matt 22:37, when the VAU (Shema) in Deut 6:5 was
quoted, the phrase '[3;‘7'5?3 “with all your heart,” became
kol év OAn Tf Siavole oov, “and with all of your mind.”
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Similarly, in Mark 12:30, the phrase €€ 0Ang Tfi¢ diavoleg
oov, “and with all your mind,” was added as a gloss to the ¢
6Ang ti¢ kapdiag, “with all of your heart.” This equation of
“heart” with “mind” is also reflected in the Arabic cognate
:..\:J (labib), meaning “understanding, reasonable, intelli-
gent” (Lane 1885: 2643; Wehr 1979: 1002). The Lebbedaios
/AeBPedaLog cited by Aland (1968: 34) as a possible reading
of the Ethiopic text, could be derived from the root 72‘?,
which would be the cognate of the Arabic JJ (lubbad) “much

wealth.” It appears in Sura 90:6 in the Qur’an (Lane 1885:
2646).

Bartholomew/Bap6oiopatoc
“Bright, Smart Minded”
DINTIRZILTI, WIRMIDWT,
DINMSINTIA, WIS,
LINMIORNA.

Jastrow (1903:1672) cited &?TD‘?D “twin,” which is the cog-
nate of the Assyrian talimu. The more probable derivation is
SJ?TD(?B “sagacity, smartness, bright, intelligent.” It would be
a cognate of the Arabic GML” (talma‘yya) “brilliant, sharp
minded” and CJI (°alma;) “smart, sagacious, bright, intelli-
gent” (Hava 1915: 697; Wehr 1979: 1031). The J ofSJ?TD‘?G,
like the ¥ of ]117?:327', would not be reflected in the Greek
transliteration. If this is the proper derivation of 6olopatoc,
then the Bap (=72 “son”) would not designate a filial rela-
tionship but a characteristic or a quality, like DVT 92 “a
rational being” and *JX R217712 “I am one of the sages”
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(Isa 19:11). This IJ?;‘?I_-W should now be added to the lexicon
of Biblical Hebrew.

Cananean / Kovavatoc
“Zealous, Merchant”
Do, Oﬁ‘&g”&;&‘?, OIINRIND,
OINNININP, OIRNINID, WININIP.

Luke 6:15 mentions Xipwre tov keAoVuevov Zniwtny
“Simon who was called the Zealot.” The same identification
is made in the Peshitta and the Old Syriac, which has <1\,
(tanana®) “zealot” (Payne Smith 1903: 177). Likewise, Acts
1:13 mentions Zipwvr 0 (MAwc, “Simon the Zealot.” The
variant YAV12 in the STT need not mean “Canaanite.” It could
be the 1V32 “trader, merchant,” as in Zech 11:7,11 (RSV).
This word of commerce offers some support for recognizing
that the Kavaveloc may transliterate a noun derived from the
Hebrew/ Aramaic]3P /X322 “acquisition, purchase, owner-
ship, right of possession” (BDB 889; Jastrow 1903: 1392—
1393). But, in light of the {nAwn¢ in Luke 6:15 and Acts
1:13, coupled with the fact that the Arabic, Persian, and
Syriac texts in the London Polyglot all read X3P, it seems
certain that the Kavavatoc transliterates ]?T{JE “zealous,

jealous” (BDB 888; Jastrow 1903: 1388). Davies and Allison
(1991: 156) rightly noted,

. it is very doubtful whether ‘zealot’ came to refer
distinctively to revolutionaries before the Jewish war in
the sixties (Gal 1.14); and {nAwtnv may simply be
adjectival in Lk 6.15 and Acts 1.13: ‘the zealous one” (cf.
4 Macc. 18:12).
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Iscariot/ Tokop LGITNG
“Man of the Lectionary/the Lector
ADIMIRPOR, RIWLIPIDUWN, WD,
NDDON, DINIOONR, RYIMDON,
MOYNDON.

Jastrow (1903: 1413, 1417) cited the Hebrew masculine
plural noun m’ﬁﬁ “persons called up to read from the Scrip-
tures” and the Hebrew mxmp /BRI7P “those called up to
read from the Torah,” i.e., lectors. This m’ﬁﬁ is a cognate
of the Arabic «¢ Jl.'é (ga‘riy"") “a reader/reciter of the

29 60

Qur‘an,” and similar to the Arabic Lb.’é (qurra©) “a devotee,
one who devotes himself/herself” to religious exercise . . .”
(Lane 1885:2504, from the verb Lﬁ (gara®) “to call, to read,
to recite, to chant [Scripture]”). The Hebrew Vorlage of
lokaptiTns can be reconstructed as N1M7P W, with the 0
lo of the O lokaplddtns reflecting an YN in the construct
state (“the man of ™) followed by the m*ﬁP in the absolute

state.
MATTHEW 10:10

.. UM Tpav €lg 080V unde dUo YLTAVEC
. nor a bag for (the) journey, nor two tunics
mbnw mevbn kY.
nor changes of clothes . . .
According to Matt 10:9—10, Mark 6:8, and Luke 10:4, Jesus
prohibited his disciples from carrying a purse, stating in Luke

un Bootalete BadiavTiov, Un TPy, Un DTOONUKTA,
kKol pndéve kot TNy 080V aomaonode,
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Carry no purse, no bag, no sandals;
and salute no one on the road.

Luke 22:34 indicates that the disciples had carefully obeyed,
Ote améoteldo LPAC Gtep Paiiovtiou
Kol TG kol DTSN HETwWY,
Ut TLvog votepnoate; ol 8¢ elmav, OVOevdg .
When [ sent you out with no purse or bag or sandals,
did you lack anything? They said, “Nothing.”*'

In Matt 10:9 and Mark 6:8, purses were allowed but money
was not to be put in them. The STT has “nor changes of
clothes” which corresponds to the “nor two tunics” in the
Greek text. However, the STT lacks a phrase matching the
Greek pm mMpav elg 060v, “nor a bag for (the) road.” This
is probably due to a haplography involving a Vorlage which
read something like 77715 0703 X1 830752 11an RS
“nor money in your purse, nor clothes for the trip.” The first
002 was 002, the plural of ©Y2 “purse.” The second
002 was 003, the plural of ™02 “clothing.” In speech the
words are quite distinct, but in an unpointed text they ap-
peared redundant, with the result that the latter one dropped
out of the SST.

An ambiguous 002 helps to explain a problem in Luke
12:33. There, Jesus instructed not just his disciples but his
entire “little flock” (t0 pikpov moluviov) to “get yourselves
purses that do not wear out” (ToLoate €xvtoig BaArdvtie
un moeielovpeve). This seeming contradiction in Jesus’ in-
structions was apparently due to aBY02 in Luke’s source. If
Luke’s source had 192 XD =wX 010> 035 W, it

could mean either (1) “make for yourselves purses (BaArav-
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tiee) which do not wear out,” or (2) “make for yourselves
clothes (ipatie)) which do not wear out.” The Hebrew Y02
(scriptio defectiva) is unintentionally ambiguous. It can be
read, as noted, either as Y02 “purses,” or as 02 “cloth-
ing” (Jastrow 1903: 633, 652).

Once Luke 12:33 is read as “provide for yourselves clothes
which do not grow old, with a treasure in the heavens that
does not fail,” the metaphor and equation become obvious:
the ageless clothes = heaven’s everlasting treasure, 1.e.,
everlasting life. This interpretation matches perfectly with the
words of Paul in 2 Cor 5:2—4, “We groan, longing to be
clothed with our heavenly dwelling, . . . not that we would be
unclothed, but that we would be further clothed, so that what
is mortal may be swallowed up by life.”

MATTHEW 10:11
elc v & Qv TOALY T) KWuNY €LoéAdnTE,
And whatever city or town you enter.
Wan wR ST S22y 1w Som
and in every city and tower that you enter.

The Greek moAwv “city” and the STT Y “city” are a per-
fect match; but the STT 573?3 “tower” is no match for the
Greek kwunv “town.” However, the STT 5931 need not
mean “tower.” In this context this D731 is more likely to be
the cognate of the Arabic ll.lJa (jadilat) ““a region, quarter,
or tract” and J.SU?- (jada®il) “way, country, state” (Lane
1865: 392; Hava 1915: 81). With this cognate in focus, the
STT ™11 becomes a better match with the Greek KWWV
“town,” when the phrase is translated as “and in every city
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and region that you enter . . . .” This variation between the
Greek kounv and the STT 5313 is another proof that the
STT is not a translation of the Greek (or Latin) text into
Hebrew. Even a dumb translator would know better than to
render kuny “town” by 5931 “tower.” The fact is the STT
retains rare Hebrew words that have yet to be recognized and
added to the Hebrew lexicon. Thanks to the Arabic lexico-
graphers, Hebrew words like L’?TD‘?B “sagacity” and ‘77::1?_3
“way, district, region” can be recovered.

MATTHEW 10:17-18
TPOOEYETE ¢ ATO TOV AVOPWTWY:

TapadWooLoLY Yap UWAC €L OUVESpLX
kol €V Talc ouvaywyelc adTOV RaoTLYWOoOoLoLY VUEC:
Kol €ml myepovag 6¢ kol Boolielc ayBnoeoBe €vekev

¢nod elc paptipLor adtolc kol tolg €0veoLy.
Beware of men;
for they will deliver you up to councils,
and flog you in their synagogues,
and you will be dragged before governors and kings
for my sake, to bear testimony before them and the Gentiles.

STT
DTNR 22 1”7

OSPR 1onY 8RS
DAOIS “N321 DMSPa
235151 Nine5
w5 w3 11501
B> onb
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Beware of men.
They will not deliver you up
in their congregations and houses of assembly,
but to governors and to kings.
You will be able to bear witness on my behalf
to them and to the Gentiles.

There is nothing in the STT which corresponds to the “flog-
ging” (neoTLrywoovoLy) and the “being dragged” (a6mMoeabe)
in the Greek text here and in Mark 13:19; and there is nothing
in the Greek text which corresponds to the x5 particle in the
STT. Howard (1995: 45) took the X5 to be the negative
particle “not,” requiring the following 1 to be reads as the
disjunctive “but”— thereby making the STT contradict the
affirmative statement in the Greek text, “they will deliver you
up to councils.”

However, the X5 need not be the negative particle N5 In
this context it is better read as the emphatic affirmative &‘7
“verily, indeed, surely,” the same particle which appears in
Matt 19:22. According to the Greek synoptic accounts (Mark
10:22 and Luke 18:23), the young man who asked Jesus what
he must do to have eternal life did not like Jesus’ answer:
“sell your possessions, and give the money to the poor, and
you will have treasure in heaven; then come, follow me.” All
three Greek Gospels agree that young man “went away sor-
rowful, for he had great wealth.” ®* Consequently, Howard’s
translation of this particle in Matt 10:17 and in19:22 needs to
be changed from “not” to “surely/verily.” Thus, the contra-
diction between the Greek texts and the STT can be removed
simply by the changing one vowel, i,e., reading the XD as &5

rather than NO.
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MATTHEW 10:25

Maier (1992) and Lewis (1992) have provided a helpful
survey and bibliography on the various interpretations of
Baalzebub and Baalzebul, beginning with the 23137 5.‘._.7 2
(Baod putav) “Baal Fly” in I Kings 1:2, 3, 6, 16, and Jose-
phus’ parallel account in Antiquities 9:18 [9.2.1], “Now it
happened that Ahaziah, as he was coming down from the top
of his house, fell down from it, and in his sickness sent to the
God Fly (8edv Mutav), which was the god of Ekron, for that
was this god’s name.”

All but two available options for the lexemes 23T and 5ar
have already been proposed for the derivation and/ or etymol-
ogy of Baalzebub and Baalzebul. The 227 has been identified
not only with “ a fly/flies” but also as the word for “spark/
flame,” or “enemy.” The 531 has been identified with the
words for (1) “manure/dung,” (2) “a sick person,” (3) “lofty
abode” (= heaven), (4) “the Temple,” (5) “honor,” or (6) “a
prince” (= Prince Baal). The two remaining options, which
were not cited by Jastrow (1903: 377-379), are those which
related to the three following Arabic cognates:

* The Arabic 43 (dii) “the one who (is)” or “one endowed
with, or embodying something,” as in the expressions,
e 9D U (and du “arafiu), “T who knew,” and Zxaww 93
(du sami‘tu), “who heard” (Lane 1867: 986; Wehr 1979:
363). This 45 (dii) would appear in Hebrew as T or 7, and

in Aramaic as 7 or ™. The T of 327 and 521 reflects this
T, meaning “who (is)/ the one who (is).”

« The Arabic ol (bdb"") “a door, gate, entrance,” which has
a secondary application meaning, “an expedient, a trick, a
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stratagem by which something is effected.” Lane (1863:
273) compared Matt 16:18, m0AxL @6ov 00 KaTLOYXUGOU-
oLy avtic, “the gates of Hades shall not prevail against it,”
and suggested that this probably meant, “the stratagems of
Hell shall not prevail against it.”

The Arabic 31; / ul’ (balw/ baly) “to put to the test, to try, to
tempt” (Wehr 1979: 91). Lane (1863: 255-257) gave the
following definition: “s> He (God) tried, proved, or tested
him, .2 (bihayr™) [by, or with, good], or B (bisarr'™)
[by, or with evil; for God tries his servant » 31.0“ (vabliihu) by,
or with a benefit, to test his thankfulness; and by, or with a
calamity, to test his patience; [wherefor it also means He
afflicted him).

With these cognates in focus the title Baalzebub is readily
recognized as a composite of 5Y2 “Master” +1 “who (is)” +
22 “a trickster”; and Baalzebul is a composite of 5va
“Master” + T “who (is)” + 53 «a tester/ tempter.”* The
BeeAleBov A in Matt 10:25 and 12:24 appears in the STT as
jmbnly (7172, and so also in the Peshitta and the Old Syriac, as

well as in Mark 3:22; and Luke 11:15, 18, 19, even though
the Greek texts have Bee AleBoUA (EpyovTL TV detpovin),
“Beelzebul (the prince of demons).”

MATTHEW 10:27
0 Aéyw VULV €V 1) 0KOT Ly
elmote év 1@ dwTl,
kel O €lc TO 00UC 0kOUVeTe
KkNPLExTE €Ml TV SWUKTWY.
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What I tell you in the dark,
utter in the light;
and what you hear by ear,
proclaim upon the housetops.

STT Mss. ABDEFG

Tor2 255 MW AN N
SN2 IR IR
TIRG wnwn wK
Ipwa TR 1720

What I say to you in darkness
say it in the light;
what you hear by ear,
tell it in the gate.

The G pe /dwpatwy which appears as “roof/housetops” in
most English translations, means basically “a house, chief
room, hall,” but may mean “housetop” or “house” in Deut
22:8 and “housetop” in Matt 24:17 (Liddell and Scott 1966:
464). But it does not match the YW “gate” in the STT. This
difference can be explained by assuming that the Hebrew Vor-
lage behind both text traditions contained the word MP

which can have these different meanings (the first two of
which are cited by Jastrow 1903: 1341-1342):

* TP /RIIP “oist, beam, post,”
. Tﬁjp “the long iron bolt of a city gate” which corresponds

to the 4] “a door bolt, pin fitting into sockets top and
bottom,”

. TﬁjP “home, residence,” a cognate of the Arabic > $ (garr)
“to take up one’s residence, to reside” and Jb.'e' (garar)
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dwelling, abode” (Wehr 1979: 880—881). Lane (1885:
2501) defined J_i),'e' (garar) as “the abode of stability; the
permanent abode, . . . a resting place.”**

The Greek dwpatwr “houses” obviously reflects the third
definition; and the YW “gate” in the STT reflects the second
definition, wherein the 1772 “gate bolts” was read as a meto-
nym for the whole gateway, and the clarity of DU replaced
the ambiguity of the unpointed 772 /N732. (The tapeiorg
“storeroom, secret room” in Luke 12:3 reflects a Vorlage in
which ]T1&5 “to the ear” was also read as DORD “store-

house,” which appears in Deut 28:8 and Prov 3:10, where it
was translated in the Septuagint by tapLetov “storehouse.”)

MATTHEW 10:32
[Iac oy GoTic OpoAoynoel €v éuol éumpoofev TV
avdpdTwy,
OMOAOYNOW KAYW €V adTe) éumpooderv tod TaTpog KOV
100 év [tol¢] olpavolc:
Therefore everyone who confesses me before men,
I will also confess him before my father who is in heaven.
STT
DTN 22 "MIN mawnn
DMWALIAR D5 PMIWNR
He who praises me before man
I will praise before my father who is in heaven.
The difference between opoioyéw “to confess” and MW
“to praise” can be accounted for by presuming the verb i171?
was in the Hebrew Vorlage. The STT tradition interpreted this
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M7 as it was used in Gen 49:8, TR T AR AN,
“Judah, your brothers shall praise you,” whereas the Greek
text tradition interpreted it as it appears in I Kings 8:33,
TIWIR T T 0P ON 1558, “and they pray
toward this place and confess your name,” which became in
the Septuagint, kel mpooevEovtaL €l¢ TOv TéTOV TODTOV
kel €Eoporoynoovtal T@ Ovopatl oov.*

MATTHEW 12:28

el 8¢ év mrelpatl Beod
EYW EKPUAA® TO SoLpOVLL
But if it is by the Spirit of God
that I cast out demons.

LUKE 11:20
el 6¢ &v dukTUAW Be0D
[éyw] ékPaiio To SolhOvL
But if it is by the finger of God
that I cast out demons.

Commentators have been hard pressed to explain why
Luke has “finger” and Matthew has “spirit.” A good example
is the following extended quotation from Davies and Allison
(1991: 337-339):

As to whether Q had ‘finger of God’ or ‘Spirit of God’ there
has been much discussion. In favour of ‘finger’, these points
have been made. (i) Luke, given his interests, would hardly
have dropped ‘Spirit’ had it stood in his source. (ii)
dakTuAOC appears only three times in the entirety of Luke-
Acts, Lk 11.20, 46, and 16.24. 16.24 is from Luke’s
tradition, and 11.46 belonged to Q. So one can hardly detect
in the word itself any special Lukan interest. (iii) The First
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Evangelist might have altered ‘finger’ to ‘Spirit’ because the
former had magical connotations and because the latter
linked up so well with the Matthean context, where mvelpa
is a key word (12.18, 31, 32). Also, the desire to remove an
anthropomorphism might have been a factor. On the other
side, it has been argued (i) that Matthew, with his interest in
comparing Jesus to Moses, would not have passed over an
allusion to Exod 8.19, and (ii) that Luke, with his Exodus
typology, might have added ‘finger’. Balancing the several
observations, we believe Q probably had ‘finger’. Luke’s
Exodus typology is perhaps less obvious than many suppose,
and Matthew's interest in Moses may have been overridden
by more important or immediate considerations. The con-
clusion, however, is really academic, for the OT equates
‘finger of God’ with ‘hand of God’ and ‘Spirit of God’.

There is a more obvious explanation once the Hebrew Vor-
lage of Matthew and Luke is constructed with the help of the
STT, which has 2IONTT N2 DY RISM N DN
“But if it is by the Spirit of God that I cast out demons.” This
matches the Greek, el 6¢ év mrelpuatt 0eod éyw ékPaAiw
To daLpudvie. However, the ooNTT M9 2—meaning liter-
ally “by the spirit of the God”—was divided differently in
Luke’s Vorlage: 2R MDD DY RIS NN aNY,
el 8¢ év dukTUAW Beol [€Yw] ékPaiiw T Sactpovi “butif
it is by the finger of God that I cast out demons.” A simple
difference in word division accounts for the difference:
219N M2 “by the spirit of God” or BYTOR 1172
“by the finger of God.”

Luke’s knowledge of Hebrew was better than that of some
commentators and lexicographers. He obviously knew the
meaning of MM17 “finger,” which could have been easily
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confused with other homographs. The Arabic cognates of
M7 “spirit” and 1M17 “finger” include the following (with

the Hebrew cognates given in parenthesis):

NeS (rzh) “soul, spirit, vital principle” (=71717),

* oo (rawh) “wind, breeze” (=1117),

) Z"U (rThat) “wind, gust, blast” (= 1M™),

* zao (rawh) “respite, relief” (=M17),

. qu (rihat) “respite, relief” (= 1177),

* 4>, (rawhat) “respite, relief” (= 1117 or A7),

* i) (rdhat) “the hand; syn. S (kaff), or [rather] the
palm of the hand, for the term &S (kaff) includes the
>y (rdhat) with the fingers” (= 7M7) = 1M17).

Castell (1669: 3547) cited the by-form MR, Vole manu-
um (Plantce pedum), “strength of hands (sole of the foot).”
The by-forms 1M117 “finger” and MMNR™ “finger” are like the
by-forms 27/0N8 " “buffalo” and 712 /7R3 “well.” Thus,
the Greek texts of Matthew and Luke accuratély reflect what
was in their respective sources. Matthew’s sourceread M172
ooNTT “by the spirit of God” and Luke’s source read
27O M2 or BYIOR NIMIN2 “by the finger of God”
It is just that simple— once it is realized (1) that there was a
Hebrew Vorlage with spacing variants and a misreading of a
T as al, (2) that Arabic cognates help rescue long-lost He-
brew words, and (3) that those very words can bring clarity to
outstanding problems in the Greek texts of the Gospels.
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MATTHEW 12:28-30

The phrase M1551 7P N3 MMNI in the STT of Matt
12:28 was translated by Howard (1995: 57) as “truly the end
of [his] kingdom has come,” with the [his] referring to
Baalzebub. However, the }'? need not mean “end.” It is more
likely in this context to be the root /732 “to wake up”
and 1372 “awakening,” a reference to “the dawning of the
kingdom of God,” The Greek ¢6cvw “to come, to arrive” also
reflects a Hebrew Vorlage with V2, but it is the ¥ which is
the cognate of the Arabic ca3 (qaday) “he attained, com-
pleted, accomplished, fulfilled” (Lane 1893: 2989; Wehr
1979: 903-904).° With these definitions in focus, it becomes
obvious that the STT and the Greek text of Matt 12:28 go
back to a common Hebrew source with ]?P / TTBP, not ]/‘BP

However, there is no easy solution for the differences
between the STT and the Greek text of Matt 12:30. The Greek
kel 0 un ovvaywy pet’ éuod okopmiCet, “and he who does
not gather with me scatters,” does not match the STT with its
5122 MEDt My "amn ®kbw NI, “(Whoever)
does not join himselfto me denies (me).” The ouvaywy “ones
gathering” and the 927" (ms. C)/M2MNR (mss. EF) “ones
joining,” are, no doubt, equivalent (Jastrow 1903: 421), but
TD2Y “he denies” (Jastrow 1903: 662) and okopmi(eL “he
scatters” are unrelated. The Peshitta and Old Syriac have the
verb xi= (=772) “to scatter” (which appears in Dan 4:14
and 11:24). There is some graphic similarity between 7122
and 7773, which could account for the different readings.
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Howard’s parenthetical “(me)” follows mss. ABEF which
have %2 instead of the V122 in mss. C and Brit. Lib. no.
26964. The prefixed participle‘?l? 192 “in the making” match-
es the Arabic stjb (bi’l fal) “indeed, in effect, really,
actually” (Lane 1877: 2420; Wehr 1979: 844), with the He-

brew and Arabic usage being analogous to the English
interjection “Indeed!” (i.e., ‘in’ + ‘deed/fact’). This rare use

of DYID2 is followed in Matt 12:34 by the more common
emphatic interrogative N511/ROM “Is it not (a fact that).”

MATTHEW 12:34, 42, 44
¢k yop toD TeEPLOOEVUNTOC THC Kapdlog
T0 OTOUO AcAel
For out of the abundance of the heart the mouth speaks.
AM2T 257 Mo en RO

Surely the mouth awakens, the heart speaks.

The Vorlage of the Greek probablyread 251 PN (the
preposition 23 < ] + the feminine construct NNV + the
definite absolute 25;7) “from the abundance of the heart.”
The STT feminine participles, N7MYNNA and NT27M, are
problematic in that their subjects, 12 and 25 are usually
masculine. The textual difficulties with the STT is also
apparent with the corrupt reading P77V NTAN in ms. A.
This Hebrew half-verse certainly was not translated from the
Greek or Latins texts; and most certainly it does not com-
mended itself as being the preferred reading.

The gloss in the STT of Matt 12:42, which identifies
BaoiAiilooa votov “a queen of the south” /N2W no5M “the
queen of Sheba” as the INYIDW 7" 1IM7, “Rezinah de
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Isteriah” (= Regina Austri) demonstrates the difficulty the
scribes had in understanding Latin. The 13°1*7) was also
spelled as 11377 or i13"R7; and the MRIMLR variants are:

URIMNMBYINR ms. A TIRTVYIR mss. BG
FIRMVDYUR ms. D LLYIN mss. EF.

According to the Greek text, when the unclean spirit
returns home he would find his house ooAalovte ceoupw-
Lévor kol kekoounuévov, “empty, swept, and put in order.”
But in the STT he would find it ]3221 MB3 27, “empty,
safe, and in order/ready.” There is no obvious way to ac-
count for the difference between “safe” and “swept.” It may
have come from a confusion of the MW /MY of the passive
participle T2 “safe” with the XD /RO of RORD “broom.”

MATTHEW 13:7
GAAD O€ émedev €ml Tac axavdoc,
kol avéPnoar al dkavdoul kol émvitay alTa.
And others fell among thorns:
and the thorns grew up and choked them.
STT
DY3PR 13 523

TN DVPA IMSTIN

Some of it fell among the thorns,
and the thorns grew and darkened it.

The STT 1171120 “they darkened it” found in ms. Brit.
Lib. no. 26964 and ms. C appears as 11721 D" “and they
concealed it” in mss. ABEF, and as 1717370 in ms. G. The
Greek verbs mviyw “to choke, to throttle, to strangle” and
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ovumviyw (in Mark 4:7 and Luke 8:14), and the noun
mviynpog “stifling heat” and “choking, stifling, whether by
throttling or by heat” (Liddell and Scott 1966: 1425) would be
the equivalent of the Hebrew QMY “to darken, to dim, to
become sultry, intensely hot.” This 21D is the cognate of the
Arabic & (gamma), as in the expression Liog e (gamma
yawmund ) “our day was, or became [sultry, or] intensely hot
... S0 that it took away, or almost took away, the breath . . .
it brought P.c- (gamma) [distress that effected the breath or
respiration], arising from the closeness of the heat, or clouds”
(Lane 1877: 2289).7

The 1Y in the STT variant 171170, “they darkened
it,” may have originated with a misreading of the second 2 of
110 as a 7. The stem 7MY, when recognized as the
cognate of the Arabic S (gamda) “he covered, he con-
cealed, he entered into darkness™ (Lane 1877: 2291), also fits
the context of this verse, but it is not as readily recognized as
the equivalent of the Greek ovpmviyovtal and émviéar “they
choked.”

MATTHEW 13:19-23

There is nothing in the Greek text of Matt 13:19, or in the
STT, matching the 0 omelpwv tOV Adyov omelper, “the
sower sows the word,” and nothing in the Greek text matches
the ‘O omopog éotiv 6 AGyoc to0 OeoD, “the seed is the
word of God,” found in Luke 8:11. Nor is there anything in
Matt 13:19 to match the BTN ]2 RI7T YT, “the sower is
the son of man” in the STT of Matt 13:19. In this verse the
07N of the 37N ]2 was not the 37X meaning “man” but the

27X which is the cognate of the Arabic ‘o.ﬂ Cadum)/ s>
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(Padamat) “exemplar,” as in the phrase Aol Los) g (hi
*adamat ’ahlihi) “he is the exemplar . . . object of imitation of
hispeople” (Lane 1863: 36). Thus, Howard’s translation, “the
sower is the Son of Man,” should read, “‘the sower is the one
to be imitated” or “the one who sets the example.” In Matt
13:37, in all manuscripts except ms. A, 27N appears rather
than DTN 13, and this 7R by itself can also mean “the
Exemplar.” (The QTN ]2 appears again in 13:41.)

In the STT of Matt 13:19-43, 1WA “the satan ” appears
four times. In Mark 4:15 0 Zatavac, “the Satan /Adversary,”
appears once, but it does not appear in Greek text of Matthew
13 or Luke 8. In Matt 13:39 and in Luke 8:12 and 8:29, 0
dLaporog “the devil” appears instead.

A very striking difference between the Greek and STT
appears in Matt 13:23, where the STT adds:

As for the hundred, this is the one purified of heart and
sanctified of body. As for the sixty, this is the one
separated from women. As for the thirty, this is the one
sanctified in matrimony, in body, and in heart.

Thus, there was a hierarchy of good works for the seed that
fell into the good earth: the hundred fold speaks of'the fruit of
the ascetic life, the sixty fold recognizes the fruit of the celi-
bate life, and the thirty fold acknowledges the fruit of sacred
matrimony. Jesus, as the Sower, Exemplar, and the One-to-
be-Imitated, put a premium on the ascetic and celibate life-
styles, without negating the physical and emotional bonding
characteristic of a holy and healthy family man.

But the grammar in 13:23b is a bit surprising. Four times

the masculine subject 177 (= X177 17) is followed by femi-
nine predicates: DAL “purified,” NWITP and TWITPAR



76 CLARIFYING NOTES

“sanctified,” and DIWRMN “separated.” Such bad grammar
in 13: 23b precludes any easy acceptance of the nineteen
Hebrew words in this half-verse as being in the original STT.
These words were not likely to have been added by a Jewish
translator who supplemented what he found in a Greek or
Latin text of Matthew. It is much more likely that a non-
Jewish speaker of Hebrew confused the masculine 177 (=
X7 71T) with the feminine I7/1% (Jastrow 1903: 381) and
made a consistent gender mismatch. If so, this half-verse was
probably added by a religious celibate or ascetic— giving
dominical support to the monastic lifestyle—before the
Vorlage of the STT found its way into a Jewish community or
synagogue.
MATTHEW 14:1-13

The fullest account of Herod’s beheading John the Baptist
comes in Mark 6:14:-29), followed by twelve verses in Matt
14:1-12, with just three verses in in Luke 9:7-9. The trans-
literations of Latin names in the STT are as varied in this
chapter as elsewhere. Herod appears as ©1" 117177 and as
O1TM. The title Tefrach became MPRIDID, APAINRIDID,
or NP1 . Herodias appears as Ng‘jjﬁx, RWYTIIN,
ROYTITR, QTR and AOYTIMIN.

There are a number of minor variants, as in 14:1 where the
STT has nothing matching the Greeka0toc fyépbn amd TV
vekp®@v ‘“he is risen from the dead,” and in 14:6, where the
dancing daughter is identified as M2 “his daughter,” rather
than as Ouyatnp thc ‘Hpwdiadog, “the daughter of Hero-
dias.” In mss. C and Brit. Lib. no. 26964, “her mother” in
14:8 was misspelled as i7137" rather than AN, reflecting a
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rather rare confusion of a 1" for an N.

The next pericope begins in 14:13, aveywpnoev ékeibev
¢v mholw elg épmuov tomov. “he withdrew from there in a
boat to a deserted place,” which appears in the STT as

TN own Yol
XTI 7275 b

he departed from there in a boat
and went into the wilderness of Judah.

Just as there was a rather rare confusion of a 1" for an X in
the STT of Matt 14:8, there is here in Matt 14:13 a rather rare
confusion of a T and a 9. The variants 11 and {11971 are
equally erroneous. Jesus did not go by boat to Judah/Judea,
but to a lonely place near N1 “Julia/ Julias,” otherwise

known as Bethsaida., the birthplace of Peter, Andrew, and
Philip (John 1:44). Bethsaida was renamed Julias by Herod
Philip (4 B.c.—33 A.D.) in honor of either Augustus’ wife
Livia (who from 14 A.D. onwards was called Julia) or his
daughter who died in 2 B.c. (Josephus, Antiquities 18: 88).
Herod Philip, who had established his capital at Caesarea
Philippi, would later be buried in Julias.

MATTHEW 14:15 (LUKE 9:12)

"Epnuoc €0ty 0 TOTog Kal 1 Wpo fén TapfiAbev:
This is a deserted place, and the hour is now late
N2W (UM 8 PR M

This place is limited [and the time] is advancing.

In the Septuagint épmuoc translates thirteen different words,
but 73 was not one of them, although 17?3 “drought, dryness,
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desert” was on the list—which suggests that 13, rather than
73, may have been in the Vorlage of the Greek text tradition.
If so, Psalm 63:2 (LXX 62:2) provides a parallel: T3777R2
becameév yf €pnuw, “in a desert/ deserted land.” The X in

the STT could mean “narrow, straits, distress” BDB 865;
Jastrow 1903: 1299) or it could be the cognate of the Arabic

g0 (dawr) / JL'o (dar) “to starve, to be extremely hungry,
hunger” (Hava 1915:423; Wehr 1979: 639). In a similar way,
the STT 21V, used for the “passing (of time),” corresponds

to the Arabic e (‘abar) “to elapse (time)” and ng.c (“abir)
“elapsed (time)” (Hava 1915: 449-450; Wehr 1979: 687).

aTOAVoOY TOVLE OYAOUC,

v ameABovteg elg TaC KWpag
AYOPUOWOLY €XVTOLS PPWHOTO.
Send the crowds away
so that they may go into the villages
and buy food for themselves.

MI7anT any
05T 105w

DTOR TN MM
Release the crowds
that they might go their own ways
and take provisions for themselves.

As noted on page 61, above, the STT 5931 “tower” is no
match for the Greek k Sunv “town.” However, the STT PRbin)

need not mean “tower.” In this context 2™ is certainly the
cognate of the Arabic ZL”Jo- (jadilat) “region, quarter, tract,
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one’s own region, one’s own way” (Lane 1865: 392). This
interpretation recognizes the plurality of places from which
the crowds came, as stated in Mark 6:33 and Matt 14:13b,
“they followed him from all the cities,” as well as kUkAw
aypovg “country round about” in Luke 9:12 and Mark 6:36.

This use of DM “region, way” never made it into the
lexicons of rabbinic Hebrew. Consequently, it would not have
been an available option for someone translating the Greek or
Latin gospel texts into Hebrew in pre-medieval times. Its
survival in the STT provides the opportunity for improving
our knowledge of pre-medieval Hebrew, and, at the same
time, this knowledge of Hebrew—often informed by Arabic
cognates—facilitates a better interpretation of the what
scholars recognize as “Semitisms” in the Koine Greek.

Theémioitiopor “food” of Luke 9:12,t( daywoLy “some-
thing to eat” of Mark 6:36, and the Bpdpata “food” of Matt
14:15, could all be translations of the J713 in the STT. In

BDD, M5 and its cognates are defined as “need” in general,

but Jastrow (1903: 1271) identified one of those needs to be
“the requirements of a meal.”

MATTHEW 14:19 (MARK 6:40; LUKE 9:14)

The STT MYYMO “group” does not match the generic
oxroig “crowds” of the Greek Matthew. It is the cognate of

the Aramaic XI1Q, R0, and XRU™O “help, assistance”
(Jastrow 1903: 977-978) and the Syriac s .o (si‘a®)

“succour, troop, band, company, retinue, companions” (Payne

Smith 1903: 375). This is the meaning reflect in Mark 6:40,
Kol QUéTeonr TPooLl TPoOLal KOTH €KHTOV KoL KoTo

mevtnikovte, “the people took their places in rows by
hundreds and by fifties,” and Luke 9:14, ke takA Lvate adTovg
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kKAloleg [Woel] ava Tevtrikovta, “have them sit down in
groups of (about) fifty.”
The STTENETD 1DOR 2T 121 “and they also ate

from the fish according to their desire,” corresponds to John
6:11, 6poilwg kel €k Ty OYaplwr 6oov fberov, “so also
the fish, as much as they wanted”—a phrase which is missing
in the synoptic gospels (Matt 14:19, Mark 6:42; Luke 9:17).

MATTHEW 14:22 (STT ms. A)

IS5 PIANTTY YA 1obY

that they go before him to the city
to which the crowds were going.

Matt 14:22
Kol TpooyeLy alTOV €lg TO Tépav,
€¢wg 00 amoAlon Tolg O)AOLC
and go on ahead to the other side
while he dismissed the crowd.

Mark 6:45
Kol Tpoayely elg TO Tépav Tpoc Bnbowidav,
€wc a0TOC amoAveL Tov GyAov.
and precede him to the other side toward Bethsaida,
while he dismissed the crowd.

John 6:17
fpxovto mépav thc¢ BaAnoong eic Kodapvraolp.
and went across the sea to Capernaum.

Following the STT of Matt 14:13, Jesus went by boat to a
lonely place near N5 “Julia” and after feeding the five
thousand, the disciples were told go “to the city where the
crowds were going,” which in Mark 6:45 is identified as
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Bethsaida..” The Greek text of Matt 14:22 has simply “to the
other side,” without mentioning a name; but in John 6:17, the
disciples went by boat across the sea to Capernaum. The map
below in the Appendix shows the locations of the various
sites which appear in the longstanding debate about whether
there were one or two places named Bethsaida.®®
The T'D2 in the STT may provide a missing clue to the

mépav “the other side” in Matt 14:22, Mark 6:45, and John
6:16. Hatch and Redpath (1954: 1119) cited twelve different
variants of 73 which were translated by mépav (in eighty
different verses). Apparently, the 7%J2 “in the city” was read
in the Vorlage of the Greek texts (1) as 72Y2 “on the other
side” (= mépav) and (2) as T2 “while” (= €wc¢ ). If so, the
phraseeic 10 mépav, €wg 00 amoAvon tovg OxAoug, “to the
other side while he dismissed the crowds,” contains a doublet
wherein the original 7%J2 “to the city” became both 72102

“on the other side” and 7Y 2 “while.”

In summary, Jesus and the disciples went by boat upstream
to the remote city of (Bethsaida) Julias in Gaulonitis. When it
became time to move on, they went down stream around the
peninsula and north to Bethsaida on the seacoast—which
John called Bethsaida of Galilee (12:21). John stated that the
disciples’ destination was Capernaum, not Bethsaida. Once
downstream from Julias and on the open sea heading north-
northwest in the direction of Bethsaida and Capernaum, the
storm came. The boat was “at sea” but close enough to the
shoreline for Jesus to be within a walking distance.

MATTHEW 15:1-12

There are a number of minor differences between the Greek
and STT of Matt 15:1-4, such as
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Ypoppotelg “scribes” DYMADMT “sages”
TapadooLy “tradition” DIPN “ordinances”
evtoAny “commandment” NN “words”
KakoAO YWV “cursing” o1 “strike.”

The STT 2NN can mean either “word” or “command”
(Jastrow 1903: 723),;1ike its Arabic cognate J.J (°amara) “he
commanded” and J_,,l (Pamr"™) “a command, a decree” (Lane
1863: 95-96). In the last example, 121 could possibly go
back to an original TINRR “curse,” which became 1712 with
the elision of the X and was then misread as the participle
11 “striking”

Matt 15:5b, 8-12
Adpov 0 éav €€ épod WdeAndig
whatever you might have received from me
[I gave as] an offering [to God]

These six words in Greek require anywhere from a ten to
a fifteen word paraphrase in English, as in the

« KJV, “It is a gift, by whatsoever thou mightest be
profited by me.»

* NIV “Whatever help you might otherwise have received
from me is a gift devoted to God.”

* RSV, “What you would have gained from me is given to
God, he need not honor his father.”

* NJB, “Anything I might have used to help you is
dedicated to God.”

The STT in itself is of little help in interpreting the this half
verse for it has its own problems. Howard’s text and para-
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phrase reads
IR V3 W 7273 AR

T IR 15 21w XN

in regard to a donation that he might give for him as a sinner,
this iniquity itself will be made void to him.

Two words in the STT are not what they appear to be a first
glance, namely, the TY2 and the 1NN which follows it. The
Y2 here is not the preposition “away from, behind, about,
by” but the infinitive TTY2 “to remove far away,” which (as

noted in BDB and KBS, s.v.) is the cognate of the Arabic J=s
(ba‘ada) “he was or became remote, removed” [intransitive]
and “he removed far away” [transitive] (Lane 1863:224). The
NI is not the mark of the accusative (scriptio plene) with

the 3ms suffix. Rather, it is the noun 719X /IR which is the
cognate of the Arabic 3‘;‘ (Cuwwah) “a calamity or misfor-

tune” (Lane 1863: 123). With these two definitions in focus,
the enigmatic half verse in the STT can be paraphrased as,

... inregard to a donation that he might give
to remove far way his = father’s| misfortune
[he gave as a gift to God.]

[He] is a sinner for whom
the iniquity itself will be atoned /covered for him.

While Matt 15:5b is characterized by omissions requiring
paraphrases rather that literal translations, Matt 15:8 in the
STT has the additional phrase, 1°22 TT'-IU Qua Wi o3 1,
“inasmuch as these people draw near with their mouths,”
from Isa 29:13 that is not found in the Greek or Syriac text
traditions.
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Howard translated the NIY0 in 15:10 as “crowd” as if it
were a synonym of 8%27, but it is more a synonym of 117217
“friend, fellow, neighbor, associate.” Jastrow (1903: 984) de-
fined MU0 as “traveling companion, escort, follower,”
whereas the Aramaic R1© means “company, troop, band,
party.” By contrast, the verb 713 “to be perplexed,” in 15:12,
may carry the overtones of its Aramaic cognate, “to be agi-
tated.”

MATTHEW 15:22-28
kol 1600 yurn Xavavele amd TV Oplwy ékelvwy
and behold, a Canaanite woman from those regions

STT
79T MSANRD AR2 N0 AUR

a Canaanite woman who came from the lands of the East

Mark 7:26
N 6¢ yorn v ‘EAinvic, Zupodoivikioon T¢) yével
the woman was a Greek, a Syro-Phoenician by birth.

The term “Canaanite” need not be an anachronistic ethnic
indicator, for it could be the V1D “trader, merchant,” as in

Zech11:7,11 (RSV). While the Peshitta identified the woman
as a dhaww (hanpeta’) “gentile, heathen,” the Old Syriac
text states that she was an &\ =1 (‘armalta®) “widow.”
As a single parent the woman may well have been a merchant
lady from the East who came to the commercial center of
Tyre and Sidon to make a living. If so, Mark’s calling her a
Greek Syro-Phoenician could be a case of reading the YJV312

as an ethnic term rather than a commercial term..
On the other hand, the woman was well aware of a Greek
custom which would support Mark’s statement that she was
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Greek. The noun poydedie was a later form of dmopeySeALo
“the crumb or the inside of the loaf, on which the Greeks
wiped their hands at dinner, and then threw it to the dogs.
Hence peydeiia meant dog’s meat [dog food]” (Liddell and
Scott 1966: 209). Without a doubt, this custom lies behind the
woman’s reference to the “crumbs” (= Yiylwv = QYD or
20N =“small pieces of bread”) thrown or fallen from the
master’s table which the dogs ate (Jastrow 1903: 1254).

A significant difference is that, according to Mark 7:27,
Jesus answered the woman directly, whereas in the Greek and
Hebrew text of Matt 15:23, “Jesus did not answer he a word.”
The Greek Matthew has it that Jesus’ disciples came to him
and urged him, “Send her away, for she keeps crying out after
us.” But the STT has it that the disciples questioned Jesus,
“Our master, why do you abandon this woman who is crying
out afterus?” In the STT Jesus responded to the disciples, not
to the woman, with this notorious statement: “ They did not
send me except to the lost/outcast sheep from the house of
Israel.” In the Greek text tradition, this statement could have
been addressed to the woman herself. Mark has it that Jesus’
first words to the woman was “Let the children first be fed.”

The humble woman’s motherly love made her audacious
enough to challenge, on behalf of her daughter, the ethno-
centrism of the “Son of David.” Thanks to her faith and per-
sistence, the woman was praised, her daughter was healed,
and Jesus had changed his mind for a second time. The first
time it was for an imperial Roman Centurion whose son (*2)
he healed; and the second time it was for a nameless
“Canaanite” widow whose daughter (*112) he healed. Boun-
daries of class, gender, and ethnic identity were broken; and
the messianic mission (Matt 10:5) was modified—thanks to
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the love of the Roman gentleman and a Syro-Phonecian lady.

Aninteresting difference appears in Matt 15:29b, where the
Greek text reads, kol avoapac €lc 10 0poc ékabnro éxet,
“and went up on the mountain and sat down there.” But the
STT has ... OW 1IR3 71> 591 92y 57, “he
went to a region across Galilee to a mountain. As in his stand-
ing there ....” The Peshitta states that he “sat” (adw [yeteb])
there on the mountain, and so also the Old Syriac. But it need
not be an issue of whether Jesus sat on the mountain or stood

on the mountain. All four verbs: (1) 12D “to stand,” (2) 2!;7:
“to sit,” (3) adw [yeteb]) “to sit,” and (4) kabnuaL “to sit,”
can also mean “to remain, to stay.” In the case of 7Y “to
stay,” it would be an Aramaism (Payne Smith 1903: 418;
Jastrow 1903: 1086). The point being made in all the texts
was that Jesus went up on a mountain and stayed there for
awhile, and all the while the crowds continued to come to
him.

In Matt 15:30, the STT has 27 QY NI “he saw many
people,” but the Greek text has kal mpoofirbov ... OyxAoL
moAAot, “great crowds came to him,” which would be the
equivalent of the Hebrew 27 0 IR2. The confusion ofa ™
and a 2 is similar to the confusion of the 7 and 2 in Amos
5:26, where the god 112 “Kiyyun/Kaiwan” appears in the
Septuagint as PaLdpav “Raephan.” And the confusion of the
i1 and the 1 is similar to that in Obadiah 1, where the MT
U’L?STJ “against her” should be read as 1"?31.7 “against him” in
agreement with the 2ms suffix in verse 2, 0112 Rl ]L’)P,
“I will make you small among the nations.” Thus, ¥R2 and
IMRT could go back to a common Vorlage.
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However, there is no easy way to reconcile the difference
in 15:32 between the 2% "W “two days” in the STT and the
Nuépal tpetc / triduo “three days” in the Greek text here and
in Mark 8:2. This most conspicuous variation, along with
several other minor variants, reflect two different text tra-
ditions, rather than a free translation of the Greek or Latin into
Hebrew.

MATTHEW 16

Theol ®apronior kal Xaddovkaior, “Pharisees and Sad-
ducees” in Matt 16:1 appears as 20172 QMA2MT “the
wise ones and the Pharisees” in the STT. The Sadducees are
mentioned by name in STT mss. ABDEFG in Matt 3:7; 16:
12;22:23 and 22:24. But elsewhere in Matthew the Pharisees
are coupled with the ypappatevg, “scribe,” which appears in
the Septuagint as the translation of 737, 929, W@@, and
w@@—but never 02N “sage” (Hatch and Redpath 1954:
275). Every ypappateug “scribe” in the Greek Matthew ap-
pears as D27 “sage” in the STT , with the singular noun in
Matt 8:19 and 13:52, and the plural noun in the following list
of scribes and Pharisees:

¢ 5:20, TV ypoppatéwy kel Paplowiwy
QYA2mmM YN

o 12:38,10v ypappatéwy kol PapLocinv
QMDA QYR or 2YMADMY OYIND

e 15:1, daprLonioL Kol YPORUOTELC
QYR RYMaonn

e 23:2, ypappatetc kol ol dapioaiol
DA oY en
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o 23:13-15, ypappateic kol ol PaplLoatol
QWMDY oY nen

e 23:23, ypoppatelc kal Paproaiot
owmet omsnd

o 23:25, ypoppatelc kol Paploatol
QWMDY oY nen

o ypappatelc kol Paploniol
mhlishin}>tnh i nhinbelatef

e 23:29, ypoppatelc kol PapLoatol
QWD oYW nem

It would appear that the scribes who transmitted the STT
made a deliberated and consistent substitution of Q21T “sage”
for every TBDI0 “scribe” in their Vorlage, thereby removing
any association of Jesus’ criticism of the Phaisees, Saddu-
cees, and scribes, with the professional scribes of the post--
Biblical era.

The STT in Matt 16:6—12 is a much shorter than that found
in the Greek text tradition. In the following paragraph, the
words in BLACK are found in the STT and in the Greek text
and could be translations of each other; the words in BLUE are
only similar to their counterpart in the Greek and Hebrew
texts; and those in RED are found only in the Greek text tradi-
tion.

6 Jesus said to them, “Take heed and beware of the leaven of

the Pharisees and Sadducees.” 7 And they discussed it among

themselves, saying, “We brought no bread.” 8 But Jesus,
aware of this, said, “O men of little faith, why do you discuss
among yourselves the fact that you have no bread? 9 Do you
not yet perceive? Do you not remember the five loaves of the
five thousand, and how many baskets you gathered? 10 Or
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the seven loaves of the four thousand, and how many baskets
you gathered? 11 How is it that you fail to perceive that I did
not speak about bread? Beware of the leaven of the Pharisees
and Sadducees.” 12 Then they understood that he did not tell
them to beware of the leaven of bread, but of the teaching of
the Pharisees and Sadducees.

Howard translated the D‘P‘13m QYR NAMdNin l6:

12 as “the behavior of the Pharisees and Sadducees,” which
fits well with the basic meaning of 171J “custom, practice,

conduct.” Its Arabic cognates C‘V’ (nahj) and CLQ.:.O (minhayj)
“an open road or way” (Lane 1893: 2856) suggest that 272
was a synonym of ﬂ;‘?fj “teaching, custom, law, way.”
Similarly, the Arabic cogﬁate CA.L (tab®) “model, make,
fashion, mold” (Lane 1874: 1823) clarifies the meaning of the
o»nuana/Mmiann D’Dﬂbﬂ, which Howard translated as
“natural loaves.” Jastrow (1903: 518-519) cited Y2, stem
I, “to sink,” and stem II, “to round, to shape, to coin.” Thus,

the two words describe round loaves of bread rather than
oblong loaves.

MATTHEW 16:13-18
Tive AéyouvoLy ol &ropwmoL
elval TOv viov ToD avdpuTou;
Whom do men say the Son of the man to be?
Who do people say that the Son of man is? (NIV, NAB)

250w 0TIR M2 oMM T
What do men say about me? (STT)

Mark 8:27
Tilva e AéyovoLr ol GrBpwToL elvat;
Who do men say that [ am? (NKJ, RSV)
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Luke 9:18
Tive pe AéyovoLy ol OxAoL elvut;
Who do the crowds say that [ am? (NKJ, NRS).

Two basic questions were asked, (1) “Who do men say that
the Son of man is?” and (2) “Who do men say that [ am?” or
“Who do crowds say that I am?” A third question comes in
Matt 16:15; Mark 8:28; Luke 9:20), namely, ‘Yuelg 6¢ tivae
we Aéyete elval; “But who do you say that I am?”

The STT at 16:13—15 omits the first question all together.
(The Peshitta and Old Syriac of Mark 8:27-29 and Luke
9:18-20 also omit the first question.) The Peshitta and Old
Syriac of Matt 16:13 conflated the firstand second questions,
“What do men say concerning me, that [ am a son of man?”
But the answer in Matt 16:14, which mentions John the
Baptist, Elijah and Jeremiah, is not a logical answer to the
third question. Mark 8:28 and Luke 9:19 are perfectly good
answers to the question in the Greek text of Matt 16:13, but
not to the question in Mark 8:27 or Luke 9:18, or the STT of
Matt 16:13.

Reading “the Man of Purity/the Most Pure Person” for the
“Son of Man” in the Gospels removes half of the ambiguity
of the Greek 0 viog 0D avBpwmov. In was simply a matter of
confusing the adjective M2 “pure” with the noun 72 “son”
and failing to recognize that the 72 of WIR N2 was the He-
brew adjective (BDB 141; Jastrow 1903: 189) with some, if
not all, of the overtones of its Arabic cognate y2 (barr), which
Lane (1863: 176) cited as meaning “pious [towards his father
or parents, and towards God; obedient to God, serving God,
or rendering religious service to God; and kind, or good and
affectionate and gentle in behavior, towards his kindred; and
good in his dealings with strangers]; good, just, righteous,
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virtuous, or honest, true, or veracious . . . abounding in filial
piety, . . . dutifulness or obedience . . . benevolent, goodness,
beneficence.”

Thus, WIR 72 was the superlative of 7277 WIRT “the
pure man”. The disciples’ answer to the question of Jesus in
Matt 16: 13, “Who do men say that the Son of man to be?”
provides the clue for retroverting the 6 viog tod ardpwToL

in the question back into Hebrew as WIR 2 “the Most Pure
Man” (the superlative of 7277 WINT). Then the answer the
disciples gave Jesus—“Some say John the Baptist; and
others, Elijah; but still others, Jeremiah, or one of the pro-
phets”—makes sense.

The second half of the ambiguity disappears when it is
recognized that 6 vidg T0D avBpwmov could translated not
only the Aramaic WIX 72 “Son of Man” and the Hebrew 12
WIN “the Most Pure Person” but also the Hebrew 27N 12
“Son of Man” and the Hebrew Q7R 12 “Son of the Recon-

ciler,”1i.e., “the Concilator.” In Matt. 16:27, Jesus stated, “For
the Son of Man is to come with his angels in the glory of his
Father, and then he will repay every man for what he has
done.” In this saying the 6 viog To0 avBpwTov, “Son of the
Man,” most likely translated the title 27X ]2, where the 2R
carried the force attested in its Arabic cognate (a.ﬂ (Cidamu)
“the chief, commander, the aider, the manager of the affairs,
provost” Just as the Roman centurion—under Caesar’s
authority—had his own authority, so Jesus as the 2R 32
“Son of Authority/One with Authority,” would exercise his
power to the glory of his Father.

The clue that the first question, “Who do men say that the
Son of man is?” actually dropped out of the STT of 16:13, is
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the 3ms pronoun X177 “he,” which appears in the disciples’
answer, rather than 2ms 1R “you,” which one would be ex-
pect were the disciples talking to Jesus about himself (as in
16:16).

” The answer to the third question recorded in Matt 16:15;
Mark 8:28; Luke 9:20, “But who do you say that [ am?” was
answered by Simon, quoted in the STT of Matt 16:16,

Mo TS MR nR
oD A NNIY o1 oPOR 12

You are the Messiah, that is Kristo,
the son of the living God, who has come into this world.

According to the Synoptic Gospels, Jesus’ responded, to
Simon by giving him two new names: MakapLog €l, Zipwy
Baprwvi . .. 6tL ob el TTétpog, “Blessed are you Simon bar
Jonah . .. You are Petros/Peter.” But, according to John 1:
42, Simon the brother of Andrew had his name changed upon
his first encounter with Jesus: “[Andrew] brought him to
Jesus. Jesus looked at him, and said, ‘So you are Simon the
son of John? You shall be called Cephas’ (which means
Peter)” The actual Aramaic name Cephas, meaning “Rock,”
survives only eight times: in Gal 1:18; 2:9, 11, 14; and 1 Cor
1:12;3:22;9:5; and 15:5. Elsewhere, in 156 verses, the Greek
Petros (= Peter =“Rock”) has replaced the Aramaic Cephas.
The name Simon meant “Obedient,” and the compound name
Simon Peter, which appears fifteen times in the Gospel of
John and three times elsewhere, could be translated as
“Obedient Rocky.”

Adding to the complexity of Peter’s names is the fact that
he was called “Simon the son of John” in John 1:42, but
“Simon son of Jonah” in Matt 16:17. But there is no disagree-
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ment in these verse when properly understood. The former
identified Simon Peter’s father, whereas the latter was a
Semitic idiom which addressed Simon Peter’s personality
profile. Jonah means “a dove,” thus Simon Peter was “a-son-
of-a-dove” or “dovish,” meaning at least these two things: he
was harmless and innocent (Matt 10:16) and he was receptive
to “the Spirit of God descending like a dove” (Matt 3:16,
Mark 1:10, Luke 3:22, and John 1:32), which is confirmed by
the last half of Jesus’ statement to him, “Blessed are you,
Simon son of Jonah, for this was not revealed to you by man,
but by my Father in heaven.”

The primacy of Peter in the Greek text tradition involved a
simple repetition: oV el ITétpog, kol éml Tty Tf TéTpy
olkodounow pov TN ékkinolav, “You are Peter (Petros),
and on this rock (petra) 1 will build my church.” But accord-
ing to the STT itinvolved awordplay: TI2N IR 1R AOR
n5BN M3 TOY “You are stone (eben) and T will build
(°ebneh) upon you my house of prayer.” (Ms. A reads 72N
JART NNT 517 “and upon this stone I will build.”)

Asnoted above (pages 55—66), Lane (1863:273) suggested
that the “gates of Gehenna” in Matt 16:18 (m0AaL ¢6ou 00
KatLoxvoouaLy authc, “the gates of Hades [R3%771 VW]

shall not prevail against it”’) probably meant “the stratagems
of Hell shall not prevail against it,” parallel to the use of the
Arabic ol (bdb"") “a door, gate, entrance,” which had a
secondary application meaning “an expedient, a trick, a strata-
gem by which something is effected.”

MATTHEW 16:20-23

T0TE OL€0TELANTO TOLC MadnTHiC
N4 \ b4 e bl ’ b € 14
(v undevi elmwoly dtL adtdg oty 6 XpLotdc
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Then He commanded His disciples
that they should tell no one that He was Jesus the Christ.

JOUR RITY AR 525 b s o

Then he commanded his disciples
not to say that he is the Messiah.

The “messianic secret” which is reiterated here and in Mark
8:30 and Luke 9:21, involves the misreading of the 595 “to
everyone” in the original Hebrew Vorlage as a 52 «to not,”
a frequent error of confusing a 3 and a 2 (discussed on pages
26, 50-52). By restoring the original ‘935, the verse reads,
“then he commanded his disciples (that) to every one they
were to say that he is (the) Messiah.”

The Greek text and the STT of Jesus’ response to Peter
(16:23), following Peter’s rebuke to him (16:22), differ con-
siderably. They cannot be translations of each other, but
reflect independent traditions. The Greek text reads:

Ymaye OmLow pov, Zatavd: okavdeAov €l éuod,
otL o0 ¢poveic ta Tod Beod
AALL TO TAV ArOpWTWV.
Get behind Me, Satan! You are a stumbling block to Me;
for you are not mindful of the things of God,
but the things of men.
But the STT reads

2 mmn )5 et 15
DNMT 937 s NY
DTINMT "727 N '3

Go, O Satan! Do not contradict me,
because you do not regard the word of God
but the words of man.
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In the STT there is nothing matching the dTlow pov “be-
hind me,” although the vocative Zatava reflects the vocative
7 of the Hebrew JWiT. In the Septuagint, okdvdeAov never
translates the Hebrew 171 “to rebel, to contradict,” and the
dpovéw “to think” or ppovipog “mind” never translate 921
“to regard.” Although the 7277 /%727 “word / words” of the
STT could appear in Greek simply as T, one would expect
either pfucor Adyog, or the like. The 7112 in the STT of
16:23 may well have had a nuance attested with its Arabic
cognate gy (maraya) “he quarreled, he doubted, he contra-
dicted” (Lane 1893: 3019; Hava 1921: 717; and Wehr 1979:
1062).

In the STT, the Peshitta, Old Syriac, and Curetonian Syriac
different words appear for the otavpdg “cross” in the Greek
text tradition. These include:

* YU “the tree” in Matt 27:42.
« 277 NV “warp and woof,” in Matt 27:32.

. a5y “(cross for) hanging, impaling,” in Matt 27:32
and 27:40.

* a.an(zegifa®) “cross for hanging,” in the Peshitta and
the Old Syriac of Matt 10:38; 16:24; 27:32, 40, 42;
Mark 8:34; Mark 15:21, 30, 32; Luke 9:23;23:26; John

(Peshitta only) 19:17, 19, 25, 31; and the Old Syriac of
Mark 10:21.

* &=\ ¢ (seliba’), cognate of 12v5% ,in the Curetonian

text of Matt 10:38; the Peshitta of Mark 10:21; the
Curetonian of Luke 9:23; the Peshitta and Curetonian of
Luke 14:27.
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Missing from this list is x?g /TT?D “to hang,” which ap-
pears as a verb in Gen 40:22, Deut 21:23, and Lam 5:12.

LUKE 14:27
00TLg 00 Paotadel TOV 0TaLPOY €VTOD
Kol €pyetaL OTLow [Lov,

o0 dlvatal €lvel pou uadnTng
whoever does not carry the cross
and follow me
cannot be my disciple.

Luke’s earlier quotation of Jesus’s similar statement in

9:23, “If any man would come after me, let him deny himself
and take up his cross daily (ka®” muépav) and follow me,”
makes it certain that carrying/bearing a cross was something
that could and should be done repeatedly. Consequently, it
was not a call for martyrdom which could only be done once.
In 14:33, Luke quotes Jesus as saying, oUtw¢ ovv ¢ €€
VL@V 0¢ 00K GTOTRO0ETHL TROLY TOLG €aLTOD LTAPYOVOLY
ov SUvatal elval pov padntng, “So therefore, no one of
you can be My disciple who does not give up all his own
possessions” (NAS). Whereas in Matt 16:25 and John 12:25
Jesus called for his disciples to give up their lives, Luke has
Jesus calling for his disciples to give up families and posses-
sions. (For alternative interpretations of Luke 14:26 and John
12:25, which call for hating of one’s self and one’s family,
see http:\\tmcdaniel.palmerseminary.edu\cbbp-chapter3 1.pdf.)

The Hebrew Vorlage of Luke 9:23 and 9:27 may well have
had N?D /ﬂ?@—which was translated oTaUpwOHTW “to be
hanged, impaled, or crucified” in Est 7:9. Once Jesus’ statements
were interpreted in the light of his crucifixion, the N?D / H?D was


http:\\tmcdaniel.palmerseminary.edu\cbbp-chapter31.pdf
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understandably read as the synonym of 253 “a pole, stake, or
cross” used for hanging, impaling, or crucifixion, even though, as
Schneider (1971: 578) noted, “Cross-bearing in the sense of pati-
bulum ferre finds no parallel in Semitic at all.”

However, if N?D / TT?D was in the Vorlagen used by Matthew,
Mark, and Luke it was probably the cognate of (1) the Arabic MU

(tala@?) “a bond, or an obligation, by which one become re-
sponsible for the safety of another, . . . responsibility, or

suretiship, . . . the transfer of a debt, or of a claim by shifting
the responsibility from one person to another” and ul.ﬁ (Catlay)
[form 4] “he gave him his bond, or obligation,by which he became
responsible for his safety,” and (2) the Arabic )L? /NG (tilw / tald)

“follower, companion” and “he followed, or went, or walked,
behind, or after. . . he imitates such a one, and follows what

he does; and follows him in action”(Lane 1863: 313-314).

With these definitions in focus the original meaning behind
Jesus’ statement, “whoever does not carry the cross and fol-
low me cannot be my disciple,” maywell have been “whoever
does not bear responsibility and does not imitate me cannot
be my disciple.” There may well have been multiple layers of
meaning to the statement:®

* to fulfill obligations for the support of one’s parents,
* to be lovingly responsible for kith, kin, and sojourner,
* to be a bonded imitator of Jesus in word and in deed.

MATTHEW 17:1-21
(Mark 9:2-29, Luke 9:28-36)
The variants 1MUYW and DWW “six” in 17:1 are another
example of the frequent confusion of the i1 and the

(Delitzsch 19:20: 107-109, §105*°°). The variant spellings of
the disciples names is again of interest. Peter was spelled as
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17D or 017 "R or W D; James appears as 3PV and
as Y"12’R1 (= Jimi'); and John was spelled as JaM* (Yoha-
nan), 1R (= Jon), and IRV (= Jiyoni). In 17:1-2, the STT
has the following six words which have no parallel in the
Greek text: D5DAN W T3 NI 55Bﬂﬂ‘7, mean-
ing “to pray he, and while he was praying,” and 7 “skin” in
the phrase, “the skin of his face shone like the sun,” which is
reminiscent of Exod 24:30, 1718 b 172 13, “behold,
the skin of his [Moses’] face shone.”

Just as the RIP/ 7P “to befall, to happen” in 17:3 is the
cognate of the Arabicj).'éi (°agrd®) “(an event) to be at hand”
(Hava 1915: 595), so also the 130 of the Hithpa ‘el NINWM
in 17:2, “he changed himself” or “he was transfigured”
(GKC 54%) is the cognate of the Arabic g/ L (sny /sand)
which Lane (1872: 1448—1449) and Wehr (1979: 509) cited
with these three meanings:

« Luw (sand) “it changed” and the noun & (sanat) “year,”
signifying the changing of the seasons;

o ol Cisndhu) (form 4), “he raised, exalted, or elevated
him,” and the noun _ciw (saniy) “high or exalted in rank,
sublime, splendid”;

« Lus (sand) “it shone brightly, gleamed, glisten, radiated,
flashed (lightening),” and the noun Lus (sand) “light,
brilliance, flare, sparkle,” which appears in the Qur’an,
Sura 24:43, “the flashing (Liw = 7;@') of His lightening all
but snatches away the sight.”
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If the Hebrew TTQ!Q matched the semantic range of its
Arabic cognate, the STT INWA by itself could have con-
veyed three layers of meaning: Jesus was transfigured,
exalted, and illuminated. By contrast, the Greek passive
netepopdwdn can mean only “he was transfigured.”

There is nothing in the STT or the Greek text of Matt 17:2
or Luke 9:29 matching Mark 9:3, ola yvadedg éni thg yfic
o0 dVvatol oUtwe Aevkdvot, “such as no fuller on earth
could bleach them.” But in the STT of Matt 17:3, 172N
o5wIMa MNP I 55 1", “and they told Jesus
all which would happen to him in Jerusalem,” matches some-
what the phrase in Luke 9:31b, éAeyov v €€odov alTo0,
v fuedrev minpodv év ’tepovoainu, “and spoke of his
decease that was about to be fulfilled in Jerusalem.” Likewise,
Luke 9:32,0 6¢ IIétpog kal ol oLV adtw foav BePapnué-
voL UTvw: SLaypnyoproavteg, “but Peter and those with him
were heavy with sleep, and having waked,” finds its parallel
in the STT of 17:3b: .2YMRATM M 1"2M O\ "M
T 85Y 0 ov RO 2%, “and Peter and his compan-
ions were asleep. Asleep but not asleep; awake but not
awake.”

There is nothing in the Greek text of Matt 17:4 which cor-
responds to
* STT of Matt 17:4, 12557 WRDY “When they went away,”

« STT of Matt 17:4, 9277 711 1 »° 711 RS,
“because he did not know what he was saying,”

* Mark 9:6, “because he did not know what to say, for they
were greatly afraid.”

» Luke 9:33, “not knowing what he said.”
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o STT of Matt 17:5, 11N QAW MDY OR2 TV S5man
TN W IV, “and they were greatly alarmed; while
they were under the cloud they heard from the midst,”

The words which were heard coming from the midst of the
cloud differ slightly in the various text traditions:

* STT of Matt 17:5b reads, 13 "SRM 772" 12 AT M7
nnRwn 1‘5&, “Behold, this is my son, my beloved, my
delight is in him, you shall obey him.”

 Greek text of Matt 17:5b, O0t6¢ €0ty 0 ULLOG pouv O
ayamnTog, €V W €0d0know: akovete avToD, “This is My
beloved Son, in whom I am well pleased. Hear Him!”

o Greek text of Mark 9:7b, O0tdc €0tLy 0 LLGC pou O
ayamnTog, akovete avtod, “Thisismybeloved Son; listen
to him.”

» Greek text of Luke 9:35b, O0toc €otiv 0 vLLOE pov O
ek dereypévog, avtod akovete, “This is my Son, my
Chosen; listen to him!”

In Matt 17:7, the STT reads “1R™ D17 20D WX

b

1 DTT%, “when the voice ceased Jesus said to them . . .,
but the Greek text has, kal TpoofABev o ’‘Inoodg kol
aPaperog adT@V elmev, “but Jesus came and touched them
and said . . . ,” with no mention of the cessation of the voice.
The Greek texts of Matt 17:11 and Mark 9:12 read in part,
Hilog pev épyetal kel amokataotnoel mavta, “Elijah will
indeed come and restore all things.” But the STT has here
5w 5 v K% OR DIAN, “Indeed, Elijah will
come and save all the world.” In the Septuagint, ¢ mokaBL0-
tavol was never used to translate YU (Hatch and Redpath
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1954:131). These are but minor differences in the texts, but
are sufficient in themselves to negate the claims of some
interpreters that the STT is a translation of the Greek text into
Hebrew.

More significant differences appear in the various accounts
of Jesus’ healing of a boy after he and the disciples came
down from the Mount of Transfiguration. The relevant texts
from the synoptic gospels—including several verses from the
Hebrew text of Mark 9:20-28 which appear as an insert in
the STT between Matt 17:17 and 17:17—are as follows:

Matthew 17:15
oeAnvialetal Kol KOK®G To.oYeL:
TOAAOKLG YOp TLTTEL €LgTO TP Kol TOAABKLCELG TO VOWp.

he is moon-struck and he suffers terribly;
he often falls into the fire and often into the water.

STT Matthew 17:15
TINR TSI YN MR nYal o

PRI [MEPM] ABRAT TIY AR P
IR PP S
092 DYDY WRa oD 5o

He is terrified of an evil spirit and is very sick
He grinds his teeth, and plucks [foams] at his mouth,
falls from his place to the ground,
and falls sometimes into fire and sometimes into water.

Mark 9:17
b4 ~ bl
exovto mrebpo cAoeiov
\ |44 2\ bl \ 4
Kol OTOU €av aUTOV KoToAofn
pnooeL adTovr, kel appilel
kol tpllel Tovg 6d0vTag Kol Empalvetot
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having a mute spirit,
and wherever it seizes him,
it throws him down; he foams at the mouth,
gnashes his teeth, and becomes rigid.
Mark 9:20
kol v adTOv TO Tredpa €VOVg ouveomapatey adToV,
kol Teowv €Ml the yAic €kvAleto adpilwy.
seeing Him, the spirit immediately convulsed (the boy
who) fell to the ground and rolled around foaming.

STT of Mark 9:20

MR TN T
7RG 15vEmY wish o
RSPAMY RUMn SR

and immediately when Jesus looked at him,
the satan subdued (the boy) and cast him to the ground,
and he began rolling in the dust and foaming.

Luke 9:39
\ b \ ~ U b \ \ b /7 U
Kol Loov mrelpo AopfPovel avtor kol eEotdung kpolel
Kel oTopoooel adTOV hetd appod
Kol poyLe amoywpet am adtod cuvtpifor adtov:
for a spirit seizes him and he suddenly screams

and (the spirit) convulses him with foaming;
and rarely departs from him, wearing him out.

The sickness of the unnamed man’s son is attributed to
* his being moon-struck (ceAnviaetal), or
* his being a lunatic (¢ 1N\ [*egara’] in the Peshitta), or
* his being epileptic, based upon the conjecture that the
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epileptic “was liable to a seizure at certain phases of the
moon” (Beare 1981: 368; Davies and Allison 1988: 418,
1991: 722), or

his being possessed by a spirit (mvedpa in Luke 9:39), or

an unclean spirit (TvedpatLtw akabaptw in Mark 9:25),
an evil spirit (MY M7 in Matt 17:15), or

a mute spirit (mvedpa diaiov in Luke 9:39), or

adeaf and dumb spirit (L Aaiov kol kwpov Tvedue in Mark
9:25), or by

a demon W (mss. ABDEFG of Mark 9:25 and all mss. of
Matt 17:21), or by

the satan (JOWIT in Mark 9:20, 26), or

a strong and dumb satan (D‘?NW P 10Win 9:25 ms. A).

Combining all of the synoptic accounts, the boy’s sickness
led him to (1) grind and gnash his teeth, (2) foam at the
mouth, (3) have convulsions, (4) scream, (5) frequently fall
down (sometimes into fire and other times into water),
wallow on the ground, and (7) become rigid and/or uncon-
scious. The 1TY7 of the STT MY M7 “an evil spirit” may
have suggested two of the symptoms listed for the boy,
namely his foaming at the mouth and his shrieking. The
Hebrew 7197 could be the cognate of the Arabic & -y (raga®)
and &) (raggaya) meaning, respectively,

* “to grumble, to utter a cry,” when said of a boy, or child, it
means “He wept most violently, he shrieked,” and when
said of a man it means “He shouted.”

* “to froth, to foam, to have much froth, to foam with rage,”
(Lane 1867: 1115; Hava 1920: 260; Wehr 1979: 403).
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At least two elements in this narrative are problematic.
First, how was it determined that the spirit/demon/satan
which afflicted the boy was “mute” (Mark 9:17, inKJV,NKJ,
ASV, RSV, NAB, NJB), or “deaf and dumb” (Mark 9:25, all
versions)? If it were deaf, how was it able to hear what Jesus
commanded, and if it were mute, how was it able to scream?
The NIB, NIV, NAS, NAV, and NRS get around this problem
inMark 9:17, in part, by translating the Greek € yovta mvedua
&Aaov as “possessed with a spirit which makes Aim [i.e., the
boy] mute” or “by a spirit that has robbed him of speech.” The
STT 1Y M7 “evil spirit” in Matt 17:15 and o5\ P
“strong and dumb,” instead of 058 WA “deafand dumb,”
in 17:25, has no problem with the spirit’s ability to hear Jesus.
Although this reading could have been a late editorial change
—similar to the introduction of the JOW “a satan” as a syno-
nym of 7T “demon’ and 17 “spirit” — it may well preserve
an original reading.

The second problematic piece is Jesus’ public response to
the father’s plea that Jesus heal his son since the disciples
were unable to. Whether it be the STT 225 "R P17 17
“Evil generation, woe to you” (Matt 17:17) or the Greek text
"Q yevea &miotog kel dieotpappévn, “O faithless and per-
verse generation” (Luke 9:41, cf. Mark 9:19), Jesus blamed
their failure to heal the boy on everyone’s lack of faith (which
is spelled out in Matt 17:20, “because of your little faith”).
But in private conversation with just the disciples, Jesus
stated, “But this kind never comes out except by prayer and
fasting” (Matt 17:21 [mss. CDKLWXAII, etc.] and Mark
9:29 [mss. A CDKLWXAG®II, etc]). But Jesus offered no
prayer, and there was no fasting involved with this healing of
the boy. This fact, no doubt, accounts for the absence of Matt
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17:21 in a large number of manuscripts and the omission of
“fasting” in a large number of manuscripts of Mark 9:29.

However, the Hebrew B3 in the STT of Matt 17:21 may
not mean “fasting.” Instead it may well be the cognate of the
Arabic P.:."a/ pyo (dym/dwm) “to cause pain, to injure, to
harm” (Lane 1874: 1816; Hava 1915: 424; Wehr 1979: 642).
According to the Greek and the STT of Mark 9:26, there was
permanent pain and injury inflicted upon the demon and
temporary pain inflicted upon the boy: P13 R3Y 12U
DD ARWI VI 2NRDN, “the satan came out screaming
and inflicting pain and the boy was left as dead.”

Moreover, although iy “prayer” has been recognized
as the cognate of the ArabicJ.é (falla) “to notch (the edge of
a sword),” so that “praying” was associated with cutting one-
selfin worship (BDB 813), the M5B in STT of Matt 17:21
can be the cognate of the Arabic Js (falla) meaning “to over-
come, to defeat, to altercate, to wrangle, to rout, to deprive”
(Lane 18774: 2433; Hava 1915: 573; Wehr 1979: 849). As
noted, in the STT the demon was said to be PNy P,
“strong and dumb,” 1.e., tenacious though mute. According to
Mark 9:20, “when the spirit saw him [Jesus], it convulsed the
boy, who fell on the ground and rolled about, foaming at the
mouth.” In this initial encounter with Jesus, the demon tem-
porarily had his way with the boy, but Jesus made it the
demon’s final altercation, With just twelve Hebrew words
(sixteen in Greek), Jesus’ routed (= 5‘?9) the demon and
permanently deprived (= (755) it of its residency in the boy’s
body. Thus, while the Greek text can mean only, “this kind
can come forth by nothing, but by prayer and fasting,” the
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Hebrew text can also mean, “But this kind of demon does not
comes out except by defeat/altercation and by pain.”

This interpretation requires the addition of 558 “to rout,
to deprive, to defeat” and 218/88 “pain, injury” to our
Hebrew lexicons. It seems more prudent to update the lexi-
cons when enlightened by cognates than to deleted or omit
texts because the traditional definitions do not fit the context.

MATTHEW 18:1-10

In the STT of Matthew 18, verse 4 is missing in Ms.A , and
verses 2b—5a are missing in all the other manuscripts due to
ahaplography involving the words 71X 7] in verses 2a and
Sa. Eight words in 18:7 are missing in mss. Brit. Lib 26964
and C, which Howard inserted from ms. A. Other minor vari-
ants in the manuscripts have been noted by Howard for 18:
5-10, including 172 “like this” appearing in mss. E FG as
T2 “in this,” the omission of the direct object YN in all
manuscripts but ms. A, the reading of M58 “mill-stone” as
o5 “weight” in mss. C G, and the reading of 5an “world”
as OB “tasteless” in ms D in 18:7. The variants in 18:8 are

T “still, yet, more” in ms. Brit. Lib 26964, but 7Y “to be
altered” (discussed below) in mss. ABCDEFG. The variants
03712 (in mss. ACFG) and 2371%) (in mss. BDE ) for 23713
“the valley of Hinnom,” are also of interest.

A common assumption of most commentators needs to be
challenged in order to properly understand the unity of Matt
18:6-9, as well as Mark 9:42-50. That assumption is that the
véevvav, “Gehenna,” found in Matt 18:9 and Mark 9:43, 45,
and 47 refers to Hell, rather than to the literal earthly Q371 73
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“the Valley of Hinnom,” which was accessible through Jeru-
salem’s Dung Gate (ﬂBW}SU "YW) and became the munici-
pal dump for corpses, carcasses, excrement, and garbage.
There the maggots thrived on the rotting entrails and the
partially cremated remains of those who were not wealthy
enough or honorable enough to be buried. The spontaneous
combustion of the methane gas generated by the offal, gar-
bage, and dung produced endless fires and hot spots ready to
reignite.”

Criminals executed by stoning for breaking the Law—such
as “anyone who causes one of these little ones to stumble”
(Matt 18:6, Mark 9:42, Luke 17:2)—were more likely to be
cremated in the Valley of Hinnom than to be buried in the
tombs of their fathers. In Israelite and Jewish culture cre-
mation was shunned because the body of the deceased would
become dismembered. Therefore, it would be better to have
a watery burial whereby one’s body would at least for a while
remain intact. Thus, Jesus’ fair warning in Matt 18:6, Mark
9:42, and Luke 17:2 that “It would be better [for the offender]
if a great millstone were hung around his neck and he were
thrown into the sea,” rather than being dragged onto the dump
in the Hinnom Valley. Many would have agreed with Jesus
that a watery burial was preferable to all the maggots, meth-
ane, and mutilation awaiting the corpse at Jerusalem’s in-
famous Gehenna.”'

The variants 7112 and MY in 18:8, noted above, reflect the
well attested confusion of the =7 and the ™ (Delitzsch 1920:
105-107, § 104*°). Although Howard translated the 7Y as
“blind,” in the context of dismembering oneself, this 7D is
surely the cognate of the Arabic J.:.c (g ayyer), which in forms

2 and 5 means “he altered it, he changed it, it became other
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than it was, it became altered,” with the noun J,:.c (giyyar)
meaning “the act of altering or changing” (Lane 1877: 2316;
Hava 1915: 541; Wehr 1979: 807-808). With this definition
in focus it becomes obvious that the Greek kvAAOV 7| YWAOV
“lame or maimed”and the Hebrew MOB IR M1V “altered or
lame” express the same idea. Were the 7Y found in the STT
of 18:9, where reference was made to plucking out one eye,

it could be emended to MIVN and be read as the cognate of
the Arabic ).CI (Ca‘war) “one-eyed” (KBS 2: 803; Wehr
1979: 769).

The prefixed to the suffixed noun DroRSY “their
angels” in 18:10b, which Howard did not translate, is either
(1) the emphatic 5 (= 1S or &(?) “verily, indeed,” which ap-
pears also in the STT of 19:22 (see page 64 and note 62), or
(2) a misplaced preposition which should be restored on the
22 found in all manuscripts of 18:10 except Brit. Lib 26964,
which reads Y3 instead of "JD. At first glance the BYR17 in
18:10 appears to be the plural participle of FIR™ “to see”

(matching the indicative plural BAémovoL “they see”), so that
the Greek and Hebrew texts agree that “their angels . . .
always see the face of my Father in heaven.” However, the 1
of @YXR17 may well be a consonant rather than a vowel. If so,

the root is X7 “to report, to give an account,” not 1R “to
see.” Hebrew R17 would be the cognate of the Arabic (59)
(rawiya) “to report, to give an account of” (Lane 1867:
1194-1195; Wehr 1979: 429), with the interchange of the X
and * as in the by-forms BN and 27 “wild ox” and IONR

“one” and TI1?Y “to make one.”
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The misreading of the consonantal 1 of QYR77 as a vowel
letter shifts the meaning of the phrase away from messengers
reporting before God to angels seeing the face of God. The
point Jesus was making was that the messengers of the “little
ones” were in constant communication before (’JD'?) God,
reporting on their fidelity to their Lord. These messengers did
not have to wait for an audience with Jesus’ heavenly father.
Those who would harass the “little ones” in their faith would
not be deterred simply by knowing that angels can always see
God’s face. But they might be deterred by knowing that their
harassment would be immediately reported in heaven and that
they would suffer the consequences thereof, which could
include their being dumped into the debris of the Valley of
Hinnom.

MATTHEW 18:11-23

Matt 18:11, which matches Luke 19:10, does not appear in
a number of the ancient versions (including X B L* © and the
Old Syriac) and, consequently, is not found in the RSV, NRS,
NIV, NIB, NAB, and NJB. It is found in the STT, but its
wording in mss. C and Brit. Lib 26964 is quite surprising:
0¥aMRT WIS B2 OIR 127 “and the Son of Man
has stopped saving the enemies.” The Greek texts (mss.
DKW XATI, etc.) read fA0ev yap 6 viog o0 avBpwmou
ool 10 amoAwAog, “for the Son of Man has come to save
the lost.” STT mss. BDEFG read X3 rather than 5(53; and

ms. A has neither 2 “he came”or D13 “he ceased.”
However, the 5&3 in this verse need not be the verb mean-

ing “to cease.” It may well be a by-form of ‘9172, justas YN

and YD are by-forms meaning “to wander, to err” and 5 N
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and ﬂﬂﬂ are by-forms meaning “to seize.” The 5113/ 5&3
by-form would be the cognate of the Arabic J.:; (batal) as it
appears in Sura 73:8 in the Qurian: o 4J) 5y (wata-
battal °ilayhi tabtila) “and devote yourself with complete
devotion [to God].” Lane(1863: 150) cited L (batala), form
5, as meaning “he detached himself from worldly things, and
devoted himself to God, or he devoted himself to God exclu-
sively, and was sincere, or without hypocrisy, towards Him
... hence [}/ batala] is metaphorically employed to denote
exclusive devotion to God.” With this definition in focus, the
statement D3R DWW DB 0N 137in two of the
manuscripts of STT of 18:11 would mean “and the Son of
Man has devoted himself entirely to saving the enemies.”

Here it might be wise to conflate the DY2Y IR “the
enemies” of the STT and the @Y72RT “the lost” which was
in the Vorlage of the Greek and Syriac texts.”” It would not be
unreasonable to conflate also the St (= 5172) and the R2:
“he came to devote himself to save the lost and the enemies.”
The lost would be “the lost sheep of the house of Israel,” and
the enemies would be the Gentiles, as in 18:17 where the STT
2N appears in the Greek text as é9viko¢ and the Peshitta
and Old Syriac as e (hanpa®) “pagan, heathen, Gentile.”

The STT of 18:15 begins with the phrase “At that time
Jesus said to Simon, called Petros,” which is unattested in the
Greek and Syriac texts. A very significant variant occurs in
18:17 where the Greek text reads,

cov o¢ kol Thg ékkAnolag Tapokolom,
€0Tw 0oL WoTep 0 éBvikOg kol O TeAWnc.
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and if he refuses to listen even to the church,
let him be to you as a Gentile and a tax collector.

But, by contrast, the STT reads,
Srpa vrawr xS ox
ITONRY MR ATINRD MR 2N
and if he does not listen to the assembly
consider him as ostracized, an enemy, and cruel.

The T2 in this context is unlikely to mean “cruel, fierce”
asinJob41:2 or Lam 4:3. Given the interchange of the 2 and
the P (as in 27/ PP “to crush” and 527 / P27 “to be
weak”) the stem T2 may be a by-form of 7P, which would
be a cognate of the Arabic verb )J3 (qadira) “he shunned or
avoided,” and the noun )33 (gadir*") “dirt, filth , a thing to
be avoided or shunned” (Lane 1885: 2498-2499; Wehr 1979:
879). If so, the IT2NR could be corrected to read T2 IR “or
one to be shunned.” It would have essentially the same
meaning as the initial /177112 “ostracized.”

The STT 771 has two different derivations. Howard
obviously took it to be from the root 171 “to put away, to
exclude, to banish.” But the teAcdvne “tax collector” in the
Greek text of 18:17 indicates that the 7711312 /77712 in the
Hebrew Vorlage was read as though it were derived from or
related to the noun 171312 “land tax,” which appears in Ezra
4:13 and as 712 in Ezra 4:20 (Jastrow 1903: 733, 797).

The OR2 25w 295 “to make peace on earth” in the
STT of 18:19, matches the YIN23 215w 0°WY in mss. EFG

and the IR D12W 2IWS of mss ABD in Matt 10:34.
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The Greek text reads here cuppwrnowoiy €€ Du@v €ml TH¢
YA, “should you agree among yourselves on earth”; and the
Peshitta reads s ¥<= _aaduxs “if you are worthy on earth”
or “if you are in agreement on earth.” The semantic range of
the lexeme Db@ can accommodate all three readings: (1) be
at peace, or to make peace, (2) to reconcile, to be in agree-
ment, and (3) to be worthy, i.e., to be free from faults, defects,
or imperfections. For this third meaning the Arabic (aBL.;
(salam™) and (QL.; (silam®™) are of interest, especially the lat-
ter which appears in the Qur’an, Sura 26:89, with the sense of
being “safe, secure, or free from evils of any kind” (Lane
1872: 1415-1416; Wehr 1979: 495-497).

The avBpwnw BaoLirel “to a man, to a king” in Matt 18:23
seemingly matches the ']5D 0RY in the STT and the
Syriac a\sn 1a\\ (lgabra® malka®). This expression
was paraphrased as “to/unto a certain king” in the KJV, NKJ,
ASV, and NAS, whereas in the NIV, NIB, NAU, RSV, NRS
NAB, and NJB the avpwTw was simply ignored. However,
the 27N in this verse may not be the word for “man” but the
cognate of the Arabic (a.ﬂ (idamu) and doa) (Cadamat) “the
chief, and provost, the aider, the manager of the affairs” (Lane
1863:36).” Thus, '1(7?3 0 RY could mean “to the provost of
the king.” This would be analogous to either Potiphar or
Joseph who served under the Pharaoh and, along with the
Pharaoh, were addressed as “lord”(Gen 39:16; 40:1; 41:10;
42:30, 33). The parable in Matt 22:2—14 begins in the STT
with 7RI I R oG 1T omw MR, “the
kingdom of heaven is like a king who made a wedding,” but
the Greek text has avOpwnw Baoiirel for the Hebrew '15?35
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and the Syriac text, =a\s ~1a)\\ (Igabr@® malkad®),

follows the Greek text, but Lamsa’s translation has simply “a
king.”

NOTES

* For in depth studies of Matt 10:34 and Luke 14:26, see
VolumelIl, Clarifying Baffling Biblical Passages, Chapter 30,
“I Have Not Come to Bring the End,” and Chapter 31, “The

Misreading which Led to ‘Hate’ in Luke 14:26,” available
online at http://tmcdaniel.palmerseminary.edu/.

1.The twelfth book in the polemical treatise published be-
tween 1380—1400 by Shem-Tob ben-Isaac ben-Shaprut, en-

titled 712 12X (Peben bohan > Eben Bohan) meaning “The

Touchstone,” contains the entire Gospel of Matthew in
Hebrew. A critical edition of this Gospel has been published
by George Howard, entitled Hebrew Gospel of Matthew
(Macon, GA: Mercer University Press, 1987, 1995), In the
preface to the Second Edition, Howard stated,

The main thrust of this second edition is to demonstrate
that the Hebrew Matthew contained in Shem-Tob’s
Evan (sic) Bohan predates the fourteenth century. In my
judgment, Shem-Tob the polemist did not prepare this
text by translating it from the Latin Vulgate, the Byzan-
tine Greek, or any other known edition of the Gospel of
Matthew. He received it from previous generations of
Jewish scribes and tradents.”

The Hebrew Matthew is often referred to as the “Shem Tob
Hebrew Text,” and it will be designated in this study as STT.


http://tmcdaniel.palmerseminary.edu/
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2. Hebrew P12 “to die” is translated by dmoA¥w in Ezek 28:

10 and Job 4:21 (Qal) and Prov 19:16 (Hoph‘al ). Thus, there
is just a hint of potential violence against Mary with ¢moAVw.

3. See Delitzsch (1920: 110 §106%°) for other examples of
the confusion of alM and a 7.

4. Lane 1885: 2610, 2613-2614.

5. See also Josephus, Wars of the Jews, 1I: 8: 3, where he

notes, concerning the Essenes,
They think that oil is a defilement; and if any one of them be
anointed without his own approbation, it is wiped off his
body; for they think to be sweaty is a good thing, as they do
also to be clothed in white garments. They also have stew-
ards appointed to take care of their common affairs, who
every one of them have no separate business for any, but
what is for the uses of them all.

6. In Matt 12:24 the STT reads 2Y3N2 DMBRWR “family of
vipers” for the yevvrpate éyLév@v; and in 23:33 it has
DWDBN VAT DYUM “serpents, seed of vipers” for ddeLc,

yevvniuate éxLdvav.

7. Compare the "2 “to cry, bleat, low” (Jastrow 1903: 1202;
BDB 821) and the Arabic o= (ba‘aya) and o=y (bagaya)
“to groan, to bleat” cited in BDB (821). See also Jastrow
(181) for "2 / RV I “to inquire, search” and 03 II “to
open wide the mouth.”
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8. For the epithet “seed of Abraham” (R172R Y7T), see Jer
33:26; Isa 41:8; II Chron 20:7; and Psa 105:6.

9.Had D‘WUJ U717 “seed of serpents” been the epithet, there
would have been no derogatory double meaning with D"!L?I]J
“omens.” Similarly, had 2%302X¥ DT “seed of serpents’;
been used there would have been no f)un with JBY “off-
spring.” On the other hand, had D270 YI7 “seed of
serpents” been the epithet, there could have been a positive
pun with 2¥D70 “seraphim.”

10. In other contexts, the 227 could be interpreted as a
quantitative or qualitative term for “many, rabbis, great ones,
multitude.” Or it could indicate both, i.e., “many important
people.” “Tax collectors” and “Rabbis = Teachers” may not
fit together, but “tax collectors” and 227 could be a perfect
fit if the Hebrew 27 matched its Arabic cognate ) (rabb),
which meant “a lord, master, or chief to whom obedience is
paid. .. aperson who has aright, or just title or claim, to the
possession of anything . . . a ruler, governor, or regulator”
(Lane 1867: 1003).

11. This is not to be confused with the Aramaic mw'?, mean-
ing “in the name of, for the sake of, for the purpose of.”

12. For the derivation of the names Essene and Jesse, see on-
line http://tmcdaniel.palmerseminary.edu/Jesse-lexical.html.
Compare the proposed derivations in Collins article on the
“Essenes” in The Anchor Bible Dictionary, Vol. 2: 619—-626.
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13. For the confusion of ) and 7, see Delitzsch 1920: 111, §
109**; and for the confusion of 7 and 1 see 119, § 131.

14. For the addition of the toneless i1- of direction, see GKC
90°.

15. For the confusion of 7 and Y, see Delitzsch 1920: 111, §
109**.

16. For the preposition 5 used with 22, note Psa 86:9.

17. For the ambiguity of X27) and R, compare (1) the

Arabic  3.3) (raqiq) which can mean “soft, tender, sweet,
elegant graceful” or “weak, abject, mean, paltry, con-

temptible,” and (2) él”S ) (rakik) which can mean “little,
weak, thin, feeble” or low, ignoble vile, mean, sordid.”

18. Note the related texts in Deut 24:1; Matt 19:1-9, Mark
10:2-12; and Luke 16:18.

19. Compare Deu 28:50, B%B 1Y, dvaidec Tpoowny, “a
nation of fierce countenance”; Dan 8:23, QMR™TY '15?3,
BauoLAelg avaldng TpoowTw, “aking of fierce countenance™;
and Ecc 8:1 1B ™, kel dvoaldhc TpoodTw abTod, “the
hardness of his countenance.”

20. Compare the Arabic and Z.aja (furzat) “notch, breach”
and 372 “breach, opening” (Jastrow 1903: 1237; Lane
1877: 2374; Wehr 1979: 827; Hava 1915: 556). The Arabic
_r (d) was pronounced as a 3 in Hebrew but as anJ ora P
in Aramaic—as with 92 and V92 “to pay a debt, debt”
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(Jastrow 1902: 1227, 1235; Gordon 1965: 30). But even in
Arabic the e (s) could have been pronounced as a P (d)

(Lane 1863:212°).

21. 7718, stem III, would be a by-form of B2 “to break/
split open” and “to break into small change, to change
money” and 1078 “money, small change” (Jastrow 1903:
1224 and 1226). For the interchange of the 1" and &, compare
132 and 3 “to keep, to guard” or 1Y and 7Y “to shine,
to be clean, to be bright” (BDB 372, 843).

22. See Delitzsch 1920: 116 §123°.

23. The mention of “sinners” in Mark 2:15 (moALol TeA@val
kol opeptwiol, “multitude of tax collectors and sinnrs”)
probably carried a double meaning. In the Septuagint
‘apopTwAGG was used seventy times to translate J UM, stem I,
“wicked, to be wicked.” But there was almost certainly a
VWA, stem II, which would have been the cognate of the
Arabic C“’ vy (rasag a) “he made ample and abundant,” as in
the phrase m"” 3 4.319 Cw vyo 92 (huwa murassag""
alayhi f1 °[‘aysi) “he is amply, or abundantly, provided for
in respect of the means of subsistence” (Lane 1867: 1080—
1081). Matthew and his colleagues at dinner were actually
affluent sinners (22D DYWT). They may have viewed
their affluence as the bleésings pfomised in Deut 28: 8-13,
and considered themselves among those mentioned in Prov
19:17, 9505w $5n1 57 1250 MM mSn “a lender of
Yahweh who is gracious (to) the poor, and He will reward
him for his beneficence”—without acknowledging Pro 22:7,
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7115?_3 W’x? 7115 71211, “the borrower is the slave of the
lender.” Hava (1915: 251) noted that cﬁ.«u ) (rasig) meant “a
copious (meal)” and also “an easy (life).” All three meanings

would fit the YU in the Hebrew Vorlage of Mark 2:15, but
only one meaning is transparent with the Greek apaptwiol.

24. Note also the variants *J7TR and Y37 in the parallel
texts of Ps 18:40 and 2 Sam 22:40. In 11QpaleoLev N7M
appears for IR in Lev 25:36; Q20N for Q2YONRDMA
in Lev 26:18; and 12N for 12X in Lev 26:21 (Freedman

and Matthews 1985: 45-46, 80). See also GKC 68"* and
Delitzsch 1920: 21-22, §14a—c.

25. Arndt and Gingrich stated that it was found in one secular
papyrus text where it might equal the Latin diaria “daily,” but
Beare (1987: 175) noted that “the papyrus in question can no
longer be found, and its editor indicates that he restored it by
conjecture—most of the space was occupied by a lacuna.”
The Didiche reads, Tov atpTov NL®V TOV EXLOVOLOV O0G
Nuiv onpepov, “Give us today our daily (needful) bread.”

26. This 72077 was translated as “daily” in the KJV, NIV,

NIB, an NAB, as iuge “continual” in the Vulgate, which was
followed by the DRA, ASV, and RSV, as “regular” in the
NAS, NAV, NRS, and as “perpetual” in the NJB.

27. Note also Jer 53:33, 22 7mn ™25 onb Sony

117 “and he ate bread before h1m contmually, all the days of
hlS life”; Num 4:7, 712017 Dﬂ5'l “the continual bread”; and
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Num 28:3, ™20 TT?'SJ 295 “day by day, as a regular burnt
offering.”

28. See Delitzsch 1920: 105-107, § 104*° for the confusion
of the 7 and 7; and 110 § 106 for the 1T and 1.

29. See Prov 27:1, 71 10K * 1mn o SHonnox
o 'l?;’_, un kouxd o elg alpLov ob yap yLVWoKeLS TL
téketal M €émodow, “Do not boast about tomorrow, for you
do not know what a day may bring forth,” and note especially
that M = elc alplov “tomorrow” and 01" =17 émLodoa
“the next day.” Compare the tf) 6¢ émLovomn “on the morrow”

in Acts 16:11 and the 6¢ émiovon vukti “the following
night” in Acts 23:11.

30. See Liddell and Scott (1966: 614) émetpr (B) II. “of
Time, come on or after, mostly in part. émwiv, olow, 6v,
following, succeeding, instant,n émLoboa nuépe the coming
day”; and (649)ov émiodoLog, either sufficient for the coming
(and so current) day, . . . or, for the day.” Arndt and Gingrich
(1952: 284) also noted that feminine participle of émeiuL was
used for time: tn émioboa Muépa “on the next day.” They
also provide a very useful summary and bibliography (296—
297) of the different interpretations of ov émiovoiog, which
include (1) “necessary for existence,” (2) “for the current day”
or “today,” (3) “for the following day,” (4) “for the future.”

31. Compare Davies and Allison (1988: 608-610), “émt-
obotov could paraphrase pitgam yom [‘daily portion’] or
sekom yom [‘amount of the day’], onuépov [‘today’] (and o
kad €kaotny [‘day by day]’) [could paraphrase] beyomeh
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... We are thus inclined to see behind Mt 6.11 an Aramaic
line which, alluding to Exod 16.4 and the gathering of manna,
asked God to feed his people...now just as he did in the past.
... “émoloLoc means ‘for the following day’ in the sense of
‘today’ (as in a morning prayer). . . . We see no contradiction
between the proposed reading of Mt 6.11 and 6.34.”

32. Compare TT?TNP “height,” MRAIPR “standing,” Q1P
“existence, living being,” and B1P? “existence, living being”
(Jastrow 1903: 591, 1356; BDB 879).

33. Reading WM as a variant of 12 “to be of red color”
(Jastrow 1902: 479; BDB 330). Note the Arabic gf’l""’

(hummads) “sorrel; or particularly the rose-flowered sorrel, a
certain plant having a red flower ” (Lane 1865: 645). On the
interchange of V', O, and ©, note the roots 73 and O3 “to

break down” (BDB 683). The 17 is added to the WM be-
cause DBBZH is feminine.

34. See Moldenke 1952: 147-148, 24-235.

35. See, respectively, Jastrow (1903): 1342, 1364, 1365, and
1428.

36. See Delitzsch 1920: 111 § 109* for the confusion of the
" and the 7. For suffixes on the construct "N, see BDB 30.

37. Gelston (1987: 123—125) listed sixty-six passages in the
minor prophets where the “the vocalization presupposed by
the Peshitta differs from the Masoretic vocalization without
affecting the consonantal text.”
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38. To be sure, W3 could be a homograph of W3 “enchant-
ment” or tﬁﬁﬂ; “bronze,” but these would not be paired or-
dinarily with 7 “fish.”

39. For the confusion of the iT and 1, see Delitzsch 1920: 116
§ 1237, where in Obad 1:1 U‘bSTJ appears instead of the

anticipated 1"?5;7, which would bring the text into agreement
with the masculine pronouns and suffixes which follow it.

40. For the interchange of the X and the 7 see GKC 77°.
Compare X772 and 11712 “to grow faint” and RS and 1115
“to faint, to be weary.”

41. In Hebrew (as in Arabic) 1V /771D was the term used for
counting/reckoning as it related to menstruation, but it is not
related to the Aramaic Y0 /X7 “to conceive, to be preg-
nant” (BDB 712; Jastrow 1903: 1042—-1043).

42. See pages 50-52, where it is proposed to read the 12
“lest” as ]ﬁB, the particle used with the subjunctive.

43. See BDB 9-10; Jastrow 1903: 15-17; KBS 70 -73.

44. See http://tmcdaniel.palmerseminary.edu/Adam&Enosh=
Son-of-Man.pdf.

45. See Lane 1863: 150; Hava 1915: 20; and Wehr 1979: 52.

46. The Hebrew 12 “pure” (BDB 141; Jastrow 1903: 189),
no doubt, had some, if not all, of the overtones of its Arabic


http://tmcdaniel.palmerseminary.edu/Adam&Enosh=Son-of-Man.pdf

122 CLARIFYING NOTES

cognate - (barr), which Lane (1863: 176) cited as meaning

“pious [towards his father or parents, and towards God;
obedient to God, serving God, or rendering religious service
to God; and kind, or good and affectionate and gentle in
behaviour, towards his kindred; and good in his dealings with
strangers]; good, just, righteous, virtuous, or honest, true, or
veracious . . . abounding in filial piety, . . . dutifulness or
obedience . . . benevolent, goodness, beneficence.”

47. Given the occasional interchange of the X and the I (as
with X121 and D121 “to suck” and RI® and XDID “great-
ness, multitude” [Jastrow 1903:251, 955]),WIR 72 could be
a variant of WIY N3, and the WV would be the cognate of the

Arabic yuls Lc (“dnis), meaning “a man or woman who is far
advanced in age and has not married” (Lane 1874: 2173).
Thus, WIR 3 (like its by-form WV 12) could be interpreted

to mean either “son of a virgin” or a “mature bachelor.” This
could explain why the original aiphigi ]2 “an ascetic” was

modified along the way to alpkiglebal 12 “son of the virgin.”

48. The verbs BU?TJ and 1112 may well be by-forms, not just
synonyms. The i3 is from an original 1712 (like its cognate

7o/ o [mahawa / mamhal). In speaking it would be pro-
nounced as mahaw, with the diphthong aw sounding the same
as al. Thus, 1713 and ‘97]@ would sound the same. It would be

analogous to the English “How is Hal ?”

49. See also Wehr1979: 1051. The verb in Arabic was not re-
stricted to divine forgiveness. Note the proverbial saying,
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AW Py OL&}” (Palihsanu yamhii °Pisata), “Benefi-

cence obliterates evil conduct.”
50. Lane 1874:2205; Hava 1915:511; Wehr 1979: 772-773.
51. See Jastrow 1903: 1049, 1059-1060, 1067.

52. Lane 1877: 2305-2305; Hava 1915: 539; Wehr 1979:
806.

53. For Matt 9:9-10, see above pp. 17-19; for Matt 9:13, see
above, p. 20.

54. See above, page 25, and Delitzsch 1920: 100, § 107*°.
55. Berliner 1884: 27, 181.

56. Note that the sibilants usually shift with Hebrew-Arabic
cognates: the & = Arabic wv () and the ¥ = Arabic o (5).

57. The other meanings of ﬂ‘?ﬂ include:

1. hip “knife” n5m n5 holef

n5m =S hallif

hlp “‘sharp spear” ﬂbﬂ ’-]’57:1 halif
hip “butcher knife” 25 NS mahalaf
hlp “‘change” ﬂ%ﬂ ﬂﬂ‘?ﬂ hillaf
hlp “reversion” ﬂbﬂ ﬂ%ﬂ helef
hip “substitution” RN DM palifah
hip “differences” MM =om pilof

e A
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8. hip “dissension”  foM =om pilof
9. hlp “contention” ’-]5!'! ﬂ%ﬂ hilf

10 hlp “covenant” !-'l‘;n !-'l‘m he lef
11 hlp “friendship” ®>0  AoM  helef
12. hip “brotherhood” R>M non  helef
13. hip “league” n5m non  helef
14 hlp “asincere friend who swears that he will
not act unfaithfully with him” ’-]’57:1 halif

58. See also page 12—13.

59. Other lexicographers have usually derived 2128 “Ami-
tai” from J128 “to confirm, to support” (which is related to the
exclamatory “Amen!”’) and its noun form PR “truth” (BDB
54); and TN “Mattathiah/ Matthew” has been derived

from the verb N1 “to give” and the noun NN “gift” (BDB
682).

60. For a more detailed discussion of this interpretation and
other ones, see online http://tmcdaniel.palmerseminary.edu/
Judas Iscariot.pdf.

61. But in John 13:29 and Luke 22:36 some disciples carried
purses in which there was money. For a more detailed
discussion of this interpretation and other ones, see online
http://tmcdaniel. palmerseminary. edu/Matt6&Luke12.pdf.

62. For examples of this emphatic particle, see KBS 510-511 and
McDaniel 1968:206-207;2000: 11, 20, 156, 181-182,211; 2003:
95-96, 129-130; 144, 148, 203, 224, 230, 324, and 332.
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63. The 93 vocalized as bul suggests that 532 wasa by-form
of TT‘?; See GKC 77* for examples of other similar by-
forms. Note this verb in the Qur°an 2:125 and 21:36.

64. The stems 772 and 117 would be by-forms like 2127
and 17 “to be quiet” and others cited in GKC 77°.

65. See Lane 1867: 1180—1181 and Wehr 1979:423. For the
Hebrew equivalents, see Jastrow 1903: 1456—1458 and BDB
924-926, noting that 1MI7 “finger” is not cited in these

Hebrew lexicons. For a M7 /DM variant, see Delitzsch
1920: 107-107 §105"* on the confusion of 7 and 1.

66. This would be N3, stem III, not to be confused with
stem I, “to end” or II, “to decide judicially” (BDB 891-892).

67. The mviyw in Mark 5:13, meaning “to drown,” is sup-
ported by the noun mvi&i¢ “stifling, smothering, drowning,”
as cited by Liddell and Scott (1966: 1425). Hebrew 2D “grief,
sorrow” (a noun derivative of 2RV, stem II) appears in the
problematic QY M2 in the Babylonian Talmud, Shabbat
32a, which—in light of Arabic cognates—I translate as
R. Ishmael b. Eleazar said: On account of two sins
the country people (X7 V) die: because they
call the holy ark (W27 117N a “coffin” (RIIN),
and because they call a synagogue (N2J21 N'2) a
“house of grief” (BY N"2).
This RIIN equals the Arabic O’ Jl Cirdn)/ Ji (Curan)
“litter, coffin,” not the Aramaic R3J7INX “chest.” The BD is the
cognate of the Arabic P.c (gumm) “grief, sadness” (Lane
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1877:2289-2290; Hava 1915: 7, 534; Wehr 1979: 799-800).

(I am grateful to Mr.Gilad Gevaryahu for calling this pas-
sage from Shabbat 32a to my attention, for it demonstrates
that QY /QNY, stem II, appears more widely in the literature

than just the verbs attested in Ezek 28:3, 31:8, and Lam 4:1.)

68. This debate is well summarized in this extended quotation
from The Catholic Encyclopedia, Volume II (online):

Gr. Bethsaidaa; from the Aramaic meaning “house, or
place, of fishing”). The old writers, up to the sixteenth
century, knew of but one Bethsaida, though they do not
seem to have always indicated the same site. Since then it
has been a much debated question whether there were not
two places of this name: one east of the Jordan; the other
west, near Capharnaum. A Bethsaida, which the Tetrarch
Philip enlarged into a city and named Julias, after the
daughter of Augustus, existed east of the river, near where
it enters the lake (Josephus, Ant., X VIII, ii, 1; Bell. Jud.,
I1, ix, 1; II, x, 7; Vita, 72). Near this Bethsaida took place
the feeding of the five thousand Luke 9:10) and the
healing of the blind man (Mark 8:22). Whether another is
to be admitted, depends on two questions on which the
controversy mainly turns: whether Julias, though belong-
ing politically to Gaulonitis, was comprised within the
limits of Galilee (John 12:21) and whether, in Mark, vi,
45, and John, vi, 17, a direct crossing from the eastern to
the western shore is intended. The negative view seems to
be gaining ground. In the supposition of two Bethsaidas,
the western would be the home of Peter, Andrew, and
Philip (John 1:44; 12:21), and the Bethsaida of Matt., xi,
21 and Luke, x, 13. Julias is identified by many with et-


http://www.newadvent.org/cathen/02536a.htm
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Tell; but, as this is somewhat too far up the river to
answer Josephus’s description, others prefer El-Araj,
close to the shore, or Mesaadiyeh farther east. The parti-
sans of a western Bethsaida are much divided on its site:
Ain Tinet-Tabigha and Khan Minyeh are most favored.

69. For a summary of six different traditional interpretations
— from understanding it as the equivalent of &pate Tov (uyov
wou €’ vpag “take my yoke upon you” to its being marked
with a Tau (1) as a sign of protection and possession—see
Schneider 1971: 578-579.

70. The phrase in Mark 9:48, 6mou 0 OKWANE adTGV 0
TeAeLTE kol TO TOp oL oPévvutal, “where their worm does
not die, and the fire is not quenched” matches the phrase in of
Tsa 66: 24, 7220 X5 DWRY Pn X5 onpin o3,
“their worm shall not die, and their fire shall not be
quenched,” which became in the LXX okWdAnE adtdr od
TeAeuTNoEL Kol TO TOp adT@V o0 oPecbnoetal. Isa 66:24
belongs to a fragmented literary unit consisting of Isa 65:1-7,
66:17, and 66: 24. This unit had nothing to do with Gehenna
or Hell, but speaks of the penalty to be inflicted upon the
idolaters who worshiped in gardens and tombs. But they
themselves would never be buried or entombed. The very
same idea is found in Jer 8:2, 1777 AN ‘J@"?S_J ]?3'1‘7
1M3P? x’%q, “and they shall not be gathered or buried; they
shall be as dung on the surface of the ground,” and in 9:22,

Sy 193 oTRT n92) Ny AT M8, “the corpses
of men will fall like dung on the open ﬁeld ” Jer 16: 4, “They
shall die grievous deaths: they shall not be lamented, neither
shall they be buried; they shall be as dung upon the face of the
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ground,” and Jer 25:33, “They shall not be lamented, or
gathered, or buried; they shall be dung on the surface of the
ground,” are also relevant. See Keener (1999: 691-694) for an
excursus on burial customs.

71. Compare Homer’s The Iliad (Book 7, lines 479-480, 490,
500)

But I [Agamemnon} do not object to burning corpses, for
when men die, one should not deny the bodies of the dead
a swift propitiation in the flames . . . Then they quickly
organized two working parties some to collect bodies,
others to get firewood . . . At that point it was hard to
recognize each dead man. They washed blood off with
water and piled them onto carts, shedding hot tears. Great
Priam did not permit his Trojans to lament. So they heaped
the corpses on the pyre in silence, hearts full of anguish.
Once they had burned the bodies, they went back to sacred
Troy. Opposite them, in the same way, well-armed
Achaeans heaped their dead up on a pyre, sick at heart,
burned them, and then returned back to their hollow ships.

Note also the cremation of the headless body and burial of the
ashes of Pompey the Great, as noted by McDaniel in Chapter
34, “Stabbed Along the Inlets of Egypt: Psalms of Solomon
2:26-27,”in Clarifying Baffling Biblical Passages, online at
http://tmcdaniel.palmerseminary.edu/cbbp-chapter34.pdf..

72. For the various interpretations of the “Son of Man,” see
Chapter 26, “Adam and Enosh and ‘the Son of Man,” in
Clarifying More Baffling Biblical Passages, available at
http://daniel.eastern.edu/seminary/tmcdaniel/Adam&Enosh
=Son-of-Man.pdf.


http://tmcdaniel.palmerseminary.edu/cbbp-chapter34.pdf
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73. For a discussion of Matt 10:34, see Chapter 30, “I Have
Not Come to Bring the End: Matt 10:24-26,” in Clarifying
Baffling Biblical Passages, available online at http://
daniel.eastern.edu/seminary/tmcdaniel/cbbp-chapter30.pdf.

74. See above, note 71.
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