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XXXIII

“DO YOU LOVE ME
MORE THAN KITH-AND-KIN?”
JOHN 21:15-17

INTRODUCTION
John 21:15a

Sipwr Todvrov,' dyanac pe TAéor ToOTWY;
Aéyer abTg, Nl kiUpLe, o oldag 0Tl PLAG oe.
Simon of John, do you love me more than these?
He said to him, “Yes, Lord; you know that I love you.”

The Greek text has ayangc “love” as the verb in Jesus’
question to Peter and $LA@ as the verb in Peter’s response.
The significance of Peter’s changing the verb from &y omow
to ¢ LAéw has been thoroughly debated, with a number of com-
mentators convinced that Peter, perhaps from guilt over his
threefold denial of Jesus (Matt 26:74—75), would not use the
lofty verb dyemaw, but humbled and humiliated could only
respond with a contrite ¢pLA€w.

Other commentators have disagreed with any conclusion
that g LA€éw was a less lofty verb than dyamow. Bernard (1923:
703) concluded thatayemaw and dpLréw are “practically syno-
nyms” in the Gospel of John, noting that both verbs are used
for (1) God’s love for man, (2) the Father’s love for the Son,
(3) Jesus’ love for men, (4) the love of people for other
people, (5) the love of people for Jesus, and (6) the love of
people for God. Consequently, for Bernard “it would be pre-
carious to lay stress on the change of ayamgc invv. 15 and 16
to dLrelginv.17.”
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Similarly, Brown (1970: 1103) aligned himself with the
ancient scholars like Chrysostom and Cyril of Alexandria,
with the Reformation scholars like Erasmus and Grotius, and
with more modern scholars like Bernard, Moule, Freed, and
McKay—against other scholars like Trench, Westcott, Marsh,
and Plummer—by denying any clear distinction of meaning
in the alternation of ayamdw and ¢pLiéw in 21:15—17. One of
his reasons for taking this position was

In Hebrew and Aramaic there is one basic verb expressing the
various types of love, so that all the subtlety of distinction
that commentators find in the use of the two verbs in 15-17
scarcely echoes the putative Semitic original. We note that
LXX uses both verbs to translate Hebrew ‘aheb, although
agapan is twenty times more frequent than philein. In the
Syriac translation of 15—17 only one verb is used.

Aside from this reference to the “putative Semitic original,”
the Hebrew or Aramaic which may have been used in the
actual conversation between Jesus and Peter received almost
no attention in Brown’s twenty-two page discussion on John
21:15-23. Actually, Hebrew had a rather rich vocabulary for
“love” and “lovers,” including the widely used 27N (Deut
6:4), the familial or intimate 7797 (Jer 3:1),” the romantic <117
(Cant 1:24), and the compassionate 217 (Psa 18:1). More-
over, the Aramaic familial 921 and the Syriac = (hebar)
correspond in part to the semantic range of Hebrew familial

nua’

THE MEANINGS OF 158 AND 17

Since no Hebrew or Aramaic text of Jesus’ conversation
with Peter is available, commentators have been reluctant to
speculate over the Semitic Vorlage, contenting themselves
with defining the nuances of dyamaw and ¢pLréw. However,
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the debate could be resolved if the following Hebrew texts
were given due consideration. The first significant text is Isa
61:3, which reads in the MT and the Septuagint as follows:
WENTY MM DRR PIET DN B NP
that they might be called oaks of righteousness,
the planting of Yahweh that he may be glorified
Kol kKANOMooVTOL Yevenl SLkoLoovYNG
PpUTevua Kuplov elg SOfav
and they shall be called generations of righteousness,
the planting of the Lord for glory.

The MT "'_?‘8 (rendered “trees” or “oaks” or “terebinths” in

standard translations) became in Greek the plural of yevea
“family, race, generation, clan, offspring” (Liddell and Scott
342; Arndt and Gingrich 153).

The Greek translators were obviously aware of that TOoN /
5%% which was the cognate of Arabic JIcalrill) and 1)
(°7lat) meaning “a man’s family, i.e., his relations or kinfolk;
or nearer, or nearest, relations by descent from the same father
or ancestor; . . . household, followers; those who bear a rela-
tion, as members to a head” (Lane 1863: 127-128).*

In support of the Greek reading yevew “family, generation,
one’s people, relations” in Isa 61:3 is the parallel in Isa 60:21,

[Q/K] pon /ipen 931 . .. 2p™s 292 By
your people—all of them—shall all be righteous . . .
the branch of my/his [Q/K] planting
kol O AwO¢ oov maC SikoLog . . .

dvAdoowr’ O GpiTeVHa
all your people also shall be all righteous . . .
preserving that which they have planted.

The DR of 61:3 and the BY of 60:21 are interchangeable,
although, admittedly, B was as common as 5% was rare.®
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Although noted in Castell’s lexicon (1669: 58, 115, “populus,
asseclae, affines, familia, domestici”) the Arabic cognate |}/
d) (= 5’&/ ‘1‘7&) has dropped out of subsequent lexicons.
Although rarely found in the literature, it probably appears in
the name 5&"7& (EAA/AAnA) in I Chron 11:46-47,
meaning the same as the DSJ"‘?R (EAwef) in 1T Sam 11:3 and
the 5&’733.7 (ApwnA)inl Chron 3:5—all meaning “God is my
kinsman”—which are much like 5?_{15]7 (Payouni) “God is
my kinsman” and 77177X and 7728 “Yahweh is my brother/
father.” . .

InLam 1: 5,11, 15, 16, and 19 there are numerous referen-

ces to the family and community members over whom the
personified Jerusalem lamented, including

'T”:'T& (@yamdvtor adtiv)  “her lovers”
U7 (drrodvtec adtv)  “her family members”

7‘5(7117 (i abTic) “her little ones”
MY (Aeoc adthc) “all her people”
MR (Loyvpoilg pov) “my mighty ones”
N2 (éxhextols pov) “my young men”
20N (¢paotdc pov) “my loved ones”
"PT (ol mpeofitepol pov) “my elders”
”2[15 (ot Tepeic pov) “my priests”
"2 (viol pov) “my sons”

In view of this focus on Zion’s “kith and kin,” (i.e. on
people rather than things) the phrase TT”D12 R "TL?N (73.7

in Lam 1:16, commonly translated “for these thmgs [ weep,”
would be better translated “for kith-and-kin I weep,” with
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75& being repointed as 75& " In light of this definition,
along with the Septuagint’s translatlon of 15N in Isa 61:3 as
veveul, Hebrew MON can mean (1) 'T?Zj_( “these”, (2) 'T?Z;( “to
curse,” (3) n‘;:s “to wail,” (4) ﬂ‘?& “terebinth, oak tree” (5)
ﬂ?:_( “lance, fork, sign-pole,” (6) n‘gx / m‘:x “God,” and (7)
TT(?& “kith and kin.” This last definition is the key for inter-
preting Jesus’ question to Peter, ayamag pe mAéov ToUTWV
“do you love me more than these?” (discussed below).

Prov 18:24 sheds significant light on the difference between
ayamaw (when it equals 27R) and ¢Lréw (when it equals

107). It reads
MR PRT 2AN WM DYInnS oowD N

There are kinfolk who proffer special friendship,’
but there is a loving one who sticks closer than a brother.

The contrast here between D7/DY7 (= NY7 to share in
“familial love” or “brotherly love”) and 271N “the loving one”
definitely places the latter as more lofty than the former.

On the other hand, the use of Y7 Jud 14:20, DWN M
5 1y R mmr:% MY “Samson’s wife was given
to his spemal frlend who had been his best man,” also needs
to be in focus when interpreting the conversation between
Jesus and Peter in John 21:15-17. Of special interest is the
denominative Pi‘el 1187 “to love in a special way,” coupled
with Y91 “friend, best man, confidential friend.”"’

JESUS’ DIALOGUE WITH PETER

If Jesus’ question to Peter (ayamdc pe mAéov toltwy; “do
you love me more than these?”’) had been asked in Hebrew it
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could have beenstated as either ORI M M2NNM or
ORI TN AR 27NN PN, Either way, the meaning was
more likely to have been, “Do you love kith-and-kin more
than me?” Far from [ToN being the indefinite toltwv “these”
(which could have meant anything from Peter’s fishing gear
to his fellow fishermen) it was a very definite reference to
Peter’s yeveal, his “family, clan, kith-and-kin.” The Matthean
(10:37) indicative statement of Jesus,
‘0 ch)LwV mxrepa ) untépa LTEP éue
OVK €0TLV povu &tLoc,
kel 0 GLADY VIOV 1) Buyatépa LTEP Eue
o0k €0TLV oV &ELOG
Whoever loves father or mother more than me

is not worthy of me;
and whoever loves son or daughter more than me

is not worthy of me,

became the Johanine (21:15) interrogative “Do you love me
more than kith-and-kin?” The question may have been in anti-
cipation of Peter’s ministry with Gentiles. Was he so locked
into his Jewish clan that he would insist that “it is unlawful
for a Jew to associate with or to visit any one of another
nation?” (Acts 10:28). Or would his love for Jesus permit him
to affirm—as he later did—*"I truly understand that God
shows no partiality, but in every nation anyone who fears him
and does what is right is acceptable to him!” (Acts 10:34f.)?

Thus, Jesus asked, MOND P I2RAN “Do you love me
more than ‘family’ or ‘clan’ or your ‘ethnic’ identity?” Jesus
asked the question in the spirit of Prov 18:24, for while “there
are kith and kin who proffer friendship,” Jesus was asking
about “a loving one (27X = ayamdw ) who sticks closer than
a brother.”
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If the response of Peter to Jesus was in Hebrew, he proba-
bly did not say '[nx 2N—since the Greek became ¢pLAéw
rather than dyomaw. Peter’s Hebrew was either -[n'x nUIR
or U7X, with the verb being the intensive Pi‘el 'TIJW
which was well translated as ¢Lkew in the Septuagint of Jud
14:20, where évi t@v ¢pllwv adtod OV épLAlacer appears
for the MT 35 nya WW& 1'!5]1?35 “to his special friend,
who had been his best man.” Peter seemingly opted for an
intensive form of a verb which carried the nuance of the
special love of a confidant. It was no less lofty than 27X but
it was a great deal more specific, reflecting the special rela-
tionship established earlier in John 15:15 when Jesus called
the disciples ¢irovg (= B%07) “loving confidants,” which
Brown (1970: 659) translated, “I have called youmy beloved,
for I have revealed to you everything I heard from the Father.”

The force of the Peter’s choice of MU7) would match its use
inPsa37:3-4, ‘T'I‘T"‘?SJ AYnMm 'TNDN U7 “cherish faith-
fulness and take exquisite dehght in Yahweh.” Both i imper-
atives, Y7 and the 23V, convey the idea of “exquisite
love,” which is unamblguous considering the 2 in Cant 7:7,
DYNYN2 NATR “O Love, daughter of delights.”'' When
limiting the inquiry about Peter’s choice of verbs to the nu-
ances of Greek ¢pLAéw, the intensive force of Peter’s affirma-

tion in Hebrew—*I cherish you!”—and its nuance of the love
of a confidant or best man never comes into focus."

Jesus took advantage of Peter’s use of MU instead of 2718
as an opportunity for some didactic paronomasia with
(1) 7¥7) “fo love as a confidant or best man/friend,”
(2) NP7 meaning literally “fo pasture, to tend, to feed, and
(3) Y7 used as a metaphor meaning “fo pastor, to lead.”
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While the oral tradition could easily distinguish between 17
“feed!” and Y7 “love!” the written tradition did not. With
these texts, definitions, and nuances in focus, the conversation
between Jesus and Peter can be reconstructed (with unin-
flected stems in parentheses) as follows:

“Simon of John, do you love (27IX) me
more than kith-and-kin (79R)?”
[Peter] said to him,
“Yes, Lord, you know that I cherish” (717 you.”
Jesus said to him, “Feed (7797) my lambs!”"*
A second time he said to him,
“Simon of John, do you love (27IR) me?”
[Peter] said to him,

“Yes, Lord; you know that I cherish (77197 you.”
Jesus said to him, “Lead (71Y7)) my sheep!”"’
He said to him the third time,

“Simon of John, do you cherish (71¥7) me?”
Peter felt hurt because he said to him the third time,
“Do you cherish (1797) me?”

And he said to him,

“Lord, you know everything;
you know that I cherish (7797) you.”

Jesus said to him, “cherish (7Y7)) my lambs!”'®

CONCLUSION

As reconstructed—by reading 197 “Cherish!” rather than
nY7 “Lead!”—the climax of Jesus’ dialogue with Peter was
a command for the new shepherd to love, not just to lead. The
command resonates well with Matt 25:40, “Truly, I say to
you, as you did it to one of the least (éraylotwy =2 P UIE)"
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of these my brethren, you did it to me.” Peter’s profound love
for Jesus was to be extended to Jesus’ flock. Therefore,
Brown’s statement (1970: 1115), “The love demanded from
Peter is for Jesus and not explicitly for the flock . . .” (italics
mine), requires reconsideration in light of this reconstruction
and in light of T John 4:21, 6 ayamdv tov Beov ayumd kol
0V adeddpov avTod “he who loves God must love his brother
also”—the force of which would remain the same were the
noun 6eov replaced by the name "Incodv.

In the language of John 10:14—15 and [ Pet 5:4, Jesus as the
Good Shepherd (0 motunv o kaAoc) and the Head Shepherd
(apyimoipevoc) had laid down his life for the sheep—having
practiced what he preached: “Greater love has no man than
this, that a man lay down his life for his friends (¢p{Awv
«0toD). In what appears to be an ascending order of impor-
tance the Good Shepherd instructed the new shepherd

* TO FEED THE SHEEP (21:15), with Matt 25:31-46 pro-
viding the commentary for Peter’s taking this command
literally: “For I was hungry and you gave me food, [ was
thirsty and you gave me drink . . ..”

* TOLEAD THEFLOCK (21:16), with I Peter 5:2 providing
a commentary: “Tend the flock of God which is among
you, serving as overseers, not by compulsion but will-
ingly, not for dishonest gain but eagerly.”

* TOLOVE THE LAMBS (21:17), with John 13:34-35 pro-
viding the commentary: “Just as I have loved you, you
also should love one another. By this everyone will
know that you are my disciples if you have love for one
another.”

* TO GIVE HIS LIFE FOR THE FLOCK (21:18), with I John
3:16 providing a commentary: “By this we know love,
that he laid down his life for us; and we ought to lay
down our lives for one another.”
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* TOFOLLOW HIM (21:19, 22), with Luke 9:23 being the
commentary for this command: “and he said to all, ‘If
any man would come after me, let him deny himself and
take up his cross daily and follow me.’”

Only by retroverting the Booke of 21:17 to 1Y7 and inter-
preting it as 11Y7 “Love!” or “Cherish!” do the indicative
statements about Peter’s later laying down his life follow
naturally from this command to “love/cherish the lambs.”
The Vorlage of the commandin21:19, 22, ’AkoAo00eL pot
“Follow me!” may have used the language of Ruth 1:14,
“Ruth followed (fkolov6noev) her,” where the dkoiov0éw
translated 227 “to follow closely, to cleave/cling to.” If Jesus

said *2 P27 “stay close to me” or “stay devoted to me” it
would have echoed (1) the command in Deut 22:11; 30:20;
and Jos 22:5 “to love Yahweh your God . . . and to follow him
closely” (131227121 . IO MR 12IRD), as
well as (2) Prov 18:24, noted above."’

In John 10:16 Jesus had declared, “I have other sheep that
do not belong to this fold. I must bring them also, and they
will listen to my voice. So there will be one flock, one shep-
herd.” The command to “Follow me!” was the Jesus’ invita-
tion for Peter to lovingly embrace the sheep who were not of
the household of Israel or of the tribe of Judah.

The dialogue ended with Jesus’ permitting the “Beloved
Disciple” to remain [with his own Jewish people], whereas
Peter, the “Loving Disciple,” was to move on to shepherd the
larger flock of Jews and Gentiles. With this goal in mind,
Jesus had initiated the dialogue with the question, “Simon of
John, do you love me more than kith-and-kin?”’ In the ninety
second dialogue recorded in John 21:15-22, the reader is
given no indication that Peter directly addressed in word the
ﬂ?&?; “more than kith-and-kin” part of Jesus’ question. But



JOHN 21:15-17 369

what was missing in his words became apparent in his deeds.
Even Paul—while asserting “I had been entrusted with the
gospel for the uncircumcised, just as Peter had been entrusted
with the gospel for the circumcised” (Gal 2:7)—recognized
that Peter’s love for Jesus had freed him to “live like a Gentile
and not like a Jew” (Gal 2:14). Thus, it is not surprising to
read in the apocryphal Acts of Peter (31-41) of Peter’s living
in Rome where, according to tradition, he loved his flock of
Gentiles and Jews enough to die on a cross as did his Lord.

NOTES

1. In John 1:42 the text reads Lipwv 0 vlO¢ “Lwovvov “Simon the
son of John.” The omission of 6 vLOG here seems to emphasize the
‘Lwavvou, perhaps being Jesus® way of reminding Simon that
Yahweh is indeed gracious and forgiving, as this name affirms, so
that nothing more needed to be said about Peter’s earlier denials.

2. Whereas the Vulgate has amatoribus “lovers,” whichis followed
by most English translations, the Septuagint rendered it ToLpéoLy
“shepherds.” Compare Hos 12:1 where the MT M7 1199 02N
became Ephraim pascit ventum “Ephraim feeds on wind” in the
Vulgate, but Eppaip movnpov mvedue “Ephraim is an evil spirit”
in the Septuagint. Wolff (1974:201) translated it as “Ephraim be-
friends the wind”; and Young (YLT) has “Ephraim is enjoying
wind”—based on the Aramaic XY7 /Y7 “to take delightin” (see
Jastrow 1486). For another example, dealing with the ambiguity of
U9, rather than 11Y7, see the Addendum following note 14.

3. In the Septuagint &yomow, &yotm, and &yemmtog translated not
only 27X but also T, I, 9P, OM7, YUYW and twelve other
stems; LA€W, GLAla, and pLAoC translated 3TN, 117, U7, and four
other stems (Hatch and Redpath 1954: 5; 1430). The statement by
Bernard (1923: 704) that
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ayamow and GLAéw are indifferently used in the LXX to
translate the Hebr. 27IN; this Hebrew root being nearly
always behind &yomav and always behind ¢pLAéw except
when LA€W means ‘to kiss,” when it represents elp)

failed to mention that ¢pLAle and ¢pidog frequently translated Y.
It would not be surprising if pLAéw had been used also to translate
1Y “to cherish, to associate with” or the Pi‘el denominative U7
“to love in a special way” (BDB 945-946). The synonyms Y7
and 27X appear in Psa 38:11, "219p. . . "D *2AR “my loved
ones and my kinfolk . . . and my relatives.”

4. It was a synonym of Ja! (Cakl) “the people of a house or dwell-
ing, and of a town or village . . . and the family of a man, fellow
members of one family or race, and of one religion” (Lane 1863:
121). Lane (127) noted that “By the _J} (dl) of the Prophet are
meant, accord[ing] to some persons, His followers, whether rela-
tions or others: and his relations, whether followers ornot . . . .”
For this reason “kith-and-kin” [hyphenated at times to correspond
to the one word in Hebrew and Arabic] is probably the best English
translation. The term appears in the Qur°an (Sura 3:9, 8:54 and 56)
inreference to “the family of Pharaoh” (., 4¢ J.e J‘ [ala fir‘awnu)).
The word survives in modern literary Arabic for “blood relation-
ship, consanguinity, pact, covenant” (Wehr 1979: 27).

5. Reading 133 for the MT 3.

6. An analogy from English would be the current use of “family”
and “kith and kin.” A sample check on one internet database came
up with 38,000 references to “kith and kin” and 68,000,000 refer-
ences to “family.”

7. On the git! noun formation, see GKC §84°.

8. Reading W" for MT UMK, with the Targum, Syriac and Greek
manuscripts (see BHS).
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9. The MT Hithpolel YYN1 is not from YU “to break” (BDB
950) but is a by-form of 1Y “to be a special friend” (BDB 946).
For other examples of the interchange of TI”5, V"V and *"Y by-
forms see GKC §77"°. In light of these by-forms, the etaipog
“friend, companion, comrade” in some Greek manuscripts does
not require the emendation of VYN to MYIANT, as suggested in
BHS.

10. See BDB 945-946; Jastrow 1475-1476; KBS 3: 1258-1262.

11. Pope (1977: 632) noted, “It could scarcely be termed an emen-
dation to follow Syriac and Aquilain dividing batta‘aniigim, ‘with
delights’ to bat ta‘aniigim , ‘daughter of delight(s).””

12. Note also Evans (1957: 64—71) who argued that pLAéw denoted
a higher kind of love.

13. The use of “cherish” rather than “love” is to reflect the Pi‘el
intensive form and the special quality of the endearing love of
nya.

14. The dpviov may have translated "3, with the Arabic cog-
nate J,;x.o (sagir) suggesting not only small lambs, but people who
are held in low esteem, rank or dignity (Lane 1872: 1691-1692).
Note Psa 119:141 1721 DN 7"D3 “I am small and despised.”
If the mpoPatov of .manuscripts C* and D reflect the original
Greek of 21:15, the Vorlage may have had *IN3, with INE re-

taining a nuance of its Arabic cognate, -, flo/ ul.o (d@’in/da’n),
which was used as an epithet for “a soft man as though he were a
ewe or one who ceases not to be goodly in body while a scanty
eater” (Lane 1874:1760). The command to Peter to feed the flock
may have influenced the tradition behind manuscripts C* and D.

15. The mpoPdtov here may well be a translation of YIRY.

16. The mpoPatLov here may translate ‘5& with the TI5?D retaining
the nuance of its Arabic cognate 1L (talzy) meaning ot only a
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lamb but also “confined, restrained, or withheld” (Lane 1874:
1876). The use of "?ED here may have facilitated the transition to
the restraint mentioned in 21:18, “someone else will fasten a belt
around you and take you where you do not wish to go.”

17. The Arabic cognate of P27 includes the ideas of attachment
and devotion, as in the expression 4in) L (md ’adbagatu), “How
great is his devotedness!” (Lane 1867: 849). The Arabic usage
would permit ’AkoAoUB¢eL pot to mean “Stick with me!”

ADDENDUM
Matthew 7:11

The translation of Hebrew ¥9 has been problematic in
several texts. For example, MT 7°¥9 32} in Nahum 3:18 is
rendered in the Septuagint EvOctagar oL moWEVEG GOv
“your shepherds (= 1¥9, stem I) slept,” but the Peshitta has
o> yAat=aw (namw habraiky) “your friends (= 7199, stem
IT) slept.” In Micah 4:9 the MT ¥7 *¥>30 “you shout a shout”
(= ¥17) was translated in the Septuagint as €yvws kakd
“you have known evil” (= ¥7° and ¥¥9, stem I), and the
Peshitta has also ~dwas ,hras (‘abadty bista‘) “you
committed evil,” but the Targum Jonathan has R20D7n DX
Xny? “you made friends (= ¥7, stem 1) with the gen-
tiles.” A retroversion of the movnpot in Matt 7:11 to Q°¥9
suggests a similar ambiguity with Q°¥9 in the original version
of the verse.*

The rhetorical questions in Matt 7:9—11 established the
point that parents do not give their children something sug-
gestive of death when they asked for the staples of life. The
inference is that “family members” (= Hebrew 0°V7 or Ara-
maic 1”727 ) naturally give good gifts to each other. However,
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the @°¥7 (= Q°¥7) “family, friends, kinfolk, loved ones” of
the original saying was misread as Q°¥7 “evil ones.”

The Aramaic X720 “family, friends” could not have pro-
duced such a misunderstanding, adding support for there
being a Hebrew Vorlage for this Matthean tradition. Instead
of interpreting 0°¥9 as movnpot, the early translator should
have rendered it as TANC10V, as in Matt 5:43, “you shall love
your TANGOV as you love yourself.” At one time Matt 7:11
surely carried the meaning, “If you who are kinfolk know how
to give good gifts to your children, how much more so will
your heavenly father give good things to those who ask!”

If & ptov was a translation of QN% “bread” in this tradi-
tion, then either 72X “stone” or 037 “stone” could have been
used in a wordplay. In light of Lev 24:14 and 16, 12 1237°
0939 (Septuagint A1Boig ABoBoAerttw abLTOV) “stone him
with stones,” 037 is more likely to have been in the original
saying. Even though 72X was used with 09 for stoning (Lev
24:23, 72X DX I1237°7 “and they stoned him with stones”),
72X could have highly desirable connotations, like building
stones, writing stones, and gem stones. But 037 always con-
veyed a sense of death. Jesus’ question seems to have been,
“what man of you, if his son ask him for % (a staple of life)
will give him @39 (an instrument of death)?”

Similarity, the contrast between “fish” ("t tnuv) and “ser-
pent” (001V) was more than a contrast between what swam in

the sea and what crawled on the earth. It was a contrast
between an edible fish and the devouring sea-serpent. In
Hebrew 71°1n was used for the sea-serpent Leviathan (Psa
74:14,104:26; Job 40:25—-41:26 [Eng 41:1-34]). The question
was probably, “if the son ask for a fish (37) will the father
give him the sea-serpent/Levithan (7°30/10°17)?” Although
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001¢ was used for a kind of fish (Liddell and Scott, 1279), the
preferred Greek word would have been kntog, which renders
the 7°30 in Gen 1:21.

* Gelston (1987: 123-125) listed sixty-six passages in the minor
prophets where the “the vocalization presupposed by the Peshitta
differs from the Masoretic vocalization without affecting the con-
sonantal text.”
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