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work for their preachers.” Along with Gen 3:17-19, Matt 6:25-34
contributed a great deal in the Middle Ages to the negative view of
work.”’

However, a positive view of work is characteristic of monas-
ticism in general. Antony hears this text in church, gives away his
possessions, and becomes an ascetic. In the same chapter of his
influential biography, however, the manual labor of the young
ascetic appearsin connection with 2 Thess 3:10.”® In kegping with
Matt 6:34 Pachomius and his brother distribute the surplus of their
manual labor to the poor.” An emphasis on work becomes an
egtablished part of al monastic regulationsfrom Basil to Francis of
Assid. Then in Rupet of Deutz the interpretation of our text is
connected for the first time with a reference to Matt 19:16-22 and
is put under the sign of a “counsel of perfection” (consilium . . .
perfectionis). Hecallsout pathetically: “ Thesesparrows,” who have
abandoned everything and who desireonly tofollow theLord, areto
build nests among you”; “build monasteries; establish churches’
(construitecoenobia, fundate ecclesias).® The church’sdomesti ca-
tion of theseradical birds under the sign of the counsd of the gospd
(consilium Evangelicum) is obvious here.

b. Theinterpretation of our text intermsof all Christiansreveals
the disconmfort it has caused i n the churches. What the text does not
say is repeatedly emphasized, and in the process its teeth become
increasingly dull. Itisclaimed that of course our text permitswork;
indeed, it requiresit. Jerome expressesit in a short, often repeated
formula: “work is to be done anxiety to be abolished” (labor
exercendus est, sollicitudo tollenda).* Even possessions are
permitted; theissueissimply how they are used. Therefore, our text
is used parendically in support of the call to charity and
amsgiving.®* Above al, however, worry is not something that can
simply be forbidden. It is permissibleto distinguish between care
that is alowed, even commanded, and unevangdlica and forbidden
care. A great help hereisv. 34, a versethat becomes so important
that it often dominates the interpretation of our text. Examples:
Worry about the present, and only about it, is permitted.®* There is
such a thing as “tomorrow” only intime. Temporal, earthly cares



areforbidden; weareto think of eternity.®* Careas an expression of
loveis commanded. * God forbids exaggerated worry.®® One must
distinguish betweenactive zeal (Spoudh) and anxious worry.?’Inthe
context of the two-kingdoms doctrine a distinction is made between
the necessary concern of official persons and the forbidden worry
about oneself: kings, fathers of families, subjects must care in the
context of their office, and they must do so for tomorrow aswdl as
for today.®®

Both types of interpretation brigfly introduced here are
adaptations, even domestications, of our text. The first type, which
firmly, even positivdy, places Christian radical s, monks, and priests
alongside and for the Christian populace, is specificaly Cathalic;
the second basic type, which is much more widespread, is found in
both Catholicism and Protestantism. The domestication becomesall
the more visible the more the opposition
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