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Philological Studies in Lamentations. I (¥)

Thomas F, McDANIEL — Yokohama

The bock of Lamentations has received the careful attention
of numerous scholars during the past century. In addition to com-
mentaries, numerous special studies have been directed to the problems
of authorship, historical context, textual criticism, literary form and
meter. But despite the advances which these past studies have
made, many problems remain, including a number of obscure and
enigmatic passages. The most recent exlensive study of this text
1s Bertil Albrektson's Sftudies in the Text and Theology of the Book
of Lamentalions: With a Crifical Edition of the Peshitta Text (1). It
presents a summary of the views of the commentators on the exe-
getical problemns of Lamentations as well as a detailed study of the
Septuagint and Peshitta texts. Its value lies in establishing with
tolerable certainty the underlying Hebrew text; but its weakness is
in the fact that such versicnal studies seldom offer any real help
in clarifying obscure passages once the text is established. Norman
Gottwald, in his review of this book, coucludes, “‘Albrekison’s buuk
shows that far more must be done to recover the Sity ¢m Loben and
thought world of Tamentations ™ (%).

This study is the writer’s attempt to further the inquiry by
utilizing linguistic and literaty materials which thus far have not
been systematically employed in the study of the Hebrew text of

(*) This study represents the first two chapters (slightly modified
and abbreviated) of the writer’s doctoral dissertation submitted in
May, 1966, to the Faculty of Philosophy of The Johns Hopkins University,

(1) (Studia Theologica T,undensia 21; Lund 1983) (cited hereafter as
ALBREKTSON). Important reviews of this work have been published by
P. WERNBERC-MoLLer, in JSS 10 (1985) 103-110; Mitchell DaroOD,
in Bib 44 (1963) 547-549 (cited hereafter as “ Review of Albrektson'');
and Norman Gorrwarn, in JBL 83 (1964) 204-207.

() Op. cit. 206.
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I.amentations. The archaeological discoveries and resulting publica-
tion of new Northwest Semitic texts within the last half century
have changed the whole approach to biblical Hebrew philology (Y).
Numetrous works have already appeared which deal generally with
the relationship between the Ras Shamra discoveries and the Bib-
le (%), and an increasing number of works continue to appear which
deal with Hebrew and Northwest Semitic language and literature (%),
including many studies which treat individual biblical books in the
light of this new linguisitic material (*). But the insights derived
from this new material have only sporadically been.brought to bear
upon the problems of Lamentations. This Htu&y is offered as an
addition to this growing corpus of scholarly literature, with the
writer convinced that not only does reference to Northwest Semitic
linguistics bring clarity to many lines in Lamentations, including

(1) See W. F. ALBRIGHT, ‘"The Psalm of Habakkuk®, Studies in
Otd Testawment Prophecy DPresented to Theodore H. Robinson, ed. H. H.
RowrLEY {New York 1950) 2; and William L. MORAX, “The Hebrew Lan-
guage in its Northwest Semitic Background”, The Bible and the Ancient
Near East: Essays in Honor of William Foxwell Albright (New York
1961) 56-58 (cited hereafter as Moraw, BANI).

(!) The most recent of these are Arvid S. KAPELRUD, The Ras
Shkamra Discoveries and the Old Testament (Norman, Oklahoma, 1963)
and Bdmund Jacon, Ras Shamra—Ugarit et I’ Ancien Testament (Neuchétel
19680). These works contain bibliographical references to earlier studies.

(*) See, for example MoRaN, BANE; Mitchell Danoon, Ugarific—
Hebrew Philology (Rome 1965) (cited heteaftet as UH P); IneM, ‘'Hebrew-
Ugaritic Lexicography”, Bib 44 (1963) 289-303; 45 (1964) 393-412; 46
(1965) 311-322 (cited hereafter as HUL I, II, III, respectively).

(Y} Major studies in this latter category include John PaTTON,
Canaanile Parallels in the Book of Psalms (Daltimore 1944); Charles
L. Feinberg, Canaanite Influence on the Language of Job (unpublished
doctoral dissertation, Johns Hopkins University, 1945); Cullen 1. K.
Srorvy, ‘“The Book of Proverbs and Northwest Semitic Literature’,
JBL 64 (1945) 319-337; J. CoprpENs, "Les paralleles du Isautier avec
les textes de Ras Shamra—Ougatit”, in the Bulletin d' Histoive ot d Exégése
de I’ Ancien Testament 18 (1946) of the Séminaire Biblique, Touvain;
Frank NEUBERG, Ugaritic and the Book of Isaiah (unpublished doctoral
dissertation, Johns Hopkins University, 1950); Mitchell Danoopn, “Ca-
naanite-Phoetiician Influence in Qoheleth”, Bih 33 (1952) 30-52, 191-221;
R. T, O'CarLAaGHAN, *‘Echoes of Canhaanite Iiterature in the Psalms™, V7T
4 (1954) 164-176; Mitchell DaABCOD, Proverbs and Northwest Semitic Phi-
lology (Rome 1963); IDEM, Psalms I (AB 16; New York 1965); Marvin
Pope, fob (AB 15; New York 1965).
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ancient cruces, but that Lamentations sheds light upon the problems
of how long and to what extent archeic Norchwest Semitie linguistic
elements survived in Hebrew literary traditions.

The first part of this study is givea to lexical matters. In ad-
dition to obsciire words which were enigmatic even to the early trans-
lators, othet worde which traditionally kave been "adequately under-
stood”” will be examined in the light of Northwest Semitic copnatas.
When a more reasonable tendering is achieved by relating words
to other cognates in Akkadian or Arabic (and i one case Egyptian),
these suggestions are included in this study, In an attempt to show
all cases of Canaanite parallels, and in order to assess their merit,
the published sugyestivns ol ulber scholars (particularly Mitcbell
Dahood) for reading of various words in Lamentations in terms of
Northwest Semitic cognates or parallels have been included in either
the text of the motes. In tha last half of this study over twenty
woirds or particles are presented i light of nipe yrammatical and
syntactic elements which are common inm Northwest Semibic and
frequently attested in ather, older parts of the Hible. Studies in
this section have a twafald significance in that they hear directly
wpun the weaning given to many passages in Lamentations aud -
directly illustrate the vse of archaic linguistic elements m a literary
work that comes from the mid-sixth centary B.C.

1. Lexical Studies
1,1 rabbari:

Lhe word rabbaii as it appears here in the parallel phrases
robbari “dm and rabbdif bagpovion (in chiastic parallelism with §3rad
bammedindf) bas traditionally Deen 1ead as the femimine constroet

singular of the adjective rab 'great, mueh.,” The Syriac remders it
both times as sappial, the LXX tranclates 2 peplaihammens, but
RSV gives two different readings, “full of ... pgreat among" (1).

(") A typical tranalation of the commentators is that of Max IHALTER,
“einst so volkreich. .. die einst gross unler Valkern”, in his “Klagelieder”,
in M. Harrer and K. GArreng, Die fiaf Megilloth (HAT; Tiibingen
1940) 896. Most commentators agree that the vodh of rabbdii and SarEi
iz the hireq compaginis, see A, E. COWLEY, Gesewmius' Hebrew Grammar
as Ldited and Enlarged by the lafe E. Kaufssch (Oxford 1210) § 90! (cited
hereafter as G KC).
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A parallel to the phrase rabbaii ‘am occurs in 1 Sm 2,5, werabbal
banim *umlalah, ‘‘she who had many children is forlorn'’. But there
is no parallel to rabbdti haggéyim where this adjective occurs in the
construct followed by a prepositional phrase as the nomen reclwm (*).

Herman Wiesmann comes close to what must have been the
original meaning and significance of »abbd#{ in his translation of 1,1b
as, "“die Herrin diber die Vilker”, i.e., hy translating the word as an
Lonorific appellative like the rbi ‘Lady, Mistress’ which occurs in
Ugaritic, Phoenician and Punic epithets. But in view of his render-
ing 1,1a as, "“die (einst) so gefolgreiche”, and his exegetical comments,

it is obvicus that he did not identify MT rabbdif with the homorific

#b¢ but simply translated from context (*). |

Instead of identifying this word with the adjective rab, one
should probably read it as the feminine counterpart of the masculine
substantive rab ‘chief' (used as a title or a title component) (3) and
equate it with the above-mentioned »bf ‘Lady, Mistress'.

In the poetic idiom of Northwest Semitic honorific appellatives
were frequently employed, usually in divine epithets in Ugaritic,
Phoenician, and Punic but with place names and references in Hehrew.
The Ugaritic goddesses Anat and Asherah were often spoken of as
8elt “nt, ““the Virgin Anat” and +8¢ airé ym, “the Lady Atirat Yam'’ (4).
In Phoenician and Punic the use of such honorific appellatives can
be well illustrated by a typical formula from the dedicatory inscrip-
tions, suck as, 'm Irbt lint pn b'l wldn IB'l hmn, “to the Mother, to the
Lady, to Tanit face of Baal, and to the Lord, to Baal Hamon'’ (5).
In the personification of Zion, Judah and Israel, the Hebrew poets
showed a- preferance for betdldh as in betdlat bat siyyon (Jer 14,17),
betdllat bat vehiddak (Lam 1.15), and betitlat visra’él (Jer 18.13). Even

(Y) See GKC, § 130° for other examples of this syntactic pattern
cf the nonn in the comstruct followed by the preposition.

()) Die Klagelieder dibevselst und evilivt, ed. Wilhelm KOZSTER
(Frankfurt 1954) 107, and for his understanding of the text note his
statement on p. 103, "nach der zweifachen Bedeutung von 3% viel und
gross bezeichnet M2" hier die Vielheit, Menge der Menschen, in b die
Grosse oder Erhabenheit der Stellung, die Jerusalem unter den Vélkern
einnahm (C. F. Keil)"”. (Cited hereafter as Wiesmann).

() See, sub voce, BROWN-DRIVER-BRIGGS, JEAN-HOFIIJZER, and
UT.

() Ses especially UT § 19.540: § 19.2297.

(* CIS (Paris 1881) I, 298, Text 195.
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Babylon, Egypt, and Sidon were addressed with this title (Is 47,1;
Jer 46,11; Is 23,12). The widespread use of this honorific indicates
that the similar epithet rbf could also be used.

The close paralleiism between rabbdti and <drdii calls to mind
the interchange of the masculine nouuns rab and $ar in the titles
rab-tabbakim (2 Kgs 25,8-9; Jer 39,9-10) and sar hat{abbahim (Gn 37,36;
39,1; ete.). Similarily the Akkadian rab Sa »2§i, reflected in the
Hebrew rab sarisaw of Dn 1,5, is rendered in Hebrew as sar has-
sarisim in Dn 1,1-11. Such an interchange of the two masculine
nouns would suggest that when rebb@l and $aradi comec in paral
lelism one is presented with two feminine nouns of similar honorific
import. _

Additional support for equating MT rabbiti with the noun rbi
‘Lady’ is offered by Is 47,1-5, which is a close parallel to Lam 1,1
in that it is a call for Babylon to sit and mourn over her impending
destruction. ‘The passage employs three epithets for Babylon: deidlat
hat hahel, ha! kasdim and gelerel mami@kot (vv. 1, 5), ie., two appel-
latives from the feminine homorifics and an appellative from the
lexicon of royalty, This is precisely the combination of Lam 1,1,
where rabbaii occurs two times in parallelism with farati.

Thus the epithets of 1.1 would be best translated as. “‘the Mis-
tress of the people ... the Mistress among the nations ... the Prin-
cess among the provinces™.

1,8 gam:

The {raditional understanding of gam in 18c as reflected in
the LXX kai ge, Syriac “ap, AV and RSV “"yea” hardly fits the context
of this colon since in the antecedent clauses of 1,8a-b there is nothing
to suggest or necessitate the use of a particle or adverb of ad-
dition. For this reason it seems most probable that gam should
be read here as the adverbial modifier of ne enhdh, “she groaned™,
with the meaning of “aloud, loudly”’ which it has in Ugaritic and
elsewhere in biblical Hebrew.

In Ugaritic adverbial gm ‘aloud’ occurs frequently with the root
sh 'to cry out’, and perhaps with the root s@g 'to lanugh’ (*). Dahood’s

() See Gompox, UT § 19.547. I, L. GINsBERG in his ‘"The North
Canaunile Myill of Anat'’, BASOR 98 (Apr., 1945) 22, n. 67, would restore
1T Aght as g]m ishg ‘ni and translate, “loud]ly Anat laughs'. Xe states,
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identification of this adverbial gam as the modifier of the root bakah
in Ps 137.1 has been accepted by Gordon; and D. Beirne has noted
the same use of gam in Nm 114, wayyibki gam b*né vifra'él (). In
several other studies, Dahood has convincingly proposed to read
this adverbial gam as the modifier with the roots damam (Jer 48,2),
gara (Is 18,8), yadak (Ps 71,22), and hiagah (Ps 71,24) (%).

On the basis of this evidence wherein adverbial gam is employed
with a wide variety of verbs, it seems most likely that MT gam hi’
ne’enhah should be translated as, “loudly she groaned’’ (3).

1,16 “éni "éni:

The I,XX and Syriac read only one ‘énf, but the Targum’s itrén
‘énay may well reflect the *éni "2ni of MT. The commentators have
almost without exception followed LXX and Syriac by deleting one
of the two ‘éni’s, but such emendation of the text seems unnecessary
in light of approximate parallels in Jeremiah and Ugaritic (4).

H. L. Cinsberg, in 1948, called attention to the kinship between Jer
8,23, mi yitten 0’5 mayim weénf meqlr dimdh, "0 that my head were
waters and my eyes a fountain of tears”, and the text of UT 125:
25-27, bn.al.tbkn.al [ tdm.ly.al thl.bn | g7 .'nk.mb.riSk | udm't, "My
son, weep not for me, do not wail for me, Waste not thine eye with

“if correct this is the only passage where gm is used with any other verb
than s—h'". The present writer finds support for this sugpestion of Gins-
berg by reading gam in Prv 1,26a as the adverb “aloud”’. MT reads
gam ‘eni beédrkem ’eihdg which could be rendered, “T will laugh out
loud at your calamity”. Syntactically Prv 1,26a (adverb—subject—prepo-
sitional phrase—verb) is quite similar to UT 51:VII:52-55 (adverb-prepo-
sitional phrase-subject—verb), gne.ig/tmlh. b7 kysh, ‘‘verily Baal cried
aloud to his servant’.

(1) Dagoon, ‘Textual Problems in Isaia”, CB{Q 22 (1960) 402;
GoRDON, UT § 19.547; and BERNE, “A Note on Numbers 11,4, Bib 44
(1963) 201-203.

(1) ““Ugaritic Studies and the Bible”, Greg 43 (1962) 70; IDEM,
HUL II, 399.

(3 In Prv 21,13, gm could also be read as “aloud”, since there
is nothing in the antecedent clanse to necessitate the particle of addition,
and the verse could be translated, "he who closes his ear to the cry
of the poor will himself cry out loud, but he will not be heard /answered™.

(1) See ArmrREKTSON, 16-17, for a summary of the views of the
commentators.
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- flowing, the brain (watets?) () of thy head with tears”, He states,
- “along with the more obvious points of similarity, note that in both
- passages there is a pun on the word ‘én#f ayin, which means both

‘eye’ and ‘fountain’ "’ (2).

In 1960, Dahood pointed out the similarity of this Ugaritic
passage to Lam 1,16a (when emended by deleting a yodh), the Uga-
ritic ¢r ‘nk, “‘the fount of your eyes”, being semantically identical
with Hebrew ‘én "éni (for MT ‘éni “éni), ‘‘the fount of my eyes” ().
In view of the extensive use of paronomasia throughout biblical
literature (*) and the striking similarity of these two motils effected
through this minor emendation, Dahood’s reconstruction appears
correct and the colon should be translated, “‘the fount of my eye
runs down with water” (5).

1,19 h&mmaih:

Hémmah followed here by the plural verb with pronominal
suffix, immané, appears at first to be the third person plural pronoun
“they”’. Yet there is no apparent reason why the subject of the
verb should be emphasized since it is the verb, the action of the
“lovers’”’, which demands attention. If hémmah is the promoun it
is simply an extra word used to extend the line metrically. But

(Y} The emendation of the text here to read “waters’’ was suggested
by S. GEVIRTZ in ‘“Ugaritic Parallels to Jeremiah 8:23", JNES 20 (1961)

42, and involves the reading of J¥ (v) for ¥ (§). a type of error

attested elsewhere, as in °nt V:45, The emendation has been accepted
by GorbDoN (UT § 4.13) and DAHOOD (UHP §, 42), Marvin POPE,
however, (uestions the emendation; see his '‘Marginalia to M. Dahood’s
Ugaritic-Hebrew Philology”, JBL B5 (1966) 456.

() H. L. GINSBERG, The Legend of King Kevet (BASOR Supplement-
ary Studies, Nos. 2-3; New Haven 1946) 45, (Cited hereafter as BASOR
S8 2-3).

(%) “Dittografia, glossa o paronomasia?”’, RBibIt B (1960) 364-365,

(Y) For a full discussion on biblical paronomasia, see Immanuel
CasaNowIcZ, “Paronomasia in the Old Testament”, JBL 12 (1893) 105-
167: Robert Gornis, '‘Koheleth— Hebrew or Aramaic?”’, JBL 67 (1952)
103-109: and A. GUILLAUME, ‘‘Paronomasia in the Old Testament”,
JS5 9 (1964) 282-290,

(%) The meter of this line would be 3 + 3, with eight syllables in

each half of the bicolon.

Biblica 49 (1968) : 3
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rather than being the pronoun, it is more likely that hémmah is here
a demonstrative particle, equal in force to hsnnéh.

C. Virolleaud was the first to recognize that Ugaritic im was,
'‘une autre form de An = {37 (*). In UT 52: 4243, whm a[t]im

tshn is followed by the variant in line 46, whn attm Ilshn, both meaning,
“and behold the women cry out”. A semantic parallel to this de-
monstrative use in Ugaritic of hm ‘if’ is the Amarna $umma (generally
rendered “‘if”’), as noted by W. L. Moran, “abandoning ‘denn’ [the
reading of Knudtzon] in view of the comparative evidence (Hebrew,
South Arabic, Ugaritic, etc.) we retain the more original force of
the particle, conventionally rendered by, lo, behold’ "’ (%).

The use of Hebrew hémmah with its original demonstrative force
was first pointed out by John H. Patton who cited several examples
occurring in Psalms (*). Additions to the list cited by Patton have
been made by Cross and Freedman, Milik, and Dahood — for a
total of at least fourteen examples cited (4. Hémmah as it occurs
here in Lam 1,19, may well be added to the list, for in reading the
demonstrative particle instead of the pronoun, the desiderated em-
phasis becomes transparent by translating, *I called to my lovers,
(but) behold, they betrayed mel”

2,1 yi'ib:

The Syriac "a'ih 'overclond, darken' and the LXX egnophdsen
‘obscure, darken’ both connect this hapax legomenon with ‘@b ‘cloud’,
a reading accepted by many exegetes, though rejected by others
in preference for an Arabic cognate ‘yb, ‘blame, revile’ (*). Neither

() “La Mort de Baal”, Syr 15 (1934) 311. See Joseph AISTLEITNER,
Worvterbuch der ugaritischem Sprache (Berlin 1963) 90, for a list of oc-
curretices of Am ‘behold’ in Ugaritic. GoOrRpoN (UT § 19.773) does not
include this meaning “behold” in his discussion of k.

(*) “Amarna Summa in Main Clauses’, JCS 7 (1953) 78. See also
MorAN, BANE 61.

(*) Canaanite Parallels in the Book of Psalms 37.

() Frank M. Cross, Jr. and David N. FREEDMAN, ““The Blessing of
Moses”’, JBL 67 (1948) 195; J. T. MiLIK, “Deux documents inédits du
désert de Juda”, Bib 38 (1957) 252, n. 1; and DAHOOD, “The Language
and Date of Psalm 48(47)"", CBQ 16 (1954) 18; IDEM, “"Some Northwest
Semitic Words in Job", Bib 38 (1957) 306-307; IDEM, Psaims I 56, 291.

(¥) See ALBREKTSON, 86, where he cites Ewald, Keil, Budde, Lohr,
Haller, Wiesmann, Weiser, and Kraus in favor of reading “overclond"”’,
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~ identification seems satisfactory. In the context of Jerusalem's utter
destruction and in view of the verbs that follow in the succeeding
- wverses (hislik, billa®, hdras, higgie®, pdda’) the terms “‘overcloud” or
“revile’” seem too weak.

The root behind MT y@'#d is more likely to be the Egyptian
(and Arabic) w'b. Albright has argued that this root has a semantic
development closely akin to that of hdram. He states, “‘in Hebrew
the denominative verb hefrim means both, 'to devote something to
destruction as abominable’ and ‘to consecrate something to Cod as
sacred’. An excellent illustration is offered by the stem w'® which
means ‘to purify’ in Egyptian whereas in Hebrew the derived noun
t§°chah means ‘negative tabu, abomination’'. Albright also sug-
gests that “‘the original sense of the root may be preserved partly
in Arabic wa'aba, ‘to take (something) entirely’, i.e. to have some-
thing intact or unsullied” (*). It seems quite possible that the origin-
al root w'b persisted in Hebrew down to the time of the exile (in-
dependent of the denominative verb {3'ab) with a semantic develop-
ment comparable to Arm. The MT "ékah ya'ib could reflect an original
Ht';#.ﬁ'{:!'- of w'h, as either MM T’H or IV MR with the same
meaning as the Hiph'il of the denominative verb, hit'ih ‘make aho-
minable’. Such an understanding of the verb permits the following
translation of 2,1a, O how the Lord in his anger has made an abo-
mination of the daughter Zion!” This rendering finds a verv close
parallel in Ps 106,40, “the anger of the Lord was kindled against
his people, he made an abomination (way%d éh) of his inheritance’,

2,2 hill&l mamlfikih:

The noun mamidkdk in this passage has been identified by
Albright, followed by Dahood, as a nominal form like Phoenician
mmizi ‘king’ (!). Other passages where mamlakiah has the meaning

and Ehrlich, Rudolph, Meek, and Kopf as those who favor “revile’ or
“disgrace’’. Albrektson prefers the meaning “overclond™.

(*) From Stone Age fto Christianity (Baltimore %1957) 176, n. 45.
One might also note the Arabic causative ’aw’abs ‘to eradicate, extir-
pate, cut off' as listed by E. W. TLaANE, An Adrabic English Lexicon
(London 1863-85) 25851.

(*) ArsmicHT, A Catalogue of Farly Hebrew Lytic Poems'', HUCA
23 (1950-51) I, 34; DaHOOD, “Review of Albrektson'’ 548.
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of ‘king' are 1 Sm 10,18; 1 Egs 10,20 and Ps 68,30. ‘I'his writer
concurs with the identification in the latter passages, but has some
reservations about the identification here in 2,2c, since the phrase
recurs in 29b as malkdh wesaréha. The initial mem of mamlakih
may well have been read nriginail}' as the final letter of the preced-
ing A, and the final ke as the feminine suffix (1).

Consonantal Alim could stand for the plural helalim, as object
of kiggie®, reflecting the same syntactical slructure as in 2,14c (verb—
prepositional phrase—object | appositional double object). But it
could equally as well stand for kalal with enclitic or adverbial mem
reflecting the syntactical pattern of 2,1b (verb-prepositional modi-
fier-adverbial accusative | compound object) (!). Translating after
this latter suggestion, the bicolon could read, “he has struck to the
ground, fatally wounded, ber king and her princess” (%),

2,62 wayyahmos kaggan fukkb:

The reading and meauing of this clanse has vet to receive a
satisfactory explanation. The commentators are widely divided as
to whether MT Akaggan should be (1) retained in accord with the
Syriac “ayk gamnet@’, “like a garden”, (2) read as kegepen, “like a
vine"”, in accard with I,XX “&¢ ampelon, or (3) emended to read
keganndb, kegaw or the like. Similarly there is uncertainty as to
whether MT $ukké should be (a) read as equal to sukké, which appears
in twenty-seven manuscripts of Kennicott, meaning “his booth” aud
identified with the temple as in Ps 27,4-5, or (b related to m*Sukkdh
‘bedge, fence’ (*). The recent suggestion of Albrektson, who translates

('} No suppoit for the identification of mmikh with “king’’ can be
drawn from the LXX ebebélise bastlea autds, for while the initial mem
of smikh could be reflected in basilea, the final Ae was read as a suffix
atd rendered by awtds. Most commentators assume that the LXX
Vorlage had only malkah, while ALBREKTSON (88) prefers to see an inner-
Greek corruption (original basileian corrupted into basilea, which would
presuppose an original Hebrew mmlkik).

("} Compate the syntax of 2,21a. A discussion of] the adwverbial
and enclitic mem will be found in the Second Part of this article, to be
published in Bib 49 (1968) fascicle 2.

(%) Perhaps a poetic recall of the events recorded in Jer §29-11,
24-27; 2 Kgs 25,3-6.18-21,

(4) For hiblicgraphy and fuller discussion of the traditional readings
of the verse, see ALBREEKTSON, 94-87.
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the phrase, “'he has broken down his booth as in a garden”, and his
exegetical comment that this is “‘a concise way, typical of Hebrew
poetry, of saying ‘he has broken down his booth as easily as one
shatters a booth in a garden’”, is not very convincing (t). Clues
from early Hebrew orthography and Northwest Semitic syntax pro-
vide a more reasonable explanation,

MT $ukké should be disassociated from the roots skk and skk
and their derived nouns, “hedge” and “‘booth”. Instead MT dkw
should be associated with the noun §6% 'branch’ which appears in
Jgs 9.48-49, wayyikrot $6kat ‘ésim wayyikreti ... #§ $6koh, "and he
cut off a branch of the tree, and each one (of them) cut off a
branch™ (2). Like the 'néw (‘anaséw or 'anafaw) ‘his men’ found in
the contemporaneous Lachish Letters, MT $kw retains the original
defective orthography of the plural noun with third masculine sin-
gular suffix, $6kdw ‘its branches’ (%) '

Once MT fukké is corrected to §6kaw it becomes clear that LXX
ampelon ‘vine' retains the desiderated noun behind MT gan, which
should be restored to read gepen. The haplography of the medial
pe in gepen could easily have occurred in the palaeo-Hebrew script
when there was greater similarity between the letters pe ( ¢ ) and
nun (& ) (4. Although the noun 36k does not occur elsewhere in
the O.T. with gepen, the fact that the six most common terms used
for vine branches are also used for tree branches (olive, fig, cedar)
would seem to indicate that there was no real distinction made be-
tween the vine and trees (!}, In Ugaritic the vine is referred to as

(Y) Ibid. 95.

(¥) See S. R.. DRIVER, Noles on the Hebrew Text and Topography of
the Books of Samuel (Oxford *1913) xxXX1v-xxxXV, where he notes that
the he of sdkok is not the feminine ending but the otiginal ortho-
graphy of suffix *-ahi. As in Jewish Aramaic and Syriac, the nmoun
#dk occurs in Hebrew in both a masculine and a feminine form.

(3) See Frank M. Cross, Jt. and David N. FREEDMAN, Early Hebrew
Orthography: A Study of the Epigraphic Evidence (Baltimore 1952) 54-55,
68-69. Compare the Qere and Keithib of Lam 3,25.32.39.

(Y Compare . R. DRIVER, “"Once Again Abbreviations”, in Tesfus,
IV: Annual of the Hebrew University Bible Project, ed, S. Tarmoxn (Jeru-
salem 1964) 80, where he cites MT gn hete as one of fifteen examples
where the medial letter(s) were omitted by way of abbreviation. But
here haplography seems more plausible than abbreviation.

(8} These are z*mdrah (Nm 13,28, Bz 15,2), ydneget (Ps 80,12, Ez 17,
22), daliyyot (Ez 17.6-7, Jer 11,16), ‘anap (Ps 8,11, Lwv 23,40), $2'rdh
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a tree in the expression dm ‘sm, "‘blood of the trees”’, which occurs
in parallelism with y# ‘wine’, like the Hebrew dam “*nabim in paral-
lelism with yayin (UT 51:IV:37-38; Gn 49,11).

The final clue for understanding this colon is in the reading
and meaning of the preposition. Befh and kRaph were frequently
mistaken for cne another after the introduction of the square seript
when their forms became much more alike (}). A scribal error of
this kind is reflected in this verse. By reading MT k& as b with the
meaning here of “from’ (f), the text as reconstructed would read
wayyahmos baggepen $okdw, ‘and he has stripped from the vine its
branches”. This reflects the imagery of Hos 10,1, gepen bigeq yisrd’el,
“Israel is a luxuriant vine''.

The syntax of 2,6 appears to be the reverse of what occurs in
3,34-36. The poetic stanza of the latter consists of a delineation
of three unethical deeds (34, 35, 36a) followed by the declarative
summation, ““the ILord does not approve’’., The poetic stanza of
2,6 begins with the declarative, “he has stripped from the vine its
branches”, and in the remaining lines of the stanza there is a delin-
eation of the three branches stripped away, namely, the place of
sacrifice, the appointed feast and sabbath, and the king and priest.

2,10 yidd=mi:
3,26 wedlmim:
3,28 weyidddbm:

These verbs have genetally been related to damam ‘be silent’
as illustrated by LXX esidpésan, “ésuchasei, siopésefai and RSV “in
silence’’, ‘“‘quietly”’, and "'in silence”. But several scholars have
questioned this meaning of ddman, first in the light of Akkadian
and recently in the light of Ugaritic cognates. The derivation

(Bz 17,6, Is 10,33), and {arig (Gn 40,10; J11,7). This lack of distinction
between vine branches and tree branches is quite natural since "‘the grape
vine... assumes the habit of a tree, with a stetn up to one and a half
feet in diameter’” (H. N. and A. I,. MOLDENKE, Planis of the DBibie
{(Waltham 1952) 243.

(Y) See Friedrich DELITZSCH, Die Lese- und Schreibfehley im Allen
Testament (Berlin-Leipzig 1920) 110.

(*) A discussion on the interchange of & and min will be found in
Part IT of the present study, to be published in Bib 49 (1968) fascicle 2.
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suggested by Friedrich Delitzsch in 1884, that Hebrew dmm equals
Akkadian damdmu "to mourn, moan’ was followed by Paul Haupt,
who in 1909 advanced the theory that there was no Hebrew root
dmm ‘to be silent’ but only dmm ‘to mutter, moan’ and dwm ‘to
abide, wait’(!). In 1913, George Schick made a study of the roots
damam and dim and their semantic development as reflected in
biblical Hebrew. His conclusions generally confirmed the theory of
Haupt (*). What is of particular note here are Schick’s conclusions
and his translations of these passages in Lamentations. His trans-
lation of 2,10, “'there sat on the ground mourning maid Zion's elders”,
anticipated the understanding of the verse suggested by Dahood over
fifty years later on the basis of Ugaritic dmm and the widespread
imagery of '‘sitting and mourning™ (¥).

On the basis of the parallelism of dmm with bky in such a pas-
sage as UT 125:25-26, bn,al.tbkn.al [ tdm . ly, “my son, cry not for
me, do not grieve for me”, Dahood cites at least seven passages (in-
cluding Lam 2,10, but not 3,26 or 3,28) where Hebrew dmm has
the meaning “‘to mourn, weep”. In light of the convincing evidence
from both Akkadian and Ugaritic, it seems much more advisable
to follow Schick and Dahood rather than the traditional under-
standing, and translate 2,10 “the elders of the daughter Zion sat
on the ground mourning”’,

Schick also suggested transposing the weyiddom of 3,28 with the
weddmam of 3,26, and translated the transposed lines as, *it is good
to wait and stay for JHVH’s help'”, (3,26) and “let him sit alone
and moaning when it is laid upon him (3,28) (). While the meaning
which Schick gives these verses seems correct, his transposition of
the two clauses seems unnecessary. In the light of Ps 37,7, dém
layhwh wehitholel 16, *“wait for Yahweh and hope in him", and Ps 62,6,
‘ak 1&'lohim démmi napsi ki mimmennd bgwalf, 'O my soul, wait for
God alone, for from him comes my help”’, this writer would concur

() See DELITZSCH, '‘Specimen Glossarii Ezechielico-Babylonici™, in
S. BAER, Liber Ezechielis (Leipzig 1884) XI; and Haupt, “"Some Assyr-
ian Etymologies"”, American [Jouwrnal of Semitic Languages and Lifer-
alures 26 (1909) 4,

(%) The Stems Diim and Damdm in Hebraw (Leipzig 1913).

(3) Ibid. 22; Damoop, CBQ 22 (1960) 400-402; IDEM, HUL II, 402-
403; IDEM, Psalms I 25. To Dahood's list of the occurrences of
“sit and momnrn”, Is 47.5; Jer 15,17; and Lam 3,28 should be added.

(Y) ScEHICK, op. cit. 22-23.
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with Schick that the roots in 3,26 are dim "to wait, stay’ and ydhal
in Hiph'il ‘to wait, to hope for”. By reading 3,26 MT weydhil wedd-
mam as weyahild démém (or démam)—a corruption due simply to
misdivision—a suitable reading for this context appears without
changing the consonantal text or without the questionable trans-
position. ‘The subject of the plural verb yahilé would be the gowaw.
“those who wait for him’’, of 3,25a; and démén the intensive Pdlél
infinitive used adverbially (GKC § 114»), with the second possibility,
démam, being the Qal infinitive with enclitic mem. Thus 3,26 might
be best rendered as "it is good that they have hope (while) awaiting
the salvation of Yahweh'.

The MT of 3,28, as is, contains two clauses that speak of mourn-
ing. Y&$eh baddd is discussed below. Here it should be noted that
MT weyiddom like the viddemsi of 2,10 should be associated with
dmm “to mourn, moan’', not the traditional “‘be silent’”. This poetic
line should probably be translated as, ‘“Tet him sit moaning and let
him mourn when (the yoke) is laid upon him'.

3,28 bAdad:

Although not next in the textual sequence followed in this sec-
tion, it seems best in the context of the ahove discussion on damam
‘to mourn, moan’' to consider what may well be a synonym, namely
baddd. The poetic stanza consisting of 3,28-30, employs the imagery
and motifs of a mourning scene much like those found in 2,10. Just
as yitten be'apar pihd (3,20) is a variant of the same theme expressed
in 2.10c as héridd 13 ares vo’$an, so the yéféb badad weyiddom (3,28)
is likely to be but a variant of the yéf*bd [a'dres yiddems in 2,10a,
or the $bi dilmam of Is 47,5,

In such a clearly elegiac context, the traditional meaning of
badad ‘alone, solitary’ seems somewhat inappropriate since isolation
and separation were probably no more a part of the ancient Near
Eastern mourning scene than were silence or quietude (*). The ar-
tistic representations of mourning from Egypt to Phoenicia depict
motirners in groups (*). In biblical and extra-biblical literature alike
the mourning ritual is a group activity — the following plurals are

(Y Thid. 22; contrast Norbert LouFINE, '‘Enthiclten die im Alten
Testament bezeugten Klageriten eine Phase des Schweigens?”, VT 12
(1962) 275-277.

(*) ANEP, plates 456-459, 638.
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typical: Sam hannadim yosebot mebakkit ‘‘there sat the women weeping",
(Ez B,14) and ‘rb_bjkyt.bhklh. . msspdt.bhgrh, ‘'weeping women entered
his palace, wailing women his courtyard™ (I Aqht 171-172, of. 182-184).

A more plausible meaning of ddd when it occurs in an elegiac
context as here may be “to moan, groan, or mutter’, One might
infer from the use of yafab 63ddd in parallelism with damam that
they are somewhat synonymous, The inference is strengthened by
a motif occurring in both Akkadian and Hebrew, in which in Akkadian
the root dmm occurs, while in Hebrew the root bdd appears. In
“Ludlul Beél Némeqi"' the following analogy is given, I moan like
a dove (Ri-ma su—um-me a—dam—mu-ma) all my days; [for a] song
I emit groans’ (107-108) (*). The similar motif as it appears in Ps 102,8
reads, fagadif wa'ehgeh (MT wd’ehyeh) kesippor bodéd ‘al gag, ‘I le
awake and moan, I like a bird moaning [ muttering on the roof” (3),

Further support for identifying bdd in an elegiac context as
a synonym of ddmam (and, if the above emendation and understand-
ing of Ps 102,8 is correct, as a synonym also of hdgdh) can possibly
be derived from the Ugaritic 3d. In UT 125:5-6, bd appears in pa-
rallelism with bky ‘weep, mourn’. The bicolon reads, bd.af#t.ab.srry|
tbkyk.ab, “the women will chant, O my father, the co-wives will
mourn thee, my father (})"". Albright reads &4 as an infinitive from
the root b(w)d, and if this be correct, Ugaritic /4 and Hebrew bdd
would reflect an original radix biliifera appearing as both P and P*p
with the same meaning, like nwd/ndd ‘wander’, mwsmss ‘feel’,
and Hebrew dwk, but Arabic and Aramaic dkk ‘beat’ (%),

() W.G. LaMBurT, Babylonian Wisdom Liferature (Oxford 1960)
d6. See also C. J. Mullo WEIR, A Lexicon of Accadian Prayers (London
1934) sub voce summatu.

() The writer is indebted to Dr. D. R. Hillers for having made
available to him an unpublished paper on “The ‘Lonely Bird’ of Ps 102,8".
The emendation follows G. BEER, Individual- und Gemeindepsalmen
(Marburg 1894) 74. Dr. Hillers suggests translating bddéd in this verse
by “singing’’.

(*) Translation follows ALBRIGHT, “Baal-Zephon', Festschrift fiir
Alfred Bertholet 3. Compare the reading of this line as preferred by
PorE (JBL 85 [1966] 460-462). Pope’s view does not permit the possi-
bility of an ellipsis in the parallel lines (UT 125:19-20, 104-6). Srry in
UT 125:19 and 104 could be in apposition to aft. (Pope's reference to
the passage in Dahood should be corrected from 8.61 to 861).

(*) On the other hand one cannot rule out the possibility that Ugar-
itie bd may be the infinitive of bdd. As Hillers states, “it is true that
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While Ugaritic bd in parallelism with bky (and Hebrew bdd
followed by dmm) seems best translated as “mourn, moan”, it should
be recognized that Ugaritic bd also appears in parallelism with $r
‘to sing’ and may even have the meaning of “play (an instrument)”.
This spread of meanings found within the Hebrew and Ugaritic uses
of bd/bdd is quite similar to the range of meanings found in the verbal
and nominal uses of the root kdgdh which include the roar of thunder,
the growl of a lion, the moaning of a dove, the sighing and moaning
in lament, meditation of the heart, plus a musical nuance in Ps 92.4;
9,17 (1.

2,22 meglray missfibib;

Most commentators relate this phrase to the similar phrase oc-
curring repeatedly in Jeremiah as mdgdr miss@bib, and translate the
line more or less like RSV, “‘thou didst invite as to the day of an
appointed feast my terrors on every side’ (?). Assuming for the
moment that this identification is correct, it is not at all certain
that the phrase should be translated here or in Jeremiah as “terror(s)
all around’’. In a study on this expression by A. M. Honeyman, it
has been pointed out that the translation “terror all around” goes back
no further than to Kimchi. The LXX never relates magfr to the
idea of fear or terror, nor does the Targum, which associated it with
the combined meaning of “‘assembling”’ and ‘““destroying”’, e.g. Jer 20,3,
“but they will assemble against you to kill by the sword from all
around’’. Honeyman proposes to translate mdgdr as “‘destruction”,
(except for Is 31,9 where it does mean “"terror™”) partly on the basis

on the basis of Hebrew one would expect an infinitive absolute bdd if
the root were bdd, but ... we have no other certain examples of the
infinitive absolute of verbs of this class, and one cannot be certain that
the Ugaritic form would be like the Hebrew"” (unpublished paper, see
above note 2, p. 41). .

(1) See BROWN-DRIVER-BRIGGS, sub voce. TFor another occurrence
of bd in Hebrew, see PoPE, [ob 263, where MT 0##d# idpar in Job 39,25
is translated, ‘‘at the call of the trumpet’. Lam 1,1 yasebdh badid could
possibly also be read as “‘she sat mourning/moaning”, but in light of
Is 49,21, hén "ani nif'arii Itbaddi, "'behold, T was left alone’’, it is prob-
ably best to follow the traditional reading, “‘she sits alone', the para.!lel—
ism beitg with k¥almdndk, "‘like a widow'’.

(*) See ALBREKTSON, 124-125.
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of the Targum's reading and partly on his understanding of the pun
on Pashur’s name, which he believes to be made up of the roots p&h
‘to strip away’ and shr ‘to travel around’ coalescing into pdhr (V).

As attractive as this suggestion is for the occurrences of the
phrase in Jeremiah, it does not improve the reading here in 2,22,
“He has invited ... my destructions"” is as awkward and as unusual
as "he has invited ... my terrors’”. In view of the awkwardness
of the phrase whether translated by ‘‘terror” or “‘destruction’, and
in view of the fact that the phrases have neither the same function
nor form, they should be disassociated. Nowhere else does magdr
appear with a suffix or occur as the object of gara’.

A more plausible meaning of megdray may be found by relating
it to the Akkadian gerd ‘to be hostile’ (G-stem) and gurri ‘to make war,
to open hostilities” (D-stem) (?). The Hebrew cognates garah and
gir (which occur only in Pi‘él/Hithpa'él and Qal/Hithpié'él, respec-
tively) usually have the meaning “to stir up strife, quarrel” (?). It
seems quite possible that these verbs were also used in Hiph'il, with
the same force of meaning as the D-causative gwrrd ‘to make war’
or ‘to attack’. Thus for MT megdray the writer would propose to
read m*giray, a participle plural (Hiph'il) with noun suffix understood
like that of gamay (which equals gamim ‘aldy), “‘those that rise up
against me'’ (Lam 3,62; Ps 18,40.49), mehélalay, “‘all that are mad
with me” (Ps 102,9), or kol sébéhd, ‘‘all that fight against her"
(Is 20,7) (). The restored megiray missabib would have the meaning,
“my attackers [ assailants from all over’.

The root gr ‘attack’ (G-stem) probably occurs in the following
lines of the Keret text: wgr.nn.“rm._Srn [ pdrm (110-111, see also 212),
H. L. Ginsberg, following T. H, Gaster, translates the lines, "and
do thou affack the villages, harass the towns"” (5). Similarily Driver
translates, “and attack the cities, destroy the towns” (®).

(') A. M. HoNEVMAN, “Magdr Mis-sibib and Jeremiah's Pun'’, VT
4 (1954) 424-426. '

() CAD V (G), 61.

(3) See BROWN-DRIVER-BRIGGS, sub voce.

(%) See GKC § 11861

(%) BASOR 85 2-3, pp. 16, 38.

(") Canaanite Myths and Legends (Edinburgh 1956) 146. Not all
scholars agree that this is the meaning of gr. Cordon gives no meaning
to the root in his glossary, and earlier translated these lines as, “And
occupy the towns | Invest the cities”’. (GornoN, Ugaritic Literature [Rome
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The image of Vahweh summoning an aggressive force for an
attack is met elsewhere, as in Is 13,3, where it appears in the same
idiom as proposed here, the verb ¢@rd@’ plus accusative: gara’li pgib-
béray, “'I have summoned my mighty men”. Rather than the awk-
ward “‘invite my terrors’’, it is most probable that the writer intended
tigra’ megiray to mean “‘thou hast summoned my assailants”. Thus
it seems best to disassociate the megiray missabib here in Lamen-
tations from the mapdr missabid in Jeremiah (which perhaps should
be read with-Honeyman as “destruction all around”).

3,16 hikpisani:

In 1897, F. E. Peiser correctly identified this hapax legomenon
by relating it to the Amama kapadu ‘to trample’ (1). Hebrew kapas,
as a by-form of kdbdsd 'to tread down, subdue’, reflects the inter-
change of beth and pe that is now attested in Ugaritic, Phoenician
Aramaic as well as Hebrew (), Dahood has cited the above contri-
bution of Peiser and follows him by translating 3,16b as, “he trampled
upon me in the dust” (8).

3,58 ribé:

The plural forms ribim and ribdi of the noun ##b are both very
rare, occurring only five times altogether in the O.T. the former
three times (in the construct) and the latter twice. The MT ribé

g

1949] 69). ATLEIYNER in his Die Mythologischen wnd fullischen Texle
aus Ras Schamra (Budapest 1959) 91, translates the line as, "“Weizen-
(felder) umgeben die Stadt, bei der Ortschaft ist (ippiges) Getreide”.
Compare also John Gray, The Kvi Text in the Literature of Ras Shamra,
(Leiden *1964) 45-46.

(1) “Miscellen”’, ZAW 17 (1897) 350-351.

(¥) See Damoop, HUL I, 303; HUL III, 320; IneM, Proverbs and
Northwest Semitic Philology (Rome 1963) 10, 32, 43 (cited hercafter as
PNWSP); Ipem, UHP 8-9; Gorpor, UT 5.28; and Giovanni GARBINI, [}
semitico di Nord-Opest (Instituto Universitario Orientale di Napoli, Qua-
derni della sezione linguistica degli Annali 1; Napoli 1960) 23-24; and
for the East Semitic evidence, see Franz M. Th. B8HL, Die Sprache der
Amarnabriefe mil besondever Berviicksichtigung der Kanaanismen (Leipziger
Semitische Studien V/2; Leipzig 1909) 20-22; and W. voN SODEN, Grund-
riss dev akkadischen Gvammatik (AnOr 33; Rome 1952) 27-28.

() HUL 1I1I, 331.
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napsi (which is reflected in LXX tas dikas tes psuchés mou), "the causes
of my soul” occurs only here. Some commentators suggest reading
the more normal singular, rib napsi (*). Another plausible emenda-
tion has been proposed by Dahood on the basis of Ps 35,1, ribak vhwh
‘¢t y*ribay, which he translates, “"attack, O Vahweh, those who attack
me'’. Assuming haplography of yodh, Dahood reads 'ddndy yeribé
 for MT ’sdondy ribé. By taking the initial verb as a precative and
giving yarib the same meaning it has Ps 35,1, Dahood translates,
“oppose, Yahweh, those who oppose me” (3).

But Dabood’s propoesal, though it supplies an antecedent for
the plural suffixes occurring in the last line of the stanza, eliminates
the parallelism between 58a and 59b, rabid ribé mapsi with Sapafiah
(MT sopefah) (*) miSpali. 'This writer prefers to retain the parallelism
and, if emendation is to be made, to emend by deleting a yodh and
read a singular like the Syriac dind’. The use of suffixes without
an immediate antecedent occurs elsewhere, e.g., 4,7-8, where the
antecedent is in 4,6a. The logical antecedent of the plural suffixes
in 3,60-66 is found in 3,52.

4,6 weld’ hildé bah yadayim:

This phrase is translated in RSV as, “no hand being laid on it"”,
with a note indicating that the Hebrew is uncertain. The crux is
primarily in the derivation and nuance of the verb hald. Some
commentators relate it to hdl@h ‘to become weak or ill’, while others
prefer to identify it with sl ‘writhe, turn against, turn helpful to-
ward’ (), The solution to this crux is to be found in the recogni-
tion and understanding of the same idiom which appears repeatedly
in the “War of the Sons of Light against the Sons of Darkness’’. The
relevant lines of this text are listed here as follows (%):

(1) See ALBREKTSON, 166,

() HUL II1, 323; Psalms I 210.

(*) Reading here after W. RUDOLPH, Das Buch Ruth. Das Hohe Lied,
Die Klagelieder (KAT,; Giitersloh 1962) 233, who suggests an assimilat-
ion of the faw to feth. (Cited hereafter as Rudolph). Compare the as-
similation of faw to geth in the Hithpa'él.

(1) See ALBREKTSON, 179-181, for a summary of the textual evidence
and the views of the various commentators.

(5) See Eleazar Lipa SURENIE, Ogar ha-Megilloth ha-Genusolh (Jeru-
salem 1956), and Yigael YADIN, The Scroll of the War of the Sons of Light
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r’$yt mélwh yd bny *wr [hhl bgwrl bny hwsk

The first putting forth of the hand of the Sons of Light
shall be to attack the lot of the Sons of Darkness. (Col 1:1})

yhiw ydm lhpyl bhilym

They shall attack (lit. ‘they shall cause their hand to
begin') to fell among the slain. (Col 9:1)

yrymw *y$ ydw bkly mihmiw

They shall each raise his hand with his weapon. (Col 16:5-6)

yhlw ydm lhpyl bhily ktyym

They shall attack to fell among the slain of the Kittim.
(Col 16:7)

yrymae "y§ ydw bkly mlhmiw ... ySlhw ydm byl hktyym. ..
yhiw Uhpyl bhilyhm

They shall each man raise his hand with his weapon...

They shall attack the army of the Kittim...

They shall begin to fell their slain. (Col 17:12-14)

The above parallel in Col 17:13-14 between y$lhw ydm bhyi
without the infinitive) and yhlw Ihpyl bhllyhm (without the object
ydm) would suggest that these phrases are somewhat synonymous,
The inference seems confirmed by the striking similarity between
Col 16:7 (above) and a line from 4Qp Hosea, yilh ydw lhkwt & prym,
“he will put forth his hand to smite Ephraim” (t). In these two
lines the same sentence pattern is used, the only real difference being
in the use of M ... thpyl over against $lh ... lhkwt. The force of
both idioms is the same. For variants within the latter idiom one
should note 2 Sm 1,14, kfloah yadeka l*Sahet, “'to put forth your hand
to destroy’”’, and 4QPs 37, I$lwh yd bkwhyn, “to put forth the hand
against the priest’’ (9.

From these parallels two conclusions seem proper: B followed
by vad andfor the infinitive plus the prepositional phrase is synon-
ymous with §/h followed by yad, plus the infinitive andjor the prepo-
sitional phrase; and within each idiom there are variants due to the

Against the Sons of Darkness, trans. Batya and Chaim RaBIN (Oxford
1962). The translations included here follow those of Vadin.

() J. M. AriEcro, “Further Light on the History of the Qumran
Sect”, JBL 75 (1956) 95.

(*) Ibid. 93.
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elision or modification of one of the elements. In light of these
conclusions, the MT of 4,6, hald bah yadayim appears as a variant
of the idiomatic yhlw ydm Ihpyl &... in the War Scroll, having an
elision of the usual infinitive. In the latter respect it approximates
the syvnonvmonus I$lwh yd b... in 4QPs 57.

The remaining question is to identify the root behind consonantal
Bl in the War Scroll (IQM). Numerous scholars have concerned
themselves with this question, and summaries of the various views,
with suggestive criticism, are to be found in the recent studies of
Edmund F. Sutcliffe and Bastiaan Jongeling (*). Here it will be
sufficient to note that most scholars associate the verb with the
root kll and translate ‘‘to begin'. This writer concurs with the
identification of M with hll but is not convinced that "“begin'’ is the
best translation (*). The root Al means “begin’’ only in the Hiph'il,
but if MT hald (Qal) is related to yhlw, as seems most probable, then
yhlw also mnst be read as Qal. Forthermore, hehel i1s not a likely
synonym of faldh. If however hali and yhlw are understood as
retaining in an idiomatic expression the Qal of hll, cognate to Arabic
halla 'to let loose, release, undo, etc.’, a satisfactory meaning becomes
readily transparent and one has a good synonym of $ik, as illustrated
through other examples (%),

Yhiw ydm could be translated ““they shall let loose (with) their
hands"” or “they shall let their hands go” (compare an American
idiom “let go with his fists”’). Arabic halla in the sense of "'to re-

(1) SUTCLIFFE, "A Note on Milhama 9:1 and 16:8", Bib 41 (1960)
66-89; JoNGELING, Le rouleau de la guerve des manuscripis de Qumrvan
(Assen 1962) 224-225.

() In the one example where hll means "“begin'’ in the sense of
“attack™ (as in Jgs 10,18), namely column 1:1 lAhkl, there is no object
yd andjor infinitive which appears elsewhere with phlw. It seems most
probable that kl/ is used here in two distinct idioms.

(3) See LANE, An Arvabic-English Lexicon, sub voce ll. In light
of this Arabic cognate it is difficult to concur with Jongeling, that, “la
sighification initiale de Al est ‘profaner’, puis le verbe veut aussi dire
‘commencer’, ‘'toucher gquelque chose pour la premiere fois’ "' (p. 2235).
It seems more likely that from the original meaning preserved in Arabic
of ""let go, release’’ there developed the meanings of “*profane’” and ""begin”.
When something holy was ‘‘let loose’ or “‘set free” it was “profaned”’;
and when one ‘‘caused something to let go' (i.e., in Hiph'll) he initiated
some act or movement, i.e., he "“began’’ something.
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lease, set free, divorce” finds its Hebrew counterpart in the synon-
ymous uses of Salah (1).

In light of the above parallels and derivation, and in light of
certain syntactic features to be discussed in the following section,
the writer would propose to read MT weld’ hald bak yadayim as welu'
mlid bah yadaw-m (or yadayim, without the explicit suffix), “‘when
verily His hands were let loose against her'; or welu’ hal (or halal)
bak yadaw-m, “when verily He let loose his hands against her” (2).

4,16 pené yhwh hillegam:

The phrase is usually translated as “‘the Lord himself has scat-
tered them”, in the context of Ex 33,14-15 where panay and pandkd
are used of the very presence of Vahweh, and Cn 49,7 where halag
1s used in parallelism with the Hiph'l of pds ‘to scatter’. Dahood
has proposed the following translation, “the fury of Vahweh destroy-
ed them” (!). The reading here of p*né as “‘wiath” is based upon
context, especially as the phrase panékd yhwh is used in parallelism
with € appé in Ps 21,10a. Other passages cited by Dahood which
support this meaning are Ps 34,17; 80,17; Qoh 8,1 and possibly
UT 75:1:33, wbhm pn b'l, “and with them was the fury of Baal” (%),

The rendering of hillegam as “‘destroyed them’ is based upon
the Ugaritic jlg, cognate to Ethiopic jlg (D-stem, '“ad finem per-
duxit”) and Akkadian jaeldqu (D-stem, ““destroy”). Patton (¥) recog-
nized this meaning in Hebrew root Alg, as it occurs in Ps 73,18.
To this occurrence Dahood adds the word here in 4,16 and in five
other passages (%).

This writer readily accepts the reading of hlg ‘destroy’ but is
not fully convinced on the basis of the evidence Dahood presents
that here p*#é means the wrath or fury of Yahweh. The wrath of
Yahweh is a recurring motif in Lamentations (1,12; 2,1.2.3.6.22; 3,1;

(*) Compare Arabic ’ant fi hilli minni, “thou art freed (divorced)
from me", with 2 St 3,21-24; Jgs 19,25, etc.

(*) The asseverative iamed, the enclitic mem, and Qal passive will
be discussed in Part II of the present study, to be published in Bib 49
(1968) fasc, 2.

(3} Psalms I 207; “Review of Albrektson’’ 548,

(4 Psalms I 133-134, 207.

(8} Canaanile Pavallels in the Book of Psalms 38-39.

() Psalms I 35, 133.
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4,11.16) but it is never the subject of a verbal clause, The agent
is Vahweh himself, and for this reason the following translation
seems preferable, “Vahweh himself has destroyed them".

4,18 sadd:

This verb has been identified with either s#d ‘to hunt’ or sdddh
‘to lie in wait for’. Dahood has convincingly related the verb to
the Ugaritic gd ‘wander, range’ which occurs in UT 49:II:15-16,
an.itlk .wasd[ kI gr .Ikbd.arg . kl.gh®, "1 myseli went about and did
wander over every rock in the heart of the earth, every mountain”.
" He translates 4,18a as, “our feet have ranged far without coming
into our squares” (Y). This seems much more plausible than the
usual translation as given in RSV, “men dogged our steps’” or that
of Albrektson, “they watched our steps’ (). The idea expressed
here in Dahood’s translation is similar to the motif appearing in one
of the kudurru curses, “may he be excluded from his house, may
he roam the desert. .. and may he not tread the square of his city” (%).

4,20 riiah ‘appéni meSiah yhwh nilkad biShitbtim:

The rather extensive change in the reading and meaning of this
verse advanced by Dahood needs careful consideration (¥). Reading
rilah 'appént mashe (sic) yhwh nilkad bisehitét-m for the above clause
in MT, he translates 4,20a as, ‘‘the Lord inflamed the breath of our
nostrils: we are seized by our boils”. On the basis of Ugaritic $h»
‘to be hot, feverish’ and the Hebrew substantive $hin ‘boil, inflam-
mation’ Dahood postulates a root $hy to inflame’, and evidently
wants to read a Hiphil participle, m$hh for MT msyh, with the

(1) “Ugaritic Studies’” 71-72; “Review of Albrektson” 548. For
occurrence of the root sd in Akkadian, see CAD XVI (§), 57-58, 65-66,
and W. G. T.AMBERT, ““The Incantation of the Maglé Type', 4f0 18
(1957) 295.

() AILBREKTSON, 192.

(%) See Delbert R. HILLERS, Treaty-Curses and the Old Testament
Prophets (BibOrPont 18; Rome 1964) 16. Hillers cites seven other
passages in Lamentations where the motifs are similar to those found in
curses. In addition to this motif in 4,18, the present writer would also
add to Hiller's list 5,11 and 5,18, the curse motifs of the city becoming
a dwelling place for wild animals and the ravishing of the wives.

(4) “Review of Albrektson” 192; PNSWF 27-28.

Biblica 49 (196B) 4
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force of a perfect. As for the second word emended he states, “that
$hilét-m, with enclitic mem balancing the pron. suffix, . ., has nothing
to do with $ahat ‘pit’ may be argued from FPs 107,20, yislah dabrd
(MT debar) weyirpa'ém wimallet mifSehitétam, ‘He sent his pestilence,
but He healed them, and delivered them from their boils’ "', Further-
more, Dahood proposes to take besillo in 20b as a reference to “‘the .
coolness of the Lord's shade’.

These proposals seem to confuse rather than clarify the text,
If the relative clause in 20b stands as a modifying clause to vhwh,
the syntax of the sentence is most unusual. Not only is the root
$hy unattested, but the special nuance given to lakad ‘capture, ensare’
is likewise unattested.

The present writer prefers to retain MT which contains two
well-known epithets given to a monarch. M¢Siah yhwh was David's
favorite epithet for Saul (1 Sm 24,17.11; 26.0.11.16.23); and rdak
‘appéni finds a semantic parallel in the Amarna $a-ri balati-ia, “‘the
breath (= wind) of my life” (*). The MT besilld nihyeh baggbyim
(20b) more than likely refers to the king, like the yasehi begillé beldk
géyim of Ez 31,17 which refers to Pharoah (%). There may well be
a historical reference here to the Babylonian imprisonment of
Jehoiakin and Zedekiah as related in 2Kgs 24,15; 254-7; 2 Chr
36,5-20; Jer 22,24; 39,7; and Ez 12,13.

5,4 yabo'(:

The difficulties surrounding 5,5a, “al sewwa’ rénd nirdapni, mean-
ing literally, “‘upon our necks we are pursued”, have led most com-
mentators to emend the text (). A more probable and easier solu-
tion is to read the last word of 4a y@bd'#l as the defective Hiph'il,
yabi’it, as one would expect in the original sixth century orthography,
and connect it with the initial words of 5,5a (as did the Syriac).
Redividing and revocalizing the verses in this manner, 5,5a could be
read, yabi'd ‘6l sawwdréni, “they put our neck (to) the yoke’’, Such a

(1) J. A. KnuprzoN, Die El-Amarna Tafein 1 (Leipzig 1907), EA
141.2, p. 592. See also Kraus, 82: RunoLpPH, 254,

() Compare Is 30,2 and Ct 2,3.

() See AILBREKTSON, 197, where he cites Bickell, Budde, Ehrlich,
Robinson, Rudolph, Haller, Driver, Wiesmann, Meek, and Weiser as
those who wish to emend the text, while he prefers to retain MT as it
stands.
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reading seems quite feasible in light of the following passages where
hébi’ is followed by the double accusative: AZbi’f habbirydh haheder,
"*bring the food (into) the chamber” (2 Sm 13,10); and wayydibe’ et
quifé'- abiw... bet ha’elohim, '‘and he brought (into) the house of
God the votive gifts of his father...” (2 Chr 15,18). This proposed
reading of 5,5a would find an approximate parallel in Jer 27,11,
wehaggdy ’sfer yabi’ ’et sawwa'rd b6l melek babel, “and the people
that puts its neck to the yoke of the king of Babylon"., The dif-
ferences between this passages in Jeremiah and the suggested reading
of 5,5a are in the use of the accusative particle ’¢f, use of an ad-
verbial accusative instead of the prepositional modifier, and the
unusiual word order of the adverbial accusative ‘0l. The absence of

‘et is no problem in a concise poetic text where it is not needed as a

ballast wariant; and the adverbial accusative in an unusual word

order finds a parallel in a like idiom in Ps 105,18, barzel ba’ ah nap$s,

literally, “his neck entered iron’’, i.e.,, “his neck was put into an
iron collar™.

Assuming this reading of 5,4-5 to be correct, 5,4 would be read
as a 3 4+ 2 bicolon with an ellipsis of the verb in the second colon, and
9.5 would become a 342 +2 which could be translated as follows:

“They put our neck (to) the yoke /| we were driven (1), we were
wearied / (but) no rest was granted us” (%).

5.9 hereb hammidbir:

Kraus reflects the traditional understanding of this unique
phrase when he calls it a ‘shortened mode of expression which has
the meaning, ‘the sword of the Bedouin'”’ (!). But reference here to

(!} G. R. DRIVER, ""Hebtew Notes ot ‘Sotig of Songs’ and ‘Lament-
ations’ '’, Festschrift Alfred Bertholet, edd. Walter BAUMGARTNER & al.
(Tiibingen 1950) 142, suggests that here the Hebrew rddap has the weak-
ened meaning as found in Syriac #*dap "drive hard, overdrive’.

(¥} This would be the only example of 3 4 2 4+ 2 meter in Lament-
ations, but various metrical forms appear in the book besides the typical
3 + 2 ginah meter, e.g., 2 + 3 (2,12a), 2 + 2 + 3 (4,15; 5.1.21), and
24+ 242 (3,56; 4,18¢). See K. BUDDE, ""Zum Kina-Verse”, ZAW 52
(1934) 306-308.

(*} Hans-Joachim Ewravs, Hlagelieder (Threni) (BK; Neukirchen
11960) 89,
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the Bedouin is most unlikely — Jerusalem fell at the hands of the
Babylonians., Again one is indebted to Dahood for offering a more
plausible reading of this passage. He cites this passage along with
several others where MT dbr should be related to the Amarna dpr[dbr
‘to drive out, pursue’ and the Syriac dbr 'subdue, drive, lead’ (%).
His translation yvields the desiderated meaning, “‘at the peril of our
lives we gain our bread because of the sword of the pursuer”. This,
as he notes, is closely akin to Jer 46,16, mippené hereb hayyoneh
(MT hayyénah), because of the oppressor's sword”. One might also
compare Jer 6,23, “go not forth into the field... for the enemy
has a sword"”.

5,18 SefSAmEm:

This verse is usually translated as in RSV, “for Mount Zien
which lies desolate; jackals prowl over it"”. But Dahood proposes to
read instead “upon Mount Zion are looters, jackals prowl over it",
by equating a proposed Hebrew root §$m with Ugaritic fsm ‘prey,
loot' which he believes is cognate to Hebrew $@sdh and Sdsas, *spoil
plunder’ (8). But the meaning of #ém is still uncertain and Dahood
is not even sure that the root is fSm (“it could be an absolute plural
participle from #§y"’). Hebrew $asdéh and $dsds could possibly be
synonyms but not cognates since the samekh of these roots cannot
go back to an original shin. Furthermore, the parallelism in 5,18
favors the traditional reading. A. Dupont-Sommer, F.C. Fensham
and D. R. Hillers have noted the similarity of the following curse in
Sefire I with its biblical counterparts, wthwy 'rpd # Ifrbg sy w]sby
wi'l. .., "and may Arpad become a mound to [house the desert animal
and the] gazelle and the fox...” () (compare Is 13,20-22; 23,13;
34,11-15). The occurrence here of # ‘a desolate ruin’ followed by

(3 HUL II, 401. See also DaHOOD, ‘“Two Pauline Quotations from
the Old Testament”, CBQ 27 (1955) 23-24, The Akkadian duppurs
(dubburw) is not limited to Amarna, see CAD I1I (D), 186-188.

(* UHP 75.

(4) DupONT-SOMMER, Les inscriptions araméennes de Sfiré (Skéles I
gt II) (Paris 1958) 47-48; F. C. PENsHAM, ‘Comimon Trends in Curses
of the Near Fastern Treaties and KUDURRU-Inscriptions Compared
with Maledictions of Amos and Isaiah’, ZA W 75 (1963) 166-168; HILLERS,
Treaty Curses 44-45.
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§'l ‘fox’ is so close to the imagery of 5,18, fdmém followed by &9,
that there seems to need to change the motif to an unattested par-
allelism of "'looters” and ‘‘jackals' (2).

- : (To be continued)

(") Dahood has recently suggested several other changes in reading
andfor translation on the basis of the Ugaritic evidence which demand
notice and brief comment, In Psalms I 45, he proposes to read Lam
4,61 as, “hear their insults, O Vahweh, all their plottings, O Most High",
This necessitates reading the MT *4ldy as a divine name, “2li. But
nowhere in Iam is there a repetition of the divine name in the second
half of the bicolon. The MT kol mahibiiam ‘dldy of 3,61 seems to be
but a variant of the same theme found in Ps 58,6 as ‘alay kol makibotam,
“all their plottings are against me" (compare 3,60),

In Psalms I 69, DAHOOD tentatively proposes to translate hinnam,
which is usually rendered as “without cause” or "eratuitously”, as
“stealthily’’, on the basis of the Ugaritic mn. He renders Lam 3,52
as, "my stealthy foes hunted me down like a bird”’, In view of the
uncertainty which surrounds Ugaritic An», and the numerocus passages
in Hebrew where pmn cannot have the meaning of ‘‘stealthily” (e.g.,
1 Sm 19,5; Jb 2,3) it seems better to keep the traditional reading here.
Such a statement of innocence (cf, 5,7) need not have its roots in a theo-
logical contradiction (cf. 1,5b.8a.18a) but simply in the poet's use of
a traditional literary formula.

On page 96 of Psalms I, DAHOOD suggests reading MT bat ‘#ndk
of 2,18 as bai*'inehd, a Pi'asl infinitive constriuct like Ugaritic tdmm,
thret, tidm (UT § 8.48). He translates the clause as, “do not desist from
your weeping™'. But this writer knows of no case inh Ugaritic or Hebrew
where the verb ‘y» means “weep'’; its usual meaning is “to behold” or
“to gaze'.

In an earlier article, "‘Is "Eben Visra'el a Divine Title? (Gn 49,24)",
Bib 40 (1959) 1003, DAHOOD proposes to read the MT mifbatteha (1,7) as
meiabboteha, relating it to the root sbb which appears in the hapax lego-
menon of Hos 8,6, iebabim ‘splinters’. Cognate to this Hebrew b,
Dahood posits a Ugaritic root fbb ‘smash’, based npon the occurence of
ytb in I Aqhat 107-108 and 122-123, in parallelism with the root thr
‘break’, Although T.H. GASTER in “'Ugaritic Philology"”, JA0S 70
(1950) 10, suggested that &6 may be a deliberate variation from ¢br, most
scholars prefer to see a scribal error in the Ugaritic lines and emend the
text to agree with lines 114-115, 128-129, 137, 143, and 149, where the
parallelism is gbr... for. Thus without undisputed evidence for a Uga-
ritic root £bb, and only the kapax legomenon $*babim in Hebtew, it seems
better to associate milbattehd with the root $dbat which in Hiph'il means
“destroy, exterminate’’ (see ALBREETSON, 61-62).
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