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The Epistle to the Hebrews contains about ninety quota-
tions, allusions, or phrases from the Hebrew scriptures.' It is
widely acknowledged that the author of this epistle was not
interested in an exegetical inquiry to discover the literal
meaning of the Hebrew texts or the earlier Israelite authors’
intended messages. The Hebrew scriptures were assumed to
have been written by God—or to be the utterances of the
Holy Spirit or the pre-incarnate Christ—and were used by the
author of the epistle to give authority to his faith affirmations
about the person and ministry of of Jesus Christ.

Most of the quotations in the epistle are rather straight
forward from the Hebrew text or the Septuagint with only
minor variations—as if they were quoted from memory—and
are trouble free.” However, some of the author’s allusions
have been missed by a number of commentators. Such is the
case of the statement in Heb 1:3, “[God] spoke to us through
ason, . . . through whom he created the universe,” which was
surely drawn from the wisdom traditions found in

* Pro 8:22, 30, ““Yahweh created me [Wisdom] at the begin-
ning of his work, the first of his acts of old . . .  was beside
him like a little child.”

* Wisdom of Solomon 9:1-2, “O God of my fathers . .. who
has made all things by your Word and by your Wisdom has
formed man.”
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» Wisdom of Solomon 7:22, “For Wisdom [is] the fashioner
of all things.”

* Wisdom of Soloon 8:4, “[ Wisdom] glorifies her noble birth
by living with God . . . she is an initiate in the knowledge
of God, and an associate in his works.”

* Wisdom of Solomon 9:9, “With thee is Wisdom, who
knows thy works and was present when you made the
world.”

The affirmation in Hebrews 1:3, “the Son is the radiance of
God’s glory and the exact representation of His being, sus-
taining all things by his powerful word” clearly echoes Wis-
dom of Solomon 7:25-26,

[Wisdom] is a breath of the power of God, a pure emanation

of the glory of the Almighty; . . . she is a reflection of the

eternal light, a spotless mirror of God’s active power, and
image of his goodness. . . . she renews all things.?

Just as the prologue of the Gospel of John reflects the trans-
formation the feminine M2 / Zod le (“Wisdom”) tradition
intoamasculine Aoyoc/Xprotog (“Word/Christ”) tradition,
so the prologue in the Epistle to the Hebrew reflects the trans-
formation of the MM22M /Zod lw tradition into the viov tod
OcoU/XpLotog (“Son of God/Christ”) tradition. And, where-
as Matthew appealed to the Greek text of Isaiah 7:14 for a
prophecy of a virgin birth, the author of Hebrews appealed to
the metaphor of adoption in Psalm 2, D177 "R aaR "2
‘[’ﬂ'!'?‘ “you are my son, today I have begotten you,” (Wthh
was a declaration of the divine origin and supremacy of the

Israelite monarchy) to proclaim the reality of the “first born”
Son of God who sat at “the right hand of Majesty on high”
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and was superior to the angels.* Moreover, to support this af-
firmation, the author appealed to the same metaphor in I Sam
7:14, 122 Y57 RITY ARG A5TIIR N, “T will be to
him a father and he shall be to me a son”—disregarding the
historical context found in II Sam 7:14, where Yahweh said
to David:
When your days are over and you rest with your fathers, I will
raise up your offspring to succeed you, who will come from
your own body (U™ /kotAleg oov), and I will establish
his kingdom.

Buchanan (1976: 15), in his commentary on this epistle,
noted that there is no direct or indirect evidence “that the
author of Hebrews interpreted Jesus as belonging to the
family of David . . . .[he] never mentioned David in relation
to Jesus or the Messiah.”

HEBREWS 1:6 AND DEUTERONOMY 32:43
MY oMl 12973
S MIrET 2
MIS? 30 opY
ANy m?;'[?_{ 227
Praise his people, O you nations;’
for he avenges the blood of his servants,

and takes vengeance on his adversaries,
and makes expiation for the land of his people.

The quotation in Heb1:6 presents the reader with two prob-
lems. The first is the statement that when God brought the
“first born” into the world, the angels (probably the “winds”
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and “flames,” mentioned in vs. 7) were already present and
were commanded to worship the “first born Son”—despited
the prior statement in Heb 1:3, that “[God] spoke to us
through a son, . . . through whom he created the universe.”
Seemingly then, the title “first born” was not used to desig-
nate the “first of creation” but was used as an honorific
—differing with Wisdom’s claim in Prov 8:22-23 that “Yah-
weh created me at the beginning of his work, the first of his
acts of old . . . when he established the heavens I was there.”
Whereas Wisdom claimed to have come before any angels,
according to Heb 1:6, the “first born” was greeted by angels
already there.

The second problem confronting the reader relates to the
difference between what appears in the Hebrew text of Deut
32:43 and what appears in the Septuagint, which was the
source for the seven word quotation in Heb 1:6. The thirteen
words in the Hebrew text of 32:43 (cited above) were ex-
panded into forty eight words in the Septuagint; and of all
these Greek words only seven were quoted in Heb 1:6. In
these texts, cited in the next paragraphs, the boldface text
corresponds to the Hebrew text of Deut 32:43, and the under-
lined text matches the quotation in Heb 1:6.

Deut 32:43
b 4 b ’ e ~ \ ’
evdparbnTe ovpoVoL Gl ocl’)mg Kol TPOOKLYUMONTWONY

a0TE TavTec viol Beod eddppavdnte €Bvn peta T0d Axod
a0TOD Kol EVLOYUoNTWony oVt Tovtec dyyeAor Beod
0TL T0 alpe TV LLOY adToD EKdLKATHL Kol EKSLKMOEL
kol avtamodwoet dikny Tolg €xOpolg kol Tolg ULoodoLY
avtamodwoel kol ékkaBuplel kOpLog thy YAv 100 AxoDd
a0ToD

Praise, ye heavens, with him, and let all the sons of God
worship him. Rejoice ye Gentiles, with his people, and let
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all the angels of God strengthen themselves in him; for he
will avenge the blood of his sons /servants (VLOV / 1"72D)
and he will render vengeance,and recompense justice to his
enemies, and will reward them that hate him; and the Lord
shall purge the (his) land (of) his people.

Heb 1:6
Otow 8¢ TaALY eloayayn TOV TPWTOTOKOV €L¢ THY
olkoupévny,
Aéyer, Kal mpookuvnoatwooy adt® Tavteg &yyeior Beod.
But when he again brings the firstborn into the world,
he says: “and let all the angels of God worship him.”

The radical difference between the MT “Praise his people,
O you nations” and the Septuagint’s “Rejoice, ye heavens,
with him” reflects the confusion of an Y and a @, as attested,
for example, in Judges 8:16 where the MT reads

MR IPTIR RPN
DOIPI2T7ARY 2780 "EPTINY
m:; *w‘qg iah Yyl boapth!

And he took the elders of the city
and with thorns of the desert and with briers
he made known with them the men of Succoth.

The senseless last line here appears in the Septugint as kol
AAOnoer év altolc toug &vdpec THE ToAewg “and with
them [the thorns and briers] he threshed the men of the city”
(after which came the destruction of the tower of Penuel and
the killing of the men of that city). In the Vorlage of the Sep-
tuagint the MT Y1 “he knew/made known” was obviously

read as WM “he threshed,” which is contextually the pre-
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ferred reading.® A similar error occured in the MT of Deut
32:43, where the MY 01 1277 “Praise, O Gentiles, his
people,” was—in light of the Septuagintal variant—originally
M QMW 127777 “Praise, O heavens, his people” or “Praise,
O heavens, with him” This phrase became corrupted when
the W of O AW was read as an J, and it became DAY 120397
MY “Praise, O peoples, his people.” The ambiguity of this
MY BMY was reduced when %11 was substituted for the
D"MY. This change, which survives in the MT MY M2,
would have been unnecessary had the original 2%2% not been
misread as 02V

The Septuagint of Deut 32:43 has two doublets. The first
one is (a) the evppavOnTe oVpavol dpe avtw (“Praise, O
heavens, with him”), reflecting a Vorlage with D?f_ﬁ@ 277
MY, coupled with (b) the eddppavdnte €0vn peta tod Awod
«0tod (“Rejoice, O nations, with his people”), which reflects
a Vorlage with AY QY DM 133777. The second doublet
is (¢) kol Tpookuvvnodtwoar adTE TEVTeG Liol Beod “and
let all the sons of God worship him,” coupled with (d) kol
évioyvoatwoay a0t mavteg dyyeiot Oeov “and let all the
angels of God strengthen themselves in him.” This second
doublet with its “sons of God” and “angels of God” interprets
the DT?_J@? / ovpavol “heavens” mentioned in the first doublet
just cited. Thus, the Song of Moses began with the vocative
“O heavens” in Deut 32:1, and apparently ended with the
same vocative in Deut 32:43, providing a classical incipit and
inclusio—clinching the argument that the MT 2311 was not
original but a secondary clarification once 2%20 was misread
as @Y. Thus, when the author of Hebrews quoted the
phrase “and let all the angels of God worship him,” he used



PROBLEM QUOTATIONS IN HEBREWS 7

a phrase found only in a doublet which was totally unrelated
to the Hebrew text and context of the Song of Moses.

HEBREWS 1:8-9 AND PSALM 45:6-8

In the first verses of Psalm 45 the author stated with perfect
clearity, “I address my verses to the king . . . [for] you are the
fairest of the sons of men . . . therefore God has blessed you
for ever.” But this focus did not deter the author of Hebrews
from appropriating part of the psalm as a hymn of praise for
the “Son of God” who was the fairest of the “sons of God.”

Despite the fact that the 2ms suffix 7] “your” appears four-
teen times in Psa 45:1-5, 7-9, clearly refering to the king of
Israel or Judah, the suffix in 45:9 was read by the author of
Hebrews as refering to the Son of God, following the Septua-
gint’s 0 6povog oov 0 0eog €lg TOv al@va Tod aldvoc,
“your throne, O God, is for ever and ever.” And many subse-
quent translators have followed the Greek texts of Psalms and
Hebrews, which understood the D’T_T%{f in the phrase X02
T D?W D’T_T5§ to be the vocative “O God.” Thus, the
TIRO2 “your throne” came to mean that the throne of God and
/or the throne of the divine Son would be for ever and ever.

Given the fourteen 7] suffixes refering to the earthly king,
it is most likely that the psalmist intended D’TTL?R TRO2 to
mean “your divine throne,” with the D’H5R used here as an
adjective rather than as a vocative.” This statement about
Israel’s or Judah’s “divine throne” being “for ever and ever”
reflects the same affirmation made in Psa 89:29, 35-37, “I
will establish his line for ever . . . I will not lie to David. His
line shall endure for ever, and his throne as long as the sun
before me.”
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The last phrase from Psalm 45 quoted in Heb 1:9°, “God,
your God has anointed you with the oil of gladness above
your fellows (7*7317),” indicates how the author of Hebrews
found evidence for “God the Father” and “God the Son.” The
“your” suffix in the phrase “your throne, O God” (1:8) had as
its antecedent the Son; but the “your” suffix in the phrase
“your God has anointed you” (1:9) has as its reference God
the Father. And, whereas the "3 “your fellows” in Psa
45:7 referred to fellow monarchs of the nations surrounding
Israel and Judah, for the author of Hebrews it referred to the
heavenly comrades of the Son—the angels who were com-
manded to worship the Son (1:6) and were the “ministering
spirits sent forth to serve” (1:14).

HEBREWS 2:7,9 AND PSALM 8:5°

TILIN 97T 723 DO Ly wTIenm)
You diminished him a little from God,
and crowned him with glory and honor

NATTWONC adTOV Bpayl TL Tap  dyYEAOLC,
80fn kol TR éotebavwong adTOV
You diminished him a little less than angels,

and crowned him with glory and honor;

Hebrews 2:7
AAATTOONG dTOV Bpayl TL Tap’ dyyéroug,
80fn kol T éotehavwong adToY
You diminished him a little less than angels,
and crowned him with glory and honor;
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The single word th1 “little” became translated into Greek
with two words: Bpay¥ “short” and Tu “some, somewhat,
only,” both of which were used for space, status, or time.
Thus translations differ as to whether the Bpay 0 tv meant “a
little lower™ (spacial/social status) or “a little while” (tem-
poral). The Hebrew text of Psa 8:5 clearly means “you have
made him [= Adam = human beings] only a little lower than
God,” thereby affirming the very high socal status of humans
who were given dominion over the works of God’s hands, as
stated also in Gen 1:26—-28. But once the D‘ﬁ‘?t_js “God” was
read or interpreted here as D’TTL?R *32 “the sons of God” or

“angels,” then the Bpayv TL, which translated the LU “a
little lower” (with reference to status), was interpreted by
some as “a little while.”

Thus, while the Vulgate, and most English translations ren-
dered the BpayV tu of Psa 8:5 as “a little lower than,” the
same BpayV tv when quoted in Heb 2:7 became “for a little
while lower” in the RSV, NAB, NAS, NAU, NJB, and NRS.
These latter translations rightly reflect the argument of the
author of Hebrews who has taken liberty with Psa 8:7 by in-
terpreting the QﬁJ{f /&vBpwmog “man” and the DINR™]2/viog
avBpwmov “the son of man” to be the “last Adam” (I Cor 15:
45), even though the Hebrew has WX “Enosh” for “man”
rather than O7X “Adam”—not to mention that the Hebrew

has n*n’%g “God” rather than “angels.” But for the author of
Hebrews the psalmist’s recognition that Adam (= “human
beings”) had dominion on earth was but a coded revelation
that the Son of God had dominion over everything. The Son
became incarnate on earth for a little while (PpayV TL) as
Jesus, who as a son of Adam could demonstrate his dominion
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over death and the devil—while at the same time expiate the
sins of all his earthly brethren, the children of Adam and of
Abraham.

HEBREWS 8:9" AND JEREMIAH 31:32"

The initial 77377 “Behold!” (= (8ov) of Jer 31:31 is not
found in Heb 8:8°; and the MR “oracle of Yahweh” (=
dnoiv kUprog “says the Lord”) became in Heb 8:8-10 AéveL
kUpLog “declares the Lord.” The more significant differences

in the verses below (highlighted in boldface) have a ready

explanation.’
Jer 31:32

TIATIR DT ARRTIUN
STITERY B2 CROYR DN
... my covenant which they broke,
though I was their husband, oracle of Yahweh.
or

... my covenant which they broke,
and I was disgusted with them, oracle of Yahweh.

Jer 38:31 (LXX)
0TL a0TOL OUK €véueLvay €V Tf) SLabnKY Lo
Kol €yw NUéAnoe adtdv dnolv kipLog
for they abode not in my covenant,
and I disregarded them, saith the Lord.

Heb 8:9°
0TL ahToL 00K €vépeLvay év Tf SLabnkm pov,
Kayw NUEANON adT@Y, Aéyel KOPLOG:
because they did not remain faithful to my covenant,
and I disregarded them them, declares the Lord.
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The translation of ‘B%S_J 2 in the Septuagint as Auéinoa “I
disregarded” may reflect a Vorlage with ‘NSYI “to loathe, to
abhor,” rather than ‘DBSJ 2. However, an emendation here is
probably unnecessary. Hebrew 593 had more than the one
meaning recognized in current Hebrew lexicons. It may be a

homograph of the two meanings attested for the Arabic Jx
(ba‘ala): (1) “he became a husband, or lord, or master,” with

its noun _J= (ba‘l) “husband, lord, master, owner,” and (2)
“he became confounded or perplexed, he was disgusted,”
with its participle Jx (ba‘il) “confounded, perplexed” (Lane
1: 228). The translation of 53 into Greek as Auéinoa “dis-
regarded” makes sense once the second definition of the cog-
nate Jw (ba‘ala) comes into focus. Instead of interpreting
mpal ”ﬂ(?S_J; as “I was their husband,” the context, the ver-
sions,'” and cognates suggest that the phrase meant “I was dis-

gusted with them.”
Heb 10:37-38 and Hab 2:3—4

The quotation of Hab 2:3—4 in Heb 10:37-38 contains an
abbreviated and a rearranged text, as well as significant de-
partures from the Mosoretic text in favor of the Septuagint.
The texts to be compare include

Twind it T 3
3121 891 72 e
ity ol fioiabytaT gl
SMRY KD NDY X273
2 YWDy MRS nbey mn
T NN PO
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For still the vision awaits its time;
it hastens to the end—it will not lie.
If it seem slow, wait for it;
it will surely come, it will not delay.
Behold, he whose soul is not upright in him shall fail,
but the righteous shall live by his faith.

5L0TL €L OpaoLg elg KaLpov
kel ovotedel eig mépag kol OoUK €lg Kevov
€0v VOTEPNOT VTOUELVOY aUTOV
OtL épyduevog MEel kol ol Wn ypoviom
éov UTooTELANTOL OUK €VdOKeL 1) Yuyn LoV €V adT®
0 8¢ SlkaLog €k mLoTewg pou noetol

For the vision is yet for a time,
and it will rise at the end, and not in vain:
though he should tarry, wait for him;
for he will surely come, and will not tarry.
If he should draw back, my soul has no pleasure in him:
but the just shall live by my faith.

Hebrews 10: 37-38
€TL yap pLkpov Goov doov,
0 épyopevog fEel kol ob ypovicer:
0 8¢ dlkaLdg pov €k mlotewg (noetat,
\ 2\ € / bl b ~ € 4 b bl ~
Kol €av OTOoTeELANTIL, OUK €D80KeD 1) Yuyx1 Lov €V adTd).

For yet a little while
(=MT Hab 2:3%)
the coming one shall come and shall not tarry;
(= MT Hab 2:39)
but my righteous one shall live by faith,
(=MT Hab 2:4°)
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and if he shrinks back, my soul has no pleasure in him.
(=LXX Hab 2:4%)

The MT 1Y is reflected in the first of the two oov, mean-
ing “a while”; and the 7Y ﬁ?D? “appointed time” was read as
apoetic preposition and an adverb—"1Y ‘I?J"? “for a while”—
reflected by the second Goov. There is nothing in Heb 10:37
for the MT ]Tﬂj “vision.” Nor is there anything in 10:37 for
the MT 1977120 ARman~oR 2120 X2 vp5 197 and
its translation in the Séptﬁagint askal dvertekel eic ﬁépoc:;
Kol 00K €l¢ Kevov énv VOTepnoT UTodeLvor abtov “it
hastens to the end, it will not lie. If it seem slow, wait for it.”

The translation of the MT 12 D] ﬂj@:'&‘? ﬂ‘?DSJ has
been very problematic for the following two reasons.

* The pu‘al .‘T‘?BSJ “she became swollen” has been widely
identified as a cognate of the Arabic J.a.c (‘afal) “tumor”
and J.n.c (“ofel) “hemorrhoid” (BDB 779), and then para-
phrased as a verb or adjective to mean “shall fail” (RSV)
“lifted up” (KJV), “puffed up” (ASV, NIV, NIB), “unbeliv-
ing” (DRA), “succumb” (NJB), “rash” (NAB), “proud

[ones]” (NAS, NAV, NRS, NKJ), with the Vulgate’s hav-
ing “incredulus.”

* The verb W is commonly identified as? “to be up-
right,” the cognate of Arabic o (yasara) “to be gentle, to
be easy”’—which, with the modifier "3, means “to be
right in the eyes of,” i.e., “to be pleasing.” (BDB 448).
However, the MT .‘T‘?BSJ should be corrected to .‘T‘?:SJ ,in

agreement with the Septuagint’s UmootelAntaL and its quota-



14  PROBLEM QUOTATIONS IN HEBREWS

tion in Heb 10:37. The Hebrew stem 5:17, as understood by

the Greek translators, is the cognate of Arabic J..c (‘abala)
“he held back, he drew back, he withheld, he diverted, he was
cut off [by death]” (Lane 5: 1941-1942; Hava 451)."" With
this definition in focus, the corrected MT ﬂj(@?:'xﬁ TT?:SJ
12 WD) means “his unrighteous soul was cut off,” i.e., the
unrighfeous have been cutoff [from life], but “the righteous

shall /ive by faithfulness.” With this correction of moBRY to

M52V 12 and with insight from the cognate J.«.c (‘abala), the
contrast between the fate of the unrighteous and the fate of
the righteous is clear—the former dies and the latter /ives.

The Greek translation (including the quotation in Heb 2:4)
of the MT 32 WD) TTjW:'&"? as ovk evdokel 1 Yuyn Kov
v o0Tw “my soul has noipleasure in him,” reflects a Vorlage
with12 W23 119 X" The Greek translators did not have
a text with the 3fs perfect MW" “she was upright,” but a 3fs
perfect of AW /77 “to have pleasure.” This stem is the cog-
nate of Arabic yw (sar/surra) “he rejoiced, was glad, happy,
he experienced a pleasure, or delight.” (Lane 4:1337)."

HEBREWS 10:5-7 AND PSALM 40:6-8
nEEnNG MM 3y
" oz o

MY XD Nem ol
"NN2TTIT NN TR
25y 21D 90 NDM3

IR ION WAL
PR T2 07
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Sacrifice and offering you did not desire,
but my ears you have pierced,
burnt offerings and sin offerings you did not require.
Then I said, “Here I am, I have come

— it is written about/for/to me in the scroll —
‘I delight to do your will, O my God,
your law is within my heart.””
Ouolav kol Tpoodopar oVk HOEANCHC
Wl /0Bue 8¢ KATNPTLOW [oL
OAOKO VT Kol Tepl auapTlog oVK TTNoog
T0te elmov 8oL MKW
¢v kepadidL BLprlov yéypamtaL Tepl €pod
100 oLl TO BéAnue oov O Bedc pou EéPouAndny
KOL TOV VOROV 00V €V péow THAG KOoLALag pov.

Sacrifice and offering you did not desire;
but ears /body you prepared for me:
burnt-offering and sin offering you did not require.
Then I said, Behold, I come:
in the volume of the book it is written concerning me,
I desired to do your will, O my God,
and your law in the midst of my stomach.

Heb 10:5-7
Ouolav kol Tpoodopar ok NOEANONC,
odue 8¢ KaTNETLoWw poL
OAOKOUTWUOTE KoL TePL OUapTiog oUk €DdOKNoC.
t0te elmov, 160V NHKw,
&v kedoadldL BLpAlov yéypamtaL Tepl éuod,
700 ToLfAoaL 6 Be0g O BEANUN Cou.

Sacrifice and offering you have not desired,
but a body you have prepared for me;
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sacrifices and offerings you have not desired.
“Then I said, ‘Behold, I have come
(in the roll of the book it is written of me)
to do your will, O God.””

The Hebrew ‘5 "2 BIR “you have bored ears for me”
is translated literally into Greek by Aquila, Symmachus,
Theodotian, and in a number of Septuagint manuscripts. But
the major Septuagint mansuscrips (Vaticanus, Siniaticus, and
Alexandrinus) have odpa “body.” There was evidently a con-
fusion in the (oral) tradition of ]T& “ear” (Wdtlw) with@3D
“bone, body, self” (= datéov or o@ue; see especially Lam
4.7, @30 MR “they were ruddy in body”). If the original
were B3V = odpa = “body,” the verb may well have been
P72 rather than the MT 072. This N2 (from 1772)
would be the cognate of Arabic ¢ 5y / J): (baraya) “to cleanse,
to restore the body;” as in the expression “He [God] restored
him to convalescence from disease, sickness or malady”; and
thenoun ¢ Jlg (bari’*™) “recovering from disease, sickness, or
malady, convalescent, healthy”(Lane 1: 178[form 4], 179;
Hava 26). The Greek katnptlow “prepared” would translate
Hebrew ]2 “to prepare,” not the MT 172 “to dig, to pierce.”

The 73@'11‘?3?_3 “scroll of scripture” may be a reference to

just Psalm 119, which contains many references about “de-
lighting in the law” (verses 16, 24, 35,47, 70, 77,92, 143, as
well as Psalms 1:2; 112:1; and 37:31).
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NOTES

1. Henry Shires (1974, 62—63) noted that in Hebrews “at least 28
O.T. passges are cited, and 21 of these are not quoted elsewhere in
the N.T.” Given the varied length of the quotations in Hebrews, I
prefer to count phrases rather than verses or passages.

2. A good example of minor variations having no theological signi-
ficance is found in Heb 1:11-12 where Psa 102:25-26 is quoted,
which reads 15M™ 02910 W23z 1532 WA 053 “and
all of them like a garment will wear out; like a raiment you change
them and they will be changed.” In the Septuagint (101:26) Ljud-
TLov translated 712 “garment” and mep LBoAxLOV translated :m:b

“raiment,” with the repeated use of ﬂbﬂ “to change” matched by
the repeated use of GAAxoow “to change.” But in Heb 1:10 Lud-
TLOV “garment”appears twice and mepLBoAxLov “cloak” once; and
the first &AAdoow in the Septuagint became in the epistle €ALoow
“to roll up.”

3. James Moffatt (1924: 6) cited Wis 7:25-26 and commented,

The unique relation of Christ to God is one of the un-
borrowed truths of Christianity, but it is stated here in
borrowed terms. The writer is using metaphors which had
been already applied in Alexandrian theology to Wisdom
and Logos.

By contrast, George Wesley Buchanan (1976: 6—7) made no refer-
ence to Wis 7:25 ff., although he quoted Pss of Sol 8:2—14 as
commentary on the “concept of time and creation” found in Heb
1:2 and 11:3.

4. Compare Deut 32:18, 7o5Mm ©x moum “wn 77159 M3
“(the) Rock that begot you you forgot, and you forgot the God who
gave you birth.”
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5. The fragment of the Song of Moses which was found in Qum-
ran Cave 4, cited by Buchanan (1976: 15), reads, “Praise his
people, O heavens.”

6. For other example of the confusion of W and ¥, see Delitzsch
(1920): 119, §131.

7. So interpreted, Psalm 45 can be included among the biblical
texts dealing with the divine right of kings, such as

e The government of the earth is in the hands of the Lord, and
over it he will raise up the right man for the time (Sir 10:4).

*  For your dominion was given you from the Lord, and your
sovereignty from the Most High (Wis 6:3).

* For there is no authority except from God, and those that exist
have been instituted by God (Rom 13:1).

* He appointed a ruler for every nation, but Israel is the Lord’s
own portion, whom, being his firstborn, he disciplined, and
allotting to him the light of his love, he does not neglect him
(Sir 17:17-18)

8. See the Addendum at the end of this study for an explanation of
the difficulties underlying the various translations of Psalm 8:2.

9. The words in italics indicate almost complete agreement be-
tween these passages in Hebrews 8 and Jeremiah 31. The words
below in boldface indicate distinct disparity between the Masoretic
text and the Septuagint tradition. The few underlined words high-
light minor variations.

Jeremiah 31:31 “Behold! the days are coming, says the
LORD, when I will make a new covenant with the house of
Israel and the house of Judah, 32 not like the covenant
which I made with their fathers when I took them by the



PROBLEM QUOTATIONS IN HEBREWS 19

hand to bring them out of the land of Egypt, my covenant
which they broke, though I was their husband, oracle of
Yahweh. 33 But this is the covenant which I will make with
the house of Israel after those days, the oracle of Yahweh: |
will put my law within them, and I will write it upon their
hearts; and I will be their God, and they shall be my people.
34 And no longer shall each man teach his neighbor and
each his brother, saying, ‘Know Yahweh,’ for they shall all
know me, from the least of them to the greatest, oracle of
Yahweh; for I will forgive their iniquity, and 1 will
remember their sin no more.”

Hebrews 8:8" The days will come, says the Lord, when I
will establish a new covenant with the house of Israel and
with the house of Judah; 9 not like the covenant that I made
with their fathers on the day when I took them by the hand to
lead them out of the land of Egypt; for they did not
continue in my covenant, and so I paid no heed to them,
says the Lord. 10 This is the covenant that I will make with
the house of Israel after those days, says the Lord: I will put
my laws into their minds, and write them on their hearts, and
Iwill be their God, and they shall be my people. 11 And they
shall not teach every one his fellow or every one his brother,
saying, ‘Know the Lord,’ for all shall know me, from the
least of them to the greatest. 12 For I will be merciful
toward their iniquities, and I will remember their sins no
more.”

10. The Syriac reads with the Septuagint “and so I despised

(due o [bésit]) them,” but the Vulgate reads “ego dominatus sum

eorum.”

11. Lane (4: 1555 and 5: 1941) cited the expression Jge 4l
(‘abalathu “abiilu) and gl Lxls (Sa‘abathu Sa‘ibu), both
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meaning “death separated him from his companions.”

12. For the confusion of B and 2, see Delitzsch (1920): 115, §118.

13. For the confusion of Y and 1, see Delitzsch (1920): 103—-105.
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14. Also noteworthy is g yw (surir) “happiness, or joy, or glad-
ness, . . . or dilatation of the bosom with delight or pleasure . . .”
(Lane4:1339; KBS 4:1657). Although BDB (1057) recognized the

Arabic cognate of Hebrew = “navel string” ( = e [surr]), the
verb 77U and its cognates were not cited.

ADDENDUM
Matt 21:16—17 and Psa 8:2-3 (MT)

But when the chief priests and the scribes saw the wonder-

ful things that he did, and the children crying out in the

temple, “Hosanna to the Son of David!” they were indignant;
and they said to him, “Do you hear what these are saying?”

And Jesus said to them, “Yes. Have you never read, ‘Out of

the mouth of babes and sucklings thou hast perfected

praise?’”

Jesus’ quotation of Psa 8:2 in this conversation with his
adversaries follows either the Septuagint or a Hebrew text in
which one letter was different from that found in the Maso-
retic text. The Hebrew text used by the Greek translators did
not have the MT TV “bulwark, strength” but J¥ meaning
olvov “praise,” matching the Vulgate’s lauden, reflecting the
well attested confusion of T and ], especially when the sub-

linear stroke of the ] was abbreviated so as to appear as a1 or
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T. Delitzsch (1920: 113 §1129) cited among his examples of
such confusion (1) Isa 44:14 having in the MT ]TN, but two
manuscripts listed by Kennicott have TR ; and (2) the Qere
and Kethib in Psa 31:3 and 71:3, with the variants |11
“habitation” and TﬁSJ?TD “stronghold.” The stems ]¥ and 1Y
“to praise” are cognates of Arabic -,& (“an) and J“ (‘anaya)
(Lane 6:2293). In Neh 12:37, the@T33) 17077 WY SU7 «at
the gate of the fountain, and before them” appears in the Sep-
tuagint as éml mOANG ToD wLvelv katévavti adTOV AVé-
pnoav “at the gate in order to praise before them”—showing
that the translators understood the 1’ V17 as a Hiph ‘il of 1V “to
praise.” (Contra Rahlfs [1935: 947] who emended the tod
atvely to simply tod alv, making it a partial transliteration
of 1"V “the fountain,” as found in Neh 2:14 where the to0
translated the 77 and the «vv transliterated the 1°1.)

The NIV, NIB, NLT and the DRA follow the Greek and
Latin texts of Psa 8:2 and the Greek text of Matt 21:17 by
translating the 1Y N0 of Psa 8:2 (MT 3%) as “you or-
dained praise.” The NLT reads, for example, “You have
taught children and nursing infants to give you praise. They
silence your enemies who were seeking revenge.” But,
whether the original texthad TV “bulwark” or 1 “praise,” the
problem remains of explaining how or when infantile voices
ever did or could or would destroy (M" WA / ketaAboat) an
enemy. Thus, the cluster of words as they stand in the MT of
Psa 8:3 (MT) remains an enigma.

However, once the MT TD is corrected to JJ “praise”(as
found in the Vorlage used by the Greek translators), and the
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last five Hebrew words Psa 8:3° are recognized as a misplace
phrase, clarity comes immediately. At one time the words of
Psa 8:2°, “you founded a bulwark because of thy foes, to still
the enemy and avenger,” must have followed Psa 7:6, which
when brought together constitute a logically coherent and
balanced stanza that corresponds well with the balanced use
of “anger” and “judgment” in Psa 7:11. The reconstructed
stanza combining 7:6 and 8:3° would read

Arise, O Yahweh, in your anger,
raise yourself against the fury of my enemies.
Awake, O my God; you decreed judgment
because of your foes, to still the enemy and the avenger.

This relocation of 8:3° removes the insurmountable problem
of explaining how babies or their infantile voices served as a
defense against one’s foes or against God’s foes. With these
corrections, Psa 8:3* and 4° can be read as

Out of the mouth of babies and nursing infants

you have perfected praise.
When I look at your heavens . . . .

This interpretation, which finds two errors in the MT—the
original J¥ became corrupted to TV, and the misplacement of

five words from Psalm 7 into Psalm 8—concurs with the
texts of Matt 21:16 and the Septuagint text of Psa 8:3. It
accounts for the differences between the Hebrew and Greek
texts and eliminates all questions about babies destroying
either the (mythic) enemies of God or earthly avengers.

Other commentators have struggled to make sense out of
these verses as they stand in the MT. For example, Charles
Briggs (1906: 63) conjectured
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The poet may have been thinking of the creative strength of
God’s speech, of Gn. 1, and so of the strength that God had
established in human speech even of little children as supe-
rior to physical prowess. It is probable that he was thinking
of the divine strength as recognized and praised by children,
in accord with the rendering of the ®.

More recent commentators have been more creative but not
necessarily more convincing. Mitchell Dahood (1966: 48—50)

reworked the MT 713 UN to read TINIWR, a Pi‘el of the
root [ “to minister, to serve,” and by extending its mean-
ing to “worship, adore” translated

I will adore your majesty above the heavens,
With the lips of striplings and sucklings.”
You built a fortress for your habitation,
having silenced your adversaries . . . .

He noted, “Before the majesty of God the psalmist can but
babble like and infant”—thereby eliminating any real babies
being involved in destroying enemies or praising God.

J. Alberto Soggin (1971: 571) followed Dahood (trans-
lating *“. . . Deine Pracht ich besingen mochte . . . stammelnd,
wie Kinder und Sdugling!) ”and further isolated the infants of
8:3 from the bulwark/strength of 8:3° by putting his trans-
lation of the last seven Hebrew words of 8:3 into a separate
stanza set off by blank lines from the rest of the text.

Mark Smith (1997: 637) took a essentially the same ap-
proach as that of Dahood and Soggin and rendered the MT

7130 N as “let me celebrate,” as though it were MINTUN.
He translated Psa 8:2 as “Let me celebrate your splendor over

the heavens. From the mouth of suckling babes you estab-
lished a strong place. For your stronghold you indeed ended
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the avenging enemy.”
However, despite the agreement of Smith and Soggin with

Dahood’s changing the MT 70 7&7& to ﬂzmwx another
interpretation is available. Flrst the relatlve pronoun wx
refers back to “Yahweh our Lord,” not to the '{717 ‘your
majesty” which follows it. Secondly, the verb 13N is the

cognate of Arabic verb -5/ Ls (tanna/ tana’a) “he remained,
he dwelled” and the noun C;'U (tani°) “resident,” having
overtones of being a permanent resident (Lane 2: 318; Wehr
118). This 7130 is the participle 713 (= 713). Thirdly, the
MT Tﬁjﬂ “your majesty” is not a direct object but an adver-
bial accusative. With these three points in focus, the corrected
DT?;@'U"?S_J 7T MR WK means, “[O Yahweh, ... Jwho
resides in your majesty above the heavens.”

In summary, both Psalm 7 and Psalm 8 can be clarified
once the verb 1IN “to dwell” is restored in the lexicons of

Biblical Hebrew and two scribal errors are recognized,
namely, the error of misplacing five words into Psa 8:3 from

Psa 7:6, and the misreading of of the original 1 “praise” as
TD “strength.” With these correction, Psa 7:6 now reads

Arise, O Yahweh, in your anger,
raise yourself against the fury of my enemies.
Awake, O my God; you decreed judgment
because of your foes, to still the enemy and the avenger.

Psa 8:2—3 must have once meant

O Yahweh, our God,
how excellent is your name in all the earth!
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Who resides in your majesty above the heavens!
Out of the mouth of babies and infants
you have perfected praise.
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