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MATTHEW 1:19

VIwsh.f de. o` avnh.r auvth/j( di,kaioj w'n 
kai. mh. qe,lwn auvth.n deigmati,sai(
 evboulh,qh la,qra| avpolu/sai auvth,nÅ

and her husband Joseph, being a just man
 and unwilling to put her to shame,
 resolved to divorce her secretly.

SHEM TOB HEBREW TEXT1

hyh qydx `ya #swyw
hm[ b`yl hxr alw 

h`wbl haybhl htwlgl alw 
twml hrswal alw

.hyl[ twskl hxwr hyh lba

And Joseph was a righteous man 
and did not wish to dwell with her

nor expose her by bringing her to shame
or to bind her over to death. 
But he wished to conceal her.

The infinitive twsk “to cover, to conceal” in the Shem Tob
Matthew does not translate the Greek avpolu,w  “to send  away,
to divorce.” Hatch and Redpath (1954: 136) listed thirty-eight
Hebrew words which were translated as avpolu,w  by the

Septuagint translators, but hs'K' “to cover,” vWB “to shame,”
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and rs;a' “to bind” were not among them2 The Greek avpolu,w

probably translated the x;Ask.li which was in the Vorlage used

in the Greek Matthew text tradition. The infinitive x;Ask.li
means “to cut off / away, to sweep out.” This would be an-
other example of the confusion of a x and a t in some

Hebrew texts.3

If xwsk was the verb in the Hebrew Vorlage, there is more

than just a hint of potential violence. The Arabic cognates of

xs;K' / xf;K' are

•  1Ck (kasah.a) “he cleaned out, he swept away, he did

away with, he extirpated,”

• 1Gk (kašah.a)  “he broke friendship, he dispersed, he drove

away,”

• Çª/"Gk (kušâh.at) “a determing upon emnity to another,
hating emnity, secret enmity, estrangement of oneself from
another.” 4

The Greek text and the STT agree that “Joseph, her hus-

band, was a just man” (o` a vnh .r auvth/j( di,kaioj w'n and Xya
hyh qydc). Therefore, although xwsk “to clean out” or “to

drive away” and  avpolu,w  “to send away” suggests  possible

violence against Mary, the STT twsk “to cover” suggest the
possibility of violence against Joseph as well. Joseph’s want-
ing “to cover” Mary put him between a rock and a hard place.
According to Deut 13:9, no cover was to be given to an  idol-

ator (wyl'[' hS,k;t.-al{w>) and  no pity or cover was to be given

to an adulterer or an adulteress (tp,a'NOh;w> @aeNOh; tm;Wy-tAm);

they were to be put to death. As a “righteous  man” Joseph
did not want to live with Mary, and he was obligated by law
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to bring Mary to justice. To conceal / cover her would make
him a violator of the law and his life would be at risk. The
appearance of the angel to Joseph in his sleep removed the
risks of being stoned which faced all three—Joseph, Mary,
and the unborn baby.

MATTHEW 2:16

There is one major differences between the STT of Matt
2:16 and the Greek text, which reads, To,te ~Hrw ,|dhj i vdw .n
o[ti evnepai,cqh u`po. tw/n ma,gwn evqu- mw,qh li,an, “Then
Herod, when he saw that he was deceived by the wise men,
was exceedingly angry.” For the verb  evnepai,cqh “he was

deceived” (from evnepai,zw), the STT mss DGH read wg[lX,

the relative pronoun X followed by the active 3mpl of  g[l
“to mock.” In the Septuagint, evnepai,zw never appears as the

translation of g[l. The STT mss ABCEF and the British

Library Ms. Add. 26964 all read warX, which has these two
possible derivations:

• the X could be the first letter of the stem, and if so, arX
could be the cognate of the Arabic ?H (šarra) “he was, or
became, evil, a wrongdoer, unjust, bad, corrupt” (Lane
1872: 1524); or

• the X could be the relative pronoun, as with the wg[lX of

mss DGH, and the stem would be har, with the particular
nuance “to act hypocritically,” a well attested meaning with

the Arabic cognate £ê@ (racaya). Lane (1867: 999–1002)

cited Ä(Ü \!@ (râ caytuhu) “I acted hypocritically, or with
simulation, towards him; I pretended to him that I was
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otherwise than I really was,” and Ä(Ü \?' (tirciyat un ) “a man

who practices evasions or elusions, shifts, wiles, or arti-

fices,” as well as \å?s (murâ c in ) “hypocrite.”

Neither the STT g[l “to mock” nor the har “to act hypo-
critically” can be translations of evnepai,zw “ to deceive.” The
STT had its own text tradition. And, lectio deficilor, the

highly nuanced har was probably original. 

 MATTHEW 3:4

According to the Greek text, John the Baptist’s clothing
was made of camel’s hair and around his loins was a leather
belt (zw,nhn dermati,nhn peri. th.n ovsfu.n auvtou/). The STT

concurs, but adds that it was a “black leather” (rwxX rw[)

belt around his waist. Or perhaps it was  a “white leather” belt
or girdle. The rwxX can be read as the stem rx;v' “to be

black” or as the stem rWx “white” with the relative v, prefixed

to the noun. In favor of reading rwxX as “which was white”

is (1) the advice in Ecc 9:8 “Let your garments be always

white”; (2) the white cotton (sP;r>K; rWx) mentioned in Esth

1:6; (3) Mordecai’s blue and white royal garments found in
Est 8:15; and the synonyms “to purify” and “to whiten”

(!Bel.l;w> rreb'l.) appearing in Dan 11:35. Jastrow (1903:

690), citing Yoma 39b, noted that the Temple is called !Anb'l.
“white” because it cleanses sins.5

MATTHEW 3:7–13

The Gennh ,mata evcidnw /n “You brood of vipers!” in Matt
3:7 and Luke 3:7 appears in only three manuscripts of the
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STT: as ~yntp XrX “root of serpents” in ms. A, and as

~ynynt [rz “seed of dragons” in mss. DG.6 Beare (1981: 93)
translated “Spawn of vipers!” and commented, “It must be
admitted that this vicious epithet is more likely to have been
spat out at the leaders than at the whole audience,” but offered
no explanation for the origin of the epithet. Davies and Alli-
son (1988: 304) simply noted that the epithet “stands over
against the self designation, ‘children of Abraham’.” Insight
into the origin of the epithet comes by reconstructing the
Hebrew Vorlage which will accommodate the evcidnw /n, the

~yntp, and the ~ynynt. The word that does this is the h[,p.a,
“viper” which appears in Isa 30:6, 59:5, and Job 20:16—the

Arabic cognate of which isÅ[cê (caf cay) “viper.”

Given the interchange of the b and the p (as in rz:B' /rz:P'
“to disperse” and lz<r>B; / lz<r>P;  “iron”)  the roots h['P' and

h['B' may also have been interchangeable. If so, the Arabic

cognate of the h[p in h[pa “viper” could beÅ_ª# (bag'aya),

which, according to Lane (1863: 231–232), can mean 7

• “he sought, desired, endeavored . . . seeking to exceed the
just bounds in respect of that which one aims at”;

• “he exalted himself against him; overpowered, or op-
pressed him”;

• “he acted wrongfully, injuriously, or tyrannically, towards
him”;

•  “he magnifies himself; or behaved proudly, haughtily, or
insolently”;

• “he was proud and self-conceited”;

• “acing wrongfully or tyrannically towards others.”
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Thus, when John the Baptist and Jesus called the Pharisees
and /or the Sadducees o;feij( gennh,mata e vcidnw/n, “serpents,
brood of vipers” (Matt 3:7, 12:34, 23:33; Luke 3:7), there was
a play on words. The Pharisees and Sadducees recognized
themselves as the  ~r'b.a; [r;z< “seed of Abram,” 8 but Jesus

and John in a pun recognized them as the h[,p.a, [r;z<. And

this epithet carried a double layer of meaning: “seed of
vipers” and “seed of self-conceited, haughty, and oppressive
tyrants.” 9

The mh. do,xhte le,gein “do not think to say” in Matt 3:9
and the mh. a;rxhsqe le,gein “do not begin to say” in Luke 3:8

appear in the STT simply as wrmat law “do not say.” The

Vorlage for all three texts was probably rma wlyawt law,
with the negative imperative being either la;y" “to show will-

ingness, to be pleased” (BDB 383), which is reflected in Mat-

thew’s do,xhte, or the by-form lWa, which is the cognate of

the Arabic rÖê (cawila) “to go before, to be first,” which is

reflected in Luke’s a;rxhsqe . The original rma wlyawt law
became in the STT wrmat law through haplography in

which the ylaw of the verb wlyawt dropped out of the text

and the infinitive rma subsequently became a finite form.

Mss. ABDEFG of the STT have a thirty-five word addition
which is not found in the British Library Ms. 26964 or in Ms.
C, nor in any of the Greek texts of Matthew 3. The addition
and Howard’s translation (1995: 10–11) reads:

$[h `r`l @zrgh [ygh rbkw
.#r`y `abw  trky bwf yrp h`[y al r`a 

.h`[n hm k��a twrwbjh wl wla`yw
@njwy !hl @[yw
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.wl @ya` yml �ah @ty twntk yt` wl `y` ym
.lybfhl ![h wabyw

Already the axe has reached the root of the tree;
the one which does not produce good fruit 

will be cut down and burned in the fire.
The crowds asked him: if so what shall we do?

John answered them:
He who has two shirts let him give one to him who has none.

So the people came to be baptized.

Trees are mentioned also in Matt 7:17–19, 12:33 and 13:22;
in Mark 8:24 and 11:8; and in Luke 3:8, 6:43–44, 13:19,
21:29, and 23:31. The transitions from the fruit in 3:8, to the
stones in 3:9, back to the fruit trees in 3:10 are too abrupt to
have been the original sequence of John the Baptist’s sayings.
The first thirteen Hebrew words of 3:10, translated as “Al-
ready the axe has reached the root of the tree; the one which
does not produce good fruit will be cut down and burned in
the fire” should be move to follow Matt 12:33, “Either make
the tree good, and its fruit good; or make the tree bad, and its
fruit bad; for the tree is known by its fruit.” This move would
make Matt 12:33 and 3:10 a parallel to Matt 7:17–19, 

So, every sound tree bears good fruit, but the bad tree bears
evil fruit. A sound tree cannot bear evil fruit, nor can a bad
tree bear good fruit. Every tree that does not bear good fruit
is cut down and thrown into the fire.

The ~ybr in the STT of Matt 3:10 is the parallel to the

telw/nai “tax collectors” in Luke 3:12.10 The answer that
John the Baptist gave the tax collectors was Mhde.n ple,on
para . to. diatetagme,non um̀i/n pra,ssete, “Collect no more
than what you have been ordered to.” At first glance the
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reading in the STT appears to be quite different. It reads,

~kyqlxb wxmXtw ~wXn[t alw Xya ~wXl wr[jct,

which Howard (1995: 11) translated as, “Be anxious for (no)
man and do not chastise them, and be pleased with your lot.”

However, the first clue to the meaning of the phrase is the

~wXl, which can be parsed as a l used as a direct object

indicator (as in Aramaic)11 attached to the noun ~Wv  “apprai-

sal, assessment, estimate” a derivative of  ~yYEv; “to tax, to

impose a fine” (Jastrow 1903: 1535–1536). The Hithpa cel

wr[jct “to degrade, to lessen” in the context of tax collec-

tors has nothing to do with lowering one’s dignity, rank, or

self esteem. Rather, it has do to with  lowering the ~Wv , “the

assessment, the taxes.” John the Baptist advised the tax
collectors: “Lower the taxes per person! Do not penalize
them! And be pleased with your perquisites.” Thus, John’s
advise to the tax collectors in Luke 3:13 and in the STT of
Matt 3:10 are quite similar.

The lwmn ~blb ~ymdmw ~ybXwx “thinking and reckon-

ing in their circumcised heart,” at the end of Matt 3:10 in the
STT parallels the kai . dialogizome,nwn pa,ntwn e vn tai /j
kardi,aij au vtw /n, “and all of them were wondering in their

hearts,” in Luke 3:15. If the lwmn (which is omitted in mss.

ABDEF) meant “circumcised,” it would reflect a confusion

of llm “to speak” (as in Gen 21:7) and llm (and its by-

form lWm) “to circumcise” (BDB 557, 576). However, it is

much more likely that this lwmn is a Niph cal participle, used

adverbially, of the lWm /lymi which is the cognate of the

Arabic qás /r"s (myl /ma%la) “to be favorably disposed, to be
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in favor of ” and r"ás (mayya%l ) “favorably disposed” or “with

affection” (Lane 1893: 3026; Wehr 1979: 1098; Hava 1915:
742). Thus, the dialogi,zomai “ to reason” of  Luke is but a

summary of the triplet in the STT: bXx “to reason,” ~md “to

whisper,” and lwmn “being favorably disposed.”

The most problematic part of the STT in Matt 3:10 is just
what were all the people favorably and affectionately think-
ing? The parallel in Luke 3:15 reads, kai. dialogizome,nwn
pa,ntwn evn tai/j kardi,aij auvtw/n peri. tou/ VIwa,nnou(
mh,pote au vto .j ei;h o` Cristo,j, “and all reasoned in their
hearts about John, whether he was the Christ or not.” But in

the STT tradition the people concluded: w"Xy awh !nxwy,
“John is Jesus.”  But this, as it stands, really makes no sense.
However,  meaning can be restored by removing the " marker

in the w"Xy (which is an abbreviation for [;WvyE) and then the

w" Xy awh !nxwy can be read in these three different ways:

• yXya awh !nxwy “John is an Essene”  or

• yXya awh !nxwy “John is Jesse” or

•    yXy awh !nxwy “John is Jesse.”

The name Jesse appears in Syriac as Y&I), with an initial

a, as well as in Arabic ( ¢H! ). In I Chron 2:12–13 Jesse

appears as yv'y I and with the initial a as yv;yai. The messianic

passages in Isa 11:1–5, 10, Rom 15:12 and Sir 41:25 mention
Jesse; and, if Jesse were in the Hebrew Vorlage used by Luke,
he may have opted for the title o` Cristo,j, rather than the

name VIessai “Jesse.”  If yXya awh !nxwy, “John is an Es-

sene,” was what John’s audience thought, some contemporary

scholars would also be lwmn—“favorably inclined” to agree.12
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The enigmatic ta in STT of Matt 3:13, which appears in

all manuscripts except ms. B (which has la), is probably

from an original  !dry hta “he came Jordan-ward,” which

was corrupted to !dryh ta. In the original statement a

locative a% (spoken, but not written) could change the !dry
“Jordan” into “Jordan-wards,” i.e., “down to the Jordan.” 

MATTHEW 4:13

Kafarnaou.m th.n paraqalassi,an 
evn o`ri,oij Zaboulw.n kai . Nefqali ,m

Capharnaum on the sea coast, 
in the borders of Zabulon and of Nephthalim.

VULGATE
Capharnaum maritimam 

in finibus Zabulon et Nepthalim

SHEM TOB TEXT

!wlwbz #ra hcqb hmjyram z[l htyar ~wxn rpk
Capernaum-Raithah, that is, 

Maritima, on the outskirts of the Land of Zebulun.

Corresponding to the th.n paraqalassi,an “on the sea
coast” of the Greek text and the Maritima of the Vulgate are
twelve textual variants in the STT. Were the STT a translation
of either the Greek text or the Vulgate, one would expect to
find hm'y" /ht'M'y: “toward the sea,” depending whether the

masculine or feminine word for “sea” was used. Actually, an
original ht'M'y: may survive in four of the twelve variants.

Given the well attested confusion of the y and the r, as well

as the r and the m,13 the htmr in mss FG and the htmrb in
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ms. A may have been originally htmy and  htmyb. The b of

htmrb would be a secondary pseudo-correction after the

htmy was corrupted to htmr. Similarly, the htrm of ms.

D and the htmr of mss. FG are also corruptions of an origi-

nal htmy.14 

The other variants are related to the transliteration of the
Latin Maritima, which was added as a clarifying gloss after

the htmy [ =  ht'M'y: “toward the sea”] became corrupted. The

htyar of ms. British Library Add. no. 26964 and ms. C are

missing the initial m and the internal m of Maritima. Similar

errors account for the following variants:

htar  ms. B

hmjyram Add. no. 26964

amj arm  mss. AD

hmyjaram  ms. B

hmjram  ms. C

hmyjrm  ms. F

hjmar ms. G

hnajarm ms. G

These examples make it quite obvious that the STT scribes
and tradents were not all that proficient in Latin. The trouble
they had with Maritima makes it quite certain that they would
have been in over their heads had they been translating the
Latin texts into Hebrew.

MATTHEW 4:21 AND 4:23

Even Hebrew names like yDIb.z: Zebedee, meaning “My

Gift,” or laeyDIb.z:, “God is my Gift,” were difficult to trans-

literate from Greek and Latin into Hebrew. In the STT of

Matt 4:21, laeyDIb.z: matches the Greek Zebedai,ou, which be-

came in transliteration



12 CLARIFYING NOTES

 wadabz
Xwaydbz
  wadbz

  wdabz 
hdabaz
 ladbz

laydbz
   aydbz

The noun dbz “gift” appears in Matt 4:23, “Jesus went

around . . . preaching to them the good gift (bwj dbz).”  This

bwj dbz was glossed by the Greek euvagge,lion “gospel,”

which was variously transliterated as Ayyl.yy<" g>n>ww"am;, or

rajnwlygnawa, or razylygnwwa, or razylygnawa. (The final

r in these transliterations obviously reflect the confusion of

the w and the r by scribes who knew very little Greek.)15 The

choice of dbz “gift” precludes misunderstanding the “gift” as

a possession or something material. This is best illustrated by
the Arabic cognate ;#B (zabd ) which Lane (1867: 1209) de-
fined as “An issue, or event . . . such as is relishable, or

pleasing,” and cited this example, @t[o! É;#B nÖ\"hªo {"k
(kâna liqâwucka zubdata cal cumuri), “The meeting with thee
was emphatically the event of life; meaning, the most relish-
able, or pleasing, event of life.” (Lane’s italics)

In the Greek text tradition there is no conspicuous connec-
tion between Zebedai,ou “Zebedee” and euav gge,lion “gospel.”

But in the STT tradition ,the name laeyDIb.z:, “God is my gift”

(or laeyDeb.z: “gifts of God”), anticipates the bwj dbz “good

gift,” i.e., the Gospel, which Jesus began to preach.

MATTHEW 5:3–11

Only seven of the nine Beatitudes are found in the STT,
with verses 6–7 missing in all the manuscripts. Thus, there are
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no Beatitudes for “those who hunger and thirst” or for “the

merciful.” The Hebrew yrXa “blessed, happy” has been iden-

tified in the lexicons as a derivative of  rXa “to step, to

advance, to go straight on,” with its Arabic cognate being ?ª+ê
(ca.tar and ci.tr) “footstep.” However, Lane (1863:18) also

cited Å?ª+å (ca.tarhu) “he preferred him, he honored him, paid
him honor, he chose, elected, selected,” calling attention to
the Qurcan, Sura 12:91. After Joseph identified himself to his
brothers, he stated, “The truth is that whoso is righteous and
is steadfast, Allah does not suffer the reward of such good
ones to be lost.” Thereupon, the brothers declared to Joseph:

"xáp\ ã!  n?+ ! ;hªo ãè'
tacllahi  laqad  ca.traka callahu calaynac

By Allah, surely Allah has preferred you above us!

The ?+ ! (ca.tar) “preferred” in this verse is the cognate of the

rva / yrva which appears in Psalm 1:1 and in the Beatitudes

of Jesus as they survive in the STT of Matthew. God does not
permit the reward of the “preferred” to be lost. Precisely
because the righteous  are “preferred” they shall be comforted
with such great rewards as: (1) inheriting the earth, (2)
entering the kingdom of heaven, (3) becoming the children of
God, and (4) seeing God. Righteousness is what God prefers,
and His preference produces blessings which make those
whom He prefers truly happy.

The second beatitude, maka,rioi oi ̀penqou/ntej( o[ti auv-
toi. paraklhqh,sontai, “Blessed are those who mourn, for
they shall be comforted,” reads differently in the STT, which
has wmxwnyX ~ykwxh yrXa, “Blessed are those who wait,

for they shall be comforted.” This difference, no doubt, goes
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back to the Hebrew sayings of Jesus in which the verb lWx,

stem I, “to wait” (found in Gen 8:10, Jud 3:25, Psa 37:7, and

Job 35:14) or lWx, stem II, “to mourn” (found in Est 4:4 and

Psa 55:5 [MT] ) was used. In the STT tradition the ambiguity

in the Vorlage was removed by using the synonym of lWx,

stem I, which was hk'x' “to wait,” found in Isa 8:17, ytiyKixiw>
hw"hyl; “I will wait for Yahweh” and 64:3 [MT]  Al-hKex;m.li
“to the one waiting for Him.”

The seventh Beatitude, maka,rioi oi ̀eivrhnopoioi, “Blessed

are the peace makers,” is  ~wlX ypdwr yrXa in the STT.

Both the Greek and the Hebrew have the ring of Psa 34:15

[MT] Whped>r'w> ~Alv' vQeBi (zh,thson eivrh,nhn kai. di,wxon

au vth ,n), “Seek peace and pursue it.” The affirmative @dr in

the Psalm  and in the Beatitude of STT is followed by a three-

fold negative use of this @dr: in Matt 5:10 (~ypdrnh) “the

persecuted,” in 5:11 (wpdry) “they persecute,” and in 5:12

(wpdr) “they persecuted.”

MATTHEW 5:16–22

The phrase twdbkmw twxbwXmh ~ybwjh ~kyX[m in

5:16, which Howard translated as “your good deeds which are
praised and glorified,” is problematic. The “good” and the
“deeds” are masculine plurals, but the “praised” and “glori-
fied” are, at first glance, feminine plurals. But this mismatch
cannot be right. A more careful look suggests that the tw end-

ings of twdbkm and twxbwXmh should not be read as the

feminine plural tA but as tW, like the ending of the tW[m'v.h;
“to cause to hear” in Ezek 24:26, which has been identified as
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an Aramaic Haph cel infinitive construct (BDB 1036; GKC

53l ). If so, both the m and w in twxbwXmh, which make it a

feminine plural Pa cel passive participle with the definite
article, can be removed as pseudo-corrections once the
Haphcel infinitive was misread as a participle. Thus, there
were three infinitives in this verse, two of which retain the
influence of Galilean Aramaic. The verse reads, “Thus let
your light shine before every man in order 

• to make them see (~t'Aar>h;) your good works, 

• to make (them) praise (tWxBeX.h;) and

• to make then honor (tWdBek.m;)
your Father who is in heaven.”16

The Greek text has an abbreviated sentence with just two
aorist subjunctives: i;dwsin “that they may see” and doxa,sw-
sin “that they may glorify.”

In Matt 5:22, the Greek reads, o]j dV a'n ei;ph| tw /| avdelfw/|
auvtou /( ~Raka ,( “and whoever shall say to his brother ‘Raca’
shall be in danger of the council.” But in the STT the word
~Raka, /  Raca does not appear. Instead it has twxp “inferior.”

No doubt, in the Hebrew/Aramaic saying of Jesus the word
used was the Aramaic expression of contempt, aq'yrE,
meaning “good for nothing” (Jastrow 1903: 1476). The k in
the Greek ~Raka, could reflect an original k or q. But the

Hebrew qr: “thin” or hQ'r: “temple (of the head)” are not

pejoratives, nor are %r: “tender, weak, soft” or the Aramaic

ak'yrE “delicate, nobleman, freeman” (BDB 940, 956; Jastrow

1903: 1474). But given the interchange of the k and the q and

the ambiguity of near homophones meaning soft, delicate,
thin, good for nothing, or nobleman, the STT scribes
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substituted the unambigious twxp “inferior, degraded” for

the ak'r" /aq'r" /aq'yrE.17 But even the twxp in the STT is not

without its ambiguity. It could be read as tWxp' “inferior” or

as tAxp; “grandees or governor”  (Jastrow 1903: 1151), as in

Matt 10:18 . The Greek Mwre, “moron” and the hjwX “mad-

man, fool” in 5:22b are a good unambiguous match.

MATTHEW 5:31–32

The STT of Matt 5:31–32 is an expanded text with some

redundancy, as is evident when texts are set in columns.

RSV

“It was also said,

‘Whoever divorces his wife, let

him give her a certificate of di-

vorce.’ 

But I say to you that everyone

who divorces his wife, 

except on the ground of unchas-

tity, makes her an adulteress;

and whoever marries a divorced

woman commits adultery.

STT

Again Jesus said to his disciples:

You have heard what was said

to those of long ago that every-

one who leaves his wife and d i-

vorces [her] is to give a bill of

divorce, that is, libela repudio.

And I say to you that everyone

who leaves his wife 

is to give her a bill of divorce

except for matter of adultery. He

is the one who commits adultery
and he who takes her commits
adultery

The last ten words in the Hebrew of the STT appear to have

suffered from the haplography of three letters. The text reads

@wan rbd l[ ~a yk . . . 

@any htwa xqwlhw @awnh awh
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 . . . except for the matter of adultery,
he is the adulterer,

and the one taking her commits adultery.

The text needs to be restored by adding before the awh the
three letters wah and changing a w into a y. With this restora-

tion the text becomes

wa hpwan rbd l[ ~a yk . . . 

@any htwa xqwlhw @yanh awh
 . . . except for the matter of  her adultery, otherwise

he causes adultery and the one taking her commits adultery.

This correction brings the @yanh awh into agreement with
the Greek text’s poiei/ auvth.n moiceuqh/nai, “he makes her an
adulteress.”18 Consequently, in light of the Greek text tradi-
tion and the STT tradition Jesus’ statement in 5:31–32 had
three points: (1) a divorce due to (allegations or suspicions of)
adultery on the part of the wife does not require a certificate
of divorce, (2) all other divorces require the disgruntled
husband to issue a certificate of divorce which liberates the
former wife to legally marry again, (3) and failure to issue the
certificate of divorce would mean that the former wife and her
next spouse would technically be living in an adulterous
relationship. It goes without saying that a woman caught in an
act of adultery was to be stoned (John 8:3–4).

MATTHEW 5:46

ouvci. kai. oi ̀telw/nai to. auvto. poiou/sinÈ
Do not even the tax collectors do the same?

~hybhwa ~ybhwa ~ynp yz[ alh
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Do not the impudent19 love those who love them?
Luke 6:42

kai. ga.r oi ` a`martwloi. tou.j avgapw/ntaj auvtou.j avgapw/sinÅ
For even sinners love those who love them.

The differences between “tax collectors,” and “impudent,”
as well as “sinners,” points to a Hebrew Vorlage for this say-
ing of Jesus in which the word ~ycrp was used. It had these
two meanings:

• #r:P', stem I, “to break open/ through” and “to be lawless,

licentious, dissolute, unrestrained”; and #yrIP' “unbridled,

impudent” (Jastrow 1903: 1227, 1237). 20

• #r:P', stem II, is the cognate of the Arabic Q?c ( fara .za)

“he apportioned,”Q?c ( far .z) “an obligatory apportion-

ment,” and ÇOÜ?c ( farî .zat) “a thing made obligatory . . . a

primarily-apportioned inheritance” (Lane 1877: 2375).

Hava (1915: 556) included Q?cê (cafara .za) “to assign the

rate of a tax . . . to anyone . . . fees, soldier’s pay.” Wehr’s
definition (1979: 826)  included, “to determine an amount
of money and the like . . . to make incumbent, obligatory.”21

The first definition accounts for the ~ycrp = a`martwloi
“sinners” in Luke 6:42; as well as the ~ycrp = ~ynp yz[
“impudent ones” in the STT of Matt 5:46. The ~ycrp =
telw/nai in the Greek text of Matt 5:46 reflects the definition

found in stem II. The vocabulary for tax collectors, money
changers, and money lenders includes the following.

Matt 21:12 Y  
Mar 11:15  C kollubisth,j “money changer” 
John 2:15    M 
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John 2:14     kermatisth ,j “money changer”
Matt 10:3     telw,nhj “tax collector”

Matt 9:9    telw,nion “tax collector’s table” @wkxh !xlX
Matt 10:3    “money lender for interest” ~wsrpb hwlm 

Matt 21:12  “money changers’ table”  ~ynxlwXh twxl
The identification of Matthew in Luke 5:27 as telw,nhn

ovno,mati Leui.n / publicanum nomine Levi, “a tax collector

named Levi” probably came from a phrase in Luke’s Hebrew
source which read aWh ywIle ~ve (confusing a y for the h
which was in the original source)22 rather then aWh hW<l.m; v,
“who was a money lender,” which would have been in
agreement with the STT of Matt 10:3, “who was by reputa-
tion a lender of money for interest.”  Matthew may have been
bi-vocational before he met Jesus. The taxes he collected
went to Caesar, but the interest he earned helping people pay
their taxes went into his own pocket and made it possible for
him to entertain “many tax collectors and sinners” (Mark
2:15).23

Matt 5:46 provides another example of the way in which
ambiguous Hebrew or Aramaic homographs in the STT
tradition were clarified by use of unambiguous  synonyms as
replacements. Another example of this, in the immediate
context, appears in Matt 5:43, where the VAgaph,seij to.n
plhsi,on sou “love your neighbor” is an exact quotation of

the Septuagint’s translation of ^[]rel. T'b.h;a'w> in Lev 19:18.

But the unpointed $[rl is a bit ambiguous, like the A[rE in
Job 36:33 which became fi,lon auvtou and amico suo “his
friend” in the Septuagint and Vulgate, but the KJV, ASV, and
NAS have “his noise,” the RSV and NRS have “its crashing,”
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and the NIV and NIB have “his thunder”—not to mention the

[;ro “evil” and the [;rE “purpose” (BDB 929, 946). In the STT

tradition the ambiguity in the Vorlage was removed by

switching from h[r “to love” to its synonym bha: tbhaw
$bhwal “you shall love the one loving you”. This provided

a wordplay with the following ~kybywa wbha “love your

enemies.” 

MATTHEW 6:1–10

mh. poiei/n e;mprosqen tw/n avnqrw,pwn 
pro.j to. qeaqh/nai auvtoi /j\ 

“do not your alms before men, to be seen of them.”

~kta llhl ~dah ynpl ~ktqdc wX[t !p
“lest you do your alms before men 

that they might praise you.”

The translation of dikaiosu,nhn as “almes” by Tyndale,
(1526) and “alms” in the KJV (1611) should have been re-

tained, especially in light of the Hebrew hqdc and its Arabic

cognates, Çg;L (s.adaqat), “an alms, a gift to the poor for the

sake of God, or to obtain a recompense from God,” and the

verb (Form 5) j;K' (tas.addaq), “he gave the poor an alms,

or what is given with the desire of obtaining a recompense
from God” (Lane 1872: 1667–1668). The evlehmosu,nh in
6:2–3 is synonymous, and “alms” appears in these verses in
the KJV, ASV, NAS, RSV, NRS, DRA, and as “almsgiving”
in the NAB and NJB.

The Greek qeaqh/nai “to be seen” and the STT llhl “to
praise” cannot be translations of each other, but they can be
traced to a common Hebrew source in which there was a
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misreading of a d as a r, or vise versa. The Hebrew Vorlage

had either (1) twdh, the Hiphcîl infinitive of hd" y" “to laud,

give thanks, praise,” or (2) twrh, the Niphcal infinitive of

har, which had suffered the elision of the a (GKC 23f ), so

that twarh became twrh “to be seen.” 24

The zwrk ryb[hl wcrt al, “do not wish to make a
proclamation,” in the STT has no corresponding phrase in the
Greek text, the Vulgate, Peshit.ta, or Old Syriac. For the o[pwj
doxasqw/sin up̀o. tw/n avnqrw,pwn “that they may be praised

by men,” the STT reads ~da ynb ~twa waryX, “that men

might see them.” Here also, as in 6:1, the Hebrew Vorlage

had either (1) wdy, the Hiphcîl imperfect of hd" y" “to laud, to

praise,” or (2) the Qal imperfect wry, from the stem har.

This explanation also fits the wxbXyw “that they might praise”

in the STT of 6:5, whereas the Greek text reads, o[pwj
fanw/sin toi/j avnqrw,poij, “that the may be seen by men.” 

For the “thy kingdom come” (evlqe,tw h` basilei,a sou) in

6:10, the STT reads $twklm $rbty, “thy kingdom be

blessed”—which reflects a misreading of a $rdy which must

have been in the Hebrew Vorlage. (In Prov 14:12, the MT

$rd was translated by e;rcomai.) The Arabic n@ < (daraka)

provides commentary for the Hebrew $rd which lies behind

the Greek evlqe,tw. The meanings of  n@ < (daraka) include,

“it attained its proper time, it attained its final time or state, or
its utmost point or degree . . . it continued unbroken in its
sequence” (Lane 1867: 873). The Greek, Latin, and Syriac
texts remain the preferred reading for this petition.  
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MATTHEW 6:11

The evpiou,sion in Matt 6:11(to.n a;rton hm̀w/n to.n evpi-
ou,sion do.j h `mi /n sh,meron, “Give us this day our daily
bread”), which appears also in Luke 11:3 and Didache 8:2, is
found nowhere else in Greek literature.25 Arndt and Gingrich
1967: 296–297) noted the readings of (1) the Curetonian
Syriac of  Matt 6:11, Nl Ybh A!Wid A[I!) N~{lw

(wlh.mn cmync dywmc hby ln) “give us today our continual

bread,” and (2) of Luke 11:3,  A[I!) A~{l  Nl Ybhw

mWI\>d (whby ln lh.m
c cmync dklywm), “give us the continual

bread of every day.” By contrast, the Peshit.ta reads Nl vh

A[!Wi N[O]W*d A~{l  (hab lan lah.ma%c dsûnqa%nan

yawma%na%c ), “give us bread for our needs from day to day.”

Likewise, the Peshit.ta of Luke 11:3 has A~{l  Nl vh 

mWI\> N[O]W*d (hab lan lah.ma%c dsûnqa%nan kulyu%m ), “give

us bread for our needs every day.”

The STT of Matt 6:11 supports the reading of the Cure-
tonian Syriac’s A[I!) (cmync) “continual.” The STT reads

• wnl ~wyih !t ydymt wnmxl A

• wnl ~wiyh !t tydymt wnymxl B

• wnl ~wiyh !t tydymt wnymxl D

• wnl ~wiyh !t tydymt wnmxl EF

“our bread(s) continually give today to us”

• tydymt wnmxl !ttw C Brit Lib Ms. Add no. 26964

“and may you give our bread continually.”

The dymt here in the STT calls to mind the dymiT'h; “the

continuity” in Dan 8:11–13, which, by itself, meant “the daily
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burnt offerings.”26  Similarly, David promised to Meribaal,

dymiT' ynIx'l.vu-l[; ~x,l, lk;aTo hT'a;w> “you shall eat bread

at my table continually/daily” (II Sam 9:7, and also in 9:10,
13).27

If the original Lord’s Prayer was spoken and written in He-
brew, the STT and Syriac variants suggest that this request

was originally dymt wnmxl ~wyh !ttw. If so, the variants

also suggests that the dymt /dmt became corrupted—due to

a metathesis of the t and the m  and the misreading of a d as
a r—to a contextually meaningless rtm /rytm.  This rtm
was “corrected” in one textual tradition to read rxm,28  which
accounts for the following statements of Jerome (c. 342–420)
and Sedulius Scottus (an Irish scholar in the Carolingian
court, 848–874), which were cited by Klijn (1992: 86–88):

• “In the Gospel which is according to the Hebrews, I found
MAAR in place of ‘which is necessary to support life’ which
means ‘for tomorrow” (Jerome, Matthaeum 6,11); 

• “In the Hebrew Gospel according to Matthew it is said this
way: ‘Give us today our bread for the following day’ ; that
is, ‘the bread which will be given in thy Kingdom, give us
today’” (Jerome, Tractatus de Psalmo CXXXV). 

• “In the Gospel which is called according to the Hebrews
instead of bread which is necessary to support life, I found
‘moar’  which means ‘for tomorrow’” (Sedulius Scottus,
Super Evangelium Mathei).29

 
Moreover, these quotations suggest that in another Hebrew

textual tradition the dymt  became corrupted (due to the

metathesis of [a] the t and the m, and [b] a d and a y ) to

dytm which was then “corrected” to ydhm, in which case the
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hm functioned as a simple relative pronoun (as in Jer 7:17,

Mic 6:5, 8, and Job 34:33) and the yd  had its usual meaning

of “sufficiency, plenty, enough,” as in Prov 25:16, &' Y<D; lkoa/
“eat only as much as you need.” As a result, this line in the
prayer was interpreted in the Peshit.ta and by others to mean
“give us this day our bread for subsistence,” i.e., “bread which
is sufficient/ necessary  to support life.” 

Those who interpreted the petition as a reference to the
bread to be given in the heavenly Kingdom also followed the

text tradition in which the original dymt /dmt—attested in

the STT and the Curetonian Syriac—had become corrupted

to rxm, and this rxm was interpreted as some “future day.”

Jastrow (1903: 764) cited Mekhilta, Parashat Bo, 18, “there
is a mah.ar which means now (the next day), and there is a
mah.ar which means some future time.” Thus, for some

interpreters, rxm was just a synonym of ~ymiY"h; tyrIxa;B. “in

the last days,” referring to the ideal or Messianic future.

The study by Hemer (1984: 81–94) on the problematic
evpiou,sion in the Greek text of Matt 6:11 and Luke 11:3 led
him to conclude that,

• evpiou,sioj “is to be tied closely to evpiou/sa,” a participle
which functioned independently of its verb as adjective or
substantive,

•  evpiou/sa signified “the coming day,”

• evpiou,sioj “was an available derivative” meaning “pertain-
ing to the coming day,”

• “the unusual expression was chosen advisedly, perhaps as
a nuanced rendering of an Aramaic original,”
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• evpiou,sioj is “a forcible correlative of sh,meron: give us
today the bread for our coming day’s need.”

 • “The traditional rendering ‘daily’ is less sharp, but conveys
the essential sense, and may serve in default as a more
exact adjectival equivalent.”30

With one exception, I am in full agreement with Hemer’s
conclusions. The exception is that the evpiou,sioj may be “a
nuanced rendering of an Aramaic original,” which in my
opinion should be changed to “a nuanced rendering of a
Hebrew original.” 31 The original Hebrew meaning, without a
doubt, survives in the STT dymt “continually/daily” and the
Curetonian A[I!) (camînac ) “daily/continually, habitually,

constantly” (Payne Smith 1957: 19).

MATTHEW 6:22–34

The phrase o[lon to. sw/ma, sou fwteino.n e;stai, “all of

your body will be full of light,” matches the ryhzy $pwg lk,

“all of your body will shine,” found in mss. ABCDEFG of the
STT and the e;stai fwteino.n o[lon “it will be wholly bright”
of Luke 11:36.  Only ms. H and Brit. Lib ms. 26964 differ in

reading $wXxy $pwg lb, “your body shall not be dark.” This

variant reflects the confusion of lk “all” as lb “not”—

which was followed secondarily by changing the verb from

ryhzy to $wXxy to accommodate the negative particle. 

However, in  Matt 6:23 the problem is with the reading of
the Greek text. The phrase eiv ou=n to. fw/j to. evn soi. sko,toj
evsti,n( to. sko,toj po,son, “if therefore the light that in you is
darkness, the darkness how great?” is problematic. The read-

ing of the STT is ~ykwXx wyhy $ykrd lk, “all your ways
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will be dark ones.” Both, the STT and the Greek text, point to
a Vorlage in which the lexeme Hm'K' was used. The verb

means not only “to faint, to be faint (pale of face)” but also
“to be blind,” the meaning attested also in Syriac (Payne
Smith (1957: 217) and in Arabic (Wehr 1979: 986; BDB

484). In the STT this Hm'K' was paraphrased with the $Xx,

which appears in 6:22b and 6:23a. But in the Greek text tradi-

tion the hmk (= Hm'K') was read as the interrogative hM'K; (=
hm + k) “how much?” and interpreted as an emphatic affirm-

ative “how much!”  Were the Vorlage in Aramaic there would
have been no confusion between the hmk “to be blind” and

the amk “how much.” 

The Geek text tradition has nothing matching the STT
$ykrd “your ways.” Nuances of the $rd in this context no

doubt matched the nuances which survive with its Arabic cog-
nate, as cited by Lane (1867: 875) and Wehr (1979: 323):

•  n!@< (darrâk) “perception,” 

• n@;s (mudrik) “the perceptive faculty of the mind” 

• Ft8o!  n!@;to! (calmadariku cal .hamsu) “the five senses.”

The Vorlage can be restored as hmk hyhy $ykrd lk,

meaning “every one of your senses will be become dulled.”

In Matt 6:24 (= Luke 16:13) the Greek ou v du ,nasqe qew /|
douleu,ein kai. mamwna/|, “you cannot serve God and mam-

mon” does not match the STT lah dwb[l wlkwt al
~lw[hw, “you are not able to serve the God and the world.”
The words “mammon” and “world” have no direct or indirect
lexical link. Therefore the best way to account for the differ-
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ence is to recognize the conjunctive w of  ~lw[hw “and the

world” to be a secondary addition. Then the STT becomes

~lw[h lah “the eternal God.” If so, a !whw “and wealth” or

!waw “and riches,” or !wmmw needs to be restored in the STT

to match the “mamwna/| “mammon” of the Greek text.
In Matt 6:27 (= Luke 12:25) the Greek prosqei/nai evpi.

th.n h`liki,an auvtou/ ph/cun e[na , “to add one cubit to his

stature” is essentially the same as the STT:  wtmwqb @yswhl
txa hma, “to add to his height one cubit,” which matches

the spacial interpretation of h`liki,an in the Vulgate (statu-
ram), KJV (“like “one cubit unto his stature”), followed by
the ASV, NKJ, and DRA”; whereas the NAS, RSV, NJB read
“a single cubit of his life.” By contrast the NIV, NIB, NAU,
NRS, and NAB, give it a temporal interpretation, reading
“single hour /moment to his life” (italics added). The Greek
h`liki,an is like the English “span,” which can have spacial or
temporal meanings, as in “life-span” and “hand-span.” 32

The Greek ph/cun “cubit” is related to ph,cuioj, which is
attested with a temporal meaning in the phrase ph,cuioj
cro, vnoj “a span of time” (Liddell and Scott 1966: 1402). The

txa hma in the STT reflects a similar idiom and would be

the equivalent of dx;a, ~Ay. If this saying goes back to an

Aramaic source, the Vorlage could be restored by emending

the STT hma “cubit” to ~mya “day,” which would be the

cognate of the Syriac M"I) (cîma%m) “day, daytime” (Payne

Smith 1957: 13).
In Matt 6:28 the ta. kri,na tou/ avgrou/ “the lilies of the

field” appears in the STT as [h]Xmwxh . . . !wrXh tlcbx
“the red . . . saffron of Sharon.”33 The Vulgate read lilia agri
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“lilies of the field”, but the STT gloss !AY>"lyIg> (and its

variants) transliterates the Latin gilvus “pale yellow.” Luke
12:27 has only ta. kri,na, “the lilies.” Thus, the Greek texts
make not reference to Sharon. But this is true also of the Song
of Solomon 2:1, which reads,

~yqim'[]h' tN:v;Av !ArV'h; tl,C,b;x] ynIa]

I am a flower of the Sharon, a lily of the valley.

evgw. a;nqoj tou/ pedi,ou kri,non tw/n koila,dwn
ego flos campi et lilium convallium

I am a flower of the plain, a lily of the valleys.34

In this text and in the Hebrew Vorlage of Matt 6:28 and
Luke 12:27, !Arv' as a proper name does not appear. But

pedi,on “open country” and koila,j “deep valley” could be

translations of the common noun !Arv '—with its definite

article— which was the cognate of the Arabic ?D (sirr) “the

low or depressed part of a valley, or most fruitful part thereof,
the middle of a valley or meadows, fruitful good land” (Lane

1872: 1338). The rv;v' “vermillion” appearing in Jer 22:14

(rv;V'B; x;Avm', “painted with vermillion” ) may also have

been associated with the rv' in the name !Arv' “Sharon.”

At first glance,  Matt 6:32 in the STT reads differently than

the versions. It has ~yXqbm ~ypwgh hla lkX, which

Howard (1995:27) translated as “because all these things the
bodies seek.” The texts of 6:32 and Luke 12:30 read:

pa,nta ga.r tau/ta ta. e;qnh evpizhtou/sin\ oi=den
haec enim omnia gentes inquirunt scit

For after all these things the Gentiles seek
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tau/ta ga.r pa,nta ta. e;qnh tou/ ko,smou evpizhtou/sin(
haec enim omnia gentes mundi quaerunt

For all these things do the nations of the world seek.

The Greek e;qnh “people /Gentiles” and e;qnh tou/ ko,smou

“people of the world” and the STT ~ypwgh “the bodies”

cannot be translations of each other. Jastrow (1903:225)

defined @WG (stem II) as “body, person, substance, self ” and

noted that @WG is used for “the fictitious storehouse of souls in

heaven.” In BDB (157) hp'WG is defined as a “body, corpse,”

making it the cognate of the Arabic fáª3 (jiyyaf ) “he be-

came a stinking dead body” and Çdáª3 (jîfat) “a carcass, or

corpse, a dead body that has become stinking.” With these
definitions in focus, the STT “because all these things the
bodies seek,” is senseless. However, there was another mean-
ing of @WG in Hebrew which has yet to be recognized in most

Hebrew/Aramaic lexicons. The @WG in STT 6:32 is the cog-

nate of the Arabic fª3 (juff ), meaning “a company of men
or people, a collective, or great body thereof ” (Lane 1865:

432, 494). Thus, the STT ~ypwgh would carry the same
meaning as the Greek e;qnh “people /Gentiles.”  

The ta. e;qnh tou/ ko,smou “the people of the world” in

Luke 12:30 corresponds to the Hebrew #r<a'h' yMe[;, which

Jastrow (1903: 125) defined as “country people, hence illiter-
ate, course, unrefined (often applied to an individual),  . . .
those not observing certain religious customs regarding tithes,
levitical cleanness &c.” This term may well have been in the

original Hebrew saying. If so, Matthew changed the yMe[;
#r<a'h'  to ~ypwgh because he was writing for some who were
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so labeled and they might have been offended by the pejor-
ative term.

MATTHEW 7:3–4

The doko ,j “beam,” mentioned in Matt 7:3–4 and Luke 6:

41–42, would translate the Hebrew hrwq “beam.” But the

ka,rfoj “speck” in these same verses could be a translation of

(1) as'yqe “twig, chip,” or (2) ~S'yqi “chip, fragment,” or (3)

vq; “straw, stubble,” which is the word found in the STT.”35

As noted by Davies and Allison (1988: 671) and other com-
mentators, statements similar to those found in Matt 7:3–4
and Luke 6: 41–42 are found in the Talmud, notably,

• cArakkhim 16b, “R. Tarfon said, ‘I wonder whether there is
anyone in this generation who accepts reproof, for if one
says to him: Remove the mote [~S'yqi = ka,rfoj] from

between your eyes [or: teeth], he would answer: Remove
the bean [hrwq = doko ,j] from between your eyes [or:
teeth].’”

• Baba Bathra 15b “If the judge said to a man, ‘Take the
splinter [~S'yqi = ka,rfoj] from between your teeth,’ he

would retort, ‘Take the beam [hrwq = doko ,j] from be-
tween your eyes.’”

The $tlwz in Matt 7:4–5, which Howard translated as

“other person” or “fellow man,” appears as a synonym for

$yrxa “your other one .” Apparently, the Hebrew Vorlage

read $yxa, which came into Greek text as avdelfou / sou “your

brother” (three times in Matt 7:3–5 and four times in Luke
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6:41–42). But in the STT text tradition the $yxa became cor-

rupted to $rxa, and this unusual singular suffixed rxa was

replaced with the singular suffixed synonym $tlwz.36 

MATTHEW 7:11

The translation of Hebrew [r has been problematic in

several texts. For example, MT ^y[,ro Wmn in Nahum 3:18 is

rendered in the Septuagint as evnu,staxan oi ̀poime,nej sou

“your shepherds [=  h[r, stem I] slept,” but the Peshi .tta has

Y<iRB}  W~] (na)mw .habraiky) “your friends [ = h[r, stem

II] slept.” In Micah 4:9 the MT [;rE y[iyrIt' “you shout a

shout” [= [Wr] was translated in the Septuagint as e;gnwj

kaka, “you have known evil” [= [dy and [[r, stem I], and

the Peshi .tta also has )+&Ib y=DB` (ca)badty bišta) c ) “you

committed evil,” but the Targum Jonathan has ar"b.x;t.mi Ta;
 aY"m;m.[;l. “you made friends [= h[r, stem II ] with the gen-

tiles.” A retroversion of the ponhroi. in Matt 7:11 to  ~y[r
suggests a similar ambiguity with  ~y[r in the original ver-

sion of the verse and the ~y[r in the STT.37

The rhetorical questions in Matt 7:9–11 established the
point that parents do not give their children something sug-
gestive of death when they asked for the staples of life. The
inference is that “family members” [ = Hebrew ~y[irE or Ara-

maic !yrIb.x;] naturally give good gifts to each other. How-

ever, the ~y[r [=  ~y[irE] “family, friends, kinfolk, loved

ones” of the original saying was misread as  ~y[ir" “evil ones.”

 The Aramaic ar"b.x; “family, friends” could not have pro-

duced such a misunderstanding, adding support for there
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being a Hebrew Vorlage for this Matthean tradition. Instead
of interpreting ~y[r  as ponhroi, the early translator should

have rendered it as plhsi,on, as in Matt 5:43, “you shall love
your plhsi,on as you love yourself.” At one time Matt 7:11

surely carried the meaning, “If you who are kinfolk know how
to give good gifts to your children, how much more so will
your heavenly father give good things to those who ask!” (Psa
23:1 may well have meant “Yahweh is my kinsman, I shall
not want”—in which case the names Abijah, “Yahweh is my
Father” and Ahijah “Yahweh is my brother/kinsman” could
serve as commentary. 

 If  a;rton was a translation of  ~xl “bread” in this tradi-

tion, then either !b,a, “stone” or ~g<r< “stone” could have been

used in a wordplay. In light of the Ab-WmG>r>yI ~Agr" in Lev 24:

14 and 16, (Septuagint li ,qoij liqobolei,tw au vto .n) “stone

him with stones,” ~g<r is more likely to have been in the

original saying. Even though !b,a, was used with ~g<r for

stoning (Lev 24:23, !b,a' Atao WmG>r>YIw: “and they stoned him

with stones”), !b,a, could have highly desirable connotations,

like building stones, writing stones, and gem stones. But ~g<r<
more than !b,a, conveyed a sense of death. Jesus’ question

seems to have been, “what man of you, if his son ask him for

~x,l, (a staple of life) will give him ~g<r< (an instrument of

death)?”

In the STT text of Matt 7:9, !b,a, appears rather than the

anticipated ~g<r<. The reason is probably due to the fact that in

texts, more so than in speech, ~gr was still ambiguous for

there was
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• ~gr, stem I, “stone” and “to stone,”

• ~gr, stem II, “to speak aloud, to interpret, to translate,”

which produced the verbs ~gEr>Ti and ~gEr>T; and the noun

~Wgr>T;, the Aramaic version of the Hebrew Bible,

• ~gr, stem III, “friends” and “friendship,” which was the

cognate of the Arabic v7@ (rajm / rajam) “a special friend;

or a true, or sincere, friend; or a special, or particular,

friend; a synonym of qáp7 (.halîl ) “a special or particular

friend, a friend in whose friendship is no qp7 (.halal ) [i.e.,
unsoundness, or defect, or imperfection] . . . Brothers, or

brethren” (Lane 1867: 1048; 1865: 781). (This ~gr has
yet to be recognized in standard Hebrew lexicons.)

In speech the difference between ~g<r< “stone” and ~g"r"
“friend” would be unambiguous, but the written ~gr was just

the opposite. Thus, the switch was made in the STT from the

~gr in the Vorlage to the !ba now in the text.

 The contrast between “fish” (ivcqu .n) and “serpent” (o;fin)
was more than a contrast between what swam in the sea and
what crawled on the earth. It was a contrast between an edible

fish and the devouring sea-serpent. In Hebrew !yNIT; was used

for the sea-serpent Leviathan (Psa 74:14, 104:26; Job 40:

25–41:26 [Eng. 41:1–34]). The question was probably, “if the
son ask for a fish (gD;) will the father give him the sea-

serpent /Leviathan (!yNIT; / !t'y"w>li)?” Although o;fij was used

for a kind of fish (Liddell and Scott, 1279), the preferred
Greek word would have been kh/toj, which renders the !yNIT;
in Gen 1:21.
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However, in the STT text of Matt 7:9, Xxn, appears rather

than the anticipated !ynt. The reason is probably due to the

fact that when written !ynt was also ambiguous. For example,

in Lam 4:3 the !yNIT; became “jackal” in the ASV, RSV, NKJ,

NAB, NAS, NIB, NJB, NRS, and NAV, but it became
dra,kontej “snake, serpent” in the Septuagint, lamiae “mon-
ster, vampire” in the Vulgate, and “sea monsters” in the KJV

and DRA. But the !yNIT; in Exo 7:9 became dra,kwn “snake,

serpent” in the Septuagint and colubrum “snake, serpent” in
the Vulgate, which was followed in subsequent English trans-
lations. The ambiguity in the Hebrew Vorlage was removed
in the STT tradition by changing the !ynt “serpent” to Xxn
“serpent.” 38

According to the STT of Matt 7:11, God’s gift to those

who seek him will be bwjh wxwr “his good spirit,” which is

not the same as the avgaqa. “what is good” in the Greek text
nor the pneu/ma a[gion “a holy spirit” in Luke 11:13. The STT

wxwr [= AxWr] “his spirit” could also be read as Axw"r> “his

respite, abundance, refreshment, ample provisions” (BDB
926; Jastrow 1903: 1357)—the same word which appears in
Est 4:14 and is translated in the Septuagint as boh,qeia “help,

support.” The masculine adjective bwjh in the STT is a

better match with the masculine xw:rE “abundance” than with

the feminine x;Wr “spirit.”

The Greeek text of Matt 7:28 begins, Kai. evge,neto o[te
evte,lesen o ̀VIhsou/j tou.j lo,gouj tou,touj “and it came to
pass, when Jesus had finished these words.” But the STT has

wla ~yrbd rbd~ hyh w"XyX dw[bw, “while Jesus was

speaking these words.” Did Jesus’ listeners marvel at his
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words /conduct while he was speaking or only after he had

finished speaking? A dittography of the hlk in the phrase

~[hlk “all the people,” may have occurred in the Vorlage
behind the Greek text tradition which was read as “he
finished.” 

According to the Greek, Jesus’ listeners were astonished at
th /| didach/| auvtou/ “his teaching,” whereas in the STT they

were astonished at wtghnh “his conduct.” But the wtghnh is

problematic if it is from ghn “to conduct.” The feminine noun

has both the suffix w and the definite article h. But it must be

only one or the other. The initial nh of wtghnh is probably a

dittography and a misreading of the first two letters of the

noun tWgh', which appears in Psa 49:3, “my mouth will speak

words of wisdom; the utterance (tWgh') from my heart will

give understanding.” The Aramaic cognate of hg"h'  is ag"h'
“to reason, speak, study,” definitions which fit the context

perfectly. Thus, the STT wtghnh needs to be corrected to

wtghn “his conduct” or to wtgh “his teaching”—in agreement

with the Greek text tradition and the general context.

MATTHEW 8:2–5

The healing of the leper in Matt 8:1–4 differs slightly from
the accounts in Mark 1:40–45 and Luke 5:12–14. For the four
words in the STT, rmal wl hwxtXyw ab, “he came and

worshiped him saying,” the Greek text of Matt 8:2, has as
expected, proselqw.n proseku,nei auvtw/| le,gwn,“he came
and worshiped Him, saying.” But in Mark 1:40 this was
expanded to read, parakalw/n auvto.n Îkai. gonupetw/nÐ kai.
le,gwn auvtw/, “beseeching him and kneeling down, said to
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him.”  And, similarly, in Luke 5:12 the text reads, pesw.n evpi.
pro,swpon evdeh,qh auvtou/ le,gwn, “he fell prostrate, pleaded
with him, and said.” The expanded texts in Mark and Luke
are the result of a dittography in the Hebrew Vorlage of the

Greek text tradition wherein the last four letters (i.e., wl hw)
of the wl hwxtXyw were written twice and  read as the verb

hlxw (stem II) “to beg, to plead, to beseech” (BDB  318).39

In Matt 8:3 the STT reads wt[rcm [rwcmh rhjn “the

leper was cleansed from his leprosy,” but the Greek text has
evkaqari,sqh auvtou/ h ̀ le,pra, “his leprosy was cleansed,”
changing the subject from the o` lepro.j “the leper” to h` le,pra

“the leprosy.” In Mark 1:42 and Luke 5:13 the subject is the
same as in the Greek Matthew, but the verb differs. They read
h ̀le,pra avph/lqen avpV auvtou/, “the leprosy left him.” This

difference points to Hebrew Vorlage in which apr or hpr
was the verb in the text. Hebrew apr means  “to heal, to be

healed,” but in Aramaic it means “to let go, to let loose, to let

alone”—which is the cognate of the Hebrew hpr “to let go,

to let loose” (Jastrow 1903: 1490; BDB 950–952).40 
There is nothing in the STT of 8:2, except in ms. A, which

matches the qe ,lh |j, “you will / you are willing,” in Mark 1:40
and in Luke 5:12; and nothing in the STT matches the
splagcnisqei .j, “moved with pity,” in Mark 1:41, or the ei vj
martu,rion au vtoi/j, “for a testimony to them,” which appears
in Matt 8:4, Mark 1:44, and Luke 5:14.

Davies and Allison (1991: 16) speculated that the phrase
“for a testimony to them,” could “be taken in a negative sense
. . . if the priests do recognize the leper’s recovery, then they
cannot persist in unbelief without incriminating themselves.”
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If given a positive sense it could indicate a testimony to the
priests and people (1) that Jesus upholds the Torah, or (2) that
the outcast has been made whole,” or (3) that Jesus really did
this great work,” or (4) it “simply means as a statute for
Israel.” But a better interpretation than these summarized by
Allison and Davies is available once it is recognized that

•  martu,rion “testimony, witness, proof ” was a translation

of an hd"[e /tWd[e in the Hebrew Vorlage of the Gospels; 

• that hd"[e /tWd[e had more than one meaning, including the

hd"[e meaning “assembly, court, prayer meeting”;

• among its meanings was the hd"[e which was the cognate of

the Arabic ;\ (cadda) “he numbered, counted, reckoned”;

É;\ (caiddat ) “a collective number, a certain period of

time”; and ;Ü;\ (cadîd ) “a man who introduces himself
into a tribe, to be numbered as belonging to it,” as in the

phrase ?á8o! q|ê <!;\ (cidâdi cahli clh.ayri ) “reckoned

among the people of goodness, of wealth, of health, a like
or an equal ” (Lane 1865: 829; 1874: 1971).41

In light of this last definition, the Vorlage for the Greek ei vj

martu,rion auvtoi/j can be reconstructed as ~h,l' d[el., “for

a witness.” But the d[l can also be read as d['l., the infini-

tive of dd;[' “to be equal, to be numbered among, to be in-

cluded (as one of them).”  It would equal the Greek ei=nai
i;soj “to be equal.” According to this interpretation, the out-
cast leper, having been healed, was commanded by Jesus to
do four things: (1) to tell no one of how he was healed,42 but
(2) to go to a priest, who without knowing how, would
examine him and see that he was ceremonially clean/pure, (3)
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then to present his offerings as Moses commanded those who
were healed of leprosy [Leviticus 13–14], and (4) to become
reckoned/ registered among the healthy Hebrews—with all
the rights and privileges appertaining thereto. He was no
longer an outcast. He was to be numbered among and equal
to any ceremonially clean member of the Jewish family. In
this way, Jesus confirmed the quotation recorded in Matt
5:17, “Think not that I came to destroy the law or the
prophets: I came not to destroy, but to fulfil.”

MATTHEW 8:11, 20

In Matt 8:11, three manuscripts (C, H, and Brit. Lib. no.

26964) begin with the phrase ~kl yna rmwah yk. “For I

am saying to you,” with an anomalous h prefixed to the parti-

ciple. The first three letters, h yk, should probably be restored

to hwk “thus,” or the h should be deleted and the yk read as
the emphatic particle “indeed.” A most surprising variant in
the STT comes in 8:20, where the Greek o` de . ui `o.j tou/
avnqrw,pou, “for the Son of the Man,” appears in the STT as

hlwtbh !b ~da !blw, “and for the son of man, the son of
the virgin”—with an indefinite “man” but a definite “virgin.”

In the current lexicons of Biblical and post-Biblical Hebrew

and Aramaic, ~da must mean (1) man, (2) red, (3) blood, (4)

Adam, (5) Edom (which became a code word for Rome).43

But other definitions of ~da, attested in Arabic cognates,

need to be added to the Hebrew lexicons.44 The ones germane
to this text are the following:

• u< ! (c idâmu) and »¯u[ (cadamat) “the chief, and provost,
of his people, the aider, the manager of the affairs, the
examplar of his people,” which would equal ~d"ae ;
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• uu[ (cadama) “he effected a reconciliation between them,

brought them together, made them sociable, or familiar
with one another, made them to agree, induced love and
agreement between them,” the participle of which would

equal ~dEao.
Thus, ~da !b “the son of man” could also mean (1) “the

son of authority = the one in authority” or (2) “the son of the
reconciler = the conciliator.” 

The hlwtbh has two possible explanations, both of which

are informed by Arabic cognates. The first cognate includes

• q(# (battal ) “he devoted himself to God’s service,” 

• Çpá(# (batîlat ) “separated from the world for God’s  service,”

• q($' (mutabattil) “he detached himself from worldly things

and devoted himself to God exclusively,”

• q($(s (mutabattil) “an ascetic, a pious, godly man,”

• §($' Äáo! q($'Ö (watabattal cilayhi  tabtîlac) “and devote

thyself wholly to his service,” Qurcan 73:8.45

If the STT hlwtbh were emended to hlytb, it would

match perfectly the second definition above. The !b would be

like the !b of  lyIx;-!B, “mighty man,” and  hlytb !b would

mean “an ascetic, a godly man.” This interpretation fits the
immediate context of Matt 8:20, and would reflect the truth
of Jesus’ self understanding: he devoted himself totally to
God’s service (“Father, if thou art willing, remove this cup
from me; nevertheless not my will, but thine, be done,” Luke
22:42).
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If the hlwtbh is a later gloss on the ~da !b,“the son of

man,” it supports the conclusions presented by me in a sepa-

rate study 43 that ~da !b was not always the equivalent of the

Aramaic Xna rb, “the son of man.” There was the Hebrew

vnOa/ rB;, “ the most obedient /pious man”—the superlative of

rB'h; vAna/h' “the pure /pious man.” 46 In an unpointed text it

could easily be confused with the Aramaic Xn"a/ rB;. It is quite

possible that the Vorlage of the current STT of Matt 8:20 had
Jesus identifying himself in Hebrew as Xna rb (= vnOa/  rB;)
“the one totally and completely devoted to God, more so than
anyone else”—but he was nevertheless homeless. To remove
the ambiguity of the unpointed Hebrew Xna rb, it was

changed to ~da !b, then later glossed as hlytb !b.47 

The verb at the very end of Matt 8:20, ou vk e ;cei pou / th.n
kefalh.n kli,nh|, “(the Son of man) has nowhere to lay his
head,” became in the Peshit. ta and the Old Syriac K~*

(se7mak), “to lean, to support one’s self.” This phrase appears

in the STT as wXar synkhl ~wqm !ya, with the verb snk
conveying the idea not only of support for the weary, but also
the idea of protection from the elements. Jastrow (1903: 649
–650) cited snk as meaning “to gather, to cover, to shelter, to

bring home.” It’s Arabic cognates include

• Fxk (kanasa) “he entered the tent, or hid himself, and

entered the tent ,”

• E"xk (kinâs) “covert, hiding place, abode, cave,”

• Fxls (maknis) “a place to enter and protect itself from the

heat” (Lane 1885: 2173).



41ON THE SHEM TOB HEBREW MATTHEW

Thus, while several titles and epithets attributed to Jesus,
with various definitions, appear throughout the Gospels, the

~da !b in the STT of Matt 8:20 could (1) equal ben +
co%de%m, meaning “the son of the reconciler, conciliator,” or (2)
equal ben + ce%da%m, meaning “the son of authority = one in

authority,” or (3) going back to an original Hebrew Xna rb
it could equal ba%r ‘pure’ + ce7no%š ‘man,’  meaning “the man of

purity =  the most pure person.” Although the hlwtbh !b,

“a son of the virgin,” appears to be a gloss, it may well be

derived from an original Hebrew hlytb !b, “an ascetic,

godly man.”

MATTHEW 9:2–8

kai. ivdou. prose,feron auvtw/| paralutiko.n evpi. kli,nhj

Then behold, they brought to him a paralytic lying on a bed.

#wwkm "a hlwx wynpl wbrqyw
.wtjm l[ bkXyw  . . . 

The brought to him one who was sick with contractions
. . . lying upon his bed.

In the STT the paralutiko.n “paralytic” appears as a Picel

(intensive) participle of #wEK., #ywEK., #ww:K. “ to curl, to shrink”

(Jastrow 1903: 625), with a gloss of the Greek term trans-
literated into Hebrew. These variant spellings demonstrate
that the scribes’ knowledge of Greek was somewhat limited:

wqyjalrp A

wqyjylarp C

wqyjylrp DG

wqyjylp EF
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  wqyjlarap  British Library Ms. Add no. 26964.

kai. ivdw.n o` VIhsou/j th.n pi,stin auvtw/n i=pen tw /| paralutikw /|(
Qa,rsei( te,knon( avfi,entai, sou ai ̀a`marti,aiÅ

and when Jesus saw their faith he said to the paralytic,
“Take heart, my son; your sins are forgiven.”

STT

hlwxl rmay ~tnwma w"Xy aryw
.ynb qzxtt

.$ytwnw[ wlxmn yk lah tnwmab
Jesus saw their faith and said to the sick man: 

Have courage my son. 
It is by the faith of God 

that your sins have been forgiven.

This last sentence in the STT (which does not appear in the

Greek Gospels) echos Psa 103:2–3,

   hw="hy>-ta, yvip.n: ykir]B'
ykiy>a'lux]T;-lk'l. aperoh' ykin=EwO[]-lk'l. x;leSoh

Bless Yahweh, O my soul, who

forgives all your iniquity, who heals all your diseases.

The verb lxm “to forgive, to pardon” in the STT here is the

same word appearing in the Lord’s Prayer (Matt 6:12). It is a
synonym of hxm “wipe out, blot out” (BDB 562; Jastrow

1903: 759, 760–761) and matches its Arabic cognate "0s
(mahâ ) in the following sentence cited by Lane (1893:
3018).48

&Öªw=o!Ö u"hDà! Äx\ ã! "0s
(mahâ cllahu canhu clâsqâmi wacld.d.unûba) 
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God removed from him diseases and sins.49

The difference between the parallel accounts in Mark 2:2
and Luke 5:17 can be accounted for by recognizing the am-

biguity of the ~ybr which must have been in the Hebrew

Vorlage of these verses. Mark understood the ~ybr to mean

“many (people),” so his text reads, kai. sunh,cqhsan polloi.
“and many came together.” On the other hand Luke inter-
preted the ~ybr as (1) “great (ones), rabbis, big shots,” so his

expanded text includes, kai. h=san kaqh,menoi Farisai/oi
kai. nomodida,skaloi “ there were Pharisees and teachers of
the law sitting by,” as well as (2) “many,” reflected in the
additional phrase evk pa,shj kw,mhj, “ from every village.”

Ambiguities in the Hebrew Vorlage due to the semantic
range of Semitic stems like ~ybr, as well as differences
caused by homographs account for the other problems facing
the interpreters of Matthew 9. Underlying the theological
problem of asserting that all sickness is the result of one’s sin
or “the sins of the fathers” (Deut 28:15–35) is the philological
problem of the derivation of !A[' “iniquity, punishment of

iniquity” and it relation to *!W o[; / !AY[i “disease, infirmity.” 

Two distinct sounds, with two distinct alphabetic signs (the

' [
cayin] and't[g' ayin] in Ugaritic , and the ^ [cayin] and

b [g' ayin]  in Arabic), coalesced in Biblical Hebrew into one

sound with one sign, namely, the [. Thus, the [ of the He-

brew !A[' could reflect the Semitic/Arabic ̂  [cayin] or the b
[g' ayin]. When the [ of !A[' goes back to the Semitic cayin it

is assigned to the Hebrew root hw[, stem I. If the [ of !A['
goes back to the Semitic g'ayin, it is assigned to hw[, stem II.
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The Hebrew hw[, stem I, has these Arabic cognates:

• £Ñ\ (caway) “bend twist,” 

• ÅÑ\ / Ç|"\ (cwh/ câhat) “disease malady, infirmity,”

• z"á\ (cayyân) “ill, sick, impotent,”

• Á� (cayya) “incapacitated, disabled, fatigued,”

•  ¹Î"\ (câ cit ) “moral bane or malady,”

• \"á\ (cayâ c) “incurable disease.” 50

The Hebrew/Aramaic derivatives of  hw[ /hy[ cited in the

lexicons include hw"[' “to be curved, crooked, to do wrong,”

ty"w"[' “wrong, iniquity,” twE[i “to pervert, to corrupt,” tWWy[i
“perversion,” and tyWI[; “convulsion.” 51 It would not be sur-

prising to find that there was also an !W o[; meaning “disease,

sickness.”
The Hebrew hw[ stem II, has these Arabic cognates:

• £Ñ` (g'awa, g'ayy) “to err from the way,”

• Å` (g'ayya) “error, sin, seduction, temptation,”

• Å` (g'ayyun) “the state of perdition,”

• Çá` (g' iyyat) “error, sin,”

• Ö"` (g'aw i n) “tempter, seducer.”52

Thus, as one might well expect, Hebrew has the noun !A[' “sin

iniquity, guilt”— a composite of the w[ of the root hw[ and

the well used !A ending of nouns (GKC 85u). The question

became: “Was an unpointed !w[ to be read as !A[' “sin” or

possibly as *!Wo[; “sickness? While philologically distinct
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terms, they would have been in Biblical tradition interchange-

able. In Deuteronomic theology !A[' “sin / iniquity” became

the cause, and !W o[; “sickness / infirmity” became the effect. 

Interestingly, Jesus healed (iva,pmai/apr) the son / servant

of the Roman centurion without any reference to the forgive-
ness of sins, although the faith of the centurion was duly
noted (Matt 8:13). So also Peter’s mother-in-law was healed
from her fever without even a word being spoken, let alone
words of absolution (Matt 8:14, Mark 1:29–34; Luke 4:38–
41). In the STT of Matt 9:2, Jesus acknowledged God’s role
in the forgiveness of the paralytic’s sins, saying to him.

$ytwnw[ wlxmn yk lah tnwmab
It is by the faith of God that 
your sins have been forgiven.

Some of the scribes / sages missed two important words of
Jesus’ pronouncement, namely the lah tnwmab “by the

faithfulness of the God.” The Greek Gospels (Matt 9:2, Mark
2:5, Luke 5:20)  record what Jesus’ critics heard. The STT has
what Jesus actually said. This difference led the Farisai/oi
kai. nomodida,skaloi, “the Pharisees and teacher of the law”
to think that Jesus was a blasphemer. Jesus read heir minds

and responded—using the title ~da !b. Although this
became o` ui`o.j tou/ avnqrw,pou, “ the Son of Man,” in the

Greek text and translations, the ~da !b in this context which

speaks of evxousi,an e;cei, “having authority,” should be read

as the ~d"ae-!B, “son of authority,” i.e., “One with Authority.”

This ~d"ae is the cognate of the Arabic u< ! (c idâmu) and

»¯u[ (cadamat), “the chief, and provost, of his people, the

aider, the manager of the affairs, the examplar of his people”
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(Lane 1863: 36). Jesus as the ~d"ae-!B, “ One with Authority,”

exercise his power in forgiving sins and healing the sick on
earth to the glory of his heavenly Father.

This narrative ends in 9:8 with a reference to the ~da ynb,

“but when the crowds saw, they were awestruck, and glorified
God, who had given such authority to men (toi/j avnqrw,poij

= ~da ynbl). (Mark 2:12 reads, “we never saw anything

like this,” and Luke 5:26 reads, “we have seen strange things
today.”) Although there is no textual support in the Greek,
Hebrew, or Syriac texts, there is the temptation to change the
plural ynb /avnqrw,poij into the singular so that the verse con-

cludes, “they glorified God, who had given such authority to

~d"ae-!B, “the One with Authority.” 53

MATTHEW 9:18

ivdou. a;rcwn ei-j evlqw.n proseku,nei auvtw/| le,gwn o[ti
 ~H quga ,thr mou a;rti e vteleu ,thsen\ 

avlla. evlqw.n evpi,qej th.n cei/ra, sou evpV auvth,n(
 kai. zh,setaiÅ

Behold, a ruler came in and knelt before him, saying,
“My daughter  just died; but come and lay your hand on her,

and she will live.”

STT MS. F

dxa @la rX brqyw
' wda rmal wl hwxtXyw
 .htX ht[ htm ytb

.hyxhw hyl[ $dy ~yXw an ab
A captain of a thousand approached him 

and bowed down to him saying:
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‘My lord, my daughter died. Now! Hurry!

Please come and place your hand upon her,

and restore her to life.’ 
In Matt 9:18, Jesus is again approached by another author-

ity figure who seeks his power to restore the life of a daughter
who had just died. In the Greek and Peshit. ta texts his title is
simply a;rcwn /A]W>r) (carkûnac) “prince, ruler, official.”

But in the Old Syriac of Matt 9:18 and Mark 5:22 he is iden-
tified as nwh+$W[< vr (rab ke7nûštahûn) “ruler of their
synagogue,” which is also how he is identified in the Greek

text of Mark 5:22 (avrcisuna,gwgoj) In the STT he is a rX
“prince, captain,” although manuscripts E and F make him

@la rX “captain of a thousand,” which matches the Old

Syriac in Matt 8:5, where the Roman “centurion” (A]wR_[o

[qent. rûnac]) was called a A>RI\> (klyrkc = cili,arcoj) “a

leader of a thousand.”

Ms. F probably retains the original Hebrew reading, given
the unusual wording of  htX ht[ htm [hta] ytb, “My

daughter died! [Come!] Now! Hurry!” Even though the
imperative hta “Come!” does not appear in mss. ADEFG,

it may have been in the original narrative. If so, these are the
dramatic staccato words of an anguished father. The last word

in the father’s request, htX “Hurry!” could be a misreading

of the hta. If not, it can be read as the cognate of the Arabic

Å(D (šatay) “he hastened, or went quickly” (Lane: 1872:

1306). The centurion and ruler of the synagogue were persons
of power and authority who turned to Jesus not because he

was a ~d"a'-!B,, “a man/ the son of a man.” Rather they came
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because he was ~d"ae-!B, “the One with Authority” over

disease and death.

MATTHEW 9:27

In Matt 9:27 the Greek phrase hvkolou,qhsan auvtw/ du,o
tufloi., “two blind men followed him,” appears in the STT

as wyrxa ~ycr ~yrw[ ynX hnhw, which Howard trans-

lated as “and behold two blind men were running after him.”
In a similar event recorded  in Matt 20:29, Mark 10:46, and
Luke 18: 35, the blind men (man) were (was) sitting, not
running. The STT ~ycr is a bit ambiguous. It can be the

participle of

• #Wr “to run,” the Arabic cognate being Q@ (rd. ), which in

form 4 (Q@! [carad.d.a]) means “he ran vehemently,”

• #Wr “to sit still,” the cognate of Q@ê (carad.d.
un) “always

sitting still, not quitting his place,”

• hcr “to beg,” the cognate of which is ÅP@ (rad. iya) “to

be well pleased,” which in form 10 means “he asked,
begged, or petitioned him” (Lane 1867: 1095, 1100).

Given these options, the ~ycr in this context best fits
option three, whereas option two fits the Greek texts and
context of Matt 20:29, Mark 10:46, and Luke 18: 35. (The
STT of Matt 20:29 is $rdh lca ~yacwy, “coming out be-

side the road,” suggesting that they left their customary sitting
place away from the roadside.) The Greek text of Matt 9:27
has nothing matching the STT ~ycr. Its hvkolou,qhsan “they

followed” equals wrxa, which approximates the STT wyrxa
“after him.”  (The verb avkolouqe ,w was used to translate the
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verb rxa in I Kings 16:22, where the A-text reads u`perekra,-

thsen o laoj o akalouqwn tw zambri for the MT rv,a] ~['h'
yrêIm.[' yrex]a;, which became o ̀lao.j o ̀w'n ovpi,sw Ambri in

the B-text.)
As in Matt 8:4, where the healed leper was told not to tell

anyone, so also in 9:30 the two blind men whose sight was
restored were told, “Be careful lest the matter be made
known.” Yet in the STT text neither the woman healed of her
hemorrhaging (9:22) nor Jarius’ daughter whose was raised
form a deathly sleep (9:25) were instructed to keep their
healing a  secret. To the contrary, “This report went out in all
of the land” (9:26). This publicity is at great odds with Mark
5:43 and Luke 8:56, “and her parents were amazed; but He
instructed them to tell no one what had happened.”

The prohibition against publicity in Matt 12:16 can be
turned into a command to publicize simply by changing a b
into a k, two letters which were frequently confused.54 The

text reads whwlgy lbl rmal ~wcyw, meaning literally “he

commanded them saying to not they will reveal it.” The very

problematic lbl was changed to other negative particles in

mss. E and F (ytlbl), G (al), and H (alX). Were the lbl
emended to lkl, the text mean would mean “he commanded

them saying, ‘Reveal it to everyone!’” 

Two similar scribal deficiencies may have contributed to

the prohibitions in Matt 8:4 (~dal dygt !p $l wrmXh,

“Beware lest you tell a man”) and 9:30 ([dwy !p wrmXh
rbdh, “Beware lest the matter be made known”). The !p in

these texts was read as the conjunction !P, “lest,” but it should

have been read as the defectively spelled particle !AP “would,
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might,” which indicates the subjunctive mood, as in the
Targum Onkelos. Examples of this !AP include55

• Gen 26:10,  %t'ytiyaiw> ty: aM'[;B. dx;y"m.Di bykiv; !Ap,

“one of my kindred would have lain with your wife,”

• Num 11:29, !yYIbin> y"y>D; HyMe[; lK' !AhyDI !Ap “Would that

all of the people of the Lord were prophets” (Jastrow 1903:
1143). 

The second scribal deficiency involves the ambiguous X,

which could be either the v (sh / š) or the f (s). The  impera-

tive wrmXh, which appears in Matt 8:4 and 9:30, can be read

as Wrm.V'hi “Be on guard!” or as Wrm.F'hi “Strive vigorously!”

The stem rm;f' is the cognate of the Arabic ?tH (šamara)

which Lane (1872: 1595–1596) defined as follows:56

• ?tH (šamara) “he strove, or laboured, exerted himself
vigorously or his power or ability, employed himself
vigoursly or laboursly or with energy or took extraordinary
pains and was quick in doing [the affair or the religious
service]”;

• the noun ?tH (šimrun) “one who acts with a penetrative
energy, or who is sharp, vigorous, or effective”;

• the noun £?tH (šammariyun) “a man penetrating, or acting

with a penetrative energy, or sharp, vigorous, and effective,
in the performing of affairs, and expert, or experienced”;

• the noun ?átH (šimirun ) “one who strives, labours, or exerts
himself; who employs himself vigorously, or laboriously, or
with energy in the performance of affairs.” (Lane’s italics)
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Thus, the rb'D"h; [d;W"yI !po Wrm.F'hi in Matt 9:30 can be

translated as, “Strive vigorously! Would that the matter
become known.” And, in obedience to this command, 9:31
states, “As for them, they went out and made him known in
all that land.” The same command and response fits the
narrative about the leper who was healed (Matt 8:2–4, Mark
1:40–45, and Luke 5:12–16). In obedience to the command,
~d"a'l' dyGIT; !po rmeF'hi, “Strive vigorously! Would that you

declare  to the people,” the leper “went out and began to talk
freely about it” (Mark 1:45), and “so much the more the
report went abroad concerning Him” (Luke 5:15). 

The defective spelling of !wp (= !AP) as !p (= !P,) in the

Hebrew Vorlage utilized by the Gospel writers, along with the
misreading of a k as a b, and a X as v rather than f, contri-

buted to the creation of the alleged “messianic secret.” The
original Hebrew text of Jesus’ sayings reviewed here called
for great publicity. The healed leper and the blind men who
received their sight were told to do the same thing that Jesus
told the disciples of John the Baptist: “Go and report to John
what you hear and see: The blind receive sight, the lame walk,
those who have leprosy are cured, the deaf hear, the dead are
raised, and the good news is preached to the poor” (Matt
11:4–5, Luke 7:22).

MATTHEW 10

In Matt 10:1 reference is made to tou.j dw ,deka maqhta .j,
“the twelve disciples,” and in Matt 10:2 the reference is to
tw /n dw,deka avposto,lwn, “the twelve apostles.” Similarly,

the STT, has wydymlt “his disciples” and ~yxwlXh “the

apostles,” with the a gloss on the latter in which the Greek

avposto,lwn was transliterated as sAlA"js.Apa, with  variants
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XalwjXwpa (ms. A) swljswpa   (ms. B) 

sylwjswpa   (ms. D) XwlwjXwpa (ms. G).

The inconsistency in the spelling of Greek words and
names continues in the list of Jesus’ disciples. The first name,
Simon /Si,mwn, appears as !A"mysi or !wmyX, which is a

transliteration of the Greek name. The actual Hebrew name
would have been spelled !A[m.vi, as found in Gen 29:33,

where the Septuagint reads Sumewn. The Latin surname Peter

/Pe,troj was spelled as sA"rj.y<yp. or wrjyp or swrjp. His

brother’s name Andrew/Andre,aj (“Manly”) was ha'y"r<d>n>a;
or Xayrdna or Xwayrdna. The name Jacob / VIa,kwboj /

bq[y was glossed with ym"yag / ymyayg for “James”—the

name which emerged from the Late Latin Jacobus and the
Vulgar Latin  Jacomus, which led to the Spanish Jaime, the
Italian Giacomo, and the Old French and English James. The

names Alpheus / ~Alfai,ou / ya,yp,Wla; (from the Hebrew root

@lx, which is related to the Arabic Caliph “successor”) 57 and

John /VIwa,nnhj / !nxwy (meaning “Yahweh is gracious”) have

no variant spellings. The name Judas/ VIou,daj appears as ady,
hdwhy, and a"d"Wy.

The variant spellings of the names of the other disciples,
along with notes on the meaning of the names, follows.

Thomas /Qwma/j 

“Twin”
 s"aim'Aj and Xamwj

In John 11:16; 20:24; 21:2, Thomas is “called the Twin”
(Qwma/j o` lego,menoj Di,dumoj ). The third century Acts of
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Thomas suggests that Thomas was Jesus’ twin. The Old
Syriac Curetonian Gospel of John (British Museum Add.
14,451, Fol. 52b) has  A#w)= )dwHi (yhwd c tcwmc ),

indicating that Thomas’ real name was Jehudac / Judah (Smith
Lewis 1910: 254 and facing plate). The Gospel of Thomas,
Logia 1 reads, “These are the secret words which the Living
Jesus spoke and Didymos Judas Thomas wrote” (Guillaumont
1959: 3).

Philip /Fi,lippoj 

Fi,loj “friend” and i[ppoj “horse”

sw"pyliypi and Xwpylyp
In the synoptic gospels Philip appears only in the lists of

Matt 10:3, Mark 3:18, and Luke 6:14. In the Gospel of John
(1:43–46) Jesus called Philip to discipleship, and in turn
Philip brought Nathaniel to Jesus. Watson (1992: 311) noted
that Philip acted as an intermediary between Jesus and those
Greeks who had come to worship at the Passover and wanted
to meet Jesus (12:20–26). She noted, “Philip may have been
chosen because he spoke Greek, had a Greek name, and came
from Bethsaida, a predominantly Greek area (12:21).” Philip
is also mentioned in John 6:5–7, 14:8–9, and Acts 1:13.

Simon /Si,mwn 
“Listener/Hearer”

!w[mX and !A"mysi / !wmyX
The name Simon reflects the Hellenized pronunciation of

the Hebrew !A[m.vi (Šim côn). In Hebrew the name has obvi-

ous overtones of the [m;v. (Shema) in Deut 6:4, 

dx'a, hw"hy> Wnyhel{a/ hw"hy> la_er'f.yI [m;v.



54 CLARIFYING NOTES

Hear, O Israel, Yahweh is our God, Yahweh alone.

The popularity of the name !A[m.vi (Šim côn), without a doubt,

rests in this association with this [m;v. (Shema), the first word

in Israel’s statement of faith. Thus, one encounters many men
named Simon, such as: 

!A[m.vi (Šim côn), the Canaanite (Matt 10:4, Mark 3:18),

!A[m.vi (Šim côn), the Zealous (Luke 6:15, Acts 1:13),

!A[m.vi (Šim côn),  the Cyrene (Matt 27:32, Mark 15:21),

!A[m.vi (Šim côn), the leper (Matt 26:6, Mark 14:3),

!A[m.vi (Šim côn), Iscariot (John 6:71, 13:26).

According to Mark 3:16 and Luke 6:14, Jesus surnamed
Simon with the Latin name “Peter” (kai. evpe,qhken o;noma tw/|
Si,mwni Pe,tron). But in John 1:42, Jesus surnamed him with
the Aramaic name “Cephas” (Su. ei= Si,mwn o` ui `o.j VIwa,n-
nou( su. klhqh,sh| Khfa/j( o] e`rmhneu,etai Pe,troj), with a

gloss that in Latin “Cephas” means “Peter,” i.e., “Rock.” In
the STT of Matt 16:18 there is a Hebrew wordplay on !b,a,
and hn"b.a,, “I say to you: you are a stone (!b,a,) and I will

build (hn"b.a,) upon you my house of prayer,” with no hint

whatsoever of the Aramaic Cephas.

Zebedee/Zebedai,ou 

“Gift (of God)” 58 
laydbz, ladbz, and ldbaz.

In the Greek text tradition there is no conspicuous connec-
tion between Zebedai,ou “Zebedee” and euav gge,lion “gospel.”

But in the STT tradition ,the name laeyDIb.z:, “God is my gift”
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(or laeyDeb.z: “gifts of God”), anticipates the bwj dbz “good

gift,” i.e., the Gospel, which Jesus began to preach. 

Matthew/Maqqai/oj 
“Yahweh is My Kinsman”

hyttm, Aay"jiam',
 byjam, and wyjam.

The stem ttm is not cited in the current standard Hebrew

lexicons, but it was cited in the two folio volumes of Lexicon
Heptaglotton by Edmund Castell (1669) in column 2166.  He
considered the names Ammitai (yT;mia] /Amaqi in Jonah 1:1)

and Matthew (Maqqai/on /hyttm in Matt 9:9) to be derived
from this stem.59 Castell cited cognates of this vocable in
Ethiopic and Arabic. The semantic range of these cognates
includes “husband (maritus), fiancé / bride-groom (sponsus),
fiancée / bride (sponsa), i.e., the betrothed (as in Matt 1:19),
a mixed marriage (miscuit), an extended household (familiam
saturavit), and a blood relative whom one cannot marry
(gradus consanguinitatis, ob quem connubium non potest
iniri). The Arabic cognate )s (matta), according to Lane

(1885: 2687c–2688a) means “he sought to bring himself near
[to another], or to approach [to him], or to gain access [to
him], or to advance himself in [his] favour by relationship
. . . by affection, or by love.” The noun Çª'ès (mâttat) means
“anything that is sacred or inviolable . . . that which renders
one entitled to respect and reverence . . . a thing whereby one
seeks to bring himself near.” The example Lane cited was
Ç'ès v/@ èxxá# (baynanâ ra .him mâttat) “between us is a near /

inviolable relationship.”
These definitions survive down to the present in modern

literary Arabic, as noted by Wehr (1979: 1045) who rendered
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)s (matta) as “to seek to establish a link to someone by
marriage, become related by marriage, . . . to be associated, to
be connected with, . . . to be most intimately connected with
someone.” Similarly, the noun Çª'ès (mâttat) retains the mean-
ing of “close ties, family ties, kinship.”

Thaddeus /Qaddai/oj 

“Liberal, Gift”

sA"ayr,j., Xwydj, 

Xwaydj, and Xwaydaj
The Arabic cognate is £;w (nadiya /nad an), which in form

2 means “to be noble, generous, magnanimous,” and the noun
£;w (nad an) means “gift” (Lane 1893: 3030; Hava 1915:
760; Wehr 1979: 1118). Jastrow (1903: 1647) cited the names
yaD;T; and yyD;T; , but provided no etymology. The original

form of the name, with the preformative t, would have been

yaD:n>T;, which became yyD;T; with the assimilation of the n and

the elision of the a.

Lebbaeus /Lebbaio /j 
“Smart, Intelligent”

Lebbedaios/Lebbedaio /j 
“Wealth”

Although the Lebbaeus /Lebbaio /j in Matt 10:3 and Mark

3:18 could reflect the Hebrew aybil' “lion,” it is more likely

a name derived from the Hebrew ybib'l. / yBili “my heart.” As

in Matt 22:37, when the [m;v. (Shema) in Deut 6:5 was

quoted, the phrase ^b.b'l.-lk'B. “with all your heart,” became

kai. evn o[lh| th/ | dianoi,a| sou, “and with all of your mind.”
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Similarly, in  Mark 12:30, the phrase evx o[lhj th /j dianoi,aj
sou, “and with all your mind,” was added as a gloss to the evx
o[lhj th/j kardi,aj, “with all of your heart.” This equation of

“heart” with “mind” is also reflected in the Arabic cognate
)á$o (labîb), meaning “understanding, reasonable, intelli-

gent” (Lane 1885: 2643; Wehr 1979: 1002). The Lebbedaios
/Lebbedaio /j cited by Aland (1968: 34) as a possible reading

of the Ethiopic text, could be derived from the root dbl,

which would be the cognate of the Arabic ;$o (lubbad ) “much

wealth.” It appears in Sura 90:6 in the Qurcan (Lane 1885:
2646).

Bartholomew/Barqolomai/oj 
“Bright, Smart Minded”

sAaymeal'AjrAb,  Xwaymwlwjryb,

 swaymlwjrwb,  Xwaymlwjryb,

Xwaymwlajrb.

Jastrow (1903: 1672) cited am'l.T; “twin,” which is the cog-

nate of the Assyrian talimu. The more probable derivation is

[m'l.T; “sagacity, smartness, bright, intelligent.” It would be

a cognate of the Arabic Á[tp' (talma cyya) “brilliant, sharp

minded” and ]to! (calma c ) “smart, sagacious, bright, intelli-

gent” (Hava 1915: 697; Wehr 1979: 1031). The [ of [m'l.T;,
like the [ of !A[m.vi, would not be reflected in the Greek

transliteration. If this is the proper derivation of  qolomai/oj,

then the Bar ( = rb “son”) would not designate a filial rela-
tionship but a characteristic or a quality, like t[d rb “a

rational being” and ynIa] ~ymik'x ]-!B, “I am one of the sages”
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(Isa 19:11). This [m'l.T; should now be added to the lexicon

of Biblical Hebrew.

Cananean /Kananai/oj
“Zealous, Merchant” 

yn[nk,  sAyan""an"aq;,  swynanaq,

 swaynanaq,  swaynank,  Xwaynanq.

Luke 6:15 mentions Si,mwna to.n kalou,menon Zhlwth .n
“Simon  who was called the Zealot.” The same identification
is made in the Peshit. ta and the Old Syriac, which has A[[-

(t. ana%na%c ) “zealot” (Payne Smith 1903: 177). Likewise, Acts
1:13 mentions Si,mwn o` zhlwth .j, “Simon the Zealot.” The

variant yn[nk in the STT need not mean “Canaanite.” It could

be the ynI[]n:K. “trader, merchant,” as in Zech 11:7,11 (RSV).

This word of commerce offers some support for recognizing
that the Kananai/oj may transliterate a noun derived from the

Hebrew/Aramaic !y"n>qi /any" n" >qi “acquisition, purchase, owner-

ship, right of possession” (BDB 889; Jastrow 1903: 1392–
1393). But, in light of the zhlwth .j in Luke 6:15 and Acts
1:13, coupled with the fact that the Arabic, Persian, and
Syriac texts in the London Polyglot all read annq, it seems

certain that the Kananai/oj transliterates !a'n>q; “zealous,

jealous” (BDB 888; Jastrow 1903: 1388). Davies and Allison
(1991: 156) rightly noted, 

. . . it is very doubtful whether ‘zealot’ came to refer
distinctively to revolutionaries before the Jewish war in
the sixties (Gal 1.14); and zhlwth ,n may simply be
adjectival in Lk 6.15 and Acts 1.13: ‘the zealous one’ (cf.
4 Macc. 18:12).
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Iscariot / VIskariw,thj

“Man of the Lectionary/ the Lector” 60

hjwyraqsa,  ayjwyrkXya,  wjwyyrwksya, 

 ajwyrksa,  yjwayrksa,  ajwyrksya,

yjyrksa.

Jastrow (1903: 1413, 1417) cited the Hebrew masculine

plural noun tAyWrq. “persons called up to read from the Scrip-

tures” and the Hebrew tAaWrq. /~yaiWrq. “those called up to

read from the Torah,” i.e., lectors. This tAyWrq. is a cognate

of the Arabic \£@"ªg (qâ cri%y un) “a reader/ reciter of the

Qur can,” and similar to the Arabic \!?g (qurrâ c) “a devotee,

one who devotes himself/herself ” to religious exercise . . . ”

(Lane 1885: 2504, from the verb ê?g (qara c) “to call, to read,

to recite, to chant [Scripture]” ). The Hebrew Vorlage of

Iskariwvth" can be reconstructed as tAyWrq . vyai, with the oJ

!Is of the  oJ !Iskariwvth" reflecting an vyai in the construct

state (“the man of ”) followed by the tAyWrq . in the absolute

state. 
MATTHEW 10:10

. . . mh. ph,ran eivj òdo.n mhde. du,o citw/naj
. . .  nor a bag for (the) journey, nor two tunics

twlmX twpylx alw . . . 
nor changes of clothes . . . 

According to Matt 10:9–10, Mark 6:8, and Luke 10:4, Jesus
prohibited his disciples from carrying a purse, stating in Luke

 mh. basta,zete balla,ntion( mh. ph,ran( mh. up̀odh,mata(
 kai. mhde,na kata. th.n od̀o.n avspa,shsqe, 
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Carry no purse, no bag, no sandals; 
and salute no one on the road.

Luke 22:34 indicates that the disciples had carefully obeyed,

Ote avpe,steila um̀a/j a;ter ballanti,ou 
kai . ph,raj kai. u`podh ma ,twn( 

mh , tinoj u `sterh,sateÈ oi ` de . ei =pan( Ouvqeno,j .

When I sent you out with no purse or bag or sandals,
 did you lack anything? They said, “Nothing.”61

In Matt 10:9 and Mark 6:8, purses were allowed but money
was not to be put in them. The STT has “nor changes of
clothes” which corresponds to the “nor two tunics” in the
Greek text. However, the STT lacks a phrase matching the
Greek mh. ph,ran ei vj o `do .n, “nor a bag for (the) road.” This

is probably due to a haplography involving a Vorlage which

read something like $rdl ~ysk alw ~ksykb !wmm alw
“nor money in your purse, nor clothes for the trip.” The first

~ysyk was ~ysiKi, the plural of  syKi “purse.” The second

~ysyk was ~yIsuK., the plural of yWsK. “clothing.” In speech the

words are quite distinct, but in an unpointed text they ap-
peared redundant, with the result that the latter one dropped
out of the SST. 

An ambiguous ~ysyk helps to explain a problem in Luke

12:33. There, Jesus instructed not just his disciples but his
entire “little flock” (to. mikro.n poi,mnion) to “get yourselves
purses that do not wear out” (poih,sate eàutoi/j balla,ntia
mh. palaiou,mena). This seeming contradiction in Jesus’ in-

structions was apparently due to a ~ysk in Luke’s source. If

Luke’s source had wlby al rXa ~ysk ~kl wX[, it

could mean either (1) “make for yourselves purses (balla,n-
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tia) which do not wear out,” or (2) “make for yourselves
clothes (i`ma,tia) which do not wear out.” The Hebrew ~ysk
(scriptio defectiva) is unintentionally ambiguous. It can be

read, as noted, either as ~ysiKi “purses,” or as ~yIsuK. “cloth-

ing” (Jastrow 1903: 633, 652).
Once Luke 12:33 is read as “provide for yourselves clothes

which do not grow old, with a treasure in the heavens that
does not fail,” the metaphor and equation become obvious:
the ageless clothes = heaven’s everlasting treasure, i.e.,
everlasting life. This interpretation matches perfectly with the
words of Paul in 2 Cor 5:2–4, “We groan, longing to be
clothed with our heavenly dwelling, . . . not that we would be
unclothed, but that we would be further clothed, so that what
is mortal may be swallowed up by life.” 

MATTHEW 10:11

eivj h]n dV a'n po,lin h' kw,mhn eivse,lqhte(
And whatever city or town you enter.

waebt rXa ldgm lkbw ry[ lkbw
and in every city and tower that you enter.

The Greek po,lin “city” and the STT ry[ “city” are a per-

fect match; but the STT ldgm “tower” is no match for the

Greek kw,mhn “town.” However, the STT ldgm need not

mean “tower.”  In this context this ldgm is more likely to be

the cognate of the Arabic ÇpÜ;3 (jadîlat) “a region, quarter,

or tract” and qÎ!;3 (jadâ cil ) “way, country, state” (Lane

1865: 392; Hava 1915: 81). With this cognate in focus, the

STT ldgm becomes a better match with the Greek kw,mhn

“town,” when the phrase is translated as “and in every city
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and region that you enter . . . .” This variation between the

Greek kw,mhn and the STT ldgm is another proof that the

STT is not a translation of the Greek (or Latin) text into
Hebrew. Even a dumb translator would know better than to
render kw,mhn “town” by  ldgm “tower.” The fact is the STT

retains rare Hebrew words that have yet to be recognized and
added to the Hebrew lexicon. Thanks to the Arabic lexico-
graphers, Hebrew words like [m'l.T; “sagacity” and ldIg>m;
“way, district, region” can be recovered.

MATTHEW 10:17–18

prose,cete de. avpo. tw/n avnqrw,pwn\ 
paradw,sousin ga.r u`ma/j eivj sune,dria 

kai. evn tai/j sunagwgai/j auvtw/n mastigw,sousin um̀a/j\
kai. evpi. hg̀emo,naj de. kai. basilei/j avcqh,sesqe e[neken

evmou/ eivj martu,rion auvtoi/j kai. toi/j e;qnesinÅ
Beware of men; 

for they will deliver you up to councils, 
and flog you in their synagogues,

and you will be dragged before governors and kings 
for my sake, to bear testimony before them and the Gentiles.

STT

~da ynbb wrhzh
~kta wrsmy al

~twysnk ytbbw ~twlhqb
~ykil'm.l;w> tAxp'l.w

dy[hl yd[b !wlkwt
~ywglw ~hl 
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Beware of men.
They will not deliver you up 

in their congregations and houses of assembly,
 but to governors and to kings.

You will be able to bear witness on my behalf 
to them and to the Gentiles. 

There is nothing in the STT which corresponds to the “flog-
ging” (mastigw,sousin) and the “being dragged” (acv qhs, esqe)
in the Greek text here and in Mark 13:19; and there is nothing
in the Greek text which corresponds to the al particle in the

STT. Howard (1995: 45) took the al to be the negative
particle “not,” requiring the following w to be reads as the
disjunctive “but”— thereby making the STT contradict the
affirmative statement in the Greek text, “they will deliver you
up to councils.” 

However, the al need not be the negative particle alo . In
this context it is better read as the emphatic affirmative alu
“verily, indeed, surely,” the same particle which appears in
Matt 19:22. According to the Greek synoptic accounts (Mark
10:22 and Luke 18:23), the young man who asked Jesus what
he must do to have eternal life did not like Jesus’ answer:
“sell your possessions, and give the money to the poor, and
you will have treasure in heaven; then come, follow me.”  All
three Greek Gospels agree that young man “went away sor-
rowful, for he had great wealth.” 62 Consequently, Howard’s
translation of this particle in Matt 10:17 and in19:22 needs to
be changed from “not” to “surely/verily.” Thus, the contra-
diction between the Greek texts and the STT can be removed
simply by the changing one vowel, i,e., reading the al as alu
rather than alo .
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MATTHEW 10:25

Maier (1992) and Lewis (1992) have provided a helpful
survey and bibliography on the various interpretations of

Baalzebub and Baalzebul, beginning with the bWbz> l[;b;
(Baal mui/an) “Baal Fly” in I Kings 1:2, 3, 6, 16, and Jose-
phus’ parallel account in Antiquities 9:18 [9.2.1], “Now it
happened that Ahaziah, as he was coming down from the top
of his house, fell down from it, and in his sickness sent to the
God Fly (qeo.n Mui/an), which was the god of Ekron, for that
was this god’s name.”

All but two available options for the lexemes bbz and lbz
have already been proposed for the derivation and/or etymol-
ogy of Baalzebub and Baalzebul. The bbz has been identified
not only with “ a fly/ flies” but also as the word for “spark/
flame,” or “enemy.” The lbz has been identified with the
words for (1) “manure/dung,” (2) “a sick person,” (3) “lofty
abode” (= heaven), (4) “the Temple,” (5) “honor,” or (6) “a
prince” (= Prince Baal). The two remaining options, which
were not cited by Jastrow (1903: 377–379), are those which
related to the three following Arabic cognates:

• The Arabic Ö> (d.û) “the one who (is)” or “one endowed

with, or embodying something,” as in the expressions,

)c?\ Ö> "wê (canâ d.û caraftu), “I who knew,” and )[tD Ö>
(d.û sami ctu), “who heard” (Lane 1867: 986; Wehr 1979:

363). This Ö> (d.û) would appear in Hebrew as z or Wz, and

in Aramaic as D or yDI. The z of  bbz and lbz reflects this
z, meaning “who (is)/ the one who (is).” 

• The Arabic &"# (bâbun) “a door, gate, entrance,” which has
a secondary application meaning, “an expedient, a trick, a



65ON THE SHEM TOB HEBREW MATTHEW

stratagem by which something is effected.” Lane (1863:
273) compared Matt 16:18, pu,lai a[|dou ouv katiscu,sou-
sin au vth /j , “the gates of Hades shall not prevail against it,”
and suggested that this probably meant, “the stratagems of
Hell shall not prevail against it.”

• The Arabic Ñp# /Åp# (balw /baly) “to put to the test, to try, to

tempt” (Wehr 1979: 91). Lane (1863: 255–257) gave the

following definition: “Åâ# He (God) tried, proved, or tested

him, ?á8# (bi.hayr in) [by, or with, good ], or ?G# (bišarri n)

[by, or with evil; for God tries his servant ÅÑp$Ü (yablûhu) by,

or with a benefit, to test his thankfulness; and by, or with a
calamity, to test his patience; [wherefor it also means He
afflicted him].

With these cognates in focus the title Baalzebub is readily
recognized as a composite of  l[b “Master” + z “who (is)” +

bb “a trickster”; and Baalzebul is a composite of  l[b
“Master” + z “who (is)” + lb “a tester / tempter.” 63 The

Beelzebou .l in Matt 10:25 and 12:24 appears in the STT as

bbz l[b, and so also in the Peshit. ta and the Old Syriac, as

well as in Mark 3:22; and Luke 11:15, 18, 19, even though
the Greek texts have Beelzebou .l (a;rconti tw /n daimoni,w),
“Beelzebul (the prince of demons).”

MATTHEW 10:27

o] le,gw u`mi/n evn th /| skoti,a | 
ei;pate evn tw /| fwti,( 

kai. o] eivj to. ou=j avkou,ete 
khru,xate evpi. tw/n dwma,twnÅ
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What I tell you in the dark, 
utter in the light; 

and what you hear by ear, 
proclaim upon the housetops.

STT Mss. ABDEFG

$Xxb ~kl rmwa yna rXa
.rwab wtwa wrma
!zwal w[mXt rXaw
r[Xb wrwa wrps

What I say to you in darkness
say it in the light;

what you hear by ear,
tell it in the gate.

The dw/ma /dwma,twn which appears as “roof /housetops” in
most English translations, means basically “a house, chief
room, hall,” but may mean “housetop” or “house” in Deut
22:8 and “housetop” in Matt 24:17 (Liddell and Scott 1966:
464). But it does not match the r[X “gate” in the STT. This
difference can be explained by assuming that the Hebrew Vor-
lage behind both text traditions contained the word hrwq
which can have these different meanings (the first two of
which are cited by Jastrow 1903: 1341–1342):

• hr"Aq /ar"Aq “joist, beam, post,”

• hr"Aq  “the long iron bolt of a city gate” which corresponds

to the rg"n" “a door bolt, pin fitting into sockets top and

bottom,”

• hr"Aq “home, residence,” a cognate of the Arabic ?g (qarr)

“to take up one’s residence, to reside” and @!?g (qarâr)
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dwelling, abode” (Wehr 1979: 880–881). Lane (1885:

2501) defined @!?g (qarâr) as “the abode of stability; the

permanent abode, . . . a resting place.” 64

The Greek dwma,twn “houses” obviously reflects the third

definition; and the r[X “gate” in the STT reflects the second

definition, wherein the trwq “gate bolts” was read as a meto-

nym for the whole gateway, and the clarity of r[X replaced

the ambiguity of the unpointed hrwq /trwq. (The tamei,oij

“storeroom, secret room” in Luke 12:3 reflects a Vorlage in

which !zwal “to the ear” was also read as ~sal “store-

house,”  which appears in Deut 28:8 and Prov 3:10, where it
was translated in the Septuagint by tamiei/on “storehouse.”)

MATTHEW 10:32

Pa/j ou =n o [stij o`mologh,sei evn evmoi . e;mprosqen tw/n
avnqrw,pwn(

o`mologh,sw kavgw. evn auvtw/| e;mprosqen tou/ patro,j mou
tou/ evn Îtoi/jÐ ouvranoi/j\

Therefore everyone who confesses me before men,
 I will also confess him before my father who is in heaven.

STT

~da ynpb ytwa xbXmh
~ymXbXyba ynpl wnxbXa
He who praises me before man

I will praise before my father who is in heaven.

The difference between o`mologe,w  “to confess” and xbX
“to praise” can be accounted for by presuming the verb hdy
was in the Hebrew Vorlage. The STT tradition interpreted this
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hdy as it was used in Gen 49:8, ^yxê,a; ^WdAy hT'a; hd'Why> ,
“Judah, your brothers shall praise you,” whereas the Greek

text tradition interpreted it as it appears in I Kings 8:33,

^mê,v.-ta, WdAhw> hZ<h; ~AqM'h;-la, Wll.P;t.hiw>, “and they pray

toward this place and confess your name,” which became in
the Septuagint, kai. proseu,xontai eivj to.n to,pon tou/ton
kai. evxomologh,sontai tw/| ovno,mati, sou.*

MATTHEW 12:28

ei v de . evn pneu ,mati qeou / 
evgw. evkba,llw ta. daimo,nia

But if it is by the Spirit of God 
that I cast out demons.

LUKE 11:20

ei v de . evn daktu,lw| qeou / 
Îevgw.Ð evkba,llw ta. daimo,ni

But if it is by the finger of God 

that I cast out demons.

Commentators have been hard pressed to explain why
Luke has “finger” and Matthew has “spirit.”A good example
is the following extended quotation from Davies and Allison
(1991: 337–339):

As to whether Q had ‘finger of God’ or ‘Spirit of God’ there
has been much discussion. In favour of ‘finger’, these points
have been made. (i) Luke, given his interests, would hardly
have dropped ‘Spirit’ had it stood in his source. (ii)
da,ktuloj appears only three times in the entirety of Luke-
Acts, Lk 11.20, 46, and 16.24. 16.24 is from Luke’s
tradition, and 11.46 belonged to Q. So one can hardly detect
in the word itself any special Lukan interest. (iii) The First
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Evangelist might have altered ‘finger’ to ‘Spirit’ because the
former had magical connotations and because the latter
linked up so well with the Matthean context, where pneu/ma
is a key word (12.18, 31, 32). Also, the desire to remove an
anthropomorphism might have been a factor. On the other
side, it has been argued (i) that Matthew, with his interest in
comparing Jesus to Moses, would not have passed over an
allusion to Exod 8.19, and (ii) that Luke, with his Exodus
typology, might have added ‘finger’. Balancing the several
observations, we believe Q probably had ‘finger’. Luke’s
Exodus typology is perhaps less obvious than many suppose,
and Matthew's interest in Moses may have been overridden
by more important or immediate considerations. The con-
clusion, however, is really academic, for the OT equates
‘finger of God’ with ‘hand of God’ and ‘Spirit of God’. 

There is a more obvious explanation once the Hebrew Vor-
lage of Matthew and Luke is constructed with the help of the

STT, which has ~yhlah xwrb ~ydXh aycwm yna ~aw
“But if it is by the Spirit of God that I cast out demons.” This
matches the Greek, eiv de. evn pneu,mati qeou/ evgw. evkba,llw

ta. daimo,nia. However, the  ~yhlah xwrb—meaning liter-

ally “by the spirit of the God”—was divided differently in

Luke’s Vorlage: ~yhla hxwrb ~ydXh aycwm yna ~aw,
eiv de. evn daktu,lw| qeou/ Îevgw.Ð evkba,llw ta. daimo,ni “but if
it is by the finger of God that I cast out demons.” A simple
difference in word division accounts for the difference:

~yhlah xwrb “by the spirit of God” or ~yhla hxwrb
“by the finger of God.”

Luke’s knowledge of Hebrew was better than that of some
commentators and lexicographers. He obviously knew the
meaning of hxwr “finger,” which could have been easily
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confused with other homographs. The Arabic cognates of
xwr “spirit” and hxwr “finger” include the following (with

the Hebrew cognates given in parenthesis):

• 2Ö@ (rûh. ) “soul, spirit, vital principle” (= x;Wr),

• 2Ö@ (rawh. ) “wind, breeze” (= x;Wr),

• Ç0Ü@ (rîh.at) “wind, gust, blast” (= hxyr),

• 2Ö@ (rawh. ) “respite, relief” (= xw:r<),

• Ç0Ü@ (rîh.at) “respite, relief” (= hx'yrI),
• Ç/Ö@ (rawh. at ) “respite, relief” (= hx'w"r> or hx'ww"r>),
• Ç/!@ (râhat. ) “the hand; syn. fk (kaff ), or [rather] the

palm of the hand; for the term fk (kaff ) includes the

Ç/!@ (râh.at) with the fingers” (= hxwr = hx'Ar).65

Castell (1669: 3547) cited the by-form hxar, Volæ manu-

um (Plantæ pedum), “strength of hands (sole of the foot).”

The by-forms hxwr “finger” andhxar “finger” are like the

by-forms ~yrE /~aer> “buffalo” and rAB /raoB. “well.” Thus,

the Greek texts of Matthew and Luke accurately reflect what
was in their respective  sources. Matthew’s source read  xwrb
~yhlah “by the spirit of God” and Luke’s source read

~yhla hxwrb or  ~yhla txwrb  “by the finger of God”

It is just that simple— once it is realized (1) that there was a
Hebrew Vorlage with spacing variants and a misreading of a

h as a t, (2) that Arabic cognates help rescue long-lost He-
brew words, and (3) that those very words can bring clarity to
outstanding problems in the Greek texts of the Gospels. 
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MATTHEW 12:28–30

The phrase twklm #q ab tmab in the STT of Matt

12:28 was translated by Howard (1995: 57) as “truly the end
of [his] kingdom has come,” with the [his] referring to

Baalzebub. However, the #q need not mean “end.”  It is more

likely in this context to be the root #yqi /#Wq “to wake up”

and hc'yqi “awakening,” a reference to “the dawning of the

kingdom of God,” The Greek fqa,nw “to come, to arrive” also

reflects a Hebrew Vorlage with #q, but it is the #q which is

the cognate of the Arabic ÅOg (qad. ay) “he attained, com-

pleted, accomplished, fulfilled” (Lane 1893: 2989; Wehr
1979: 903–904).66 With these definitions in focus, it becomes
obvious that the STT and the Greek text of Matt 12:28 go
back to a common Hebrew source with #q /hcq, not #cq.

However, there is no easy solution for the differences
between the STT and the Greek text of Matt 12:30. The Greek
kai. o` mh. suna,gwn metV evmou/ skorpi,zei, “and he who does

not gather with me scatters,” does not match the STT with its

l[wpb rwpky ym[ rbxty alX hm awh, “(Whoever)
does not join himself to me denies (me).” The suna,gwn “ones

gathering” and the rbxty (ms. C)/rbxtm (mss. EF) “ones

joining,” are, no doubt, equivalent (Jastrow 1903: 421), but
rwpky “he denies” (Jastrow 1903: 662) and skorpi,zei “he

scatters” are unrelated. The Peshit. ta and Old Syriac have the

verb  dRv ( = rdb) “to scatter” (which appears in Dan 4:14

and 11:24). There is some graphic similarity between rpk
and rdb, which could account for the different readings. 



72 CLARIFYING NOTES

Howard’s parenthetical “(me)” follows mss. ABEF which
have yb instead of the l[wpb in mss. C and Brit. Lib. no.

26964. The prefixed participle l[wpb “in the making” match-

es the Arabic q[co"# (bicl fa cl ) “indeed, in effect, really,

actually” (Lane 1877: 2420; Wehr 1979: 844), with the He-
brew and Arabic usage being analogous to the English
interjection “Indeed!” (i.e., ‘in’ + ‘deed/ fact’). This rare use

of  l[wpb is followed in Matt 12:34 by the more common

emphatic interrogative alh /alhw “Is it not (a fact that).”

MATTHEW 12:34, 42, 44

evk ga.r tou/ perisseu,matoj th/j kardi,aj
to. sto,ma lalei/

For out of the abundance of the heart the mouth speaks.

trbdm blh trrw[tm hph alhw
Surely the mouth awakens, the heart speaks.

The Vorlage of the Greek probably read blh trt[m (the

preposition m < !m + the feminine construct trt[ + the

definite absolute blh) “from the abundance of the heart.”

The STT feminine participles, trrw[tm and trbdm, are

problematic in that their subjects, hp and bl are usually

masculine. The textual difficulties with the STT is also
apparent with the corrupt reading trrw[thhm in ms. A.

This Hebrew half-verse certainly was not translated from the
Greek or Latins texts; and most certainly it does not com-
mended itself as being the preferred reading.

The gloss in the STT of Matt 12:42, which identifies
basi,lissa no,tou “a queen of the south” / abX tklm “the

queen of Sheba” as the ha'yrIj..yai ydE" hn"yzIyr,, “Rezinah de
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Isteriah” (= Regina Austri) demonstrates the difficulty the

scribes had in understanding Latin. The hn"yzIyr, was also

spelled as hnyyr or hnyar; and the ha'yrIj..yai variants are:

XayrwjXya ms. A hayrjXya  mss. BG

hayrjXa     ms. D hjyrjXya mss. EF.

According to the Greek text, when the unclean spirit
returns  home he would find his house scola,zonta sesarw-
me,non kai. kekosmhme,non, “empty, swept, and put in order.”

But in the STT he would find it !wknw xwjb qyr, “empty,

safe, and  in order / ready.” There is no obvious way to ac-
count for the difference between “safe” and “swept.”  It may
have come from a confusion of the xwj /xj of the passive

participle x;WjB' “safe” with the awj /aj of aj'aj' “broom.”

MATTHEW 13:7

 a;lla de. e;pesen evpi. ta.j avka,nqaj(
kai. avne,bhsan ai ̀a;kanqai kai. e;pnixan auvta,Å

And others fell among thorns: 
and the thorns grew up and choked them.

STT

~ycwqh !yb lpn wnmmw
whwdm[yw ~ycwqh whwldgyw

Some of it fell among the thorns,
and the thorns grew and darkened it.

The STT whwdm[yw “they darkened it” found in ms. Brit.

Lib. no. 26964 and ms. C appears as whwmm[yw “and they

concealed it” in mss. ABEF, and as whmm[yw in ms. G. The
Greek verbs pni,gw “to choke, to throttle, to strangle” and
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sumpni,gw (in Mark 4:7 and Luke 8:14), and the noun
pni/ghroj “stifling heat” and “choking, stifling, whether by
throttling or by heat” (Liddell and Scott 1966: 1425) would be
the equivalent of the Hebrew ~m[ “to darken, to dim, to

become sultry, intensely hot.” This ~m[ is the cognate of the

Arabic v` (g'amma), as in the expression "xsÑÜ v` (g'amma

yawmunâ ) “our day was, or became [sultry, or] intensely hot
. . . so that it took away, or almost took away, the breath . . .
it brought v` (g'amma) [distress that effected the breath or

respiration], arising from the closeness of the heat, or clouds”
(Lane 1877: 2289).67 

The dm[ in the STT variant whwdm[yw, “they darkened
it,” may have originated with a misreading of the second m of

whmm[yw as a wd. The stem dm[, when recognized as the

cognate of the Arabic ;t` (g'amda) “he covered, he con-
cealed, he entered into darkness” (Lane 1877: 2291), also fits
the context of this verse, but it is not as readily recognized as
the equivalent of the Greek sumpni,gontai and e;pnixan “they
choked.”

MATTHEW 13:19–23

There is nothing in the Greek text of Matt 13:19, or in the
STT, matching the o` spei,rwn to.n lo,gon spei,rei, “the
sower sows the word,” and nothing in the Greek text matches
the ~O spo,roj evsti.n o ̀ lo,goj tou/ qeou/, “the seed is the
word of God,” found in Luke 8:11. Nor is there anything in
Matt 13:19 to match the ~da !b awh [rwzh, “the sower is

the son of man” in the STT of Matt 13:19. In this verse the
~da of the ~da !b was not the ~da meaning “man” but the

~da which is the cognate of the Arabic u <! (cadum) / Çs<!
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(cadamat) “exemplar,” as in the phrase Äp|ê Çs<! Ñ| (hû
cadamat cahlihi ) “he is the exemplar . . . object of imitation of

his people” (Lane 1863: 36). Thus, Howard’s translation, “the
sower is the Son of Man,” should read, “the sower is the one
to be imitated” or “the one who sets the example.” In Matt
13:37, in all manuscripts except ms. A,  ~da appears rather

than ~da !b, and this ~da by itself can also mean “the

Exemplar.” (The ~da !b appears again in 13:41.)

In the STT of Matt 13:19–43, !jXh “the satan ” appears
four times. In Mark 4:15 o` Satana/j, “the Satan /Adversary,”
appears once, but it does not appear in Greek text of Matthew
13 or Luke 8. In Matt 13:39 and in Luke 8:12 and 8:29, o`
dia,boloj “the devil” appears instead.

A very striking difference between the Greek and STT
appears in Matt 13:23, where the STT adds:

As for the hundred, this is the one purified of heart and
sanctified of body. As for the sixty, this is the one
separated from women. As for the thirty, this is the one
sanctified in matrimony, in body, and in heart.

Thus, there was a hierarchy of good works for the seed that
fell into the good earth: the hundred fold speaks of the fruit of
the ascetic life, the sixty fold recognizes the fruit of the celi-
bate life, and the thirty fold acknowledges the fruit of sacred
matrimony. Jesus, as the Sower, Exemplar, and the One-to-
be-Imitated, put a premium on the ascetic and celibate life-
styles, without negating the physical and emotional bonding
characteristic of a holy and healthy family man.

But the grammar in 13:23b is a bit surprising. Four times

the masculine subject whz (= aWh hz< ) is followed by femi-

nine predicates: trhjm “purified,” tXwdq and hXwdqm



76 CLARIFYING NOTES

“sanctified,” and twXyrpm “separated.” Such bad grammar
in 13: 23b precludes any easy acceptance of the nineteen
Hebrew words in this half-verse as being in the original STT.
These words were not likely to have been added by a Jewish
translator who supplemented what he found in a Greek or
Latin text of Matthew. It is much more likely that a non-
Jewish speaker of Hebrew confused the masculine whz (=

aWh hz<) with the feminine Az / Wz (Jastrow 1903: 381) and

made a consistent gender mismatch. If so, this half-verse was
probably added by a religious celibate or ascetic—giving
dominical support to the monastic lifestyle—before the
Vorlage of the STT found its way into a Jewish community or
synagogue. 

MATTHEW 14:1–13

The fullest account of Herod’s beheading  John the Baptist
comes in Mark 6:14:–29), followed by twelve verses in Matt
14:1–12, with just three verses in  in Luke 9:7–9. The trans-
literations of Latin names in the STT are as varied in this
chapter as elsewhere. Herod appears as sw"dwrwh and as

swdrwh. The title Tetrach became hqarjyj, hqrarjyj,

or hqwrjyj. Herodias appears as as'ydir.Aa, aXydwrwa,

ajydwrwa, hXydwrwa, and hsydwrwa.

There are a number of minor variants, as in 14:1 where the
STT has nothing matching the Greek auvto.j hvge,rqh avpo. tw /n
nekrw/n “he is risen from the dead,” and in 14:6, where the

dancing daughter is identified as wtb “his daughter,” rather

than as quga,thr th/j ~Hrw|dia,doj, “the daughter of Hero-
dias.” In mss. C and Brit. Lib. no. 26964, “her mother” in
14:8 was misspelled as hmwy rather than hma, reflecting a
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rather rare confusion of a wy for an a.

The next pericope begins in 14:13, avnecw,rhsen evkei/qen
evn ploi,w| eivj e;rhmon to,pon. “he withdrew from there in a
boat to a deserted place,” which appears in the STT as 

hynab ~Xm [sn
.adwy / hdwhy rbdml $lyw 
he departed from there in a boat 

and went into the wilderness of Judah.

Just as there was a rather rare confusion of a wy for an a in

the STT of Matt 14:8, there is here in Matt 14:13 a rather rare

confusion of a d and a l. The variants adwy and hdwhy are

equally erroneous. Jesus did not go by boat to Judah/ Judea,

but to a lonely place near aylwy “Julia / Julias,” otherwise

known as Bethsaida., the birthplace of Peter, Andrew, and
Philip (John 1:44). Bethsaida was renamed Julias by Herod
Philip (4 B.C.–33 A.D.) in honor of either Augustus’ wife
Livia (who from 14 A.D. onwards was called Julia) or his
daughter who died in 2 B.C. (Josephus, Antiquities 18: 88).
Herod Philip, who had established his capital at Caesarea
Philippi, would later be buried in Julias.

MATTHEW 14:15 (LUKE 9:12)

:Erhmo,j evstin o` to,poj kai. h ̀w[ra h;dh parh/lqen\
This is a deserted place, and the hour is now late

rbw[ [t[hw] rc ~wqmh hz
This place is limited [and the time] is advancing.

In the Septuagint e;rhmo,j translates thirteen different words,

but rc was not one of them, although hY"ci “drought, dryness,
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desert” was on the list—which suggests that hyc, rather than

rc, may have been in the Vorlage of the Greek text tradition.

If so, Psalm 63:2 (LXX 62:2) provides a parallel: hY"ci-#r,a,B.
became evn gh/| e vrh,mw|, “in a desert / deserted land.” The rc in

the STT could mean “narrow, straits, distress” BDB 865;
Jastrow 1903: 1299) or it could be  the cognate of the Arabic

@ÑP (d.awr) /@"P (d.âr) “to starve, to be extremely hungry,

hunger” (Hava 1915: 423; Wehr 1979: 639). In a similar way,

the STT rbw[, used for the “passing (of time),” corresponds

to the Arabic ?$\ (cabar) “to elapse (time)” and ?#"\ (câbir)

“elapsed (time)” (Hava 1915: 449–450; Wehr 1979: 687).

avpo,luson tou.j o;clouj( 
i[na avpelqo,ntej eivj ta.j kw,maj 
avgora,swsin e`autoi/j brw,mataÅ

Send the crowds away 
so that they may go into the villages 

and buy food for themselves.

twrwbxh bwz[
~yldgmb wklyX 

~hyla $rwch wxqyw
Release the crowds 

that they might go their own ways
and  take provisions for themselves. 

As noted on page 61, above, the STT ldgm “tower” is no

match for the Greek kw,mhn “town.” However, the STT ldgm
need not mean “tower.”  In this context  ldgm is certainly the

cognate of the Arabic ÇpÜ;3 (jadîlat) “region, quarter, tract,



79ON THE SHEM TOB HEBREW MATTHEW

one’s own region, one’s own way” (Lane 1865: 392). This
interpretation recognizes the plurality of places from which
the crowds came, as stated in Mark 6:33 and Matt 14:13b,
“they followed him from all the cities,” as well as ku,klw|
avgrou.j “country round about” in Luke 9:12 and Mark 6:36.

This use of ldgm “region, way” never made it into the
lexicons of rabbinic Hebrew. Consequently, it would not have
been an available option for someone translating the Greek or
Latin gospel texts into Hebrew in pre-medieval times. Its
survival in the STT provides the opportunity for improving
our knowledge of pre-medieval Hebrew, and, at the same
time, this knowledge of Hebrew—often informed by Arabic
cognates—facilitates a better interpretation of the what
scholars recognize as “Semitisms” in the Koine Greek.

The evpisitismo,n “food” of Luke 9:12, ti , fa,gwsin “some-
thing to eat” of Mark 6:36, and the brw,mata “food” of Matt

14:15, could all be translations of the $rwc in the STT. In

BDD, $rwc and its cognates are defined as “need” in general,

but Jastrow (1903: 1271) identified one of those needs to be
“the requirements of a meal.”

MATTHEW 14:19 (MARK 6:40; LUKE 9:14)

The STT tw[yys “group” does not match the generic
o;cloij “crowds” of the Greek Matthew. It is the cognate of

the Aramaic a['Wysi, a['yY"s;, and aT'[.yY:s; “help, assistance”

(Jastrow 1903: 977–978) and the Syriac AeIª* (sî cac)

“succour, troop, band, company, retinue, companions” (Payne
Smith 1903: 375). This is the meaning reflect in Mark 6:40,
kai. avne,pesan prasiai. prasiai. kata. ek̀ato.n kai. kata.
penth,konta, “the people took their places in rows by
hundreds and by fifties,” and Luke 9:14, katakli,nate auvtou .j
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klisi,aj Îw`sei.Ð avna. penth,konta, “have them sit down in
groups of (about) fifty.”

The STT ~nwcrk wlka ~ygdhm !kw “and they also ate

from the fish according to their desire,” corresponds to John
6:11, om̀oi,wj kai. e vk tw/n ovyari,wn o[son h;qelon, “so also
the fish, as much as they wanted”—a phrase which is missing
 in the synoptic gospels (Matt 14:19, Mark 6:42; Luke 9:17).

MATTHEW 14:22 (STT ms. A)

twklwh twrwbxhX ry[b wklyw 
that they go before him to the city 
to which the crowds were going.

Matt 14:22
kai. proa,gein auvto.n eivj to. pe,ran(
 e[wj  ou- avpolu,sh| tou.j o;clouj
and go on ahead to the other side
 while he dismissed the crowd.

Mark 6:45
kai. proa,gein eivj to. pe,ran pro.j Bhqsai?da,n(

 e[wj auvto.j avpolu,ei to.n o;clonÅ
and precede him to the other side toward Bethsaida,

 while he dismissed the crowd.

John 6:17
h;rconto pe,ran th/j qala,sshj eivj Kafarnaou ,mÅ 

and went across the sea to Capernaum.

Following the STT of Matt 14:13, Jesus went by boat to a

lonely place near aylwy “Julia” and after feeding the five
thousand, the disciples were told go “to the city where the
crowds were going,” which in Mark 6:45 is identified as
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Bethsaida..” The Greek text of Matt 14:22 has simply “to the
other side,” without mentioning a name; but in John 6:17, the
disciples went by boat across the sea to Capernaum. The map
below in the Appendix shows the locations of the various
sites which appear in the longstanding debate about whether
there were one or two places named Bethsaida.68

The ry[b in the STT may provide a missing clue to the 
pe,ran “the other side” in Matt 14:22, Mark 6:45, and John
6:16. Hatch and Redpath (1954: 1119) cited twelve different
variants of rb[ which were translated by pe,ran (in eighty
different verses). Apparently, the ry[b “in the city” was read

in the Vorlage of the Greek texts (1) as rb[b “on the other

side” (= pe,ran) and (2) as dw[b “while” ( = e[wj ). If so, the
phrase eivj to. pe,ran( e[wj ou- avpolu,sh| tou.j o;clouj, “to the

other side while  he dismissed the crowds,” contains a doublet
wherein the original ry[b “to the city” became both rb[b
“on the other side” and dw[b “while.” 

In summary, Jesus and the disciples went by boat upstream
to the remote city of (Bethsaida) Julias in Gaulonitis. When it
became time to move on, they went down stream around the
peninsula and north to Bethsaida on the seacoast—which
John called Bethsaida of Galilee (12:21). John stated that the
disciples’ destination was Capernaum, not Bethsaida. Once
downstream from Julias and on the open sea heading north-
northwest in the direction of Bethsaida and Capernaum, the
storm came. The boat was “at sea” but close enough to the
shoreline for Jesus to be within a walking distance. 
  

MATTHEW 15:1–12

There are a number of minor differences between the Greek
and STT of Matt 15:1–4, such as
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grammatei/j “scribes” ~ymkxh “sages”

para,dosin “tradition” twnqt “ordinances”

evntolh .n “commandment” yrmam “words”

kakologw /n “cursing” hkm “strike.” 

The STT rmam can mean either “word” or “command”

(Jastrow 1903: 723), like its Arabic cognate ?sê (camara) “he

commanded” and  ?sê (camrun) “a command, a decree” (Lane

1863: 95–96). In the last example, hkm could possibly go

back to an original hram “curse,” which became hrm with

the elision of the a and was then misread as the participle

hkm “striking”

Matt 15:5b, 8–12

Dw/ron o] eva .n e vx e vmou/ w vfelhqh/|j
whatever you might have received from me

[I gave as] an offering [to God] 

These six words in Greek require anywhere from a ten to
a fifteen word paraphrase in English, as in the

• KJV, “It is a gift, by whatsoever thou mightest be
profited by me.”

• NIV “Whatever help you might otherwise have received
from me is a gift devoted to God.”

• RSV, “What you would have gained from me is given to
God, he need not honor his father.”

• NJB, “Anything I might have used to help you is
dedicated to God.”

The STT in itself is of little help in interpreting the this half
verse for it has its own problems. Howard’s text and para-
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phrase  reads

wtwa d[b !tyX hbdn hzyabX
!w[ wtwa wl rpwkyX ajx

in regard to a donation that he might give for him as a sinner,
 this iniquity itself will be made void to him.

Two words in the STT are not what they appear to be a first

glance, namely, the d[b and the wtwa which follows it. The

d[b here is not the preposition “away from, behind, about,

by” but the infinitive d[b “to remove far away,” which (as

noted in BDB and KBS, s.v.) is the cognate of the Arabic ;[#
(bacada) “he was or became remote, removed” [intransitive]
and “he removed far away” [transitive] (Lane 1863:224). The
wtwa is not the mark of the accusative (scriptio plene) with

the 3ms suffix. Rather, it is the noun hwa /twa which is the

cognate of the Arabic  Éöê (cuwwah) “a calamity or misfor-

tune” (Lane 1863: 123). With these two definitions in focus,
the enigmatic half verse in the STT can be paraphrased as,

. . . in regard to a donation that he might give
 to remove far way his [= father’s] misfortune 

[he gave as a gift to God.]
[He] is a sinner for whom

the iniquity itself will be atoned /covered for him.

While Matt 15:5b is characterized by omissions requiring
paraphrases rather that literal translations, Matt 15:8 in the

STT has the additional phrase, wypiB. hZê<h; ~['h' vG:nI yKi ![;y:,
“inasmuch as these people draw near with their mouths,”
from Isa 29:13 that is not found in the Greek or Syriac text
traditions.
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Howard translated the tw[ys in 15:10 as “crowd” as if it

were a synonym of  ~ybr, but it is more a synonym of hrbx
“friend, fellow, neighbor, associate.” Jastrow (1903: 984) de-
fined h['ysi as “traveling companion, escort, follower,”

whereas the Aramaic a['ysi means “company, troop, band,

party.” By contrast, the verb $wb “to be perplexed,” in 15:12,
may carry the overtones of its Aramaic cognate, “to be agi-
tated.”

MATTHEW 15:22–28

kai. ivdou. gunh. Cananai,a avpo. tw/n o`ri,wn evkei,nwn 
and behold, a Canaanite woman from those regions

STT

xrzm twcram hab tyn[nk hXa
a Canaanite woman who came from the lands of the East

Mark 7:26

h` de. gunh. h=n ~Ellhni,j( Surofoini,kissa tw/| ge,nei
the woman was a Greek, a Syro-Phoenician by birth.

The term “Canaanite” need not be an anachronistic ethnic
indicator, for it could be the ynI[]n:K. “trader, merchant,” as in

Zech 11:7,11 (RSV). While the Peshit. ta identified the woman
as a )+P[} (h.anpetac) “gentile, heathen,” the Old Syriac
text states that she was an )+\!r) (carmalta%c) “widow.”
As a single parent the woman may well have been a merchant
lady from the East who came to the commercial center of
Tyre and Sidon to make a living. If so, Mark’s calling her a
Greek Syro-Phoenician could be a case of reading the ynI[]n:K
as an ethnic term rather than a commercial term.. 

On the other hand, the woman was well aware of a Greek
custom which would support Mark’s statement that she was
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Greek. The noun magda7lia, was a later form of  avpomagdalia,
“the crumb or the inside of the loaf, on which the Greeks
wiped their hands at dinner, and then threw it to the dogs.
Hence magda7lia, meant  dog’s meat [dog food]” (Liddell and
Scott 1966: 209). Without a doubt, this custom lies behind the
woman’s reference to the “crumbs” ( = yici,wn = ~yTiPi or
~ytiytiP.  = “small pieces of bread”)  thrown or fallen from the
master’s table which the dogs ate (Jastrow 1903: 1254).

A significant difference is that, according to Mark 7:27,
Jesus answered the woman directly, whereas in the Greek and
Hebrew text of Matt 15:23, “Jesus did not answer he a word.”
The Greek Matthew has it that Jesus’ disciples came to him
and urged him, “Send her away, for she keeps crying out after
us.” But the STT has it that the disciples questioned Jesus,
“Our master, why do you abandon this woman who is crying
out after us?” In the STT Jesus responded to the disciples, not
to the woman, with this notorious statement: “ They did not
send me except to the lost/ outcast sheep from the house of
Israel.” In the Greek text tradition, this statement could have
been addressed to the woman herself. Mark has it that Jesus’
first words to the woman was “Let the children first be fed.”

The humble woman’s motherly love made her audacious
enough to challenge, on behalf of her daughter, the ethno-
centrism of the “Son of David.” Thanks to her faith and per-
sistence, the woman was praised, her daughter was healed,
and Jesus had changed his mind for a second time. The first
time it was for an imperial Roman Centurion whose son (ynb)

he healed; and the second time it was for a nameless
“Canaanite” widow whose daughter (ytb) he healed. Boun-
daries of class, gender, and ethnic identity were broken; and
the messianic mission (Matt 10:5) was modified—thanks to
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the love of the Roman gentleman and a Syro-Phonecian lady.
An interesting difference appears in Matt 15:29b, where the

Greek text reads, kai. avnaba.j eivj to. o;roj evka,qhto evkei/,
“and went up on the mountain and sat down there.” But the

STT has . . . ~X wdmw[b .rhl lylgn rb[ $lh, “he
went to a region across Galilee to a mountain. As in his stand-
ing there . . . .” The Peshit. ta states that he “sat” (v+i [ye7 teb])

there on the mountain, and so also the Old Syriac. But it need
not be an issue of whether Jesus sat on the mountain or stood

on the mountain. All four verbs: (1) dm;[' “to stand,” (2) bv;y"
“to sit,” (3)v+i [ye7 teb]) “to sit,” and (4) ka,qhmai “to sit,”

can also mean “to remain, to stay.” In the case of dm;[' “to

stay,” it would be an Aramaism (Payne Smith 1903: 418;
Jastrow 1903: 1086). The point being made in all the texts
was that Jesus went up on a mountain and stayed there for
awhile, and all the while the crowds continued to come to
him.

In Matt 15:30, the STT has br ~[ har “he saw many
people,” but the Greek text has kai. prosh/lqon . . .  o;cloi
polloi, “great crowds came to him,” which would be the

equivalent of the Hebrew br ~[ wab. The confusion of a r
and a b is similar to the confusion of the r and k in Amos

5:26, where the god !WYKi “Kiyyun /Kaiwan” appears in the

Septuagint as Raifan “Raephan.” And the confusion of the

h and the w is similar to that in Obadiah 1, where the MT

h'yl,[' “against her” should be read as wyl'[' “against him” in

agreement with the 2ms suffix in verse 2,  ~yIAGB; ^yTit;n> !joq,

“I will make you small among the nations.” Thus, wab and

har could go back to a common Vorlage.
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However, there is no easy way to reconcile the difference
in 15:32 between the ~ymy ynX “two days” in the STT and the
h`me,rai trei /j / triduo “three days” in the Greek text here and
in Mark 8:2. This most conspicuous variation, along with
several other minor variants, reflect two different text tra-
ditions, rather than a free translation of the Greek or Latin into
Hebrew.

MATTHEW 16

The oi` Farisai/oi kai. Saddoukai/oi, “Pharisees and Sad-

ducees” in Matt 16:1 appears as ~yXwrphw ~ymkxh “the

wise ones and the Pharisees” in the STT. The Sadducees are
mentioned by name in STT mss. ABDEFG in Matt 3:7; 16:
12; 22:23 and 22:24. But elsewhere in Matthew the Pharisees
are coupled with the grammateuj, “scribe,” which appears in

the Septuagint as the translation of rb;D', rp;s', rj;v', and

jp;v'—but never ~k'x' “sage” (Hatch and Redpath 1954:

275).  Every grammateuj “scribe” in the Greek Matthew ap-

pears as ~k'x' “sage” in the STT , with the singular noun in

Matt 8:19 and 13:52, and the plural noun in the following list
of scribes and Pharisees:

• 5:20, tw/n grammate,wn kai. Farisai,wn
~ymkxhw ~yXwrph

• 12:38, tw/n grammate,wn kai. Farisai,wn 

 ~ymkxhw ~yXwrph or  ~ymkxw ~yXwrp
• 15:1, Farisai/oi kai. grammatei/j 
~yXwrphw ~ymkxh 

• 23:2, grammatei/j kai. oi` Farisai/oi
~ymkxhw ~yXwryph 
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• 23:13–15, grammatei/j kai. oi` Farisai/oi

~ymkxhw ~yXwrph 

• 23:23, grammatei/j kai. Farisai/oi

~yXwrplw ~ymkxl 

• 23:25, grammatei/j kai. Farisai/oi
~ymkxhw ~yXwrph 

• grammatei/j kai. Farisai/oi
~yXwrphw ~ymkxh 

• 23:29, grammatei/j kai. Farisai/oi
~ymkxhw ~yXwrphw 

It would appear that the scribes who transmitted the STT
made a deliberated and consistent substitution of ~k'x' “sage”

for every rpeAs “scribe” in their Vorlage, thereby removing
any association of Jesus’ criticism of the Phaisees, Saddu-
cees, and scribes, with the professional scribes of the post--
Biblical era.

The STT in Matt 16:6–12 is a much shorter than that found
in the Greek text tradition. In the following paragraph, the
words in BLACK are found in the STT and in the Greek text
and could be translations of each other; the words in BLUE are
only similar to their counterpart in the Greek and Hebrew
texts; and those in RED are found only in the Greek text tradi-
tion.

6 Jesus said to them, “Take heed and beware of the leaven of
the Pharisees and Sadducees.” 7 And they discussed it among
themselves, saying, “We brought no bread.”  8 But Jesus,
aware of this, said, “O men of little faith, why do you discuss
among yourselves the fact that you have no bread?  9 Do you
not yet perceive? Do you not remember the five loaves of the
five thousand, and how many baskets you gathered?  10 Or
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the seven loaves of the four thousand, and how many baskets
you gathered?  11 How is it that you fail to perceive that I did
not speak about bread? Beware of the leaven of the Pharisees
and Sadducees.” 12 Then they understood that he did not tell
them to beware of the leaven of bread, but of the teaching of
the Pharisees and Sadducees.

Howard translated the ~yqywchw ~yXwrph tghnh in 16:

12 as “the behavior of the Pharisees and Sadducees,” which
fits well with the basic meaning of gh'n" “custom, practice,

conduct.” Its Arabic cognates 5~w (nah j) and 6"~xs (minhâ j)

“an open road or way” (Lane 1893: 2856) suggest that gh'n"
was a synonym of hk'l'h] “teaching, custom, law, way.”

Similarly, the Arabic cognate ]$U (t. abc ) “model, make,

fashion, mold” (Lane 1874: 1823) clarifies the meaning of the

~yy[bjh /tw[bjh ~ymxlh, which Howard translated as

“natural loaves.” Jastrow (1903: 518–519) cited [bj, stem
I, “to sink,” and stem II, “to round, to shape, to coin.”  Thus,
the two words describe round loaves of bread rather than
oblong loaves.

MATTHEW 16:13–18

Ti,na le,gousin oi ` a;nqrwpoi
 ei=nai to.n ui`o.n tou/ avnqrw,pouÈ

 Whom do men say the Son of the man to be? 
   Who do people say that the Son of man is? (NIV, NAB)

.ylybXb ~da ynb ~yrmwa hm 
What do men say about me? (STT)

Mark 8:27
Ti,na me le,gousin oi` a;nqrwpoi ei=naiÈ
Who do men say that I am? (NKJ, RSV)
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Luke 9:18
Ti,na me le,gousin oi` o;cloi ei=naiÈ

Who do the crowds say that I am? (NKJ, NRS).

Two basic questions were asked, (1) “Who do men say that
the Son of man is?” and (2) “Who do men say that I am?” or
“Who do crowds say that I am?” A third question comes in
Matt 16:15; Mark 8:28; Luke 9:20), namely, ~Umei/j de. ti,na
me le,gete ei=naiÈ “But who do you say that I am?”

The STT at 16:13–15 omits the first question all together.
(The Peshitta and Old Syriac of Mark 8:27–29 and Luke
9:18–20 also omit the first question.) The Peshitta and Old
Syriac of Matt 16:13 conflated the first and second questions,
“What do men say concerning me, that I am a son of man?”
But the answer in Matt 16:14, which mentions John the
Baptist, Elijah and Jeremiah, is not a logical answer to the
third question. Mark 8:28 and Luke 9:19 are perfectly good
answers to the question in the Greek text of Matt 16:13, but
not to the question in Mark 8:27 or Luke 9:18, or the STT of
Matt 16:13.

Reading “the Man of Purity/ the Most Pure Person” for the
“Son of Man” in the Gospels removes half of the ambiguity
of the Greek o` ui`o.j tou/ avnqrw,pou.. In was simply a matter of
confusing the adjective rb “pure” with the noun rb “son”
and failing to recognize that the rb of Xna rb was the He-
brew adjective (BDB 141; Jastrow 1903: 189) with some, if
not all, of the overtones of its Arabic cognate ?ª# (barr), which
Lane (1863: 176) cited as meaning “pious [towards his father
or parents, and towards God; obedient to God, serving God,
or rendering religious service to God; and kind, or good and
affectionate and gentle in behavior, towards his kindred; and
good in his dealings with strangers]; good, just, righteous,
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virtuous, or honest, true, or veracious . . . abounding in filial
piety, . . . dutifulness or obedience . . . benevolent, goodness,
beneficence.” 

Thus, Xna rb was the superlative of rB'h; vAna/h' “the

pure man”. The disciples’ answer to the question of Jesus in
Matt 16: 13, “Who do men say that the Son of man to be?”
provides the clue for retroverting the o` uiò.j tou/ avnqrw,pou.

in the question back into Hebrew as vnOa/ rB; “the Most Pure

Man” (the superlative of  rB'h; vAna/h'). Then the answer the

disciples gave Jesus—“Some say John the Baptist; and
others, Elijah; but still others, Jeremiah, or one of the pro-
phets”—makes sense.

The second half of the ambiguity disappears when it is
recognized that o` ui`o.j tou/ avnqrw,pou could translated not
only the Aramaic  Xn"a/ rB; “Son of Man” and the Hebrew rB;
vnOa/ “ the Most Pure Person” but also the Hebrew ~d"a' !B,
“Son of Man” and the Hebrew ~d"ae !B, “Son of the Recon-

ciler,” i.e., “the Concilator.” In Matt. 16:27, Jesus stated, “For
the Son of Man is to come with his angels in the glory of his
Father, and then he will repay every man for what he has
done.” In this saying the o` ui`o.j tou / avnqrw,pou, “Son of the

Man,” most likely translated the title ~da !b, where the ~da
carried the force attested in its Arabic cognate u< ! (cidâmu)
“the chief, commander, the aider, the manager of the affairs,
provost” Just as the Roman centurion—under Caesar’s
authority—had his own authority, so Jesus as the ~da !b
“Son of Authority /One with Authority,” would exercise his
power to the glory of his Father. 

 The clue that the first question, “Who do men say that the
Son of man is?” actually dropped out of the STT of 16:13, is
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the 3ms pronoun awh “he,” which appears in the disciples’
answer, rather than 2ms hT'a; “you,” which one would be ex-
pect were the disciples talking to Jesus about himself (as in
16:16).

” The answer to the third question recorded in Matt 16:15;
Mark 8:28; Luke 9:20, “But who do you say that I am?” was
answered by Simon, quoted in the STT of Matt 16:16, 

A"js.yrIq. z[l xyXm hta
~lw[h hzb htabX ~yyx ~yqla !b

You are the Messiah, that is Kristo,
the son of the living God, who has come into this world.

According to the Synoptic Gospels, Jesus’ responded, to
Simon by giving him two new names: Maka,rioj ei=( Si,mwn
Bariwna/ . . . o[ti su. ei= Pe,troj , “Blessed are you Simon bar
Jonah . . . You are Petros /Peter.” But, according to John 1:
42, Simon the brother of Andrew had his name changed upon
his first encounter with Jesus: “[Andrew] brought him to
Jesus. Jesus looked at him, and said, ‘So you are Simon the
son of John? You shall be called Cephas’ (which means
Peter)” The actual Aramaic name Cephas, meaning “Rock,”
survives only eight times: in Gal 1:18; 2:9, 11, 14; and 1 Cor
1:12; 3:22; 9:5; and 15:5. Elsewhere, in 156 verses, the Greek
Petros ( = Peter = “Rock”) has replaced the Aramaic Cephas.
The name Simon meant “Obedient,” and the compound name
Simon Peter, which appears fifteen times in the Gospel of
John and three times elsewhere, could be translated as
“Obedient Rocky.” 

Adding to the complexity of Peter’s names is the fact that
he was called “Simon the son of John” in John 1:42, but
“Simon son of Jonah” in Matt 16:17. But there is no disagree-
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ment in these verse when properly understood. The former
identified Simon Peter’s father, whereas the latter was a
Semitic idiom which addressed Simon Peter’s personality
profile. Jonah means “a dove,” thus Simon Peter was “a-son-
of-a-dove” or “dovish,” meaning at least these two things: he
was harmless and innocent (Matt 10:16) and he was receptive
to “the Spirit of God descending like a dove” (Matt 3:16,
Mark 1:10, Luke 3:22, and John 1:32), which is confirmed by
the last half of Jesus’ statement to him, “Blessed are you,
Simon son of Jonah, for this was not revealed to you by man,
but by my Father in heaven.”

The primacy of Peter in the Greek text tradition involved a
simple repetition: su. ei= Pe,troj( kai. e vpi . tau,th| th/| pe,tra|
oivkodomh,sw mou th.n evkklhsi,an, “You are Peter (Petros),
and on this rock (petra) I will build my church.” But accord-

ing to the STT it involved a wordplay: hnba ynaw !ba hta
ytlpt tyb $yl[ “You are stone (ceben) and I will build

(cebneh) upon you my house of prayer.” (Ms. A reads hnba
!bah taz l[w “and upon this stone I will build.”)

As noted above (pages 55–66), Lane (1863: 273) suggested
that the “gates of Gehenna” in Matt 16:18 (pu,lai a[|dou ouv

katiscu,sousin au vth /j , “the gates of Hades [~nyhg yr[X]

shall not prevail against it”) probably meant “the stratagems
of Hell shall not prevail against it,” parallel to the use of the

Arabic &"# (bâbun) “a door, gate, entrance,” which had a
secondary application meaning “an expedient, a trick, a strata-
gem by which something is effected.” 

MATTHEW 16:20–23

 to,te diestei,lato toi/j maqhtai/j 
i[na mhdeni. ei;pwsin o[ti au vto ,j e vstin o` Cristo,j
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Then He commanded His disciples 
that they should tell no one that He was Jesus the Christ.

.xyXm awhX wrmay lbl wydymltl hwc za
Then he commanded his disciples
not to say that he is the Messiah.

The “messianic secret” which is reiterated here and in Mark
8:30 and Luke 9:21, involves the misreading of the lkl “to

everyone” in the original Hebrew Vorlage as a  lbl “to not,”
a frequent error of confusing a b and a k (discussed on pages

26, 50–52). By restoring the original lkl, the verse reads,
“then he commanded his disciples (that) to every one they
were to say that he is (the) Messiah.”

The Greek text and the STT of Jesus’ response to Peter
(16:23),  following Peter’s rebuke to him (16:22), differ con-
siderably. They cannot be translations of each other, but
reflect independent traditions. The Greek text reads: 

Upage ovpi,sw mou( Satana/\ ska,ndalon ei = evmou/( 
o[ti ouv fronei/j ta. tou/ qeou/
 avlla. ta. tw/n avnqrw,pwnÅ

Get behind Me, Satan! You are a stumbling block to Me;
for you are not mindful of the things of God,

but the things of men.

But the STT reads

yb hrmt al !jXh $l
lah rbd rykm $nyaX
~dah yrbd ~a yk

Go, O Satan! Do not contradict me,
because you do not regard the word of God

but the words of man.
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In the STT there is nothing matching the ovpi,sw mou “be-
hind me,” although the vocative Satana/ reflects the vocative
h of the Hebrew !jXh. In the Septuagint, ska,ndalon never

translates the Hebrew hrm “to rebel, to contradict,” and the

frone ,w “to think” or fro,nimoj “mind” never translate rkn
“to regard.” Although the rbd / yrbd “word / words” of the
STT could appear in Greek simply as ta., one would expect

either r`h/maor lo,goj, or the like. The hrm in the STT of
16:23 may well have had a nuance attested with its Arabic

cognate£?s (maraya) “he quarreled, he doubted, he contra-

dicted” (Lane 1893: 3019; Hava 1921: 717; and Wehr 1979:
1062). 

In the STT, the Peshit. ta, Old Syriac, and Curetonian Syriac
different words appear for the stauro ,j “cross” in the Greek
text tradition. These include:

• #[h “the tree” in Matt 27:42.

• br[w ytX “warp and woof ,” in Matt 27:32.

• hbylc “(cross for) hanging, impaling,” in Matt 27:32

and 27:40.

• AFIoz (ze7qîfac) “cross for hanging,” in the Peshit. ta and

the Old Syriac of Matt 10:38; 16:24; 27:32, 40, 42;
Mark 8:34;  Mark 15:21, 30, 32; Luke 9:23; 23:26; John
(Peshit. ta only) 19:17, 19, 25, 31; and the Old Syriac of
Mark 10:21.

• ABI|C (s.e7 lîbac), cognate of  hbylc, in the Curetonian

text of Matt 10:38; the Peshit. ta of Mark 10:21; the
Curetonian of Luke 9:23; the Peshit. ta and Curetonian of
Luke 14:27.
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Missing from this list is al'T' /hl'T' “to hang,” which ap-

pears as a verb in Gen 40:22, Deut 21:23, and Lam 5:12.

LUKE 14:27 

o[stij ouv basta,zei to.n stauro.n e`autou/ 
kai. e;rcetai ovpi,sw mou( 

ouv du,natai ei=nai, mou maqhth,j

whoever does not carry the cross 
and follow me 

cannot be my disciple.

Luke’s earlier quotation of Jesus’s similar statement in

9:23, “If any man would come after me, let him deny himself
and take up his cross daily (kaqV hm̀e,ran) and follow me,”
makes it certain that carrying /bearing a cross was something
that could and should be done repeatedly. Consequently, it
was not a call for martyrdom which could only be done once.
In 14:33, Luke quotes Jesus as saying, ou [twj ou=n pa /j e vx
u`mw/n o]j ouvk avpota,ssetai pa/sin toi/j èautou/ u`pa,rcousin
ouv du ,natai ei=nai , mou maqhth,j, “So therefore, no one of
you can be My disciple who does not give up all his own
possessions” (NAS). Whereas in Matt 16:25 and John 12:25
Jesus called for his disciples to give up  their lives, Luke has
Jesus calling for his disciples to give up families and posses-
sions. (For alternative interpretations of Luke 14:26 and John
12:25, which call for hating of one’s self and one’s family,
see http:\\tmcdaniel.palmerseminary.edu\cbbp-chapter31.pdf.)

The Hebrew Vorlage of Luke 9:23 and 9:27 may well have
had al'T' /hl'T'—which was translated staurwqh,tw “to be

hanged, impaled, or crucified” in Est 7:9. Once Jesus’ statements

were interpreted in the light of his crucifixion, the al'T' /hl'T' was

http:\\tmcdaniel.palmerseminary.edu\cbbp-chapter31.pdf
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understandably read as the synonym of blc “a pole, stake, or
cross” used for hanging, impaling, or crucifixion, even though, as
Schneider (1971: 578) noted, “Cross-bearing in the sense of pati-
bulum ferre finds no parallel in Semitic at all.”

However, if al'T' /hl'T' was in the Vorlagen used by Matthew,
Mark, and Luke it was probably the cognate of (1) the Arabic \ãª'
(talâ c) “a bond, or an obligation, by which one become re-
sponsible for the safety of another, . . . responsibility, or
suretiship, . . . the transfer of a debt, or of a claim by shifting
the responsibility from one person to another” andÅpª'! (aatlay)

[form 4] “he gave him his bond, or obligation, by which he became

responsible for his safety,” and (2) the Arabic Ñpª' / âª' (tilw / talâ)
“follower, companion” and “he followed, or went, or walked,
behind, or after. . . he imitates such a one, and follows what
he does; and follows him in action”(Lane 1863: 313–314).

With these definitions in focus the original meaning behind
Jesus’ statement, “whoever does not carry the cross and fol-
low me cannot be my disciple,” may well have been “whoever
does not bear responsibility and does not imitate me cannot
be my disciple.” There may well have been multiple layers of
meaning to the statement: 69

•  to fulfill obligations for the support of one’s parents, 
•  to be lovingly responsible for kith, kin, and sojourner,
•  to be a bonded imitator of Jesus in word and in deed.

MATTHEW 17:1– 21
(Mark 9:2–29, Luke 9:28–36)

The variants hXX and tXX “six” in 17:1 are another

example of the frequent confusion of the h and the t
(Delitzsch 19:20: 107–109, §105a–c). The variant spellings of
the disciples names is again of interest. Peter was spelled as
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wrjyp  or swr"jyyp or Xwrjyp; James appears as bq[y and

as y"myag (= Jimî ); and John was spelled as !nxwy (Yôh.a-

nan), !awg (= Jôn), and ynawyg (= Jiyônî ). In 17:1–2, the STT

has the following six words which have no parallel in the

Greek text: llptm hyhX dw[bw awh llpthl, mean-

ing “to pray he, and while he was praying,” and rw[ “skin” in

the phrase, “the skin of his face shone like the sun,” which is
reminiscent of Exod 24:30, wyn"P' rA[ !r;q' hNEhiw>, “behold,

the skin of his [Moses’] face shone.”  

Just as the arq / hrq “to befall, to happen” in 17:3 is the

cognate of the Arabic ê?g ê (caqrâ c) “(an event) to be at hand”

(Hava 1915: 595), so also the hnX of the Hithpa cel hntXh
in 17:2, “he changed himself ” or “he was transfigured”

(GKC 54g) is the cognate of the Arabic ÅxD/ "xD (sny /sanâ)

which Lane (1872: 1448–1449) and Wehr (1979: 509) cited
with these three meanings:

• "xD ( sanâ ) “it changed” and the noun ÇxD (sanat ) “year,”
signifying the changing of the seasons;

• Å"xD! (cisnâhu) (form 4), “he raised, exalted, or elevated

him,” and the noun ÅxD (saniy) “high or exalted in rank,
sublime, splendid”;

• "xD ( sanâ ) “it shone brightly, gleamed, glisten, radiated,

flashed (lightening),” and the noun "xD (sanâ ) “light,

brilliance, flare, sparkle,” which appears in the Qurcan,

Sura 24:43, “the flashing ("xD = hn"v') of  His lightening all

but snatches away the sight.”
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If the Hebrew hn"v' matched the semantic range of its

Arabic cognate, the STT hntXh by itself could have con-
veyed three layers of meaning: Jesus was transfigured,
exalted, and illuminated. By contrast, the Greek passive
metemorfw,qh can mean only “he was transfigured.”

There is nothing in the STT or the Greek text of Matt 17:2
or Luke 9:29 matching Mark 9:3, oi -a gnafeu .j evpi. th /j gh/j
ouv du,natai ou[twj leuka/nai, “such as no fuller on earth

could bleach them.” But in the STT of Matt 17:3, wdyghw
~lXwryb wharqyX hm lk w"Xyl, “and they told Jesus
all which would happen to him in Jerusalem,” matches some-
what  the phrase in Luke 9:31b, e;legon th .n e ;xodon auvtou /(
h]n h;mellen plhrou/n evn Vierousalh ,m, “and spoke of his
decease that was about to be fulfilled in Jerusalem.” Likewise,
Luke 9:32, o` de. Pe,troj kai . oi ` su .n auvtw/| h=san bebarhme,-
noi u[pnw|\ diagrhgorh,santej, “but Peter and those with him
were heavy with sleep, and having waked,” finds its parallel
in the STT of 17:3b:  .~ymdrn wyh wyrybxw swr"jyypw
ryt alw ryt ~yn alw ~yn, “and Peter and his compan-
ions were asleep. Asleep but not asleep; awake but not
awake.”

There is nothing in the Greek text of Matt 17:4 which cor-
responds to 

• STT of Matt 17:4, wklh rXakw “When they went away,”

• STT of Matt 17:4, rbwd hyh hm [dwy hyh alX,

“because he did not know what he was saying,”

• Mark 9:6, “because he did not know what to say, for they
were greatly afraid.”

• Luke 9:33, “not knowing what he said.”
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• STT of Matt 17:5, txt ~hX dw[bw dam d[ wlhbyw
$wtm w[mX !n[h, “and they were greatly alarmed; while

they were under the cloud they heard from the midst,”

The words which were heard coming from the midst of the
cloud differ slightly in the various text traditions:

• STT of Matt 17:5b  reads, wb ycpxw yryqy ynb hz hnh
!w[mXt wyla, “Behold, this is my son, my beloved, my

delight is in him, you shall obey him.”

• Greek text of Matt 17:5b, Ou-to,j evstin o` uiò,j mou o`
avgaphto,j( evn w-| euvdo,khsa\ avkou,ete auvtou/, “This is My
beloved Son, in whom I am well pleased. Hear Him!”

• Greek text of Mark 9:7b, Ou-to,j evstin o ` ui`o,j mou o`
avgaphto,j( avkou,ete auvtou/, “This is my beloved Son; listen
to him.”

• Greek text of Luke 9:35b, Ou-to,j evstin o ` ui `o,j mou o`
evklelegme,noj( auvtou/ avkou,ete, “This is my Son, my
Chosen; listen to him!” 

In Matt 17:7, the STT reads  rmayw lwqh qspn rXakw
w"Xy ~hl, “when the voice ceased Jesus said to them . . . ,”
but the Greek text has, kai. prosh/lqen o ̀ VIhsou/j kai.
a`ya,menoj auvtw/n ei=pen, “but Jesus came and touched them
and said . . . ,” with no mention of the cessation of the voice.
The Greek texts of Matt 17:11 and Mark 9:12 read in part,
VHli,aj me.n e;rcetai kai. avpokatasth,sei pa,nta, “Elijah will
indeed come and restore all things.” But the STT has here
~lw[h lk [yXwyw aby hyla ~nma, “Indeed, Elijah will
come and save all the world.” In the Septuagint, avpokaqis-
ta,nai was never used to translate [vy (Hatch and Redpath
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1954:131). These are but minor differences in the texts, but
are sufficient in themselves to negate the claims of some
interpreters that the STT is a translation of the Greek text into
Hebrew. 

More significant differences appear in the various accounts
of Jesus’ healing of a boy after he and the disciples came
down from the Mount of Transfiguration. The relevant texts
from the synoptic gospels—including several verses from the
Hebrew text of Mark 9:20–28 which appear as an insert in
the STT between Matt 17:17 and 17:17—are as follows:

Matthew 17:15 
selhnia,zetai kai. kakw/j pa ,scei\ 

polla,kij ga.r pi,ptei eivj to. pu /r kai. polla,kij eivj to. u[dwrÅ

 he is moon-struck  and he suffers terribly; 
he often falls into the fire and often into the water.

STT Matthew 17:15

dam hlwxw h[r xwrm t[bn yk
wypb [@cqmw] @jqmw wynyX ta qrwxw

hcra wtmwqm lpwnw
~ymb ~ym[pw Xab ~ym[p lpwnw

He is terrified of an evil spirit and is very sick
He grinds his teeth, and plucks [foams] at his mouth,

falls from his place to the ground,
and falls sometimes into fire and sometimes into water.

Mark 9:17 
e;conta pneu/ma a;lalon 

kai. o [pou e va.n au vto .n katala,bh| 
r`h,ssei auvto,n( kai. avfri,zei 

kai . tri,zei tou .j ovdo,ntaj kai. xhrai,netai\ 
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having a mute spirit, 
and wherever it seizes him,

it throws him down; he foams at the mouth, 
gnashes his teeth, and becomes rigid.

Mark 9:20
kai. ivdw.n auvto.n to. pneu/ma euvqu.j sunespa,raxen auvto,n(

kai. pesw.n evpi. th/j gh/j evkuli,eto avfri,zwnÅ
seeing Him, the spirit immediately convulsed (the boy

who) fell to the ground and rolled around foaming.

STT of Mark 9:20

whar w"XyX dymw
#ral wlypmw w[ynkm !jXh 
@cqtmw rp[tm lyxthw

and immediately when Jesus looked at him, 
the satan subdued (the boy) and cast him to the ground,

and he began rolling in the dust and foaming.

 Luke 9:39 
kai. ivdou. pneu/ma lamba,nei auvto.n kai. evxai,fnhj kra,zei

kai. spara ,ssei au vto .n meta. a vfrou/ 
kai. mo,gij avpocwrei/ avpV auvtou/ suntri/bon auvto,n\

for a spirit seizes him and he suddenly screams 
and (the spirit) convulses him with foaming; 
and rarely departs from him, wearing him out.

The sickness of the unnamed man’s son is attributed to 

• his being moon-struck (selhnia,zetai), or

• his being a lunatic ()Rg) [cegarac] in the Peshit. ta), or

• his being epileptic, based upon the conjecture that the
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epileptic “was liable to a seizure at certain phases of the
moon” (Beare 1981: 368; Davies and Allison 1988: 418,
1991: 722), or

• his being possessed by a spirit (pneu/ma in Luke 9:39), or

• an unclean spirit (pneu,mati tw /| avkaqa,rtw| in Mark 9:25), 

• an evil spirit (h[r xwr in Matt 17:15), or

• a mute spirit (pneu/ma a;lalon  in Luke 9:39), or

• a deaf and dumb spirit (a;lalon kai. kwfo.n pneu/ma in Mark
9:25), or by

• a demon dX (mss. ABDEFG of Mark 9:25 and all mss. of

Matt 17:21), or by

• the satan (!jXh in Mark 9:20, 26), or

• a strong and dumb satan (~law qzx !jX in  9:25 ms. A).

Combining all of the synoptic accounts, the boy’s sickness
led him to (1) grind and gnash his teeth, (2) foam at the
mouth, (3) have convulsions, (4) scream, (5) frequently fall
down (sometimes into fire and other times into water),
wallow on the ground, and (7) become rigid and /or uncon-
scious. The h[r of the STT h[r xwr “an evil spirit” may
have suggested two of the symptoms listed for the boy,
namely his foaming at the mouth and his shrieking. The

Hebrew h[r could be the cognate of the Arabic " @̀ (rag'ac)

and Å @̀ (rag'g'aya) meaning, respectively,

• “to grumble, to utter a cry,” when said of a boy, or child, it
means “He wept most violently, he shrieked,” and when
said of a man it means “He shouted.”

• “to froth, to foam, to have much froth, to foam with rage,”
(Lane 1867: 1115; Hava 1920: 260; Wehr 1979: 403).
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At least two elements in this narrative are problematic.
First, how was it determined that the spirit / demon/ satan
which afflicted the boy was “mute” (Mark 9:17, in KJV, NKJ,
ASV, RSV, NAB, NJB), or “deaf and dumb” (Mark 9:25, all
versions)? If it were deaf, how was it able to hear what Jesus
commanded, and if it were mute, how was it able to scream?
The NIB, NIV, NAS, NAV, and NRS get around this problem
in Mark 9:17, in part, by translating the Greek e;conta pneu/ma
a;lalon as “possessed with a spirit which makes him [i.e., the
boy] mute” or “by a spirit that has robbed him of speech.” The

STT h[r xwr “evil spirit” in Matt 17:15 and ~law qzx
“strong and dumb,” instead of  ~law vrx “deafand dumb,”
in 17:25, has no problem with the spirit’s ability to hear Jesus.
Although this reading could have been a late editorial change
—similar to the introduction of the !jX “a satan” as a syno-

nym of  dX “demon” and xwr “spirit” —it may well preserve
an original reading.

The second problematic piece is Jesus’ public response to
the father’s plea that Jesus heal his son since the disciples
were unable to. Whether it be the STT ~kl ywa [r rwd
“Evil generation, woe to you” (Matt 17:17)  or the Greek text
+W genea. a;pistoj kai. diestramme,nh , “O faithless and per-
verse generation” (Luke 9:41, cf. Mark 9:19), Jesus blamed
their failure to heal the boy on everyone’s lack of faith (which
is spelled out in Matt 17:20, “because of your little faith”).
But in private conversation with just the disciples, Jesus
stated, “But this kind never comes out except by prayer and
fasting” (Matt 17:21 [mss. CDKLWXDP, etc.] and Mark
9:29 [mss. A CDKLWXDQP, etc]). But Jesus offered no
prayer, and there was no fasting involved with this healing of
the boy. This fact, no doubt, accounts for the absence of Matt
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17:21 in a large number of manuscripts and the omission of
“fasting” in a large number of manuscripts of Mark 9:29.

However, the Hebrew ~wc in the STT of Matt 17:21 may
not mean “fasting.” Instead it may well be the cognate of the

Arabic váP /uÑP (d. ym /d. wm) “to cause pain, to injure, to

harm” (Lane 1874: 1816; Hava 1915: 424; Wehr 1979: 642).
According to the Greek and the STT of Mark 9:26, there was
permanent pain and injury inflicted upon the demon and
temporary pain inflicted upon the boy: q[wc acy !jXhw
tmk raXn r[nhw byakmw, “the  satan came out screaming

and inflicting pain and the boy was left as dead.” 

Moreover, although hlpt “prayer” has been recognized

as the cognate of the Arabic qc (falla) “to notch (the edge of

a sword),” so that “praying” was associated with cutting one-
self in worship  (BDB 813), the hlpt in STT of  Matt 17:21

can be the cognate of the Arabic qc (falla) meaning “to over-

come, to defeat, to altercate, to wrangle, to rout, to deprive”
(Lane 18774: 2433; Hava 1915: 573; Wehr 1979: 849). As
noted, in the STT the demon was said to be ~law qzx,
“strong and dumb,” i.e., tenacious though mute. According to
Mark 9:20, “when the spirit saw him [Jesus], it convulsed the
boy, who fell on the ground and rolled about, foaming at the
mouth.” In this initial encounter with Jesus, the demon tem-
porarily had his way with the boy, but Jesus made it the
demon’s final altercation, With just twelve Hebrew words

(sixteen in Greek), Jesus’ routed (=llp) the demon and

permanently deprived (=llp)  it of its residency in the boy’s

body. Thus, while the Greek text can mean only, “this kind
can come forth by nothing, but by prayer and fasting,” the
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Hebrew text can also mean, “But this kind of demon does not
comes out except by defeat / altercation and by pain.” 

This interpretation requires the addition of llp “to rout,
to deprive, to defeat” and ~wc /~wc “pain, injury” to our
Hebrew lexicons. It seems more prudent to update the lexi-
cons when enlightened by cognates than to deleted or omit
texts because the traditional definitions do not fit the context.

MATTHEW 18:1–10

In the STT of Matthew 18, verse 4 is missing in Ms. A , and
verses 2b–5a are missing in all the other manuscripts due to
a haplography involving the words dxa r[n in verses 2a and

5a. Eight words in 18:7 are missing in mss. Brit. Lib 26964
and C, which Howard inserted from ms. A. Other minor vari-
ants in the manuscripts have been noted by Howard for 18:
5–10, including hzk “like this” appearing in mss. E FG as

hzb “in this,” the omission of the direct object ytwa in all

manuscripts but ms. A, the reading of xlp “mill-stone” as

slp “weight” in mss. CG, and the reading of  lbt “world”

as lpt “tasteless” in ms D in 18:7. The variants in 18:8 are

dw[ “still, yet, more” in ms. Brit. Lib 26964, but rw[ “to be

altered” (discussed below) in mss. ABCDEFG. The variants
~nyhg (in mss. ACFG) and ~nhyg (in mss. BDE ) for  ~Nohi yGE
“the valley of Hinnom,” are also of interest.

A common assumption of most commentators needs to be
challenged in order to properly understand the unity of Matt
18:6–9, as well as Mark 9:42–50. That assumption is that the
ge,ennan, “Gehenna,” found in Matt 18:9 and Mark 9:43, 45,

and 47 refers to Hell, rather than to the literal earthly ~Nohi yGE
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“the Valley of Hinnom,” which was accessible through Jeru-

salem’s Dung Gate (tPov.a;h' r[;v;) and became the munici-
pal dump for corpses, carcasses, excrement, and garbage.
There the maggots thrived on the rotting entrails and the
partially cremated remains of those who were not wealthy
enough or honorable enough to be buried. The spontaneous
combustion of the methane gas generated by the offal, gar-
bage, and dung produced endless fires and hot spots ready to
reignite.70

Criminals executed by stoning for breaking the Law—such
as “anyone who causes one of these little ones to stumble”
(Matt 18:6, Mark 9:42, Luke 17:2)—were more likely to be
cremated in the Valley of Hinnom than to be buried in the
tombs of their fathers. In Israelite and Jewish culture cre-
mation was shunned because the body of the deceased would
become dismembered. Therefore, it would be better to have
a watery burial whereby one’s body would at least for a while
remain intact. Thus, Jesus’ fair warning in Matt 18:6,  Mark
9:42, and Luke 17:2 that “It would be better [for the offender]
if a great millstone were hung around his neck and he were
thrown into the sea,” rather than being dragged onto the dump
in the Hinnom Valley. Many would have agreed with Jesus
that a watery burial was preferable to all the maggots, meth-
ane, and mutilation awaiting the corpse at Jerusalem’s in-
famous Gehenna.

71

The variants dw[ and rw[ in 18:8, noted above, reflect the

well attested confusion of the d and the r (Delitzsch 1920:

105–107, § 104a–c). Although Howard translated the rw[ as

“blind,” in the context of dismembering oneself, this rw[ is

surely the cognate of the Arabic ?á` (g'ayyer), which in forms

2 and 5 means “he altered it, he changed it, it became other
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than it was, it became altered,” with the noun ?á` (g' iyyar)

meaning “the act of altering or changing” (Lane 1877: 2316;
Hava 1915: 541; Wehr 1979: 807–808).  With this definition
in focus it becomes obvious that the Greek kullo.n h' cwlo.n

“lame or maimed”and the Hebrew xsp wa rw[ “altered or

lame” express the same idea. Were the rw[ found in the STT
of 18:9, where reference was made to plucking out one eye,

it could be emended to rw[a and be read as the cognate of

the Arabic @Ñ\! (cacwar) “one-eyed” (KBS 2: 803; Wehr

1979: 769).

The l prefixed to the suffixed noun ~hykalm “their

angels” in 18:10b, which Howard did not translate, is either

(1) the emphatic l (= Wl or alu) “verily, indeed,” which ap-

pears also in the STT of 19:22 (see page 64 and note 62), or
(2) a misplaced preposition which should be restored on the

ynp found in all manuscripts of 18:10 except Brit. Lib 26964,

which reads ynb instead of ynp. At first glance the ~yawr in

18:10 appears to be the plural participle of har “to see”

(matching the indicative plural ble,pousi “they see”), so that
the Greek and Hebrew texts agree that “their angels . . .
always see the face of my Father in heaven.” However, the w
of ~yawr may well be a consonant rather than a vowel. If so,

the root is aw"r" “to report, to give an account,” not ha'r" “to

see.” Hebrew aw"r" would be the cognate of the Arabic ÅÖ@
(rawiya) “to report, to give an account of” (Lane 1867:

1194–1195; Wehr 1979: 429), with the interchange of the a
and y as in the by-forms ~aer> and ~yrE “wild ox” and dx;a'
“one” and dx;y" “to make one.” 
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The misreading of the consonantal w of ~yawr as a vowel
letter shifts the meaning of the phrase away from messengers
reporting before God  to angels seeing the face of God. The
point Jesus was making was that the messengers of the “little
ones” were in constant communication before ( ynpl) God,
reporting on their fidelity to their Lord. These messengers did
not have to wait for an audience with Jesus’ heavenly father.
Those who would harass the “little ones” in their faith would
not be deterred simply by knowing that angels can always see
God’s face. But they might be deterred by knowing that their
harassment would be immediately reported in heaven and that
they would suffer the consequences thereof, which could
include their being dumped into the debris of the Valley of
Hinnom.

MATTHEW 18:11–23

Matt 18:11, which matches Luke 19:10, does not appear in

a number of the ancient versions (including a B L* Q and the
Old Syriac) and, consequently, is not found in the RSV, NRS,
NIV, NIB, NAB, and NJB. It is found in the STT, but its
wording in mss. C and Brit. Lib 26964is quite surprising:

~ybywah [yXwhl ljb ~da !bw “and the Son of Man
has stopped saving the enemies.” The Greek texts (mss.
DK W X DP, etc.) read  h=lqen ga.r o` uiò.j tou/ avnqrw,pou
sw/sai to . avpolwlo,j , “for the Son of Man has come to save

the lost.” STT mss. BDEFG read ab rather than ljb; and

ms. A has neither ab “he came”or ljb “he ceased.”

However, the ljb in this verse need not be the verb mean-

ing “to cease.” It may well be a by-form of  ltb, just as h[t
and h[j are by-forms meaning “to wander, to err” and @jx
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and @tx are by-forms meaning “to seize.” The ltb /ljb
by-form would be the cognate of the Arabic q(# (batal) as it

appears in Sura 73:8 in the Qurcan : §á($'  Äáo! q($'Ö (wata-

battal c ilayhi tabtîlâ ) “and devote yourself with complete

devotion [to God].” Lane(1863: 150) cited q(# (batala), form
5, as meaning “he detached himself from worldly things, and
devoted himself to God, or he devoted himself to God exclu-
sively, and was sincere, or without hypocrisy, towards Him
. . . hence [q(# / batala] is metaphorically employed to denote

exclusive devotion to God.” With this definition in focus, the

statement  ~ybywah [yXwhl ljb ~da !bw in two of the

manuscripts of STT of 18:11 would mean “and the Son of
Man has devoted himself entirely to saving the enemies.” 

Here it might be wise to conflate the ~ybywah “the

enemies” of the STT and the ~ydbah “the lost” which was

in the Vorlage of the Greek and Syriac texts.72 It would not be

unreasonable to conflate also the ljb (= ltb) and the ab:
“he came to devote himself  to save the lost and the enemies.”
The lost would be “the lost sheep of the house of Israel,” and
the enemies would be the Gentiles, as in 18:17 where the STT
bywa appears in the Greek text as evqniko .j and the Peshit. ta

and Old Syriac as AF[} (h.anpa%c) “pagan, heathen, Gentile.”

The STT of 18:15 begins with the phrase “At that time
Jesus said to Simon, called Petros,” which is unattested in the
Greek and Syriac texts. A very significant variant occurs in
18:17 where the Greek text reads,

eva .n de. kai . th /j e vkklhsi ,aj parakou,sh|(

 e;stw soi w[sper o` evqniko.j kai. o` telw,nhjÅ
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and if he refuses to listen even to the church, 
let him be to you as a Gentile and a tax collector.

But, by contrast, the STT reads,

lhqb [mXy al ~aw
rzkaw bywa hdwnmk wtwa bwXx

and if he does not listen to the assembly
consider him as ostracized, an enemy, and cruel.

The rzka in this context is unlikely to mean “cruel, fierce”

as in Job 41:2 or Lam 4:3.  Given the interchange of the k and

the q (as in %k;D' / qq;D' “to crush” and %k;r' / qq;r' “to be

weak”) the stem rzk may be a by-form of rzq, which would

be a cognate of the Arabic verb  @=g (qad.ira) “he shunned or

avoided,” and the noun @=g (qad.ir un) “dirt, filth , a thing to

be avoided or shunned” (Lane 1885: 2498–2499; Wehr 1979:

879). If so, the rzkaw could  be corrected to read rzk wa “or

one to be shunned.” It would have essentially the same
meaning as the initial hdwnm “ostracized.”

The STT hdwnm has two different derivations. Howard

obviously took it to be from the root hd"n" “to put away, to

exclude, to banish.” But the telw,nhj “tax collector” in the

Greek text of 18:17 indicates that the hdwnm / hdnm in the

Hebrew Vorlage was read as though it were derived from or

related to the noun hD"n>mi “land tax,” which appears in Ezra

4:13 and as hD'mi in Ezra 4:20 (Jastrow 1903: 733, 797). 

The #rab ~ylX ~yXl “to make peace on earth” in the

STT of 18:19, matches the #rab ~wlX ~yXl in mss. E FG

and the #rab ~wlX ~wXl of mss ABD in Matt 10:34.73
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The Greek text reads here sumfwnh,swsin e vx u `mw /n e vpi . th /j
gh /j , “should you agree among yourselves on earth”; and the
Peshit. ta reads A`rAv nww+&]“if you are worthy on earth”

or “if you are in agreement on earth.” The semantic range of
the lexeme ~l;v' can accommodate all three readings: (1) be

at peace, or to make peace, (2) to reconcile, to be in agree-
ment, and (3) to be worthy, i.e., to be free from faults, defects,

or imperfections. For this third meaning the Arabic uâD
(sala%mun) and uâD (sila%mun) are of interest, especially the lat-
ter which appears in the Qurcan, Sura 26:89, with the sense of
being “safe, secure, or free from evils of any kind” (Lane

1872: 1415–1416; Wehr 1979: 495–497).
The avnqrw,pw| basilei/ “to a man, to a king” in Matt 18:23

seemingly matches the $lm ~dal in the STT and the

Syriac A<\# )RB@l (lgabra%c malka%c). This expression

was paraphrased as “to /unto a certain king” in the KJV, NKJ,
ASV, and NAS, whereas in the NIV, NIB, NAU, RSV, NRS
NAB, and NJB the avnqrw,pw| was simply ignored. However,

the ~da in this verse may not be the word for “man” but the

cognate of the Arabic u< ! (c idâmu) and »¯u[ (cadamat) “the

chief, and provost, the aider, the manager of the affairs” (Lane

1863:36).74 Thus, $lm ~dal could mean “to the provost of

the king.” This would be analogous to either Potiphar or
Joseph who served under the Pharaoh and, along with the
Pharaoh, were addressed as “lord”(Gen 39:16; 40:1; 41:10;
42:30, 33). The parable in Matt 22:2–14 begins in the STT

with hpwx hXw[ rXa $lml hmwd ~ymX twklm. “the

kingdom of heaven is like a king who made a wedding,” but

the Greek text has avnqrw,pw| basilei/ for the Hebrew $lml
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1.The twelfth book in the polemical treatise published be-
tween 1380–1400 by Shem-Tob ben-Isaac ben-Shaprut, en-

titled  !xwb !ba (ceben boh.an > Eben Bohan) meaning “The

Touchstone,” contains the entire Gospel of Matthew in
Hebrew. A critical edition of this Gospel has been published
by George Howard, entitled Hebrew Gospel of Matthew
(Macon, GA: Mercer University Press, 1987, 1995), In the
preface to the Second Edition, Howard stated, 

The main thrust of this second edition is to demonstrate
that the Hebrew Matthew contained in Shem-Tob’s
Evan (sic) Bohan predates the fourteenth century. In my
judgment, Shem-Tob the polemist did not prepare this
text by translating it from the Latin Vulgate, the Byzan-
tine Greek, or any other known edition of the Gospel of
Matthew. He received it from previous generations of
Jewish scribes and tradents.”

The Hebrew Matthew is often referred to as the “ Shem Tob
Hebrew Text,” and it will be designated in this study as STT.

and the Syriac text, A<\# )RB@l (lgabra%c malka%c),

follows the Greek text, but Lamsa’s translation has simply “a
king.”

NOTES

*  For in depth studies of Matt 10:34 and Luke 14:26, see
Volume II, Clarifying Baffling Biblical Passages, Chapter 30,
“I Have Not Come to Bring the End,” and Chapter 31, “The
Misreading which Led to ‘Hate’ in Luke 14:26,” available
online at  http://tmcdaniel.palmerseminary.edu/.

http://tmcdaniel.palmerseminary.edu/
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2.  Hebrew tWm “to die” is translated by avpolu,w  in Ezek 28:

10 and Job 4:21 (Qal) and Prov 19:16 (Hophcal ). Thus, there
is just a hint of potential violence against Mary with avpolu,w .

3.  See Delitzsch (1920: 110 §106 d-e) for other examples of

the confusion of a t and a x.

4. Lane 1885: 2610, 2613–2614.

5. See also Josephus, Wars of the Jews, II: 8: 3, where he
notes, concerning the Essenes,

They think that oil is a defilement; and if any one of them be
anointed without his own approbation, it is wiped off his
body; for they think to be sweaty is a good thing, as they do
also to be clothed in white garments. They also have stew-
ards appointed to take care of their common affairs, who
every one of them have no separate business for any, but
what is for the uses of them all. 

6. In Matt 12:24 the STT reads ~yntp txpXm “family of
vipers” for the gennh,mata evcidnw/n ; and in 23:33 it has

~ynw[pc [rz ~yXxn “serpents, seed of vipers” for o;feij(
gennh,mata e vcidnw/n.

7. Compare the y[eP. “to cry, bleat, low” (Jastrow 1903: 1202;

BDB 821) and the ArabicÅ[ª# (bacaya) and Å_ª# (bag'aya)

“to groan, to bleat” cited in BDB (821). See also Jastrow
(181) for y[eB. / a['B' I “to inquire, search” and  y[eB. II “to

open wide the mouth.”
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8.  For the epithet “seed of Abraham” (~h'r'b.a; [r;z<), see Jer

33:26; Isa 41:8; II Chron 20:7; and Psa 105:6.

9. Had  ~yvix'n> [r;z< “seed of serpents” been the epithet, there

would have been no derogatory double meaning with  ~yvix'n>
“omens.” Similarly, had ~ynw[pc [r;z< “seed of serpents”

been used there would have been no pun with [pc “off-

spring.” On the other hand, had ~ypir"f. [r;z< “seed of

serpents” been  the epithet, there could have been a positive

pun with ~ypir"f. “seraphim.”

10. In other contexts, the ~ybr could be interpreted as a
quantitative or qualitative term for “many, rabbis, great ones,
multitude.” Or it could indicate both, i.e., “many important
people.”  “Tax collectors” and “Rabbis = Teachers” may not
fit together, but “tax collectors” and ~yBir: could be a perfect

fit if the Hebrew br: matched its Arabic cognate &@ (rabb),
which meant “a lord, master, or chief to whom obedience is
paid . . .  a person who has a right, or just title or claim, to the
possession of anything . . . a ruler, governor, or regulator”
(Lane 1867: 1003).

11.  This is not to be confused with the Aramaic ~WXl., mean-

ing “in the name of, for the sake of, for the purpose of.” 

12. For the derivation of the names Essene and Jesse, see on-
line http://tmcdaniel.palmerseminary.edu/Jesse-lexical.html.
Compare the proposed derivations in Collins article on the
“Essenes” in The Anchor Bible Dictionary, Vol. 2: 619–626.

http://tmcdaniel.palmerseminary.edu/Jesse-lexical.html
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13. For the confusion of r and y, see Delitzsch 1920: 111, §

109a-b; and for the confusion of r and m see 119, § 131.

14. For the addition of the toneless h-" of direction, see GKC

90c.

15. For the confusion of r and y, see Delitzsch 1920: 111, §

109a-b.

16. For the preposition l used with dbk, note Psa 86:9.

17. For the ambiguity of ak'r"  and aq'r", compare (1) the

Arabic iág@ (raqîq) which can mean “soft, tender, sweet,

elegant graceful” or “weak, abject, mean, paltry, con-

temptible,” and (2) mák@ (rakîk) which can mean “little,

weak, thin, feeble” or low, ignoble vile, mean, sordid.”

18. Note the related texts in Deut 24:1; Matt 19:1–9, Mark
10:2–12; and Luke 16:18.

19. Compare Deu 28:50, ~ynIP' z[;, avnaide.j prosw,pw|, “a

nation of fierce countenance”; Dan 8:23, ~ynIP'-z[; %l,m,
basileu.j avnaidh.j prosw,pw|, “a king of fierce countenance”;

and Ecc 8:1 wyn"P' z[ow>, kai. a vnaidh.j prosw,pw| auvtou/,“the

hardness of his countenance.”

20. Compare the Arabic and ÇP?c ( fur .zat) “notch, breach”

and hc"r.Pi “breach, opening” (Jastrow 1903: 1237; Lane

1877: 2374; Wehr 1979: 827; Hava 1915: 556). The Arabic
Q (d. ) was pronounced as a c in Hebrew but as an [ or a q
in Aramaic—as with [rP and [yrP “to pay a debt, debt”



117ON THE SHEM TOB HEBREW MATTHEW

(Jastrow 1902: 1227, 1235; Gordon 1965: 30). But even in
Arabic the M (s. ) could have been pronounced as a Q (d. )

(Lane 1863: 212c).

21. #r:P', stem III, would be a by-form of jr:P' “to break /

split open” and “to break into small change, to change
money” and hj'rIP. “money, small change” (Jastrow 1903:

1224 and 1226). For the interchange of the # and  j, compare

rcn and rjn “to keep, to guard” or rhc and rhj “to shine,

to be clean, to be bright” (BDB 372, 843).

22.  See Delitzsch 1920: 116 §123a.

23. The mention of  “sinners” in Mark 2:15 (polloi. telw/nai
kai. a`martwloi., “multitude of tax collectors and sinnrs”)
probably carried a double meaning. In the Septuagint

àmartwlo,j was used seventy times to translate [vr, stem I,

“wicked, to be wicked.” But there was almost certainly a
[vr, stem II, which would have been the cognate of the

Arabic aD@ (rasag'a) “he made ample and abundant,” as in

the phrase Já[o! õ Äáp\ aD?s Ñ| (huwa murassag' un

calayhi  f î clcayši ) “he is amply, or abundantly, provided for
in respect of the means of subsistence” (Lane 1867: 1080–
1081). Matthew and his colleagues at dinner were actually
affluent sinners (~y[iyvir> ~y[iv'r>). They may have viewed
their affluence as the blessings promised in Deut 28: 8–13,
and considered themselves among those mentioned in Prov

19:17, Al-~L,v;y> Almug>W lD' !nEAx hw"hy> hwEl.m; “a lender of

Yahweh who is gracious (to) the poor, and He will reward
him for his beneficence”—without acknowledging Pro 22:7,
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hw<l.m; vyail. hA,l db,[,w>, “the borrower is the slave of the

lender.” Hava (1915: 251) noted that aáD@ (rasîg') meant “a

copious (meal)” and also “an easy (life).” All three meanings

would fit the [vr in the Hebrew Vorlage of  Mark 2:15, but
only one meaning is transparent with the Greek a`martwloi..

24.  Note also the variants ynrzatw and ynrztw in the parallel

texts of Ps 18:40 and 2 Sam 22:40. In 11QpaleoLev tryw
appears for taryw in Lev 25:36;  ~kytjx for  ~kytajx
in Lev 26:18; and  wbt for wbat in Lev 26:21 (Freedman

and Matthews 1985: 45–46, 80). See also GKC 68 h k and
Delitzsch 1920: 21–22, §14a–c.

25. Arndt and Gingrich stated that it was found in one secular

papyrus text where it might equal the Latin diaria “daily,” but

Beare (1987: 175) noted that “the papyrus in question can no

longer be found, and its editor indicates that he restored it by

conjecture—most of the space was occupied by a lacuna.”
The Didiche reads, ton arton hmwn ton epiousion dov

hmin shmeron, “Give us today our daily (needful) bread.”

26. This dymiT'h; was translated as “daily” in the KJV, NIV,

NIB, an NAB, as iuge “continual” in the Vulgate, which was
followed by the DRA, ASV, and RSV, as “regular” in the
NAS, NAV, NRS, and as “perpetual” in the NJB.

27. Note also Jer 53:33, ymey>-lK' dymiT' wyn"p'l. ~x,l, lk;a'w>;
wYx' “and he ate bread before him continually, all the days of

his life”; Num 4:7, dymiT'h; ~x,l,w> “the continual bread”; and
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Num 28:3, dymit' hl'[o ~Ayl; “day by day, as a regular burnt

offering.”

28. See Delitzsch 1920: 105–107, § 104 a–c for the confusion

of the r and d; and 110 § 106 d–e for the  x and t.

29.  See Prov 27:1,hm; [d;te-al{ yKi rx'm' ~AyB. lLeh;t.Ti-la;
~Ay dl,YE, mh . kaucw/ ta . ei vj au;rion ouv ga.r ginw,skeij ti,

te,xetai h` evpiou/sa , “Do not boast about tomorrow, for you
do not know what a day may bring forth,” and note especially

that rx'm' = eivj au;rion “tomorrow” and  ~Ay = h` evpiou/sa

“the next day.” Compare the th/| de. evpiou,sh “on the morrow”
in Acts 16:11 and the de. evpiou,sh| nukti “the following
night” in Acts 23:11.

30. See Liddell and Scott (1966: 614) e;peimi (B) II. “of
Time, come on or after, mostly in part. evpiw ,n , ou/sa , o,n,
following, succeeding, instant, h` evpiou/sa h `me,ra the coming
day”; and (649) on evpiou/sioj, either sufficient for the coming
(and so current) day, . . . or, for the day.” Arndt and Gingrich
(1952: 284) also noted that feminine participle of  e;peimi was
used for time: th| evpiou/sa h`me,ra “on the next day.” They
also provide a very useful summary and bibliography (296–
297) of the different interpretations of on evpiou,sioj, which
include (1) “necessary for existence,” (2) “for the current day”
or “today,” (3) “for the following day,” (4) “for the future.”

31. Compare Davies and Allison (1988: 608–610), “evpi-
ou/sion could paraphrase pitga%m yôm [‘daily portion’] or
sekom yôm [‘amount of the day’], shme,ron [‘today’] (and to
kaq v e`kasthn [‘day by day]’) [could paraphrase] be7yômeh 
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. . . We are thus inclined to see behind Mt 6.11 an Aramaic
line which, alluding to Exod 16.4 and the gathering of manna,
asked God to feed his people . . . now just as he did in the past.
. . . “evpiou/sioj means ‘for the following day’ in the sense of
‘today’ (as in a morning prayer). . . . We see no contradiction
between the proposed reading of Mt 6.11 and 6.34.”

32. Compare hm'Aq “height,” hm'WqT. “standing,” ~WYqi
“existence, living being,” and ~Wqy> “existence, living being”

(Jastrow 1903: 591, 1356; BDB 879).

33.  Reading Xmx as a variant of #mx “to be of red color”

(Jastrow 1902: 479; BDB 330). Note the Arabic Q"t/
(h.ummâs. ) “sorrel; or particularly the rose-flowered sorrel, a
certain plant having a red flower ” (Lane 1865: 645). On the

interchange of #, s, and f, note the roots #tn and stn “to

break down” (BDB 683). The h is added to the Xmwxh be-

cause tlcbx is feminine.

34.  See Moldenke 1952: 147–148, 24–235.

35.  See, respectively, Jastrow (1903): 1342, 1364, 1365, and
1428.

36.  See Delitzsch 1920: 111 § 109a–b for the confusion of the
y and the r. For suffixes on the construct yrxa, see BDB 30.

37.  Gelston (1987: 123–125) listed sixty-six passages in the
minor prophets where the “the vocalization presupposed by
the Peshi .tta differs from the Masoretic vocalization without
affecting the consonantal text.”
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38. To be sure, Xxn could be a homograph of vx;n: “enchant-

ment” or vWxn" “bronze,” but these would not be paired or-

dinarily with gD" “fish.”

39.  For the confusion of the h and w, see Delitzsch 1920: 116

§ 123a, where in Obad 1:1 h'yl,[' appears instead of the

anticipated wyl'[', which would bring the text into agreement
with the masculine pronouns and suffixes which follow it. 

40. For the interchange of the a and the h see GKC 77d.

Compare ahk and hhk “ to grow faint” and hal and hhl
“to faint, to be weary.”

41. In Hebrew (as in Arabic) d[ /dd[ was the term used for
counting/ reckoning as it related to menstruation, but it is not
related to the Aramaic yd[ /ad[ “to conceive, to be preg-
nant” (BDB 712; Jastrow 1903: 1042–1043).

42. See pages 50–52, where it is proposed to read the !p
“lest” as !AP, the particle used with the subjunctive.

43. See BDB 9 –10; Jastrow 1903: 15–17; KBS 70 –73.

44.  See http://tmcdaniel.palmerseminary.edu/Adam&Enosh=
Son-of-Man.pdf.

45.  See Lane 1863: 150; Hava 1915: 20; and Wehr 1979: 52.

46. The Hebrew rB; “pure” (BDB 141; Jastrow 1903: 189),
no doubt, had some, if not all, of the overtones of its Arabic

http://tmcdaniel.palmerseminary.edu/Adam&Enosh=Son-of-Man.pdf
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cognate ?ª# (barr), which Lane (1863: 176) cited as meaning

“pious [towards his father or parents, and towards God;
obedient to God, serving God, or rendering religious service
to God; and kind, or good and affectionate and gentle in
behaviour, towards his kindred; and good in his dealings with
strangers]; good, just, righteous, virtuous, or honest, true, or
veracious . . . abounding in filial piety, . . . dutifulness or
obedience . . . benevolent, goodness, beneficence.” 

47. Given the occasional interchange of the a and the [ (as

with am'G"  and [m;G" “to suck” and ay"g>s; and a['g>si “great-

ness, multitude” [Jastrow 1903: 251,  955] ), Xna rb could be

a variant of Xn[ rb, and the Xn[ would be the cognate of the

Arabic �³\� ( cânis), meaning “a man or woman who is far
advanced in age and has not married” (Lane 1874: 2173).
Thus, Xna !b (like its by-form Xn[ !b) could be interpreted

to mean either “son of a virgin” or a “mature bachelor.” This
could explain why the original hlytb !b “an ascetic” was

modified along the way to hlwtbh !b “son of the virgin.”

48. The verbs lx;m' and hx'm' may well be by-forms, not just

synonyms. The hx'm' is from an original wx;m' (like its  cognate

Ñ0s / "0s [mah.awa /mamh.â]). In speaking it would be pro-

nounced as mah.aw, with the diphthong aw sounding the same

as al. Thus, wx;m' and lx;m' would sound the same. It would be

analogous to the English “How is Hal ?”

49. See also Wehr1979: 1051. The verb in Arabic was not re-
stricted to divine forgiveness. Note the proverbial saying,
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É\"Dà! Ñ0tÜ z"C/à!   (calih.sânu yamh.û clcisâta), “Benefi-

cence obliterates evil conduct.”

50.  Lane 1874: 2205; Hava 1915: 511; Wehr 1979: 772–773.

51. See Jastrow 1903: 1049, 1059–1060, 1067.

52. Lane 1877: 2305–2305; Hava 1915: 539; Wehr 1979:
806.

53. For Matt 9:9–10, see above pp. 17–19 ; for Matt 9:13, see
above, p. 20.

54. See above, page 25, and  Delitzsch 1920: 100, § 107a–c.

55. Berliner 1884: 27, 181.

56. Note that the sibilants usually shift with Hebrew-Arabic

cognates: the f = Arabic I (š) and the v = Arabic E (s).

57.  The other meanings of @lx include:

   1.  h.lp  “knife” @lx @leAx h.ôlef

@lx @yLix ; h.allîf

   2.  h.lp  “sharp spear” @lx @ylix ' h.alîf

   3.  h.lp  “butcher knife” @lx @l'x}m ; ma7h.a%laf

   4.  h.lp  “change” @lx @WLxi .hillûf

   5.  h.lp  “reversion” @lx @l,xe .he%lef

   6.  h.lp  “substitution” @lx    hp'ylix]    .ha7 lîfah

   7.  h.lp  “differences” @lx @ Olxi .hilôf
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   8.  h.lp  “dissension” @lx @ Olxi .hilôf

   9.  h.lp  “contention” @lx @l,xe .hilf

   10  h.lp  “covenant” @lx @l,xe h.e%lef

   11  h.lp  “friendship” @lx @l,xe h.e%lef

   12. h.lp  “brotherhood” @lx @l,xe h.e%lef

   13. h.lp  “league” @lx @l,xe h.e%lef

   14  h.lp  “a sincere friend who swears  that he will 
not act unfaithfully with him” @ylix '   h.alîf

58. See also page 12–13.

59. Other lexicographers have usually derived yT;mia] “Ami-

tai” from !ma “to confirm, to support” (which is related to the

exclamatory “Amen!”) and its noun form tma “truth” (BDB

54); and hyttm “Mattathiah /Matthew” has been derived

from the verb !tn “to give” and the noun tT;m; “gift” (BDB
682).

60. For a more detailed discussion of this interpretation and
other ones, see online http://tmcdaniel.palmerseminary.edu/
Judas Iscariot.pdf .

61. But in John 13:29 and Luke 22:36 some disciples carried
purses in which there was money. For a more detailed
discussion of this interpretation and other ones, see online
http://tmcdaniel. palmerseminary. edu/Matt6&Luke12.pdf .

62. For examples of this emphatic particle, see KBS 510–511 and
McDaniel 1968: 206–207; 2000: 11, 20, 156, 181–182, 211; 2003:
95–96, 129–130; 144, 148, 203, 224, 230, 324, and 332.

http://daniel.eastern.edu/seminary/tmcdaniel/Judas%20Iscariot.pdf
http://tmcdaniel.palmerseminary.edu/Matt6&Luke12.pdf
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63. The lb vocalized as bul suggests that lWB was a by-form

of hl'B'. See GKC 77a for examples of other similar by-
forms. Note this verb in the Qurcan 2:125 and 21:36.

64.  The stems rrq and hrq would be by-forms like ~md
and hmd “to be quiet” and others cited in GKC 77c.

65. See Lane 1867: 1180–1181 and Wehr  1979: 423. For the
Hebrew equivalents, see Jastrow 1903: 1456–1458 and  BDB
924–926, noting that hxwr “finger” is not cited in these

Hebrew lexicons. For a hxwr /txwr variant, see Delitzsch

1920: 107–107 §105 a -b on the confusion of  h and t.

66. This would be hcq, stem III, not to be confused with

stem I, “to end” or  II, “to decide judicially” (BDB 891–892).

67. The pni ,gw in Mark 5:13, meaning “to drown,” is sup-
ported by the noun pni/xij “stifling, smothering, drowning,”

as cited by Liddell and Scott (1966: 1425). Hebrew ~[ “grief,

sorrow” (a noun derivative of ~m[, stem II) appears in the

problematic ~[ tyb in the Babylonian Talmud, Shabbat

32a, which—in light of Arabic cognates—I translate as 

R. Ishmael b. Eleazar said: On account of two sins 

the country people (#rah ym[) die:  because they

call the holy ark (Xdwqh !wra) a “coffin” (anra),

and because they call a synagogue (tsnkh tyb)  a

“house of grief ” (~[ tyb).

This anra equals the Arabic z!@!\ (cirân) /z@ê (curan)

“litter, coffin,” not the Aramaic an"r>a; “chest.” The ~[ is the

cognate of the Arabic v` (g'umm) “grief, sadness” (Lane
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1877: 2289–2290; Hava 1915: 7, 534; Wehr 1979: 799–800).

(I am grateful to Mr.Gilad Gevaryahu for calling this pas-
sage from Shabbat 32a to my attention, for it demonstrates
that ~[/~m[, stem II, appears more widely in the literature

than just the verbs attested in Ezek 28:3, 31:8, and Lam 4:1.)

68. This debate is well summarized in this extended quotation
from The Catholic Encyclopedia, Volume II (online):

Gr. Bethsaidaa; from the Aramaic meaning “house, or
place, of fishing”). The old writers, up to the sixteenth
century, knew of but one Bethsaida, though they do not
seem to have always indicated the same site. Since then it
has been a much debated question whether there were not
two places of this name: one east of the Jordan; the other
west, near Capharnaum. A Bethsaida, which the Tetrarch
Philip enlarged into a city and named Julias, after the
daughter of Augustus, existed east of the river, near where
it enters the lake (Josephus, Ant., XVIII, ii, 1; Bell. Jud.,
II, ix, 1; III, x, 7; Vita, 72). Near this Bethsaida took place
the feeding of the five thousand Luke 9:10) and the
healing of the blind man (Mark 8:22). Whether another is
to be admitted, depends on two questions on which the
controversy mainly turns: whether Julias, though belong-
ing politically to Gaulonitis, was comprised within the
limits of Galilee (John 12:21) and whether, in Mark, vi,
45, and John, vi, 17, a direct crossing from the eastern to
the western shore is intended. The negative view seems to
be gaining ground. In the supposition of two Bethsaidas,
the western would be the home of Peter, Andrew, and
Philip (John 1:44; 12:21), and the Bethsaida of Matt., xi,
21 and Luke, x, 13. Julias is identified by many with et-

http://www.newadvent.org/cathen/02536a.htm
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Tell; but, as this is somewhat too far up the river to
answer Josephus’s description, others prefer El-Araj,
close to the shore, or Mesæadîyeh farther east. The parti-
sans of a western Bethsaida are much divided on its site:
Ain Tinet-Tâbigha and Khân Minyeh are most favored.

69. For a summary of six different traditional interpretations
— from understanding it as the equivalent of a;rate to.n zugo,n
mou evfV u`ma/j “take my yoke upon you” to its being marked
with a Tau (t) as a sign of protection and possession—see
Schneider 1971: 578–579.

70.  The phrase in Mark 9:48, o[pou o` skw,lhx auvtw/n ouv
teleuta/| kai. to. pu/r ouv sbe,nnutai, “where their worm does
not die, and the fire is not quenched” matches the phrase in of

Isa 66: 24, hB,k.ti al{ ~V'aiw> tWmt' al{ ~T'[.l;At yKi,
“their worm shall not die, and their fire shall not be
quenched,” which became in the LXX  skw,lhx auvtw/n ouv
teleuth,sei kai. to. pu/r auvtw/n ouv sbesqh,setai. Isa 66:24
belongs to a fragmented literary unit consisting of Isa 65:1–7,
66:17, and 66: 24. This unit had nothing to do with Gehenna
or Hell, but speaks of the penalty to be inflicted upon the
idolaters who worshiped in gardens and tombs. But they
themselves would never be buried or entombed. The very

same idea is found in Jer 8:2, Wyh.yI hm'd'a]h' ynEP.-l[; !m,dol.
WrbeQ'yI al{w>,  “and they shall not be gathered or buried; they

shall be as dung on the surface of the ground,” and in 9:22,

l[; !m,doK. ~d'a'h' tl;b.nI hl'p.nI hd,F'h ynEP., “the corpses

of men will fall like dung on the open field.” Jer 16:4, “They
shall die grievous deaths: they shall not be lamented, neither
shall they be buried; they shall be as dung upon the face of the
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ground,” and Jer 25:33, “They shall not be lamented, or
gathered, or buried; they shall be dung on the surface of the
ground,” are also relevant. See Keener (1999: 691–694) for an
excursus on burial customs.

71. Compare Homer’s The Iliad (Book 7, lines 479-480, 490,
500)

But I [Agamemnon} do not object to burning corpses, for
when men die, one should not deny the bodies of the dead
a swift propitiation in the flames . . . Then they quickly
organized two working parties some to collect bodies,
others to get firewood . . . At that point it was hard to
recognize each dead man. They washed blood off with
water and piled them onto carts, shedding hot tears. Great
Priam did not permit his Trojans to lament. So they heaped
the corpses on the pyre in silence, hearts full of anguish.
Once they had burned the bodies, they went back to sacred
Troy.  Opposite them, in the same way, well-armed
Achaeans  heaped their dead up on a pyre, sick at heart,

burned them, and then returned back to their hollow ships.

Note also the cremation of the headless body and burial of the
ashes of Pompey the Great, as noted by McDaniel in Chapter
34, “Stabbed Along the Inlets of Egypt: Psalms of Solomon
2:26–27,”in Clarifying Baffling Biblical Passages, online at
http://tmcdaniel.palmerseminary.edu/cbbp-chapter34.pdf..

72. For the various interpretations of the “Son of Man,” see
Chapter 26, “Adam and Enosh and ‘the Son of Man,’” in
Clarifying More Baffling Biblical Passages, available at
http://daniel.eastern.edu/seminary/tmcdaniel/Adam&Enosh
=Son-of-Man.pdf.

http://tmcdaniel.palmerseminary.edu/cbbp-chapter34.pdf
http://daniel.eastern.edu/seminary/tmcdaniel/Adam&Enosh=Son-of-Man.pdf
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73. For a discussion of Matt 10:34, see Chapter 30, “I Have
Not Come to Bring the End: Matt 10:24–26,” in Clarifying
Baffling  Biblical  Passages,  available online at http://
daniel.eastern.edu/seminary/tmcdaniel/cbbp-chapter30.pdf .

74.  See above, note 71.
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APPENDIX

KEY

      el ’Araj  is Bethsaida  et Tell is Bethsaida Julias

      Tell Hûm  is Capernaum  et Tâbghah is Bethsaida Galilee

Map of Palestine,  Armstrong, Wilson, and Conder 
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