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    112 Note also Maass 1961: 111.

CHAPTER  SIX

COMMENTARY  AND  NOTES

I. Prose prologue: Ju 4:23–24

In light of the conclusions reached in Chapter Two that Ju
4:23–24 is the prose prologue to the epic poetry of Judges 5,
rather than the conclusion of the prose narrative of Ju 4:1–22, it
is possible to read Josh 11:1–16 as an expanded commentary on
Ju 4:23–24. However, since only these two verses are related to
the Joshua passage, the proposals by Hertzberg (1953: 77) and
Eissfeldt (1975: 544) to equate the events of Judges 4–5 with the
battle depicted in Joshua 11 can now be rejected.112

The proposed emendation of dwhaw to rjaw and wabx to awbx
(pages 38–40), coupled with the transposition of hwhy !rkmyw
dyb from Ju 4:2a to 4:3a, restores these verses to their more
original form and brings Ju 4:2 into conformity with the tradition
in 1 Sam 12:9 that “he [Yahweh] sold them into the hand of Sise-
ra [who had been] an officer in the army of Hazor (!ta rkmyw
rwxj abx rc arsys dyb).”

These minimal changes to the text permit the accounts in (a)
Josh 11:1–16 and Ju 4:23–24 and (b) Ju 4:23–5:31 and Ju 4:1–22
to be read as chronologically sequential texts and thus support
the claim that Joshua’s destruction of Hazor and the death of
Jabin preceded the rise and fall of Sisera. 

4:23. God subdued !yhla [nkyw
(See above, pages 29–32.)

This phrase is the first element of a pre-Deuteronomic formula
which usually included the phrase $rah fq`tw “and the land
was at peace” as a second element. Here the first element appears
in a prose incipit to the poem; the second element occurs in 5:31,
in a brief prose inclusio.
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     113 See Boling 1975: 99.

    114 On the Gilgamesh fragment, see Cross and Wright 1955: 44; Aharoni
and Yadin 1977: 836. For the Megiddo ivories, see Loud 1935: 10–11 and
Schofield 1967: 319.

4:23. At that time awhh !wyb
(See above, pages 81–88.)

The defeat of Jabin of Hazor has been dated to 1221 B.C.E., on
the assumption that the fall of Hazor XIII (which has been dated
on archaeological evidence around 1220 B.C.E.) prompted Mer-
neptah’s campaign to restore control in Egypt’s Asian province.
Merneptah’s campaign is generally dated 1221. The eventual de-
feat of Sisera must have occurred shortly after 1190, and evi-
dently prompted a campaign by Ramesses III after his defeat of
the Sea Peoples to reassert Egypt’s hegemony in Palestine.

4:23. Jabin, King of Canaan @[nk ^lm @yby

It is now widely recognized that the identification of Jabin as
“king of Canaan” rather than “the king of Hazor” (as in Josh
11:1) is an anachronism reflecting a tradition found in Josh 11:10
that, “Hazor formerly was the head of all those kingdoms.”113

Malamat (1960: 17–19), in a survey of extra-biblical texts (pri-
marily from Mari) which corroborate Hazor’s supremacy in the
Middle Bronze Age, has demonstrated the correctness of this
anachronistic title for the king of Hazor. Included in his evidence
is the fact “that the ruler of Hazor, unlike most other rulers, is
called ‘king’ (šarrum in Akkadian) both in the Mari archives . . .
and in the el-Amarna letters.” One Mari letter even mentions a
king of Hazor named Ibni-Adad, the first element being the
Akkadian equivalent of the West Semitic Iabni (= @yby). Malamat
cited this as evidence of strong Babylonian influence at Hazor, at
least in court circles. Such influence continued into the Late
Bronze Age, as evidenced by the recovery of a fragment of the
Gilgamesh Epic from the debris of Megiddo VIII and the
Megiddo ivories from Stratum VII, which reflect Assyrian
influence as well as Egyptian, Hittite and local motifs.114 The
Babylonian influence was not restricted to the Canaanite com-
munity since Akkadian loanwords (e.g., sa)rid = dyrc “caravan
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     115
 Note also Moore 1898b: Pt. 1, 159; Burney 1918: 77.

leader” [5:10b] and kudan = @ydk “mule” [5:13a]) were used by
the poet of Judges 5, suggesting that the early Israelites were also
susceptible to this influence.

II. Poetic prologue: Ju 3:31; 5:6–7, 5:1–26

Albright (1967: 208) suggested that some of the prose in
Judges was originally composed in poetic form. He recognized Ju
1:14–15 as an adaptation from an older poem and believed it
could be turned into “excellent mixed verse” with a 3 + 3 / 3 + 3 /
2 + 2 + 2 metrical pattern. Ju 3:31, with little alteration of the
MT, reads even more easily as fine poetry.

3:31. Then later appeared on the scene hyh wy<h> rjaw

The MT hyh wyrjaw has long been recognized as being “awk-
ward and unparalleled.” A. van Selms (1964: 294–295) con-
cluded that, since this phrase has no exact parallel in Judges,
Shamgar was out of place in a list of minor judges and could be
completely omitted from the book without disturbing its chronol-
ogy. The NEB translators went back to Ju 3:26 for the antecedent
of the 3ms suffix and translated, “After Ehud there was Shamgar
of Beth Anath.” As demonstrated above (pages 32–36, 71–72),
Shamgar provides a clue for establishing the unity of the poem
and the chronology of the era. The isolated 3ms suffix of MT
wyrjaw does not impose insurmountable problems.115

The emendation wy<h> rjaw restores the well-attested infini-
tive absolute hy oh; or wOyh; (Gen 18:18; 1 Kgs 12:31; Jer 15:18;
Ezek 1:3). It removes the awkwardness of the phrase which re-
sulted from Deuteronomic editorial activity, or more simply from
a scribal error. The translation “appeared on the scene,” has been
adopted from BDB (225b). Sperling (1988: 326) has also noted
the use of hyh “to reign” in Jer. 34:5 and Ps 45:17 (NJV). This
meaning, he noted, parallels the use of @wk “to be, to exist” in the
Phoenician phrase cš kn lpny “who reigned before me.”
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    116 Compare CAD 4: 14 and the views of Huffmon 1965: 181; Parrot 1967:
141; Soggin 1975: 154–155, note 10; and MacDonald 1976–1977: 52–71.

3:31. Shamgar ben-Anat tn[ @b rgm`
(See above, pages 44–53.)

The use of “Shamgar” throughout this study, rather than
“Samgar,” is an accommodation to old traditions. Evidence pre-
sented above (pages 49–50) suggests that the name, composed of
the vocables !yc and rwg, meant “the charging assailant.” Yei-
vin(1971: 105) thought that Shamgar was but a metathetic variant
of Gershom, but van Selms (1964: 296) had more convincingly
noted that the name is without an obvious parallel in Israelite
nomenclature. However, van Selms’ conclusion, that Shamgar’s
name contributes to an “unIsraelite impression” and “strange-
ness” of this verse, is itself not very convincing.

The identification of an Israelite cannot be determined by the
commonness of a name. David’s name, like Remaliah’s (2 Kgs
15:25), is without parallel in Israelite nomenclature, Whether or
not the name David was related to the Amorite dawidum, no one
would dare argue that David was a non-Israelite since his name
was unique.116 Shamgar’s name is no more unique than the name
David, aside from the infrequency of its appearance in biblical
texts (twice, versus over eight hundred times for David) and its
being a compound like rwaydv (Zediour) in Num 1:5. Moreover,
Mendenhall (1973: 162) in a different context noted that, “at this
early period there exists no linguistic line of demarcation be-
tween Israelite and non-Israelite names, other than theophoric.”

I have already presented above (pages 50–60) my arguments
that the name Shamgar ben-Anat does not contain a theophoric
element, that tn[ @b does not mean “Beth Anath,” and that the
name need not be associated with the goddess Anath. Moreover,
van Selms’ speculation (1964: 303) that, “the historical figure of
Shamgar was drawn into the mythological sphere which was the
intention of those who gave him this ‘metronymikon’,” is hardly
persuasive in light of the other options presented.

Additional support for the claim that Anat is an Israelite name
derived from @w[ “to help” has been provided indirectly by Ben
Yehuda (1908: 3155), Zorell (1956: 455), Kopf (1958: 187–188),
and Dahood (1968: 172, 322, 333). MT @w[m or ^nw[m in Ps 71:3;
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    117 See Blommerde 1969: 29 for the emphatic w , and GKC 107e for the im-
perfect modus rei repetitae. The stem akn for hkn occurs in Isa 17:7 and
elsewhere; see note 30. See GKC 75r r for a list of a"l = h"l verbs.

90:1; and 91:9 has been recognized by all four (Kopf citing Ben
Yehuda, and Dahood citing Zorell) as being derived from @w[, a
cognate of Arabic zÑ\ “to help, give succor,” and has been
equated with the nouns z!Ñ[s and ÇwÑ[s “help, aid.” Like Hebrew
@w[m, tn[ has the same common derivation; and like @w[m in
Psalms 71, 90, and 91, it is synonymous with rz[ or [`y and
their feminine derivatives with the prefixed m. The yn[ of Zech
9:9, coupled with [vwn “savior,” is probably from this root also.

Benz (1972: 170) included l[btrz[ in his study of Punic and
Phoenician names. This name parallels the Hebrew names whyrz[
(compare hwhy trz[ in 5:23b) and larz[. The use of the femi-
nine trz[ with the theophoric l[b element is an exact parallel to
the Elephantine whytn[, which is composed of the “feminine”
noun tn[ (the t suffix being a masculine titulary form, rather
than the feminine ending) and the theophoric why element. 

Since the vocable @w[ is sufficiently attested in Biblical He-
brew, as demonstrated above (pages 53–60), conjecture that the
tn[ component in biblical names must be related to the goddess
Anath is no longer compelling. Among Israelites in the twelfth-
century B.C.E. and in the Jewish colony at Yeb in the fifth-cen-
tury, tn[ could simply mean “ help, helper, savior.” 

3:31. He smote with a mattock ta <a>kyw
(See above pages 34–35, 60–61.)

The MT waw-conversive ^yw (for hkyw or akyw)117 is a case of
the haplography of an a or another example of a defective spell-
ing of a 3ms imperfect of a h"l verb, attested also in Num 21:14
(discussed above, pages 10–12) and in Ju 5:14. The emendation
here replaces the waw-conversive with an emphatic waw, fol-
lowed by an imperfect used to express continuous or repetitive
action. The imperfect here suggests that Shamgar’s action was
more an extended one man war of attrition fought against
marauders than a single heroic feat like Samson’s killing of a
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thousand men in an isolated ambush with the jawbone of an ass
(Ju 15:14–15), or Abishai’s spearing three hundred men (2 Sam
23: 18), or Jonathan’s stand at Micmash (1 Sam 14:1–15) ,
passages in which the frequent use of the waw consecutive
imperfect is conspicuous.

 Contrary to the pointing in the MT, the first ta in the verse is
not the nota accusativi, but the noun tae “plow, mattock,” used in
the very familiar phrase of Isa 2:4 and Mic 4:3, !twbrj wttkw
!ytal “they shall beat their swords into plowshares.” It is a
cognate of Akkadian ittu “seeder-plow” (CAD 7: 312).

The LXX B-text kept alive the tradition of Shamgar’s use of a
plow (avrotro,podi) but clearly assigned this meaning to dmlm
(see below), not to the ta in this verse. The use of tae and dmlm
in synonymous parallelism in 3:31 balances Yael’s use of two
weapons in 5:26, the rty “tent-pin” and the twmlh “hammer.”
Such balanced use of parallelism reflects one aspect of the poet’s
unifying style and, as noted (pages 60–61), finds its parallel in
the ax and pick mentioned in a Sumerian Königshymne. 

3:31. Two marauding bands !yt`lp
(See above, pages 64–72.)

It was suggested by van Selms (1964: 304–306) that shortly
after 1200 B.C.E. Shamgar fought against destroyers and pillagers
from among the Sea Peoples “long before the settlement of the
Philistines in the south-western plain of Palestine . . . .” But in
the same statement van Selms (306) identified Shamgar’s victims
as Philistines: “. . . a separate task force of Philistines was
repulsed by Shamgar and his companions. The Philistines could
not embark on any serious war against the dwellers of the hill
country . . . .” This apparent contradiction or implicit appeal to an
anachronism can be eliminated if, instead of transliterating
!yt`lp as “Philistines,” the word is translated, following the
Greek avllofu,loi, as “(foreign) pillagers or plunderers.”

 It has already been established (pages 64–69) that !yt`lp,
traditionally taken to be the “Philistines,” is better read as a dual
of the feminine collective noun t`lp “plunderers, marauding
troops,” with Aramaic-Syriac cognates `lb and `lp. This is the
first of five dual forms used in the poem, including the obvious
!ytmjr and !ytmqr in 5:30, and the less obvious suffixed forms
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 See Fenton 1969: 65–66.

in 5:11 (wnzrp “his two warriors”) and 5:22 (MT ybq[ = wbq[,
“[the wadi’s] twin banks”). This generous use of the dual, spread
throughout the poem, reflects another feature of the poet’s unify-
ing and archaic, if not archaistic, style.

3:31. He plundered hundreds of men vya twam cv

If the MT twam vve is retained, the poetic structure and basic
meaning of the verse remains unaffected. “Six hundred men”
would be the synonymous parallel to “two marauding bands”
(a–b–c /ct–bt). But reservations have been expressed about the
figure six hundred. Boling (1975: 89) translated “brigade,” com-
menting that the figure is not to be taken literally since it is an
optimum figure for a military unit. Similarly, van Selms (1964:
306) noted, “600 is an indication of a military group intended to
operate independently, a battalion sent out for an individual task
. . . . We need not interpret our text so literally as to presume that
exactly six hundred corpses were left on the battle field.”

But `` is probably not the number six in the first place. It is
part of a yqtl-qtl sequence of synonymous verbs, hkn and ss`,
with complete parallelism (a–b–c/ at–ct–bt). MT ytcwv in Isa
10:13, translated “I plundered” and equated with the verbs hs`
and ss` “to plunder, to despoil,” provides the clue. In IQIsaa, the
MT ytcwv has survived as yty`[w`], a pocel of hsv, written
hcv.118 The cv here is a qal of the ["[ stem usually spelled
ssv. Otherwise, the stem may be vv and a cognate of Ugaritic
.t š “to attack, to despoil” or be related to the Egyptian verb  seesee

“to force back, to repel” (Faulkner 1962: 211). When vve “six” is
read as cv' “he plundered,” Shamgar’s heroism becomes all the
more noteworthy—hundreds of marauders were themselves
plundered by a single despoiler. 

3:31. With a(n) (ox)goad dmlmb
 

As proposed above, dmlm without the nomen rectum can
mean  “oxgoad.” It is so used in Sirach 38:25, “how will he that
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    119 Levi 1951: 46. van Selms’ translation (1964: 307) has been adopted.

handles the (ox)goad (dmlm) acquire wisdom, or he that takes
pleasure in brandishing a lance (tynjb ry[hm)?”119 The synon-
ymous parallelism of dmlm and tynj removes some of the am-
biguity about the nature and use of dmlm as a quasi-weapon
(variously translated arotropodi, arwtropodi, arwtri, arotrw|,
didakthri, ectlh, ecetlh). The use of dmlm without the nomen
rectum separates dmlm from rqbh—without changing the mean-
ing of the phrase dmlmb . . . cv “he plundered . . . with a goad.”

Boling’s preference (1975: 89) for the conflated reading dblm
dmlmb, “single-handedly, using an oxgoad,” based upon the A-
text doublet (arotropodi ektoj = dmlm dblm), with its allitera-
tion, is very attractive and scans well (3 + 2 / 3 + 2 + 2 / 2 + 2
and a syllable count 7:5::8:4:6::6:6 or 12:18:12). Moreover,
dblm would anticipate the idea expressed by awh !g “by him-
self.” But the A-text doublet for rqbh (moscwn “calves” and
bown “bulls/cows”) makes it more likely that arotropodi and
ektoj are also just another doublet that does not require a
different Vorlage. 

3:31. He was appointed overseer rqbh
(See above, pages 60–64.)

On the basis of the name ben-Anat, Craigie (1972b: 239–240)
relegated Shamgar to the status of a mercenary (in an unspecified
army) who was closely associated with the warrior goddess Anat.
But the tradition of Josephus (Antiquities 5: 4: 3; Naber 1888: 1:
304), Sana,garoj ò vAna,qou pai/j air̀eqei.j a;rcein evn tw|/ prw,tw|
th/j avrch/j e'tei kate,streye to.n bi,on, “Sanagaros, the son of
Anath, having been chosen to rule, in the first year of his rule
ended his life,” remains more credible. If Josephus’s biblical text
here was essentially the same as the MT, he apparently under-
stood the rqbh of Ju 3:31 as a passive verb, in the sense attested
at Qumran where the noun rqbm occurs as a synonym for dyqp,
“overseer, judicial official.” If Josephus’s comment on the pre-
mature death of Shamgar is correct, it is then self-evident why
the tradition about him is so brief.
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     120 For a discussion on the particle ta, see Blau 1954: 7–19; Walker 1955:
314–315; Blau 1956: 211– 212; Saydon 1964: 192 –210; and J. Macdonald
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    121 For other occurrences of aural coherence in Judges 5, see Globe 1975:
172 –175.

    122 See pages 46–47; Moore 1900a: 30; and Piatti 1946: 89. Schulte (1990:
181) followed Soggin, Sellin, and Grether in reading l[ for l[y.

3:31. Gained victories by himself larcy ta awh !g [`yw

The plural “victories” is intended to reflect the imperfect
modus rei repetitae for [`y, as with ^yw or akyw above (note 117).
MT !g awh ta appears more prosaic than prosodic, but a cursory
survey of Mandelkern’s concordance (1967: 267–268) exhibits
numerous examples of !g as a particle used in poetic texts as a
ballast variant or for emphasis (e.g., Isa 31:2 and Nah 3:10–11).
Although there has been a tendency to excise the nota accusativi
(Freedman 1977: 6), ta is attested in fine poetic texts, and thus
the blanket removal of the particle from poetry seems arbitrary.120

The ta, here in 3:31 functions as much as an emphatic particle as
it does as a nota accusativi, balancing the emphatic awh !g and
providing aural coherence with !yit'v;l]Pu tae.121

5:6. From the days  l<y>[y ymyb
he used to attack (covertly)

The death of Shamgar was followed by Sisera’s oppression of
the Israelites (Ju 4:3), the consequences of which are listed in
5:6. The use of b “from” (see note 42) in this verse has gone
unrecognized, contributing to the obscurity of the text. Burney
(1918: 162) sensed the meaning but felt it necessary to emend the
text to miyyamáy [sic] (= ymeY:mi).

The name of Yael here in the MT is the major problem. It has
been deleted as a gloss or emended in various ways, including
l[h, ryay, @yby, laynt[, or !l[. But none of these suggestions
has won wide acceptance.122 Actually, consonantal l[y is only a
coincidental homograph of the name Yael. It is a verb (scriptio
defectiva)  in  a construct chain  (see GKC 130d ), a  hiphcîl of
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lw[ “to attack, to kill covertly.” This verb was noted by Pope
(1965: 192) in Job 30:13, and by Driver (1967: 61) in Mic 2:9.
The root is attested also in the following passages:

(a) 2 Sam 3:34, tlpn hlw[ ynb ynpl lwpnk “as one falls be-
fore the assassins, you have fallen”;

(b) Isa 61:8, hlw[b lzg anc “I hate robbery (committed)
with violence” (note the similar idea in Luke 3:14, “Rob
no one by violence or by false accusation . . .”);

(c) Job 6:18, dbayw whtb wl[y !krd twjra wtply “cara-
vans are overthrown along their way, they are attacked
from the desert-waste and they perish”;

(d) Ps 58:3, @wl[pt tlw[ blb #a “Nay, in your heart you
devised acts of violence.”

MT l[y in 5:6 could also be read as a vari-temporal hophcal,
which would permit the translation of (l['Wy=) l[y ymyb as
“from the time he was assassinated,” which is suggested in part
by Josephus’s account of Shamgar’s premature death. 

Several proposals have been made to delete or emend tn[ @b.
Stuart (1976: 123, 133) revived Sievers’ proposal to delete the
patronym for metrical reasons, and Blenkinsopp (1961: 70) with
reservation endorsed Slotki’s (1931: 343) emendation, tn[ ymyb.
Stuart’s deletion of tn[ @b and wkly seems to create meter rather
than to restore it; and Blenkinsopp’s (1961: 70) introduction of
Anath as a third party (tn[ ymyb for tn[ @b) only compounds the
problem.

5:6b. Caravans ceased twjra wldj

MT t/jr:a? “highways” has the support of the versions; but
the tradition, even if exaggerated, of Sisera’s having nine
hundred chariots would hardly corroborate the idea that the roads
of Galilee were deserted. If Sisera’s oppression was real, the
roads had been well-traveled. According to Ju 5:30, Sisera’s
mother andthe ladies  of  her court assumed Sisera  was raiding
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practices:

They tried to dodge the taxes, tolls, and duties that ate into their profits.
Using “secondary, unusual and probably difficult tracks” they smuggled their
goods past the toll stations or towns which caravans had to pass on the way
to their eventual destination. So commonly was this done that there were
payments and contracts for services by professional smugglers. Local rulers,
of course, tried to prevent smuggling and confiscated illegal shipments.
Under similar conditions, no doubt, the caravans of the Song of Deborah kept
to “roundabout routes” (Judg 5:6) in order to avoid excessive tolls.

    124
 See Thomas 1956: 14–15; Calderone 1961: 451– 460 and 1962: 412–

419. Since the Israelites could not literally eat everything they plundered,
Gottwald (1979: 507) conjectured that ldj stem II “to be plump” would in this
context have “a metaphorical sense of ‘feasting upon’ the plunder as a nutri-
tional source for building up the emaciated socioeconomic body of Israel. ” 

a caravan for the spoils of cloth and silver, which were common
items of caravan trade, attested in Old Assyrian trade documents
(Veenhof 1972: 89, 152–154, 181). The words from Sisera’s
court suggest a well-established practice of deploying chariots to
despoil caravans, which led to circuitous caravan movements.123 

The repointing of the MT, proposed by many commentators,
including Burney and Smith, has been adopted by the RSV and
the NEB. The NAB translation, “slavery caravans ceased,” ap-
pears to be a gloss to enhance Yael’s reputation. Since Yael real-
ly does not appear in the poem at this point, the text need not be
paraphrased to make her appear virtuous in stopping slave trade.
Freedman’s translation (1975: 13), “In the days of Jael, they en-
riched themselves, From caravans . . . ,” is problematic in that

(a) it assumes the poem lacks a sequential structure, since a
reference here to the enjoyment of the spoils of victory
precedes any reference to the battle itself;

(b) it assumes that Shamgar was a contemporary of Yael in
spite of the tradition of Ju 3:31;

(c) the preposition “from” is lacking in the MT.

Freedman’s reading here of ldj II “to be fat, to be plump”124

instead of ldj I “to cease” would be acceptable if the subject of
the verb were Sisera’s troops which kept the Israelite caravaneers
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    125 GKC 107o treats the modal idea of necessity with the negative, and GKC
107 n  briefly cites several examples of  “obligation or necessity according to
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Ugaritic, e.g., 1 Aqht 215 (CTA 19. I. 215), q .hn wtšqyn yn, “ Take, and you
must drink the wine.” Note UT, sections 9.5 and 13.58.

on the run. In light of the re-establishment of an Egyptian pres-
ence in Galilee by Ramesses III after 1190 B.C.E., it seems un-
likely that Israelite tribes after the defeat of Sisera could have
sustained a prolonged period of supremacy which would have
permitted the kind of piracy which Freedman’s translation sug-
gests. Thus, ldj I “to cease” remains preferable—even though it
has been abandoned in the NRSV— since it is compatible with
the demonstrable cause-and-effect sequence structured into the
poem. 

5:6c.   Caravaneers had to travel wkly twbytn yklhw

The first w of yklhw is retained as an emphatic w. The paral-
leling of t/jrÒao “caravans,” and twbytn yklh suggests that the
latter term is equivalent to Akkadian a)lik .harrani “caravaneer,
traveler, or expeditionary force” (CAD 1: 1: 342; Albright 1968:
60). The foot-traveler (^rd l[ yklh) is mentioned in 5:10,
where a preposition appears in the construct chain, unlike a)lik
.harrani. The verb wkly cannot be deleted as Stuart (1976: 124,
133) proposed, but should be read as an imperfect having the
modal force of necessity.125 The synonymous parallelism of
t/jrÒao “caravans” and twbytn yklh “caravaneers” is balanced
with aural coherence by t/jr:a? in 5:6a and t/jrÒao in 5:6b, like
the use in 3:31 of both tae “plowshare” and the (emphatic) direct
object indicator ta,. Lindars (1995: 237) failed to recognize aural
coherence as a poetic devise and preferred to delete t/jr:a? as
“poor near-repetition.” 

5:7a.  Warriors deserted . . . failed to assist wldj. . . wldj @wzrp

The LXX A-text transliteration frazwn for MT @wzrp reflects
the uncertainty about this word. Frequently it has been translated
“peasants” on the basis of hzrp “a village or hamlet” and yzrp “a
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    126 See Lane 1863: 186. Craigie (1972a: 349–350) summarized the Arabic
evidence and concurred with “warrior.” This interpretation is rejected by
Kaltner (1996: 77) and Stager (1988: 225) who, preferring “ village tribesmen,”
says, “Craigie has gone fishing for etymologies in the vast reservoir of Arabic
and hooked a root (baraza, ‘going forth to battle’).” J. Gray (1988: 428, note
19) would settle for a collective singular @wzrp or plural !yzrp “champion(s).” 

village dweller” (e.g., Lindars [1995: 29] “villagers”) or “pea-
santry” (Fewell and Gunn [1990: 402]). Rashi surmised the
poetic line to mean “open cities without walls ceased to be inhab-
ited” (noted by Rosenberg 1983: 37) and Rashi’s understanding
was followed by Budde (1897: 42), Gottwald (1979: 505 “rural-
populace),” Stager (1988: 225), and Schloen (1993: 20),
“villagers in Israel held back [from volunteering for battle.]”

Rabin (1955: 127) interpreted @wzrp as “championship,” and
Seale (1962: 344–345) proposed a by-form of rzp “to distribute
generously,” whereas Garbini (1978:23–24), followed by Cou-
turier (1989: 226), equated the word with lzrb “iron” and argued
that Israel could not get iron.

However, early translations of  wzrp in Hab 3:14 (LXX dunas-
tw/n, Targum’s yrbyg, and the Vulgate’s bellatorum) provide the
clue for zrp “warrior” or “caravan guard.” The B-text dunatoi.
and Lucianic kratountej of Ju 5:7 may be references to “war-
lords” and “battle champions.” Also, contra Stager (1988: 224),
three words from Papyrus Anastasi I ( p-r-.t  “warrior,” p-r-c

“hero,” and š-r-š “to hasten”) clarify several cruces in Judges 5,
including this one. Albright (1968: 43) recognized the connection
between p-r-.t  and @wzrp. Jer 51:30–32 provides a parallel col-
location of !yrwbg, hmjlm y`na, and the verb ldj I. It reads,
“the heroes of Babylon fled from fight (!jlhl lbb yrwbg wldj)
. . . the soldiers panicked (wlhbn hmjlmh y`naw).” This identi-
fication is also supported by the Arabic&?0o! õ B ?ª# “he went

forth into battle.”126

In Ju 5:6b, Jer 51:32b, and Deut 15:11 (niphcal), ldj III is the

cognate of r=7 “he abstained from or neglected aiding him, [6]

he fled from fight” (Lane 1865: 713). (The  > = d, instead of  z,
appears also with rdq “to be dark” and @=g “to be dirty.”)

Freedman’s translation (1975: 13–14), “the yeomanry en-
riched themselves,” and Boling’s reading (1975: 102), “the war-
riors grew plump,” would  be more convincing if the lines were
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    127 See Calderone 1961: 451, who argued for d[ “booty” in 1 Sam 2:5.

transposed to the poem’s end. But in their present position before
the battle scene, the prepositions “from . . . until” belong to the
statement of cause for the conflict between Sisera’s coalition and
the Israelites. Lewis (1985: 105–108), followed by Schloen
(1993: 20), convincingly argued against the existence in Hebrew
of the stem ldj II (= r;7 “to become plump in the shank and
forearms”). But Hoppe in the NRSV (1991) followed Boling and
Freedman and translated “the peasantry prospered in Israel, they
grew fat on plunder,” with the “plunder” reflecting the MT d[.

5:7b. Until the rise of Deborah hrwbd ytmq` d[
(See above, pages 73–77.)

Boling (1975: 102–109) translated d[ as “again” and put it
with the preceding poetic line. By contrast, Freedman (1975:
13–14) translated “booty,”127 based upon the Ugaritic m'gd which
appears in parallelism with l.hm. But the traditional understanding
of v, d[' “until” remains preferable. As stated above (page 36),
ytmq` is not the 1cs qal or 2fs shaphcel of !wq, but the feminine
participle with the prefixed relative v and the affixed hireq com-
paginis. This ytim;q; can be added to Robertson’s (1972: 69–76)
list of twenty-six occurrences of the morpheme y (= -î ) attached
to participles. Reading the participle here has the support of the
B-text e[wj ou- avnasth| /. Since the hireq compaginis goes without
notice in the LXX, one need not assume that the LXX had the
Vorlage tmq or hmq. In this context, !wq means “to rise to
power,” attested in Ex 1:8, Deut 34:10, and Prov 28:12, 28.
Poetic balance is achieved by the repetition of ytmq` (like the
earlier repetitions of ymyb and wldj and the wordplays on twjra
and ta), the synonymous parallelism of hrwbd “Ladyship” and
!ae “Mother,” and the balanced use of the d[' and !ae. 

5:1a. Then Deborah made  qrb hrwbd r`<a>tw
Barak march forth

Schulte (1990: 179), in line with current studies, noted that
5:1 “ist sicher redaktionell und dient dem Einbau in den Kontext.
Möglicherweise  war ursprünglich nur Debora genannt  . .  . . ”
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    128 See the excellent study of Ackerman, 1975: 5–13.

    129 On the yqtl preterit see UT, sec. 9. 4; Cross 1950: 54–56; Dahood, 1970:
417–419; Cathcart 1973: 136; Kuhnigk 1974: 97; and Penar 1975: 86. A
proposal to read the MT ryv of 5:12 as ryca (= rysa) has been made by J. Gray
(1988: 433, note 33); see page 161.

Traditionally, Deborah’s role has been defined on the basis of Ju
5:1, 3, and 12 which, seemingly, have the verb ryv “to sing.”
She has been viewed as the singer whose chanting “would be a
source of inspiration to the warriors on the battlefield” (Craigie
1969a: 260), which presupposes a very small and quiet battlefield
or a very powerful voice. However, ryv is not the verb of choice
for understanding this verse, which is integral to the poem.
 When Judges 5 is read in toto as a battle ballad, verse 1 be-
comes the poetic parallel to the prose account of Deborah’s send-
ing Barak into battle (Ju 4:6–7). Minimal changes in the MT of
5:1 are required to restore the original meter, syllable balance,
and alliteration (compared to deleting part or all of the verse as a
redactor’s gloss). These include the repointing of rvtw as a caus-
ative form, the deletion of the conjunction W before Barak’s name,
and the transposition of rmal from 5:1a to 5:2a.

These changes result in a brief “commission” motif which has
been identified as one of five sequential motifs common to the
“call schema.”128 This verse with its “commission” motif links
the “allusion to distress” motif—which precedes in 5:5–6 (which
for other reasons discussed above [pages 35–36] must follow
3:31 and precede 5:1)—to the motifs of “assurance” and “signs”
which follow in Deborah’s exhortation (5:8 and 5:13, as trans-
lated above). Only the “objection” motif is lacking in the poem.
Otherwise it would match the typical “call schema.”

Just as the LXX h=| san could be parsed as a contraction of
h;i?san, 3rd sing. imperfect of ei=mi “to go,” as well as the first
aorist of a;|dw “to sing” (Liddell and Scott9 1940: 489, 778), so
too the MT rvt can be parsed as a feminine imperfect of several
stems in addition to ryv “to sing.” The rvtw need not be a waw-
conversive, nor viewed as the feminine counterpart to ryvy  hvm
in Ex 15:1. It is only a coincidence that ryvy and rvt are yqtl
preterits and come from vocables that produce homographs.129

The MT rvt in 5:1 is a hiphcîl of one of the following stems:



121COMMENTARY AND CRITICAL NOTES

    130 On the meaning of rwv in Hos 13:7, compare Guillaume 1960–1961:
32 –33. Wolfe (1974: 226), following RSV, translated “lurk,” based upon rwv
“to watch”; but rwv must be a verb of violence matching the !vgpa of the next
stich (13:8), which he translated “I will attack them.”

(a) r/v I “to proceed, to travel, to journey,” a cognate of Ak-
kadian ša)ru, attested in Isa 57:9, “you journeyed (yrIvuT;w")
to the king with oil” and also in Ezek 27:25 “the ships of
Tarshish traveled for you (&yIt'/rv;)”;

(b) hrv “to strengthen” found in the A-text doublet in 5:12,
evniscu,wn evxani,staso( Barak( kai. evni,scuson( Debbwra(
to.n Barak, “being strong, rise up and out, Barak, and,
Deborah, strengthen Barak”;

(c) rva “to march,” cognate of Ugaritic ca.t r (UT 369: 424)
and attested as a picel causative in Isa 3:12, 9:15 (where
rva is in collocation with twjra and ^rd), and Prov
23:19, “move your heart in the way (*B,li &r,D,B' rVea'wÒ)”;

(d) rwv III “to attack, to leap upon, to assault,” a cognate of
Ugaritic šry (Driver 1956: 148), Arabic @"D (@ÑD) (Lane

1872: 1464, 1483), and Syriac )r$  (J. Payne Smith
1903: 596), and attested in Hos 13:7, ^rd l[ rmnk
rwva, “like a leopard I will attack (them) along the
way.”130

Even though there is support from the Greek variants for
reading hrv here, the stem is most likely rwv III or rva
(corresponding to the variants rsyw and rsayw in Ex 14:25 and
the variants !yrwsah and !yrwsh in Ecc 4:14.) The elision of the
a (like the lhey" for lhea'yÒ in Isa 13:20) occurs frequently enough
(GKC 68h.k and note 245 below) that it need not suggest a scribal
error. The addition of the a in the restored ryvat is for con-
formity and clarity, to preclude misreading it as ryv “to sing.” 

In Ju 5:2, in contrast to the A-text which has proaire,sei “pref-
erence, goodwill” and the B-text e`kousiasqh/nai “willing,” the
Lucianic MS n (which contains several doublets) reads proe-
leusei “going forth” (Liddell and Scott9 1940: 532, 1477). This
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proeleusei can hardly be a variant for the bdn or the [rp of 5:2
(see pages 122–126). Rather, it is a remote variant translation of
the rvt of 5:1, and a synonym of h-|san = h;i?san “she was going.”
Thus, proeleusei reflects an early reading in which rvtw was
derived from rwv or rva, suggesting—along with the to.n Barak
of the A-text discussed next—a Vorlage having only  qrb rather
than the qrbw now in the MT with the prefixed conjunction w.

Moreover, the A-text doublets in 5:12 ( evniscu,wn [= ryv] evx-
ani,staso [= !wq] Barak and kai. evni,scuson [= rwvw or yrwvw]
Debbwra to.n Barak) appear at first glance to be a variation of the

MT of 5:12, ryv qrb !wq or qrb !wq ryv yrbd (see page 23
and note 164)—as though yrbd equals hrbd as yr"c; equals

hr:c;. But it is much more likely that MT qrb !wq ryv yrbd of
5:12 attracted to itself a variant belonging properly to 5:1, name-
ly the kai. evni,scuson( Debbwra( to.n Barak from a Vorlage which
had qrb hrbd rvtw instead of the MT qrbw hrbd rvtw.

Thus, the Lucianic and A-text remote or misplaced variants
(proeleusei [= ryvt] and kai. evni,scuson( Debbwra( to.n Barak [=
qrb hrwbd ryvtw]) provide very important evidence that early
translators of 5:1 credited Deborah with marching forth rather
than having Deborah and Barak singing duets, as still suggested
by Fewell and Gunn (1990: 400), or having Deborah singing a
solo, as James (1951: 61) earlier envisaged: “We may picture
Deborah moving in and out through the companies, kindling
afresh their combat-fury in the name of Yahweh.” To the con-
trary, she roused Barak and the Israelites by the power of her
spoken word and the authority of her office. Her poetic summons
survives in her exhortation in 5:2c–4 and 5:8–9.

This interpretation of 5:1 requires that all but one letter (the w
of the MT qrbw) be retained as part of the original introduction
to Deborah’s exhortation. 

5:2a. When the heroine called for heroism tw[rp [rpb

Despite numerous studies, [rp remains a crux in Ju 5:2 as
well as in Deut 32:42, “I will make arrows drunk with blood . . .
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     131 Note particularly Rabin 1955: 128–133; and Craigie 1968: 397–399.

    132 Contrary to Boling’s statement (1975: 107), neither Craigie (1968: 399)
nor Lane (1872: 2381) cited ^?ªc used in the sense of volunteering for war. That

meaning is attested with ^?ª# [5] or &;w [1] and [8].

from the ‘long-haired’ (tw[rp) heads of the enemy.”131 The de-
siderated vocable is one that makes sense in both passages.
Hebrew lexica generally list three meanings for [rp, namely,

(1) “leader,” a cognate of Arabic ^?c “he overtopped, he ex-

celled,” which is clearly reflected in the LXX A-text of
Ju 5:2 and in Theodotian (evn tw|/ a;rxasqai avrchgou.j).
Lindars (1995: 225) cited the Old Latin dum inperant
principes which, as Lindars noted, is preserved in the
commentary of Verecundus in addition to Codex Lug-
dunensis. This meaning has been adopted by RSV, NEB,
and NAB (“the leaders took the lead”);

(2) “long hair,” a cognate of Arabic bÖ ?c “long or full hair,”
which is the basis for the “locks are long” in the NRSV
5:2 and the RSV “long-haired heads” in Deut 32:42,
even though the LXX (followed by the NEB and NAB)
has kefalh/j avrco,ntwn “head of rulers” in 32:42;

(3) “to let alone, to let go,” a cognate of Arabic b?c “it be-

came vacant, it became empty or void.” (Lane 1887:
2378, 2379c, 2381a; BDB 828).

Smith (1912: 85) and Lindars (1995: 227) chose [rp I; Meek
(1927: 384), Cross (1959: 27), Freedman (1975: 15), Stuart
(1976: 128), Seale (1978: 51), O’Connor (1980: 219), and the
NRSV (1992) opted for [rp II in Ju 5:2 (“when locks were long”
or “when locks hung wild”); Pedersen (1953: 672), T. H. Gaster
(1969: 418, 529), Boling (1975: 107),132 Janzen (1989: 393), and
Schloen (1993: 22), respectively, selected [rp III (“for
vehement action,” “when they cast off restraint [inhibitions],”
“when they cast off restraints,” and “letting loose”); Burney
(1918: 107), followed by P. D. Miller (1973: 87–88), combined
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[rp II and III (“when locks hung loose”); and the JB, in Luci-
anic fashion, introduced all three meanings (“the warriors in
Israel unbound their hair”).

On the basis of Prov 29:18, [rpy @wzj @yab ![ “without a
vision people have no restraint,” Soggin proposed (1981c: 84)
“having regained liberty.” J. Gray (1988: 423) hesitatingly con-
curred, preferring Soggin’s reading or Craigie’s translation
(1968: 398) “because of total commitment in Israel” instead of
Weiser’s (1957: 72) “beim Hängenlassen des (sonst hoch-
gebundenen) Haupthaares” and Weiser’s relating the hairdo to
Akkadian ritual and liturgical texts.

Rabin (1966: 131–133) argued against reading “long hair” or
“leader” in both Ju 5:2 and Deut 32:42. In response to Burney’s
(1918: 107) appeal to the long hair of the wild Enkidu in the Gil-
gamesh Epic (I. ii. 36) and Seale’s (1962: 346) appeal to the
disheveled hair of the Bedouin fighters, Rabin noted, “The only
Arabic reference known to me shows that before a decisive battle
the warriors shave their heads.” He concluded, “The rendering
[‘when hair was worn long’] does not fit Dt. XXXII, 42, tw[rp
bywa `arm, if only because ‘the long-haired heads of the foe’ in
Hebrew would be bwya `ar tw[rp.”

Craigie (1968: 397–399) argued that [rp was used in synony-
mous parallelism with bdn. He argued that since bdn meant “to
volunteer, to offer oneself willingly,” [rp could be the cognate
of the Arabic b?c when used idiomatically (as in a threat) mean-

ing, “he applied himself exclusively (to someone).” He translated
tw[rp [rpb, “when men wholly dedicated themselves,” which
fits the context of Ju 5:2, but not Deut 32:42. Rabin (1966: 133)
had challenged the translation of bdnth in Ju 5:2 as “volunteer-

ed”; and he suggested instead the Arabic cognate &;w “he called
or incited someone to do his duty in war, he responded to duty
without being summoned.” Rabin took [rp as the cognate of
Arabic Q?c “to notch or to share” and Q?(c! “to receive pay,”

and of Syriac (rP  “to pay or to repay”  (mediated through
Aramaic, since Q became x in Hebrew but [ in Aramaic). He

argued that [rp could mean “give someone his due,” and
translated 5:2, “when duty was done in Israel, when the
God-blessed people answered the call.” But this argument is
less convincing than the one on bdn since it is based on semantic
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    133 See Erman and Grapow 1897: 527–528; and Gardiner 1966: 565.

    134 See Gardiner 1911: 29–30; and Albright 1931: 217.

    135 Compare the interpretation offered by Goedicke (1975: 100–102).

   136 For another occurrence in Gen 14:2, see note 48. 

extensions of questionable cognates. In addition, it offers no
solution to the crux in Deut 32:42.

A more likely solution was offered by P. D. Miller (1973:
221) in a footnote which called attention to the Egyptian pr-c

“hero” and pr-c-ib “courageous, heroic.”133 This word is no doubt
related to Arabic ^?c and its by-form ^?# “he excelled in knowl-

edge, or courage, or other qualities,” as found in the expressions
Ä$/"L ^?# and Ä$/"L ̂ ?c  “he became superior to his compan-

ion” (Lane 1863, 1893: 189b, 2379b). It is precisely this meaning
which is attested in Papyrus Anastasi I (28: 2. 3), “I know how to
hold the reins more skillfully than thou, there is no pr-c-ee (hero /
champion) who is my equal.”134 

Without citing the Egyptian pr-c “hero,” Bordreuil (1967: 29–
36) argued that [rp provided the clue to the enigmatic pun in the
“Report of Wenamun,” which is further evidence of the use of
this word in Canaan around the time of Deborah. According to
Bordreuil, Penamun (the Egyptian cup-bearer serving Zeker
Baal) must have told Wenamun, “the shadow of the pr-c (“hero,
chief, champion”), your lord, has fallen on you.” This was mis-
understood by Wenamun as meaning, “the shadow of the pr-c-ee 

(Pharaoh), your lord, has fallen on you.”135 This accounts for
Zeker Baal’s irritation with Wenamun and for the use by Wena-
mun of the formulaic “life, peace, health” after an apparent ref-
erence to the Pharaoh. 

Bordreuil also noted the [rpl on the seal inscription from the
Beirut area published by Reifenberg (1939: 197) which may be
the title [rp “hero.” Such occurrences of [rp in Syria, along
with the Ugaritic prc and prct “chief, prince, princess,” lend sup-

port for the translation here of Hebrew tw[rp “heroine,”136 a
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  137 GKC 113y–gg ; McDaniel 1968b: 208–210; and note 151, below.

title of prestige and power. This meaning brings into sharp focus
the nature of Deborah’s leadership. It was not so much a matter
of her doing her duty as it was her going beyond the call of duty,

as the tD stem, ^?$', indicates, “he engaged unbidden in war”

(Lane 1863: 189).
 This derivation and translation fits not only Ju 5:2, but also

Deut 32:42, “I will make my arrows drunk with blood . . . from
the head of the hero (tw[rp) of the enemy.” The t- suffix

functions as a title for males (see page 205), like trps and

tlhq (GKC 122r). The plural tw[rp in Deut 32: 42 (but t[rp
in the Samaritan text) and Ju 5:2 can be retained as honorific
plurals, like the twmkj in Prov 1:20. The feminine tw[rp
“heroine” would be a synonym for hr:/BGI. The LXX A-text

avrchgou.j (used elsewhere to translate #wla, aycn, `ar, and rc)

reflects the MT, but it missed the military nuance of [rp and its
original honorific plural.

The b of [rpb is the circumstantial b, which is followed by
the (pi cel) infinitive absolute having the force of a finite verb or
with the ellipsis of the finite verb;137 and “the eager pursuit of an
action [expressed by a picel] may also consist in urging others to
do the same” (GKC 52g). The twenty manuscripts cited by Ken-

nicott (1780: 488) having the qal infinitive [wrpb (= MT ['rop]Bi)
reflect late scriptio plena. 

5:2b. When the militia was summoned ![ bdnthb

The cognates of Hebrew bdn II are Arabic &;w “he sum-

moned or he (someone to war),” &;ª(ªw! “he obeyed the sum-

mons or call (to war),” Ç#;w “a summons,” and &;xs “a place to
which one is summoned” (Lane 1893: 2778c–2779). As Rabin
(1966: 129, note 37) stated, this vocable is distinct from the de-
nominative bdn I “to volunteer” (from hbdn “a freewill offer-

ing”), which was “possibly borrowed from Accadian nidbu, nin-
dabu ‘voluntary food offering,’ a word etymologically isolated in
Acc. and hence perhaps of non-Semitic origin.”
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Reading ![ as a “militia” follows Boling (1975: 71, 101) who
noted, “In conquest traditions ha)-ca)m alternates with cam ham-
mil .ha)ma), the people-at-war.” Yadin (1962: 44) had noted this use
of ![ in the Qumran War Scroll: “Here the term cam (as also in
the description of the battle, viii, 9 . . . ) marks, as in the O. T.,
the military character of the congregation organized for war.”

5:2c. (by her) saying, rma[l]

The word rmal could be deleted as a gloss, but it is attested
sufficiently in poetry (Ps 71:11; 105:11; 119:82; Job 24:15;
Amos 8:5; Isa 14:24; Jer 10:14) that unless it really messes up the
meter or the syllable balance it should be retained. When trans-
posed to its present position, it contributes to the 2 + 2 + 2 / 3 + 3
meter and functions as a quotation marker introducing Deborah’s
exhortation. Once r`tw was read as “she sang,” [rpb was taken

to be the initial word of Deborah’s song (or of Deborah and
Barak’s duet). As a result, rmal was shifted to precede [rpb.

Since the imperative phrase hwhy wkrb was the original open-
ing phrase of Deborah’s exhortation, the direct quotation indica-
tor has been transposed in this study to precede this initial
imperative. The doublets in the LXX which treat rmal as a finite

form (eipen in MSS a2b2bhlptvwy,  eipon in MSS MNcdgn, and

eipan in MSS ax) suggest that the l of rmal was a late addition,

and for that reason it could be deleted.

III.  Deborah’s exhortation: Ju 5:2c–5, 8–9

5:2d. Praise Yahweh! hwhy wkrb

Rabin (1955: 133) and Stuart (1976: 123, 128) emended MT
hwhy wkrb to hwhy ykwrb, making it a modifier of  ![, trans-

lating respectively, “the God-blessed people” and “the conse-
crated of Yahweh.” But the meter and the syllable balance of
5:1–2b and 5:2c–4 favor the MT, which does not treat the phrase
as a modifier of  ![. Contrary to O’Connor (1980: 219), who

read a 3ms, the MT hwhy wkrb serves as the incipit to Deborah’s

exhortation, which ends in 5:9 with the same words serving as
the inclusio. 
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    138 The w is emphatic (see Blommerde 1969: 29; Dahood 1970: 401). Both
verbs are participles, with [dy being here the technical term of covenant recog-
nition. This verse can be added to the list of relevant texts noted by Huffmon
(1966: 31–37) and Huffmon and Parker (1966: 36–38).

The exclamatory “Praise Yahweh!” was Deborah’s affirma-
tion of her allegiance to Yahweh as much as it was an appeal for
covenant loyalty from the Israelite tribes. The hwhy wkrb of the
incipit and of the inclusio were original extra-metrical elements
used to demarcate the exhortation. But the misplaced quotation
marker, rma[l], and the editorial insertion of part of the Sham-
gar tradition into the middle of the exhortation (see pages 33–36)
obscured the original function of hwhy wkrb in 5:3 and 5:9.

A “blessing of Yahweh” survives in Josh 22:22 (although
without the use of the word ^rb). It was made at the beginning
of a confrontation between the nine Cis-Jordanian tribes and the
three Trans-Jordanian tribes of Reuben, Gad, and Manasseh,
when it was learned that the eastern Israelites had built an altar to
Yahweh in Canaan, along the Jordan. The Reubenite coalition af-
firmed when confronted by the chiefs of Israel:

hwhy !yhla la   hwhy !yhla la 
[dy awh lar`yw138 [dy awh

 “Yahweh is God of gods! Yahweh is God of gods!
 He acknowledges, yea, he gives recognition (to) Israel!” 

The crisis ended with another blessing of Yahweh by the tribes.
The exact wording of the blessing is not given (Josh 22:33) but

the results of such a blessing is clearly stated:

lar`y ynb !yhla wkrbyw
abxl !hyl[ twl[l wrma alw

“and the Israelites blessed God and spoke no more of making
war against them [Reuben, Gad, and Manasseh].”

It seems clear that the exclamation hwhy wkrb need not have
been restricted to cultic events or limited strictly to hymnic litera-
ture. Consequently, the hwhy wkrb of Ju 5:3 and 5:9 need not re-
quire a cultic interpretation of this war ballad. The exclamatory
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    139 On the use of l in a battle-cry, see Jones 1975: 650.

   140 UT  (Supplement), 551; Blau and Greenfield 1970: 12.

phrase evidently functioned in early Israel in the same way
that ?$k! Äpo! “God is great!” (Lane 1885: 2587) still functions in

the Islamic world.

5:3b. I am for Yahweh! hwhyl ykna

Lindars (1995: 228) faulted the re7biac accentuation of ykna, as
well as Burney and Moore for following it and translating “I, to
Yahweh will I sing.” He also rejected Weiser’s and McDaniel’s
interjection “I am for Yahweh.” He preferred “I will to Yahweh, I
will sing,” wrongly identifying hry`a ykna hwhyl ykna as a
“repetitive parallelism.” This call is Deborah’s affirmation of
allegiance to Yahweh. Similar expressions appear in Ju 7:18,
@w[dglw hwhyl,“for Yahweh and for Gideon!” and Josh 5:13,
hta wnlh “are you on our side?” There was perhaps a need for
Deborah to declare her allegiance to Yahweh since this “Mother
in Israel” seemingly had a Hittite connection (as discussed above,
pages 73–78). Her words have the ring of a battle cry,139 and em-
bedded in her summons for a militia was a declaration of war
against the Canaanite coalition, stated with synonymous parallels
(but not synonymous parallelism) which follow her exclamation.

5:3c. I will attack, I will fight rmza hry`a ykna

Muraoka (1985: 49) recognized ykna here as an emphatic pro-
noun. Exegetical tradition has identified the verbs as ryv “to
sing” and rmz “to make melody,” which are often attested in
synonymous parallelism (as in Pss 27:6; 101:1; 104:33 and 105:
2) and occur together in Ugaritic, dyšr wyd.mr, “who sings and
chants.”140 But hymnic terms in Deborah’s exhortation are out of
place, since it was a summons to battle rather than a post-battle
hymn of victory. In this context, hryva can be identified as a qal
cohortative of rwv III “to attack, to assault,” a cognate of Ugari-
tic šr, South Arabic s'wr and Arabic @ÖD (@"D) (see 121–122).
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    141 Lane 1872: 977c–978a. Compare Ugaritic d.mr, (UT, 388 no. 727), and
Akkadian .summuru (CAD 16: 92), used with reference to the pursuit of the
enemy. The equation rmz = d.mr, translated “strong, brave,” has been widely
discussed. Cognates are attested in Amorite, Old South Arabic, and Phoenician.
It has been identified in numerous biblical texts (see KB3 263), including:

(1) Gen 43:11, $rah trmz, “the strength of the land” (KB3 260b);

(2) Ex 15:2, Isa 12:2, and Ps 118:4, hy trmzw yz[, “my might and
my defense are Yahweh” (Cross 1950: 101–103; Cross and
Freedman 1955: 243); 

(3) 2 Sam 23:1, lar`y  twrmz  !y[n, “the favorite of the defense
of  Israel” (Cross and Freedman 1955: 243);

(4) Isa 25:5, hn[y !yxyr[ rymz, “the strength of the ruthless was
brought low” (Tur Sinai, Commentary to Job [in Hebrew],
cited by Sarna 1964: 351);

(5) Ezek 8:17, hrwmzh ta !yjlv, “they sent out strong men”
(Sarna 1964: 351);

(6) Nah 2:3, wtjv !hyrmzw , “their soldiers they slaughtered”
(Cathcart 1973: 88– 89);

(7) Ps 59:18, rmza, “I am safeguarded” (Dahood 1968: 74);

(8) Ps 119:4, yl wyh twrmz, “they have been my defense”
(Sarna 1964: 351; Dahood 1970: 180); 

(9) Job 35:10, hlylb twrmz @tn, “who gives strength in the night”
(Tur Sinai, cited by Sarna 1964: 351; Pope 1965: 228–229).

  142
 See Gordis 1937: 80– 81, 128, and 182 note 248.

Synonymous parallelism also supports taking the hryva to
mean “to attack, to assault.” In this summons to war, rmz is sure-
ly related to the Arabic ?s> “he incited, or urged (to fight),” as in
(a) &?0o! õ Å?s> “I instigated war,” (b) the verbal noun @"s> “an

urging to fight,” and (3) @"s=o! uÑÜ  “the day of war.”141 If the

rmza is read as an intensive pi cel, it also matches the Arabic ?s>
in forms [1] and [6], “the eager pursuit of the action, and causing
others to do the same,” as reflected in Ju 4:6, 4:9 and 5:1, as
translated in this study. The thematic î vowel of hryva, instead
of the anticipated û vowel, may be the reverse of the Qere and
Ketib ryv /rwv in 1 Sam 18:6.142 As noted (page 121), rwv III
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  143 Compare Dahood 1968: 25, 337. He treats yrwv as a variant or a corruption
of yrrwv. The vocables rwv and rrv may be by-forms, like many other w"[ and
["[ verbs. The meaning “assailant, attacker” for rrwv in Pss 54:7; 56:3; and

59:11 fits the context better than Dahood’s “ defamer,” which seems appropriate
only for Ps 27:11, where yrrwv is in parallelism with rqv yd[ “false wit-

nesses.”

occurs in Hos 13:7.143 It appears also in Ps 92:11, “My eyes have
seen the downfall of my attackers (yrwv = MT 92:12), and my
ears have heard the doom of my evil assailants (ymq).” (Fol-
lowing the LXX’s toi/j evcqroi/j mou, the NRSV has “my enemies”
in parallelism with ymq “my assailants.” 

Deborah’s exhortation: 5:4–5

Globe (1974: 168–178) surveyed critical opinions on these
two verses. It will suffice here to note only a few illustrative
opinions. Several scholars have proposed numerous deletions in
5:4–5. For example, Lipinski (1967: 199), who had no difficulty
with 5:4a, translated 5:4b–5, “la terre tremble, les cieux vacillent
(wfn) et (p) les montagnes s’aplatissent, devant le Sinaitique,
devant Yahwe, le Dieu d’Israel.” This reading called for the
deletion of six of the eighteen words of 5:4b–5 (the first hwhy,
then !g, wpfn !yb[ !g, and then !ym).

Likewise, Cross (1973: 100–101) deleted seven of the eigh-
teen words, viewing the phrase wpfn !ym` !g “yea, the heavens
shook” as an “ancient oral variant” for wlzn !yrh  “the mountains
shuddered.” He treated !ym wpfn !yb[ !g “yea, the clouds drip-
ped water” as a secondary attraction to the oral variant !ym` !g
wpfn, once it had become incorporated into the tradition and was
reinterpreted to mean, “yea, the heavens dripped.” Similarly,
Richter (1963: 69–71; 1964: 400) deleted eight words (!yb[ !g
!ym wpfn, wlzn !yrh, and ynys hz). By contrast, Stuart (1976:
123–133) deleted only !ym and !g, but he added a third ynpm be-
fore ynys hz to restore complete repetitive parallelism. 

Blenkinsopp, Boling, Globe, and P. D. Miller accepted the
consonantal MT, and J. Gray (1988: 424) retained the MT na) .ta)yu)
[sic] (= wpfn) with the Targum, but followed the Targum and the
Septuagint in reading wlzn “were convulsed” rather than “flowed
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    144 Note Hab 3:12–13, where axy and d[x are followed twice by the se-

quential infinitive [`yl: “thou didst bestride the earth . . . thou wentest forth
for the salvation of thy people . . . for the salvation of thy anointed.” Compare
Seale (1962: 343) who noted, “ We may therefore rightly conclude that what we
have here [i.e., the motif of storm and quake] is a traditional opening which
Hebrew poets used irrespective of the proper subject of a particular poem.” To

down.” In view of the repetitive parallelism and the use of aural
coherence throughout the poem, there is no reason to single out
the repeated !g and wpfn as unnecessary glosses. The use of  !g
“noisily” and !g “copiously, torrentially” is another example of
aural coherence, like tae and ta, in 3:31, ^d[xb and ^taxb in
5:4 and t/jr:a? and t/jrÒao in 5:6. Repeated words include ykna
and hwhyl (5:3), ynpm hwhy (5:5), ymyb (5:6), wldj (5:6–7), and
ytmq` (5:7). Both !g and wpfn fall into this pattern.

Satisfactory meter and syllable balance come with reading
!yrh !Aym (i.e., the enclitic ! attached to a noun in the construct)
as the subject of wlzn, meaning “the waters of the mountains
flowed.” Simple prosaic repetition disappears once !g is recog-
nized as a homograph of two different adverbs (above, pages
21–22; Klein 1987: 102). The schema of 5:4b scans as
a–b–c / at–bt/ ct–att–btt (with wpfn for the bt and btt).

5:4a. O Yahweh, when you ry[cm ^taxb hwhy
came from Seir

The theophanic references used by Deborah in her exhortation
are attested also in Pss 18:7–15; 28 passim; 68:6–9; 77:16;
97:4–6; 144:5; Deut 33:2–3; and Hab 3. They served the purpose
of encouraging confidence in those being summoned for battle.
The reference to the theophany of Seir-Edom was more than an
affirmation of Yahweh’s cosmic power, and had nothing to do
with Yahweh’s sacred mountain. The theophany referred to
Yahweh’s presence earlier when the Israelites moved from Seir-
Edom into a hostile Moab (Num 21:14–15 [see page 10] and
24:17–19 [NEB], in contrast with Deut 2:8–27, which claims a
peaceful passage). The theophany references alerted the recruits
to the Israelite strategy for combating Sisera.144 Victory would
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the contrary, the appeal to theophany in Deborah’s exortation appears to be
deliberately well-chosen. Hauser (1987: 270–273) offers a helpful study on the
water motif in Ex 15 and Ju 5. However, it is difficult to concur with his one
statement that, “The poet is teasing the reader, suggesting that, despite vv. 4–5,
water may not be under Yahweh’s control, may not be available to help with the
Israelite victory.” The exhortation strongly hints that water would be Yahweh’s
weapon of choice, just as it was in the flood story of Genesis 6–9.

    145 Bibliography on the theophany is provided by Lipinski 1967: 199, note
95. Compare J. Gray’s (1988: 426) attempt to contextualize here:

Thus we consider it likely that the theophany of Yahweh in Judg 5:4cde and
5a represents the sublimation of the traditional theme of the enthronement of
Baal at the autumn festival in Canaan in the advent of the Israelite God of
Sinai at a Palestinian sanctuary . . . to the liturgy of which we refer the Song
of Deborah. If, however, the actual Sitz im Leben of Judg 5:2ff was . . . the
first celebration of this festival after the exploit of Zebulun and Naphtali at
the Qishon, . . . [there] may well have been more than an oblique reference to
the rainstorm . . . .

be achieved by Yahweh’s sending heavy rains and surging wadis.
The militia was needed for a mop-up operation after the storm.145

5:4b. The earth trembled noisily !g h`[r $ra

Boling (1975: 101) translated !g both times in 5:4b “with
thunder,” following Dahood’s (1970: 269–270) suggestion that
Hebrew !g may be the same as Ugaritic gm “aloud.” The dupli-
cate of this verse in Ps 68:9 has #a instead of !g. But, contra
Lindars (1995: 232), this is not decisive in favor of  !g “also.”
Palache (1959: 8) related #a to the stem #pa “to flood” so the
#a of Ps 68:9 may be a synonymn of the second  !g “copious
(water),” discussed next. The meter and the syllable balance per-
mit reading the first  !g as a modifier of the preceding hv[r, in
chiasm with the second !g. The noise could refer more to the
rumble of an earthquake than to the reverberations of thunder.

5:4c. The clouds dropped torrentially wpfn !yb[ !g
(See above, pages 21–22.)

G. R. Driver (1936: 101) convincingly demonstrated that, “the
LXX exhibits a number of translations which are explicable only
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    146 On the construct noun followed by the enclitic ! , see Albright 1944:
219, note 83; Gordis 1965: 104; Blommerde 1969: 32; and Christensen 1975:
51, note 81(c). See also Layton 1990: 155–197, for an in-depth study of mim-
mation and the enclitic ! in proper names.

from cognate Semitic, especially the Arabic, languages and that
the words thus recovered may be added to the slender store of
Hebrew words found in the Old Testament.” The second !g of Ju
5:4 can be added to Driver’s list of such LXX translations. The
LXX B-text dro,souj “dews, waters” (as in potami,a| dro,sw| “in
river water” or dro,sw| evnali,a| “in sea water”) generally renders lf
“dew” and glv “snow,” but here it must translate !g, which is the
cognate of Arabic v3 “abundant or copious (rains)” (Lane 1863,

1865: 228a, 449 and Klein 1987: 102). Given the interchange of
!g and !ga in the Panammu inscription (Palache 1959: 20),

Hebrew !ga “pool of water” may be a by- form of !g ( = v3).

5:4d–5a.  The waters from the wlzn !yrh !Aym
      mountains flowed

MT wlzn need not be repointed as the niphcal of llz “to shake,
to tremble,” as proposed by Schreiner (1957: 40) and Cross
(1973:  100–101), and as noted in BH3 and BHS. The subject of

wlzn is not !yrh, but !yrh !Aym, “mountain waters,” a construct

noun followed by an enclitic !. A similar use of the enclitic ! (or
preposition) occurs in Ps 77:18, where MT twb[ !ym wmrz
should be read with Robertson (1972: 93, 102) as !Aym wmrz
twb[, “the water of the clouds pours forth.” The reference here in
Ju 5:4–5 to flash floods through the wadis links the exhortation
with the events depicted in 5:21–23, another example of the
poem’s unity. G. A. Smith (1912: 56, 86) sensed this meaning
and translated !yrh wlzn as “the mountains streamed.”146 

5:5b.  The One of Sinai ynys hz

Critical opinion has long been divided over the integrity of hz
ynys. In BHS, as in BH3, both words have been marked as a gloss.
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    147
 Note Lindars’ (1995: 209) rendering “(this means Sinai)” and his wild

conjecture (233 –234 ):

Thus the name [ynys hz], if accepted, must be regarded as a chance survival of
an obsolete title, perhaps that of a god worshiped by proto-Israelite groups
(mentioned with the Shasu in Egyptian texts) before the arrival of the Moses
group in Palestine. . . . If the proposal is not accepted the phrase must surely
be a gloss . . . on the verse as a whole: ‘this means [the theophany of] Sinai.’
It is likely that the gloss was first incorporated into Psalm 68 . . . and came
from there into the present context by analogy (ge7zera šawa) . . . .

Richter (1963: 69–70, note 35) concurred with twelve commenta-
tors who dismissed the epithet as a gloss, citing only Grimme,
Albright, and Blenkinsopp as those who related  hz to the Arabic
Ñ>. But treating hz as a gloss creates a bigger problem, for glosses
were added to clarify obscure words, not introduce them.147

In light of evidence from Proto-Sinaitic, South Arabic, Arabic,
Ugaritic, and Amorite, many now follow Grimme and Albright
(1935: 204), including Cross (1973: 19–20), Dahood (1968: 139,
citing Habel 1964: 90 and Meek 1960: 331), Globe (1974: 169–
171), J. Gray (1967: 278; 1988: 425), Lipinski (1967: 198), P. D.
Miller (1973: 224), Stuart (1976: 123), O’Connor (1980: 220),
Soggin (1981c: 85), and Schloen (1993: 22). The Proto-Sinaitic
evidence cited by Cross consists of the epithets d. .tb “the Merci-
ful One,” d.t b.tn “the Serpent Lady,” c il d. clm “El, the Ancient
One,” d. gt “(Lord) of Gath,” and d. pcid “the Compassionate.”

Although not as widespread in Northwest Semitic as in South
Semitic, hz is attested in divine epithets, and ynys hz can be
retained as an archaic epithet of Yahweh, similar to the “Yahweh
of Teman” designation in the Kuntillet cAjrud inscription and
analogous to Gabriel’s title, É?s Ö>, “the one of strength.”

5:5a.  My God yhla

MT lar`y yhla originally was not a construct chain. Rather,

lar`y must have been la r`y, i. e., the verb rvy followed by its
subject, introducing the next element in the exhortation (see
below on 5:5d). Consequently, yhla should be read as the suf-
fixed noun.  Deborah’s acknowledgment of Yahweh, the One of
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    148 Compare Lindars’ (1995: 288) speculation, “As it is unthinkable that
VElwei , is a case of transliteration instead of translation, it must be a rare instance
where a word from the second column of the Hexapla has come into the text at the
wrong place.” But the introduction of any word from the second column of the
Hexapla would be out of place in any translation of the text.

Sinai, as “my God” emphasized her earlier bold affirmation,
hwhyl ykna “I am for Yahweh!”

The transposition of part of the Shamgar tradition (now
labeled 5:5–6) into the middle of Deborah’s exhortation (see
pages 32–36) separated the clause la r`y “God will provide
strength” from its parallel clause !yhla rjby “God will muster.”
Once this happened, the consonant cluster lar`y yhla was un-
derstandably, but incorrectly, misread “the God of Israel”—
thereby obscuring (1) the parallelism of la and !yhla, (2) the
balanced use of yqtl forms, and (3) the a–b/  at–bt–c schema.

The Vorlage behind the Kuri,ou VElwei, in the B-text and the
variants ku elwim (MS s), ku tou qu (MSS gnw), and kuriou qeou

elwi (MS 209), was yhla hwhy, with the qeou elwi of MS 209
being a doublet of the yhla (translated and transliterated). What
is striking is the transliteration of yhla as well as its translation.
The VElwei, in the B-text cannot be a gloss on ynys hz since there
is no apparent reason why a translator would have introduced a
gloss of a transliterated yhla instead of the translation qeo,j—for
a word so obvious as !yhla— in lieu of a transliteration of hz
ynys. Evidently, the translator chose this option to reflect an ap-
pellative use of yhla which was unrelated to the la ( = qeoj)
coming in the next phrase on the line, i.e., the la r`y.148 

The several spellings, VElwei, VElwi and VElwin, reflect a sing-
ular H'w ola> with the 1cs suffix, like the Elwi “my God” in Mark
15:34, or like the 3ms suffixed wOhwOla> “his God” in Hab 1:11.
These variants add solid support to the argument advanced below

to read lae rv'y: yh' Ola> hw:hyÒ for the MT laer:c]yI yhe Ola> hw:hyÒ.

Deborah’s exhortation: end of 5:5 and 5:8–9

Burney (1918: 117), following Cooke (1892: 36), considered
Ju 5:8 to be the greatest crux in the Song of Deborah, and many
critics  like Goodwin (1944:  261) and C. A. Simpson (1957:18)
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    149 He cited, with references, the following emendations of the MT
!yr[v !jl za

 (a) !yr[ yrc !jl za
 (b) !yr[ vmjl za
 (c) !yr[ !vlj za
 (d) !yr[v !jl lza
 (e) !yr[v !j lza
 (f) !wr[v al zam
 (g) !yr[v !jl al zam
 (h) !yr[vm !jl lza wvrj !yhla rjb
 (i) ry[m !yvmj wlza !yvrj !hl wrsj
 (j) wr[v !jlhl za !yvrj !hylk djkw
 (k) !tvrj !yhla !wr[v za !yhla rjby al
 (l) !jl la r[vl hwhy ![ !yr[l wdry za

The last one (l) is his own proposal, but it is no more convincing than the

others since it amounts to rewriting the verse. It required the deletion of MT

!yvdj !yhla rjby za and the transposition of 5:11c to 5:8a to fill the lacuna.

have concurred, asserting that 5:8 was irrecoverable even through
appeal to emendations. Moore (1900b: 172) left the verse un-
translated in his commentary, and Lindars (1995: 239) noted,
“Moore is probably right in maintaining that the true solution
will never be found.” More optimistic scholars have offered gen-
erous emendations to restore this verse. Richter (1963: 71–74 and
400) listed twelve of these proposals, including his own.149 

However, the emendations he cited have not been well ac-
cepted, although Burney’s translation (“Armourers had they
none; Armed men failed from the city”) was adopted by Meek
(1927: 385) and endorsed by Goodwin (1944: 261). More recent
translations are equally divergent but no more helpful than the
older emendations. Most noteworthy are the following: 

1. Rabin (1955: 127) “May God love young men : when there
was fighting at the gates”;

2. Margulis (1965: 69) “When Elohim sharpened ‘arrows’ /
Then was there war at the gates (of the enemy)”;

3. Hillers (1965: 124) “They chose new gods; indeed they
desired demons”;
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4. The Jerusalem Bible (1966: Ju 5:8) “Those that should
stand for God were dumb”;

5. Cross (1973: 122–123), followed by Stuart (1976: 124,
129) “They chose new leaders, Yea, they took for them-
selves captains (lit. ‘bucks’)”;

6. Cathcart (1977: 111–112) “They chose new gods; indeed
la.hmu demons of the gates”;

7. Seale (1978: 48) “God chose to do new things. There was
fighting at the fronts”;

8. O’Connor (1980: 222) “He chose new gods. He served
them food”;

9. Lindars (1983: 168; 1995: 209) “Then the armed men of
the cities came forth”;

10. Stager (1988: 226) “They did battle with the gates” (i.e.,
“as a metonymy for the fortified cities . . .”).

What is required is not just one more attempt to stumble upon
the correct emendation to recover the irrecoverable. Rather, the
basic assumption that the verse is corrupt needs to be challenged.
Except for the absence of a 3mpl verbal suffix, common in the
older orthography, nothing in the MT of 5:8 is really corrupt or
unintelligible. The problems are not textual but contextual. The
verse is part of Deborah’s exhortation, her summons to mobilize
for battle. Any translation of this verse must make sense in this
summons-to-battle and must make sense as a direct quotation of
Deborah addressed to (a) Israel’s adversaries (“Listen, O kings”)
or (b) to the summoned militia (“O leaders of Israel, O you who
are summoned”). For this reason all of the translations and emen-
dations I have found to date are unacceptable.

As established above (pages 34–36), Ju 5:6–7 was not a part
of Deborah’s exhortation, but was a part of the Shamgar tradition
and must be transposed to its initial position in the poem. Conse-
quently, Ju 5:8–9 is not logically or sequentially related to 5:6–7,
but to 5:5. In this context, verses 8–9 become intelligible (with
really minor emendation) by appeal to a larger lexicon than that
traditionally used by scholars, but readily available to the author
of the Song of Deborah.

The repetition of larcy yhla “the God of Israel” in 5:3 and
5:5 was probably not in the original poem. Contrary to the MT
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vocalization, 5:5 reflects the poet’s use of aural coherence, not
repetition. The text must be redivided to read lae rv'y: yh' Ola>, re-
storing the end of one colon and the start of the next, as follows: 

. . . before Yahweh my God. .yh' Ola> hwhy ynpm . . .

God will provide strength; lae rv'y:
God will muster (the) recruits.    .!y`dj !yhla rjby

A similar misdivision of words occurs in the MT of Ps 73:1,
which should be divided to read as

lae rv;Y:l' b/f &a'

bb;le yreb;l] !yhi Ola> 
Truly El is good to the upright,

Elohim (is good) to the pure of heart

instead of “Surely God is good to Israel, To those who are pure
in heart!” (NAS, following the MT).

5:5d.  God will provide strength la rvy

The use of la along with hwhy and !yhla in this part of
Deborah’s exhortation finds a parallel in the collocation of the
nouns hwhy !yhla la in the blessing of Yahweh in Josh 22:22,
noted above (pages 128–129). The verb rvy can be interpreted in
two ways. First, it can refer to the equipping of the militia. If so,
it would be a yqtl of rrv stem I or of its by-forms hrv and rwv
“to strengthen,” which is attested in Jer 15:11, bwfl ^twr` “I
will greatly strengthen you” (NEB). The same meaning appears
in the LXX for the MT of

(a) Hos 12:4–5, ^alm la rcyw !yhla ta hrc, evni,scusen
pro.j qeo.n kai. evni,scusen meta. avgge,lou (note Luke
22:43, a;ggeloj avpV ouvranou/ evniscu,wn auvto,n found in
MSS aDKLXQPY);

(b) Gen 32:29, !yhla ![ tyrc yk, o[ti evni,scusaj meta.
qeou/;

(c) Hos 14:9, wnrwvaw, kai. evgw.  katiscu,sw auvto,n;



140          THE SONG OF DEBORAH:   POETRY IN DIALECT

(d) Ju 5:12, in the doublets of the A-text where MT ryv was
translated evniscu,wn and evxani,staso and evni,scuson (see
above, pages 23–24, 122);

(e) Ju 5:14, in the A text’s remote doublet evniscu,ontoj
h`gh,sewj for the MT yrcw rps of 5:14–15, which Tov
(1978: 229–231) rightly recognized;

(f) Ju 5:30, in the remote doublet iscuj authj in Lucianic
MSS dglnptvw for MT hytwrc of 5:29.

The “giving of strength” by providing weapons appears in 1
Macc 1:34, “they strengthened [themselves] (evni,scusan) and
stored up arms and provisions,” and in 6:6, “they grew strong
(evpi,scusan) by means of weapons (o[ploij) and a [military] force
(duna,mei) and abundant spoils (sku,loij polloi/j) they had taken
from the armies they had defeated.”

Secondly, rvy may provide the transition from the earlier
theophany at Seir to the moment at hand when history would be
repeated with God’s sending torrents. In this case, the verb is the
hiph cîl of rrv II (or the by-form hrv II), a cognate of Ara-
bic£?ª+ “to soak (the earth with rain), to moisten” and of
Aramaic rrv which is attested as the noun rv “rain” in the Deir
cAlla texts, where it may be a Hebrew loanword (Lane 1863:
336a; Hoftijzer and van der Kooij 1976: 352). 

The affirmation “God will send torrential rains” would have
been more than just a hint of Deborah’s strategy. It would have
encouraged an enthusiastic Israelite response to her summons for
battle. Although rrv I has been adopted in the translation, rrv
II is just as likely. One cannot overlook the probability that the
poet intended a double entendre, “God will provide strength”
(hrv) and “God will send rain” (rrv).

5:8a.  God will muster the recruits !y`dj !yhla rjby

In Akkadian, rjb has a strong military nuance which is re-
flected in be%.hiru “(Soldaten-)Werber,” be%ru “elite troop,” and
bêru “to select (young men/ fighters) (CAD 2: 211–212; AHW: 1:
118). Craigie (1972a: 350–351) noted the military nuance of rjb
in  Hebrew,  without appealing to this Akkadian evidence, citing
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    150 Compare the NRSV, “Now the new moon shall devour them with their
field,” the NEB, “Now an invader shall devour their fields,” and Wolfe (1974:
95), “Now <the locusts> shall devour their fields.”

its use Ex 15:4, 17:9, and Lam 1:15. The use of rjb as a verb
and a noun with definite military overtones in 2 Sam 10:9 is also

of interest: larcy[b] yrwjb lkm rjbyw, “he [Joab] mustered
from all the elite troops of Israel.” 

Rabin (1955: 127) translated !y`dj as “young men” and cited
the Arabic cognate .!;/! “recruit, civil militia” (Dozy 1927: I,
258), a synonym of Arabic ?t` and Ugaritic 'gmr “inexperienced
fighter, recruit.” The noun occurs in Hos 5:7, “Yea, an inexperi-
enced fighter (vdj) will devour them (and) their territory.”150 In
light of the contextually appropriate military nuance of both rjb
and vdj, there is little need to emend the text to vrj “to be
deaf” as did Zapletal (1923), cited and followed by Hertzberg
(1959: 171) and noted favorably by J. Gray (1988: 428).

The use of !yvdj is another indication of the poem’s logical
consistency. The poet had noted that “warriors had disappeared
from Israel,” so Deborah could not have mustered the !yrwjb
“elite troops,” or the !yrwbg “skilled soldiers.” The summons had
to be for the !y`dj, the untrained recruits. The use of !y`dj
suggests that the summons was made, in the words of Num 1:20,
22, to “every male from twenty years old and upward, all who
were able to go forth to war.” As Ramesses III was rescued by
@yr[n “recruits” along the Orontes (Breasted 1906, 3: 133, 155),
the !y`dj “recruits” would deliver Israel along the Wadi Kishon.
Schloen (1993:30) noted, “The farmers and herdsmen [of the
Israelite hills], many of whom also worked as caravan guards and
donkey drivers, ambushed the ambusher and routed his troops.” 

The use of !y`dj “new (gods)” in Deut 32:17 has been con-
sidered by Weiser (1959: 75), Hillers (1965: 124), Freedman
(1975: 18) and, apparently, J. Gray (1988: 429) to be the appro-
priate parallel to the !y`dj !yhla rjby, i.e., the Israelites
chose “new (gods).” The suggestion could be sustained if this
verse were not part of Deborah’s exhortation. However, any re-
ference to allegedly improper religious conduct is out of context
in this summons-to-battle. Indeed, J. Gray (1988: 430) even con-
ceded, “it must be admitted that a confession of apostasy in the
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   151
 See Appendix, sub loco Smith, Burney, Stuart, Coogan, Fishelis,

O’Connor, and Lindars, respectively.

    152 
The stem r[c “ brave” occurs in a negative sense in Ps 68:22, “ Surely

God will smite . . . the crown of the courageous one (r[c) who walks in his
guilt,” i.e., those with “courage” for violence (Mic 3:1–3 and Amos 2:13–16).

Covenant sacrament would be expected before rather than in the
middle of vv 6–8.” But apostasy is a false issue because the
Israelites are identified in 5:31 as the “lovers of Yahweh.” 

5:8b.  When the brave ones battle !yr[c <W>mjly za

These three words have been variously translated, including
(1) “Barley-bread failed (?),” (2) “Armed men failed the city,”
(3) “indeed they took for themselves champions,” (4) “then there
was war in the cities,” (5) “then they fought at the gates,” (6) “he
served them food,” and (7) “then the armed men of the cities
came forth.”151 I concur with Rabin (1955: 125) that, “in this epic
fragment, in contrast to the ‘Classical’ Hebrew usage, caz means
‘when,’ and not ‘at that time’. It corresponds thus to Arabic idh
. . . .” The MT !jl can be read as an infinitive absolute or
emended to the 3mpl wmjly. The absence of the final W is widely

attested, as in the MT and 1QIsaa variants (w)arqy, (w)pljy, and

(w)[m`y in Isa 1:26, 2:18, and 6:10, respectively. In view of five

other cases in Ju 5 where the W of the 3mpl is lacking, MT !jl is

read  Wmjly “they fought.”

MT !yr[c is the metathetic variant of the Arabic ]ªÜ?H “cou-

rageous, fearless,” Ç\!?H“ bravery” (Lane 1872: 1535c) and South

Arabic src “brave men.” This corresponds to the metathetic vari-
ations in stems that have a r and an [ (for example, r[v “a

gate,” which is  ?ª_ª+ in Arabic and t.g3 r in Ugaritic but [rt in

Syriac and Aramaic). The arcontwn in the B-text doublet in 5:8
suggests that the translator knew the Hebrew cognate of the

Arabic E"xo! z"\?D “the first or foremost of men” (Lane 1872:

1350a) used in reference to horsemen and soldiers.152

Seale (1978: 53–54) suggested ?ª_ª+ “frontier” as the cognate
of r[v. But “frontier” is only a secondary meaning of ?ª_ª+. Its
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primary meaning fits even better, namely, “any gap, opening,
interstice, or open intervening space, in a mountain, or in the
bottom of a valley, or in a road along which people pass” (Lane
1863: 338c–339a). With this meaning, the !yr[v “ravines”
would anticipate the !ybavm “mountain passes” in 5:11. This
cognate would  permit the translation, “God will muster the re-
cruits, when they fight (at) the ravines/wadis.” It is difficult to
decide whether a double entendre or a triple wordplay was the
intent: (1) the brave ones (!yr[c) battle, (2) (at) the ravines
(!yr[v) they battle, and (3) (when) the storms (!yr[s) battle.

5:8c.  Shield, moreover, jmrw hary !a @gm
    and spear will appear

Regardless of what may have been Israel’s theology of holy
war, any announcement that weapons would be lacking would
not have induced a favorable response to the summons-to-battle.
Although P. D. Miller (1973: 92) noted that in the theology of
holy war “weapons and human might were regarded as being of
minimal value,” any summons-to-arms presupposes that arms (=
weapons) were as significant as those who had arms to use them.
The summons was for combatants, not for spectators. If arms
were unnecessary, so was a militia. 

The traditional translation of 5:8c, “neither shield nor spear
was to be seen,” does not easily fit a summons-to-battle, as I con-
sider 5:8–9 to be. Craigie (1972a: 351) emended and translated
5:8 to read: “then was there for five cities a fortress [Arabic ma-
jannat ‘a concealed/protected place’ for MT magen ‘shield’] to
be seen? Or a spear among forty thousand in Israel?” But this
also is an unlikely statement to be made in a call-to-arms. 

A couple of problems are involved here when !a is read, ac-
cording to BDB (50b), simply as the interrogative particle in a
rhetorical question anticipating an emphatic negative answer.
The syntax is atypical because the postpositive !a is not used
elsewhere meaning “was there?” Moreover, a compound subject
is not ordinarily separated by a verb and the particle !a.

The clue to the meaning of this line comes from the post-
positive !a as used in the Kephar Bebhayu marriage deed and
several lines from the Elephantine papyri:
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     153 See Cowley 1923: texts 13: 11 and 34: 6; Kraeling 1953: texts 3: 16 and
19; 9: 21; 10: 11 and 14; and Birnbaum 1958: 16.

     154 Compare Muraoka (1985: 128) who noted, “it is not impossible to argue
that the emphatic use [of !a] was original . . . .” On compound emphatic
particles, note Dahood 1970: 410. For different views about the emphatic !h
“behold” compare McDaniel 1968b: 33–34; de Moor-Kampen 1969: 201–202;
Dahood 1970: 400; and F. Gottlieb 1978: 20. The particle !a “moreover, in-
deed” needs to be introduced into the discussion in light of the variant awh
(possibly for the interjection ah) cited by Kennicott 1780: 1: 488. See page 197
for the similar !lh and alh by-forms.

   155 For an examination of the inner-Greek corruptions in this verse, see
Lindars 1995: 289.

“and the house, moreover, is yours” yklyd !a tybw
“and thou, moreover, shall have power” hfyl` !a ytnaw
“they restored, moreover, to their !htrm l[ !a wbta

owners”

“the house is to thee, moreover, ^ynb yzw !a ^lyz atyb
and to thy children.”153

The !a particle survives in Isa 29:16, !a !kkph (which appears
in 1QIsaa as !a !km ^ph) “moreover, you turn things upside
down.”154 The postpositive hnh (in Gen 34: 21 and Num 18:21)
is parallel to the postpositive !a here. (The !a ^a in Gen 23: 13
appears to be the equivalent of the hmh ^a in Jer 5:5.)

In light of these uses of !a “moreover,” it becomes clear that
Deborah’s call for a mop-up operation after the rain included a
promise that weapons would be available. They would have
been, without a doubt, the light weapons for ambush in the field
(like Shamgar’s agricultural tools), not the specialized weapons
for a frontal attack against chariots or for besieging a city.155

5:8d.  Forty “thousand” in Israel lar`yb #la !y[brab

 The forty thousand figure, which matches the number of
Egyptian and Hittite combatants at the famed Battle of Kadesh
(Breasted 1906, 3: 130), can be retained only if it represents the
total population capable of producing and equipping a militia of
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    156 Freedman (1975) stated, “ The term celep is to be understood in its ety-
mologic sense as a village or population center, which was responsible for
providing a unit of troops . . . . If the average number of men in an celep was 10,
that would make a fighting force of 400 at full strength, a substantial army for
the hill country of Palestine.” See also Noth (1968: 21–23, 204) who noted that
requests in the el-Amarna letters (108: 66 ff. and 133: 16 f.) were for emergency
contingents of ten and twenty men. See note 208.

undesignated size. Mendenhall (1958: 62) concluded that #la
here was a tribal unit or sub-unit and “forty units” was a conven-
tional idiom for the “whole tribe” of Israel. Craigie (1972a: 351)
suggested “forty chiefs,” and Boling (1975: 110; 1982: 176)
proposed “forty contingents.” Freedman (1975: 14) presented a
case for just “four hundred men.”156

But if the census list in Num 1:46 and 26:51 (603,550 and
601,703) can be interpreted with Mendenhall (1952: 61) and
Noth (1968: 21–22, 204) to mean 598 “troops” composed of
5,550 men and 596 “troops” composed of 5,730 men, the 40,000
figure is reasonable as a round figure for the entire population.
The ratio of 1 out of 7 (5,700 :: 40,000) levied for military
service would be high but not unrealistic in a time of crisis. The
10 to 1 ratio cited in Ju 20:10 for the recruitment of those who
would provide for the troops offers a good parallel. A population
of 40,000 would mean about 4,000 available untrained males of
fighting age from the ten tribes (including Gilead who was “on
alert”), more than a sufficient number to sustain a three-pronged
surprise attack (see below on 5:14–18) against an adversary with
900 chariots. Even if the Song of Deborah were pure fiction,
lacking any historical basis, the sizes of the forces and the gener-
al population were given a realistic ratio.

However, the much discussed #la “troop” could be an acro-
nym, rather than a number per se, in which the a = #wla or lya
“chief” (the #la var), the l = !ymjl = hmjlmh yvna “the
fighting men,” (Ps 35:1), and the p = !ydyqp “the officers” (2
Kgs 25:19); or the l = 30 = !yvlv = “the officers,” and the p =
ynlp “unnamed others” = “rank-and-file.” Lehmann (1972: 46–
51) noted that abbreviations, common in post-Biblical Hebrew,
have been spotted in a few biblical texts, like the ypv in Num
23:3, which Rudolph (BH3) and Greenstone (1939: 253) read as
an abbreviation for  hwhy yp ta lwa`l “to ask for a revelation.”
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    157 On the vocative l see Singer 1948: 1–10; Dahood 1966: 299–311;
1970: 407– 408; and Craigie 1972: 351; and on double-duty prepositions and
particles see Blommerde 1969: 25 and Dahood 1970: 429 – 444. Note Lindars’
(1995: 242) overly cautious reservation, “But there are no certain cases of
vocative lamed in Hebrew.” He translated the MT laer;c]yI yqeq]w ojl] yBili idio-
matically as “my thoughts turn to the commanders of Israel.” 

In light of these options, there is no need to follow Fewell and
Gunn (1990: 401) who still speak of 40,000 troops.

5:9a.  Respond to the call <W>ybl

MT ybl “my heart” has been problematic, as evidenced by the
many varied translations: “Hail to thee!” (Rabin 1955: 126),
followed by Richter (1963: 75); “Take heart” (Driver 1962–63:
9), followed by Craigie (1972a: 350–351) and Globe (1974:
503); “I notice” (Gray 1988: 431); “Be proud at heart” (NEB
1970); and “my heart beats fast” (JB 1966). The most convincing
interpretation has been Rabin’s proposal which associates ybl
with the Arabic greeting má$o “at thy service, hail to thee,” like
the German use of Latin Servus! But the association of wybl with
má$o, which definitely carries the idea of obedience as well as
service, would suggest the improbable, namely, that Deborah was
now making herself obedient to the militia. But in this context,
where she is already at their service, she is soliciting their re-
sponse and obedience to her. 

With the addition of the final vowel letter W, MT ybl can be
read as the 2mpl imperative of hbl “to respond” like the imper-
ative wy[b in Isa 21:12 (GKC 75u). Its cognate, cited by Lane
(1885: 2642) and Dozy (1927: II, 515) is Arabic£ª$o “répondre à
l’appel de quelqu’un, to respond.”

5:9a.  O leaders,157 . . . Praise Yahweh! hwhy wkrb . . . yqqwjl

MT ![b !ybdntmh “the ones summoned for the militia” may
be the appositional modifier of lar`y yqqwj “leaders of Israel,”
or the vocative l may do double-duty, indicating that the poet
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addressed the Israelite rank-and-file (!ybdntm) as well as the
leaders (!yqqwj). Either way, the summoned commanders or the
commanders and their summoned militia are indirectly urged
through the inclusio to praise Yahweh. The inclusio served as a
reminder that this was a “Yahweh war” to which the tribes were
being summoned. Deborah appears elsewhere only in 5:12 and
5:15 where, contrary to the MT vocalization, she is addressed in
the third person. J. Gray’s (1988: 431) interpretation should be
noticed for contrast with the one I present:

  The Song of the Well is significant for our understanding of the hammit-
nadde7 bîm in Judg 5:9, which we understand as those who truly proved
themselves leaders of the community, like ne7dîbê cammô in Ps 113:8 . . . .
Thus in Judg 5:9 we would find no reference to leadership or volunteering
for war, but to the notables of the various groups of the sacral community
who convened the assembly for the renewal of their solidarity on the cultic
occasion after the battle of the Qishon. Hence we translate v 9: “I notice the
leaders in Israel [/] Who proved themselves nobles among the people.”

IV. Mustering the troops: Ju 5:10–13

The difficulties inherent in these verses are well-illustrated by
Moore (1900: 172). Stuart (1976: 124, 129) offered no translation
of 5:10–11. The difficulty stems from the failure thus far to iso-
late correctly the limits of Deborah’s exhortation. Ju 5:10 is not
part of Deborah’s summons but a description of the responses to
her call-to-arms, thus marking a major transition in the poem. 

J. Gray (1988: 433–435) interpreted Ju 5:14–17 “as the gath-
ering of the various members of the community through their
representatives” to celebrate the victory at the Kishon. In support
of his thesis, Gray had to emend the MT in 5:14–18 as follows in
order to come up with the “headmen” who did or did not show up
to represent the tribes at the sacral assembly:

MT   Gray

            !vrv  !yrc
      qlm[b   ![b

^yrja   wyrja
      ^ymm[b      wymm[b

     rps fb`b fb`b
yr"c;wÒ   yrEc;wÒ
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      rkccyb rkccy
         rkccyw yltpnw

   @k    /nb]
yqqj  yrqj

       hml @dw    @dw
         twyna    hna

In agreement with Weiser, Gray asserted that “there is no
reference to the participation in the campaign of any but Zebulun
and Naphtali in v 18, which would accord with the prose account
of the campaign of Barak and Deborah in Judges 4.” He con-
cluded that of the ten tribes of the sacral community, only two
fought Sisera and four of the other eight tribes “were not able, or
chose not, to attend” even the sacral event celebrating the battle.

Lindars (1995: 241), similarly opting for a cultic interpreta-
tion, thought that this section of the poem included only verses
9–11, commenting,

The stanza functions as an expression of pride in the splendid response to
Deborah’s prophecy, which [response] in my view has just been indicated in
v. 8 [“the armed men of the cities came forth” ] . . . . These verses may well
be a liturgical addition, inviting celebration of the victory at cultic occa-
sions . . . . [or] a theme for constant praise, like the constant recitation of the
Shema (Deut 6:6–8).

What I identify as “the strategy of the forces,” Gray inter-
preted as “an assembly of the sacral community” and Lindars
labeled “a story to tell” at cultic occasions. The interpretation
presented below is quite different and requires far fewer emenda-
tions. Ju 5:10–13, in my opinion, tells of Israel’s mobilization for
battle, while Ju 5:14–18 deals with the strategy and actions of the
Israelites which precipitated Sisera’s counterattack. Far from
being a celebrative response to Deborah’s prophecy (the exact
content of which Lindars never specified), these verses deal with
the tribal response to Deborah’s summons for a militia. 

5:10a.  Riders on young she-asses twrjx twnta ybkr

This is the first element of the compound subject of wjyv
“they hastened.” Most translators have treated twrjx as a color,
with Albright (1961: 39) admitting, “the exact meaning of twrjx
eludes us, but it refers to a light color.” The NAB, JB, and NRSV



149COMMENTARY AND CRITICAL NOTES

read “white asses,” following Rashi (twnbl) and Medieval and
Modern Hebrew (Klein 1987: 545) which uses rjx for “white,”
in contrast to the Arabic .sa .har which denotes the yellowish-red
color of the desert (the .Sa .hara), as well as being “used of a camel
or she-ass in which there is white or red” (Burney 1918: 124).

The Akkadian emaram .sa-a.h-ra-am “a small or young don-
key” (CAD 16:183–185) may be the masculine counterpart of
twrjx twnta. Akkadian s.i.hru is generally considered the cog-
nate of ry[x “young.” Given the interchange of j and [ (e.g.,
qn[ “neck and qnj “to strangle”), rjx (= s.i.hru) here may be a
by-form of r[x “young.” The poet appears intent on depicting
the speed with which the militia was mobilized. A yearling or
older ass of any color would have speed and, although the tawny
ass is a prized animal today (Soggin 1981c: 87), a reference to
color seems less likely in a context of mobilization than a refer-
ence to the endurance of younger animals.

5:10b.  Those sitting on mules @ydk l[ ybvy

Although Burney’s emendation (1918: 122–125) of MT ybvy
@ydm l[ to bl l[ ybvy “let them recall it to mind” won no
recognition, his study of this Hebrew phrase and of the Greek
translations (lamphnw/n “covered chariots,” krithri,ou “making
judgments” or a “court of judgment,” and sune,drwn “council,
Sanhedrin”) remains an excellent survey of the issues.

Albright’s emendation (1968b: 44), <ry[> @ydm l[ yb`y “ye
who sit on caparisoned <male donkeys>,” is possible but equally
problematic. He cited Hillers’ oral proposal that @dm is a dissimi-
lated by-form of Ugaritic mdl “to saddle.” But this hypothesis
needs to be reconsidered in view of the proposal of Greenfield
(1964: 534) that, “Ugaritic mdl is . . . a metathesis of dml in the
technical usage known from Mishnaic Hebrew and Syriac . . .
and is another instance of consonantal change for differentiation
of meaning.” A development which would accommodate meta-
thesis and dissimilation (dml > ldm > @dm), while possible, is
unlikely. As for more recent conjectures, J. Gray’s emendation
(1988: 431) of the MT to !B;li l[' Wbyviy: “lay to heart,” which is
very similar to Burney’s wording, is not likely to gain general
acceptance either.
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    158 See J. Gray 1965: 232–235, for a discussion of the mariannu.

    159 See Soggin 1972: 133–134, 143–144, and references cited there. 

The A-text lamphnw/n, used also in the LXX at 1 Sam 26:5–7
for hlg[ “cart” (= MT lg[m “encampment”), may indicate a
Vorlage having @yrm instead of @ydm. The word @yrm is known
from the Ugaritic and the Egyptian myrn “chariot-warrior.”158 If
so, the @yrm here could mean “chariot-warrior” or “chariot,” just
as bkr can mean “chariot” (bWkrÒ) or “charioteer” (bK;r"). How-
ever, there is no evidence of Israelites with access to chariots
prior to their victory over Sisera. Thus, even if  lamphnw/n trans-
lated @yrm, it is not likely that @yrm was original.

Seale (1978: 54) proposed Arabic z;s “to settle in a place, to
be sedentary,” noting, “Both passages [vv. 6–7, 10] refer to three
groups of people: mountain travelers, pedestrians, and the settled
part of the population.” But Seale’s paraphrase, “those who are
settled,” disregards the l[ of the MT, which would have to mean
literally “those settled above the town” or “the hill people” or
“those settled about the province.” Were the text hnydm ybvy,
rather than @ydm l[ ybvy, the meaning could be “townspeople.”

O’Connor (1980: 222) proposed the emendation of @ydm to
@wdm, and translated 5:10bc, “You who rule over the Madon
realm. You who travel the Madon realm.” He found here a refer-
ence to the Madon mentioned in Josh 11:1 and 12:19. But the
MT of the Joshua texts is problematic, for the LXX B-text of
11:1 has basile,a Marrwn (against the A-text basile,a Madwn),
and both the A-text and B-text omit @wdm in 12:19, although they
have basile,a Sumown [A-text Samrwn] basile,a Marrwn in 12:20
for the MT @/arm] @/rm]vi &l,m,.159 

Moreover, a diversionary attack by Naphtali in the direction
of Merom is mentioned in Ju 5:18 (see below); but it seems
unlikely that the rulers of Madon (or Merom) would be addressed
here in 5:10, which deals with the mustering of the Israelite
militia. The Canaanite kings (5:3) were addressed in Deborah’s
exhortation, as well as the Israelites (5:9). But 5:10 is not part of
the exhortation, and any direct-address outside  the exhortation
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    160 See Birnbaum 1971: I, 143, plates 85–87, 162; and Naveh 1976: 47 and

fig. 9, no. 4–5. See also Delitzsch 1920: 114, §115.

and the dialogue in Sisera’s court (5:28–30) is not apparent. This
verse depicts the Israelite mobilization in response to Deborah’s
call. A summons to a Canaanite ruler in such a context is very
unlikely, even though the emendation of @ydm to @wrm is not.

Similar to O’Connor’s reading a place name is Schloen’s read-
ing (1993: 26) the MT @ydm yb`y as “yoše7be$ midya)n ‘you who sit
over [rule] Midian’,” noting that “the reading midya)n is support-
ed by the lack of plausible alternatives.” But a summons to Midi-
anite rulers fits this context of the Israelite mobilization no better
than a summons to Canaanite rulers. The better solution comes
by recognizing that Akkadian wa)šib kudani “mule rider” (CAD:
8:491) finds its counterpart in the @ydm l[ ybvy, once the m (m)

is emended to a k (k). A pre-LXX confusion of k and m, which
were differentiated in some scripts only by the small vertical
stroke on the upper left side of the m, would account for the
textual problems.160 According to Fensham (1963: 185–186),
Akkadian sirrimu “wild ass” and wadû or adû “donkey” became
loanwords in Aramaic (!rc and yd[). Akkadian kudan “mule”
could just as readily have been a loanword in Hebrew. The poet
may well have avoided using the common word drp “mule”
since this stem in Hebrew, like its Syriac cognate drP  , means
“to flee away” (Klein 987: 523), a most inappropriate con-
notation in an account describing Israel’s mobilization for battle.

This emendation has the support of the A-text lamphnw/n, the
Sahidic (translated as carrucas), and the Latin in lecticis “in a
carriage,” which (contra Burney 1918: 123) was more than a
translator’s guess. These variants reflect a Vorlage with @ydk, a
cognate of Arabic z;ªk “a camel saddle, a litter for a woman

(Hava 1915: 647) and z<Ñªk “carriage” (Dozy 1927, 2: 450). The

root z;ªk (used also for coupling oxen to a plow or for mixing

breeds of horses or animals) reflects the meaning found in the A-
text and the versions, supporting the emendation of MT @ydm to
@ydk. This cognate and the A-text, supported Michaelis’s trans-
lation “die auf den Wagen fahren” (cited by Kalkar, 1833: 25),
while the “breed mixing” supports my reading “mules.”



152          THE SONG OF DEBORAH:   POETRY IN DIALECT

    161 Note Mowinckel 1962: 283. On the use of the mule and ass, see Hoffner
1968: 36; Gadd, 1973: 220; Littauer and Crouwel 1979: 45–47, 65–67, 84,
139; and Ikeda 1982: 226, 230.

By reading  @ydk for @ydm, the synonymous parallelism “mule
riders” and “donkey riders” becomes transparent. Ordinarily in
Hebrew bvy does not mean “to ride, to mount,” although it was
so used in Syriac (e.g., )LMG l( btY). Its use here may reflect
Akkadian influence, and the singular @ydk could reflect the Akka-
dian plural kudani/e. But it is much more likely that @ydk is a col-
lective noun like the Syriac )rMX “asses” and the Hebrew bk,r,
“horsemen” (Isa 21:7; 22:6). The “donkey riders” may have been
the (donkey) caravaneers alluded to in 5:6, while the “mule
riders” could have been the leaders summoned by Deborah.161

5:10c.  Those walking along the road ^rd l[ yklhw

The “footmen” (^rd l[ yklh) may be the same as the “cara-
vaneers” (twbytn yklh) mentioned in 5:6. A clear distinction
was made between pedestrians and riders. One Akkadian text, for
example, noted that “the mighty go [i.e., are carried] on chairs,
the assistants on . . . , the rank and file on mules, [but] I [go] on
foot” (CAD: 16: 182b). The Hebrew ^rd l[ yklh probably
represent the rank-and-file responding to Deborah’s summons in
contrast to the wealthier mule riders. The footmen are mentioned
again in 5:15b, “dispatched with his footmen along the tributaries
was Reuben” (with a hint of Reuben’s lower social status, noted
in Gen 49:4 and Deut 33:6). The conjunction  kai. of yklhw is
lacking in the LXX MSS MNdptvyb2 , suggesting that it is sec-
ondary. Perhaps the w should be placed as a vowel letter after the
h since yklwh instead of yklhw would improve the syllable bal-
ance of this section of the poem, changing it slightly from
22:20:21:14:14:21 to 21:20:21:14:14:21 (see above, page 95).

5:10e–11a.  Hastening on mountain roads !<y>lqm wjy`

Burney’s (1918: 125–129) historical review of the interpreta-
tion of this  line could lead one to despair that all viable options
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for a satisfactory interpretation have been exhausted. Richter
(1963: 76) noted, “V 11 ‘von der Stimme der Wasserverteiler
zwischen den Trankrinnen’ hat viel Kopfzerbrechen gemacht.”
Lindars (1995: 289–290) highlighted the improbability of ever
relating the Vulgate (ubi collisi sunt currus, et hostium suffocatus
est exercitus ibi, “where the chariots were dashed together and
the army of the enemies was choked there”) to the MT. But the
collisi = $[r for MT $xj; the currus = @xh (Ezek 23:24, KJV)
also for $xj; suffocatus = qnj for $xj; with hostium reflecting
the !yba in MT !ybavm; and exercitus = ![ = MT !v, with the
doublet ibi = !v. Similar confusion of [ and x, of [ and `, and
of r and j have been cited by Delitzsch (1920: 110, 116, 119).

Thus, the text is not hopelessly corrupt. Instead of reading jyv
I “to muse, to sing out” (Müller 1969: 361), the vocable jyv III
“to hasten, to run”—the cognate of theArabic 10H and the

related 1G0H “light, agile, swift (used of an ass)” or the by-form
Ñ0H “to go quickly” (Lane 1872: 1511, 1514)—can be recog-

nized. Related also are the Egyptian s.hs.h, s.hs, and s.hee.h, all
meaning “to hasten or to run” (Erman and Grapow 1897: 3:
472–474; Faulkner 1962: 243). Hebrew vwj and Akkadian .hâšu
“to hurry, make haste” may be metathetic variants of  1G0H and

s.hs.h; but they may be simply similar onomatopoeic verbs. Sellin
and Richter’s (1963: 76) emendation to wvyj is therefore un-
necessary. Seale’s translation (1978: 49, 55), “Talk about it [‘the
mighty deeds of Yahweh’] louder than the splashing at the well-
head where the buckets are lowered and raised,” based on the
Arabic root R8O7 “to stir, to dash water,” is a very lengthy and

misleading paraphrastic gloss.
The Himyaritic text CIH 418: 1 (CIS 4: 1: 100) provides the

real clue. It reads in part, abs absm lkw @tlqnm lk “all the
mountain roads and every mountain pass [which] he has made”
(Jamme 1962: 33–34). The collocation of the nouns lqnm and
absm closely approximates the occurrence of !lwqm (taking the

! from the following word) and @yba`m in 5:11. With very little

change to the MT, !lqm (!liq]nÒm' > !liQ]m') can be restored and
read as the adverbial accusative, cognate with Arabic qhxs “a
mountain road” (fromqhªw “to transport, to convey,” which sug-
gests a “caravan route”) and South Arabic mnql ( = !ylqm). 
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5:11a.  Hurrying between !yba`m @yb !yxxj
    the mountain passes

Hoppe (1991: 307) noted that the Hebrew here is uncertain.
The appeal to the lexicon of musical terms for understanding the
MT !yxxjm, as reflected in most translations (RSV “musicians,”
NEB “players,” NAB “harpers,” Boling [1975: 110], following
Albright [1922: 81], “cymbals,” J. Gray [1977: 219], following
Weiser, “at the voice of the women singing antiphonally”) has
been misdirected. Deborah summoned a militia, not a military
band. Because the verse deals with mobilization, not celebration,
a non-musical derivation of !yxxjm is more probable.

Attaching the ! of !yxxjm to the previous word restores the
qal participle !yxxj, which is in synonymous parallelism with
wjyv “they hastened.” The stem $xj is attested in Arabic, which
is especially rich in onomatopoeic terms for fast movement. In
addition to 10H and 1G0H, noted above, are -,/ and -0,/,
NªK/ and N0K/, as well as =/=/, all meaning “to hurry or

run quickly” (Lane 1865: 512, 533, 580). In a context of a mobi-
lization, $xj probably had the same meaning as NK/ and its

synonyms. The collocation of $xj “to hurry” and jyv “to has-
ten, to move quickly,” has parallels in Arabic usage as well.

Hebrew !yba`m is a metathetic variant of South Arabic msbc

“iter aquae, canalis” (Conti Rossini 1931: 193), or related to
Hebrew and Aramaic abs “to drink,” or a variant of South Ara-
bic and Arabic "$Cs “mountain road, mountain pass” (Lane 1872:
1287b; Jamme 1962: 33). Either meaning fits the context of a
mobilized militia hurrying between the mountain passes (@yb
!ybavm), or from one watering station (!ybacm @yb) to another.
This is another example of the poet’s using double entendre.

5:11b.  where victories of Yahweh hwhy twqdx wnty !v
  would be given

Although Dahood (1966b: 81) proposed to equate !v here
and elsewhere with the El Amarna šumma “behold, see how,” in
this verse !v is the equivalent of the prosaic !v rva. The verb
wnty has generally been read as an Aramaism, probably from hnt
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     162 For twqdx “victories,” note Boling 1975: 110 and the NEB. Compare

the comments of McKenzie (1968: 27–28) on qdx in Isa 41:2, used in refer-

ence to Cyrus. Seale (1962: 345), on the basis of Arabic j;L “the quality of a
blade or lance when it is straight, unbent, and perfect in every way . . . ,” sug-
gested that “the rightness of vs. 11 is the practice of open-handed hospitality.”
But hospitality is not a theme of this song, save for Yael’s giving Sisera his last
drink. Seale’s proposal (1978: 55) to read twrzp “generosity” (from the root rzp
= rzb “to scatter, distribute”) for MT @wzrp would be attractive, in light of Dn

11:24 (rzby), were this poetic line a part of the post-battle scene rather than of

the pre-battle mobilization.

(Syriac yNt), cognate of Ugaritic .tny “to say, to repeat,” Arabic

£xª+ “to praise,” and Hebrew hnv “to repeat.” But wnty is better

read as a rare qal passive ( WnT]yU) of @tn (GKC 53u ; BDB 681b).
The plural bound noun, hwhy twqdx “the victories of Yahweh,”
is its subject (GKC 87m–p).

5:11c.  the victories of his larcyb wnzrp t<w>qdx
  two warriors in Israel

The meaning of @wzrp “warrior” (not “peasantry”) has been
discussed above (pages 117–119). Here attention need only be
given to the form of wnzrp. It could be scriptio defectiva for

wynwzrp, a plural noun referring to Deborah, Barak, and Yael, or

to the hwhy ![ and the combatants in general. But in this context,
where Deborah and Barak were singled out as the leaders (or
Deborah and Yael as the heroines in terms of the poem as a
whole), the noun could well be a dual to be vocalized wnEz orÒPi. The

same form occurs with the wjry (= wjerÒy") “two months” of the
Gezer Calendar (Cross and Freedman 1952: 46–47). 

The Arabic j;Ks Ö> “one who is courageous [in a charge or
assault]” or a “brave fighter” (Lane 1872: 1669a; Hava 1915:
393) is helpful for understanding qdx in a military context or in

a war ballad.162 In battle qdx was the term for courage and arms,
whereas in peace it was used for compassion and alms. The fre-
quent synonymous parallelism of qdx and [vy, as in Isa 45:8,
51:5, and 62:1, is also noteworthy.
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5:11d.  The very storms hwhy ![m yr[cl wdry
   from Yahweh

This line has traditionally been translated, “Then down to the
gates went the people of Yahweh,” which led Lindars (1995:
248) to conclude, “In my view it [5:11] not only intrudes badly
into the sequence of the thought, but also relates to the problems
of v. 13, which suggests that it is a misplaced gloss.” But the
verse need not be rejected as a gloss—or rejected as a “marginal
variation” of 5:13a, as proposed earlier by Burney (1918: 130),
nor transposed to 5:12c, as proposed by G. A. Smith (1912: 87).

As argued below, the Israelite militia did not move to or from
the gates of any city. The attacks made by Naphtali toward
Merom and by Asher against Abu Hawam (5:17b–18), were not
against city gates. The military campaign was an ambush along
the wadi and was coordinated with attacks along the seacoast.
Thus, the MT vocalization and traditional translation is unlikely.

The noun r[` is not r[v “gate” but r[c “rain storm” (not to
be confused with the etymologically related feminine noun hr[s
“wind storm”). Snaith (1975: 116–117) argued that !yr[c in
Deut 32:2 (“may my speech condense like the dew; like !yr[c
upon the grass, like !ybybr on new growth”)

is not ‘small rain’ (AV, RV, JWM) nor ‘gentle rain’ (RSV), nor ‘fine rain’
(NEB), nor even ‘showers’ (JB, JPS). It means ‘the storm rain’, ‘the heavy
soaking rain’, and the root is r[c II = r[s . . . (and) this explanation is as
old as Rashi.

In support of Rashi and Snaith’s identification, Isa 28:2, “like a
downpour of hail, a destructive rain storm (bfq r[c), like a
torrent of water in overwhelming floods” can be cited as another
example. Behind MT yr[v in Ju 5:11 is this same r[c, requiring
the shift of v to c. It alludes to the storms implicit in 5:20.

In view of the poet’s use elsewhere of an intervening preposi-
tion or an enclitic ! in a construct chain (!yrh !Aym in 5:4–5 and
@ydk l[ ybvy and ^rd l[ yklh in 5:10), the MT ![ !yr[vl is
similarly the plural construct yr[c followed by the compound
preposition ![m (BDB 768). The prefixed l is an emphatic l,

which appears again in 5:25, !yrydal #sb “in a truly magnifi-
cent goblet” (discussed below, page 211).
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5:12a  The troops of Deborah hrwbd yrE/[ yrI/[
   roused themselves

(See above, pages 22–23.)

More than the many variant readings in the LXX A-text tradi-
tion, the inundation of imperative forms in 5:12–13 makes these
verses suspect as they are vocalized and traditionally translated.
The MT has seven imperatives, perhaps nine if the repeated dry
was intended as an imperative. If one follows the suggestion of
Burney (1918: 120–122) or P. D. Miller (1973: 93–94, citing an
oral communication of Cross) to restore the LXX doublets to the
Hebrew text, then eleven of the twenty-two words of the tricolon
would be imperatives. Although the poet had a tendency to be
repetitive (wldj “they ceased” occurs three times in 5:6–7), only
five imperatives were used in Deborah’s entire exhortation, in-
cluding the incipit and the inclusio. Reading here from seven to
eleven imperatives is most likely a misreading of the text.

Furthermore, there is no indication of who issued all these
commands to Deborah and Barak. P. D. Miller (1973: 94, 99),
followed by Ackerman (1975: 10), suggested that the “angel of
Yahweh” (mentioned thirteen verses later in MT 5:23 and in a
LXX variant of 4:8) issued them. But these texts have their own
problems (see Burney 1918: 89), and the “angel of Yahweh” may
not be original in either 4:8 or 5:23. 

The options available for handling these imperatives are (a)
we could transpose verses 12–13 to precede 5:1 or 5:3, trans-
forming 12–13 into an explanation of Deborah’s motivation, or
(b) we might read the MT independently of exegetical tradition
and utilize a larger lexicon than has been traditionally been used.
The latter option proved to be productive.

The original poetic line of 5:12a (with scriptio defectiva)
probably looked like this,

.rbd r[ rw[ hrbd r[ yr[
At first glance, as Hackett (1985: 27) noted, this approximates
the triple use of yrw[ in Isa 51:9, “Awake, awake, put on
strength, O arm of the Lord; awake as in days of old.” But here in
Ju 5:12a, the poet utilized aural coherence and alliteration rather
than straight repetition.

The first word, yr[ ( = yrI/[), is from rw[ I “to arouse,” and
should be  read as an  infinitive absolute having  the  force  of a
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    163 Compare Cohen 1975: 14–16, and references cited there.

finite verb (or with an ellipsis of the finite verb), as in 5:2
([rpb) and possibly in 5:8 (!jl). Moran (1965: 67–68) argued
that yrsa in Gen 49:11 and yrdan in Ex 15:6 are infinitives end-
ing in î, like those in the Jerusalem and Byblos Amarna letters.163

The yrw[ here can be added to his short list of this archaic form.

The second and fifth words, r[ (= yrE/[) “the troops of ” (see

pages 22–23) is based on the doublet muridaj and meta laou,
which reflect a Hebrew rw[, a cognate of the Arabic @"` “a num-
erous army or body of men” (Lane 1887: 2307). It refers to the
combatants from the ten tribes (or possibly twelve, see below on
5:13a). This word appears in Num 31:10, !tb`wmb !hyr[  lk
“all their hosts in their encampments.” 

Hence, the muridaj and meta laou doublet does not require a
different Vorlage like the ![ twbbr yry[h suggested by Meyer
(in BHS) or hbbr yrw[ suggested by Tov (1978: 231). Like
Burney’s reconstructed text (see page 23), Lindars’ (1995: 290)
“consensus text of A AI AII OL Ver” is inaccurate and his con-
clusion that “It seems likely that ![b (^m[b) and z[b (^z[b) are
substitutes for ryv in the damaged Hebrew [Vorlage] . . . ,” is
way off target. The feminine hrbd “governor, leader” stands in
parallelism with the masculine rbd “pursuer” (discussed next).

5:12b.  to rout the troops of the pursuer  rbedo yrEw o[ [y]rWE['

Deborah’s summons-to-battle mobilized a sizeable militia,
and the poet chose what is now a rare word, producing a
heightened effect through assonance and alliteration, to express
that fact. By deleting the y of the third yrw[ of the MT, rw[ (the
fourth word in the line) can be read as the picel infinitive rWE[' “to
overwhelm, to raid,” a cognate of Arabic@Ñ` “he routed, he made
a sudden attack” and of É@"` “a hostile incursion” (Lane 1887:
2306–2308, forms [2] and [6]) and South Arabic cyr “to  rout, to
destroy”  (Conti Rossini  1931: 215a;  Jamme 1962: 72a, 147a).
This verb was noted by S.  R. Driver (1913b: 217) in 1 Sam

28:16, ^r[ yhyw “he became your enemy,” but he opted to emend
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    164 This doublet seemingly reflects the qrb !wq ryv and qrb ryv yrbd (as
if yrbd = hwrbd as yrc = hrc). But as noted in the discussion on 5:1, kai.
e vni ,scuson( Debbwra( to.n Barak is a remote doublet for  qrb hrwbd r`tw
of 5:1. Compare Tov (1978: 231–232) who was uncertain whether kai.
e vni ,scuson( Debbwra( to.n Barak was a gloss or a doublet which “may reflect
a variant qzj, as many commentators believe, or an exegetical rendering of

!wq. . . .” In my opinion, it is unmistakably a remote doublet.

it to ^rx or ^[r (see BDB 786a). The stem is attested in Jer

15:8, “I have made destruction and terror (twlhbw ry[) fall upon
them suddenly” (RSV “anguish and terror”) and Hos 11:9, “I will

not come to destroy (ry[b awba alw).”
The MT ryv yrbd has been interpreted in light of Deut 31:30,

hryvh yrbd . . . h`m rbdyw, “then Moses spoke the words of
this song,” or 2 Sam 22:1, with David as the singer. But the

doublet in the A-text of 5:12, (a) evniscu,wn evxani,staso ( = ryv
!wq  of 5:12) and (b) kai. evni,scuson( Debbwra( to.n Barak ( = the

qrb hrwbd rvtw of 5:1), reflects a early dissociation of yrbd
ryv from rbd “word” and ryv “to sing.”164

For reasons already stated (see above on 5:1), ryv “to sing” is
suspect in this part of the poem which describes the mobilization
of the militia. The imperative is also suspect since five of the six

words here are pointed as imperatives. Therefore, MT ryv yrbd
has been redivided to ryviy: rbeDo, with rbeDo, the sixth word of 5:12,

meaning “the pursuer” (i.e., the counterattacking Sisera). The

reconstructed ryviy: becomes the yqtl preterit of rwv/ryv “to go
forth, to march forth.” 

The root rbd “to pursue” is a cognate of Syriac Rvd “to drive,

to subdue” and of Akkadian duppuru/dubburu (Klein 1987: 113).
Dahood (1970: 225) also noted the use of this stem in Lam 5:9

(rB;dÒ Mih' br,j, = “the sword of the pursuer” [for the NRSV “the
sword in the wilderness”]) and in Pss 2:5; 18:48; 38:13; 47:4;
109:2; and 119:161. This reading of 5:12b restores the wordplay

of hrwbd yrE/[ yrI/[ and rbedo yrE/[ rWE['. (Globe [1975b: 172]
saw here only a pun on Deborâ and dabberî “songstress”). This

use of  rw[ with its several different meanings is another example
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    165 See Cross 1973: 95, note 19, and references cited there.

of alliteration in the poem, like the threefold rb[ in 2 Sam 19:

18, . . .rybi[]l; hr'b'[]h' hr'b.[' “the ferry ferried to ferry over. . . .” 

5:12c.  Barak made prepartions to attack qrb !wq ryvy
(See above, pages 23–24.)

The A-text doublet (discussed above under 5:1 and 5: 12b)
dissociated ryv from the verb “to sing.” Whereas the A-text
doublets read it as hrv or rrv “to strengthen, to prevail,” it is
more likely the stem rwv /ryv “to move out, to attack,” which, in

light of the Arabic ?á$lo! ?áCo! “military expeditions” (Lane 1872:

1484b),  can have a military nuance . In the context of mobiliza-
tion, !wq can mean “to attack,” an ellipsis for hmjlml !wq “to
arise for battle” (as in Obadiah 1 “Arise ye, and let us rise up
against her in battle”).165 On the collocation of rwv “to attack”
and !wq “to attack,” Ps 92:12 should be noted, “My eyes have
seen the downfall of my attackers (yrwv), my ears have heard [the
downfall of ] my evil assailants (!y[rm yl[ !ymqb).” 

However, the restored ryvy, with the initial y being a part of
the stem rather than a 3ms prefix, is a hiphcîl perfect, the cognate
of Arabic ?CÜ “to prepare” as in the expression rè(hpo !?Cá' “they
prepared themselves to fight” (Lane 1893: 2976c). As a partici-
pant in the Israelite mobilization against Sisera, Barak made
preparation to attack and to capture prisoners.

J. Gray (1988: 433, note 33) proposed adding an a and
switching v to c so that the MT ryv becomes “captives” (i.e.,
ryc<a> for rysa or !yrysa): “[Deborah,] rouse thyself, lead thy
train (dabbe) rî) of captives ( ja)s'îr) [sic].” This is quite similar to

my reading rvtw in 5:1 as the equivalent of ryvatw. But there
are problems with “lead thy train” (5:12a) since there is no “thy”
and no “train,” perhaps only a feminine imperative, yrbd “lead
(a retreat)!” The Arabic cognate ?ª#< means “to follow behind the

back, to turn the back”; and in form [4] it means “to retreat, to
retire,” with the noun É?ª#< meaning “a defeat” (Lane 1867: 844,

846).
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5:12c.  Ben Abinoam (prepared)   ![nyba @b !ybv hbvw
  to take prisoners

By reading hbvw as the second sequential infinitive (GKC
75n) following ryvy “he prepared,” a synonymous parallel to
!wq is restored. Instead of the a–b / at–c–bt schema of the tradi-
tional interpretation, 5:12 can now be scanned a–b–c/ bt–d–ct.
Since the verbs in 5:12 are not imperatives, the suffix of MT

^ybv “thy prisoners” is troublesome. The emendation of a k (k)
to a ! (m) is required here as in 5:10 where @ydk “mule” must be
read for MT @ydm (see pages 149–151). Unlike Ju 4:16 and the
Deuteronomic accounts of war in Joshua, the Song of Deborah
makes no reference to the total destruction (!rj) of the enemy.

5:13a. the caravan leader went out !yrydal dyrc dry
   against the nobles

 The difficulty over !yrydal dyrc dry (which Rashi under-
stood to mean “then ruled a remnant among the mighty of the
nations”) led Kittel in BH3 and Meyer in BHS to emend the MT
to !yrydab larcy dry “Israel descended with the nobles.” They
provided the problematic notation “(sic GBC)” even though the B-
text has kate,bh kata,leimma toi/j ivscuroi/j “went down a remnant
for the mighty ones.” By way of contrast, Stuart (1976: 125,
134), following Cross, deleted dry and read dyrv as a shaphcel,
translating “then bring them down, O mighty ones.” On the basis
of Arabic <?D “to weave a coat of mail,” Seale (1962: 346; 1978:
56–57) saw a reference here to a mail-clad Sisera (like Saul in 1
Sam 17:38) and the !yryda “skin-clad ones” (like Esau in Gen
25:25, r[c trdak “like a hairy mantle”).

The proposal of Chaney (1976: 14), cited by O’Connor (1980:
224), to view dyrc as the border-town in Zebulun mentioned in
Josh 19:10 and 12, which was centrally located for Israel’s mo-
bilization, is attractive. However, though the personal name
Sered is known from Ugaritic bn . srd (UT 452: 1794) and is
found in Gen 46:14 and Num 26:20, there are reservations about
a place name Sarid since the LXX (Lagardiana), the Syriac, and
the Old Latin translators read dwdv (= Shadud) in Josh 19, which
has been  identified  with Tell Shadud. Contra Nacaman (1990:
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425), I concur with Boling (1982: 442) that dwdv, not dyrc, was
in the original text of Josh 19.

Stager’s (1988: 226) observation that dry “has an adversative
force in this poem” was on target, but his translation, “Then the
fugitives went down against the [enemy] nobles,” is off course.
His interpretation requires the singular dyrc to be read as a col-
lective or plural, and then “the villagers” (who formed the “mili-
tia of Yahweh” and were addressed in 5:31a as the “lovers” of
Yahweh) become the “fugitives”—even though the defeated Sis-
era is the only fugitive otherwise mentioned.

J. C. de Moor (1993: 486–490), using a methodology similar
to the one employed in this study, discovered the names of Judah

and Levi hidden in this verse. He divided dyrIc; into two words
and, with the addition of  four vowel letters and one consonant,
read the verse as

 !yrIyDIa'l] hd;w oy yrec; WdrÒy: za'
!yrIw oBGIB' ywIle dr'y: hw:hyÒ ![i

“then the princes of Yôdah descended to the dignitaries,

 with YHWH descended Levi with heroes.” 

The dy of dyrIc; becomes the name hd:WhyÒ, which in this one in-
stance would have the plene spelling hdwy, compared to the other
800 occurrences of hdwhy. Given this ratio of dy/hdwy to hdwhy,
de Moor’s comment is not surprising, “the unusual spelling of
the name of Judah confused the copyist,” who compressed the
confusing dy yr` into the more enigmatic dyyr` /dyr`.

However, since normative plene spelling for the entire poem
requires the addition of only fifteen vowel letters, the addition of
five letters in this one verse is a bit suspicious. Two of the re-
stored vowel letters could be eliminated by reading the singular
“the prince (of) Yôda)h descended,” in parallelism with the re-
stored singular ywIle dry “Levi descended.” But this would suggest
an elevated status for Judah or its prince, and make Judah’s dis-
appearance from the tradition all the more surprising.

Even though de Moor conjectured, “A spelling like yôda)h
might be expected to have existed in ancient Israel,” yôda)h would
have been spelled simply as dy in the original pre-Davidic ortho-
graphy. The ambiguous dy could also be the contracted hophcal
jussive yûd “may he be praised,” a variant of the uncontracted
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     166 Note Albright’s (1927: 175) statement, “Y ehûd was evidently the form
employed commonly by pre-exilic Jews in everyday language, and was still used
by Aramaic-speaking Jews after the exile, as we know from the Aramaic portions
of Daniel and Ezra . . . .” On the meaning of the name of Judah, see Millard 1974:
216–218.

    167 See Ziegler 1957: 176. The stem dwr / hdr “to assist, to support” occurs
in Hos 12:1, “but Judah still puts (his) trust (dr) in God,” and Ju 7:24, “ Give
help (wdr) in confronting the Midianites.” For the cognates see GKC 77a ; Lane
1872: 1063c; Dozy 1927: 2: 521a; and Jamme 1962: 70a.

ye7hûd. It could then be argued that dy should be read as “Jude,”
which by coincidence would make the archaic spelling of Judah
similar to the hdwy /adwy of Graeco-Roman times. Given the am-
biguity of consonantal dy ( = yûd, yad, yiddô, etc.), it is easy to
see why the uncontracted form dhy ( ye7 hûd) would have become
normative. If the MT dyrIc ; is to be divided to read dy r`, the dy
should probably be vocalized as yûd or yûdâ. (On reading the MT
yl as wl or wyl or ywl, see below, under 5:13b.) The interpretation
of de Moor merits attention, but it must be considered in light of
the following alternatives.166

In the earlier version of this study, I concurred with Cross and
Stuart in reading a shaphcel here and proposed the stem dwr (=
ddr) “to assist” in light of Arabic and South Arabic cognates.
This had the support of Symmachus’s rendering of wdry !ynhkh
in Jer 5:31 as oi iereij sunepiscusan autoij, “the priests joined
in giving strength to them.”167 While the translation, “the truly
noble ones went down to assist,” still remains possible, Soggin’s
proposal (1981c: 88) that dyrv “could be an unknown military
technical term, as the parallelism [![ “militia”] suggests,” seems
more likely, even more so than finding the names of Judah and
Levi hidden in this verse. In this section, which deals with the
mustering of the troops (5:10–13), the names of the tribal par-
ticipants do not appear. Tribal names are restricted to 5:14–18.

Although not strictly a military term like the Cezraq and
Ca,raka in the Septuagint of 1 Kgs 15:20 and 1 Kings 21:12, cited
by Finet (1963: 191) as Akkadian words for “places-fortes” and
“machine de siège,” the MT dyr` can be equated with  the Ak-
kadian sa)rid “Eseltreiber, Packmeister, caravan leader, ânier”
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    168 Another Akkadian technical term has been noted by Pope (1965: 177),

namely, “ The word ‘Tarshish’ is derived from an Akkadian word meaning ‘re-
finery’ or ‘smelter’ and was applied by the Phoenicians to their mining colonies
in Spain and North Africa and on the island of Sardinia.”

    169 See Albright 1968b: 62–63 for a discussion on the Egyptian cmy-c “cara-
van leader” and the quasi-military role of the cmy-c.

(Larsen 1967: 79–80).168 This would permit a quasi-military role
for Barak, since the caravan leader was responsible for caravan
security.169 This removes Barak from the domain of the military
establishment and helps to explains his reticence to command a
militia. Caravan security was one thing, but warfare was another
matter. Barak’s forte was trade and travel, not combat and battle.

The poet’s casting Barak in the role of “Packmeister” (perhaps
part of the strategy of deception for a successful mobilization)
fits in well with the other caravan motifs in 5:7 (warriors [cara-
van guards?] disappeared), 5:10 (she-asses and mules), 5:19
(spoils of silver = caravan currency), 5:30 (dyed and embroidered
cloth = caravan merchandise), plus the mention in 4:11 of the
!yn[xb @wla “oak of the caravaneers” (Soggin 1981c: 66). As a
caravan leader, Barak need not have been a well-known or
powerful international traveler since, as Larsen (1967: 80) noted,

. . . the sa)ridum is always connected with regular hire . . . . To my know-
ledge there is only once case of a sa)ridum receiving a working-capital . . . .
the sa)ridu)  are anonymous. Finally there is reason to believe that the sa)ridum
in many cases followed the caravan only on part of the journey, or that he
was hired en route, perhaps to be of help to the caravan on certain stretches.

Stuart (1976: 134) read the l of  !yrydal as a vocative l, but
this is unnecessary once dyrc is taken to be the subject of dry .

The l here has the force of l[ “against” (as in Ju 9:25, 16:2,

etc.). The !yryda “nobles” are the same people addressed in the

exhortation as !yklm and !ynzr, i.e., the enemy nobility (as in Jer

25:34; 2 Chron 23:30; and Neh 10:30). The use of dyrc and dry
is another example of the poet’s fondness for aural coherence,

noted elsewhere with tae and ta,, t/jrÒao and t/jr:a?, *DÒ[]x'B] and

*t]axeB], lae and !yhi Ola>, yrIw o[ and yrEw o[, and rbew oD and hr:w obDÒ.
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    170 The heavenly warriors appear in Enoch and the Talmud, as well as in the

Qumran scrolls. See P. D. Miller 1973: 245, note 219, for references.

5:13b. They were accompanied !yrwbgb < W>yl
    by (heavenly) warriors

Following the B-text and the notes in BH3 and BHS, MT yl is
commonly changed to wl. By contrast, Stuart (1976: 134) deleted
the y and the following preposition b and read the l as another
vocative (“O Warriors”). However, one need not delete anything;
rather, an addition is required. As noted (on page 162), de Moor
(1993: 486), supported by the MT and the B-text, read the yli or

w ol as the name ywIle, thereby bringing the number of tribal partici-
pants against Sisera up to twelve; namely, Asher, Benjamin, Dan,
Ephraim, Gilead, Issachar, Levi, Machir, Naphtali, Reuben,
Yôda)h, and Zebulun. (As indicated, de Moor’s proposal cannot
be dismissed lightly; but presently I remain doubtful.)

However, using the same basic methodology, I propose the

following alternative reading. MT yl (B-text wl) is not a name

but a verb lacking the 3mpl suffix, like ybl in 5:9 and !jl in

5:8. When read as wyl, the verb can be parsed as a qal passive of

hwl, a cognate of Ugaritic ly (lwy) “to escort” (Driver 1956: 159),

Syriac )wL “to accompany, to follow” (J. Payne Smith 1903:

236), and Akkadian lawû “to escort” (AHW 1: 540–541). The
!yrwbg are most likely the same as the !ym` yrwbg in 1QH iii:

35–36. The !ybkwk170 “the star (warriors)” which appear in 5:20
(“From the heavens fought the stars, from their stations they
fought against Sisera”) have been mobilized along with the
Israelite militia.

V. Strategy of the forces (Part I): Ju 5:14–15a

5:14a.  Hastening through Amalek qlm[b !< y>vrv

MT !vrv and qlm[b have been very problematic. A variety
of emendations have been suggested over the years, including:
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qm[b wvrv  “they tore (?) to the valley”
          (G. A. Smith 1912: 87);

qm[b wkvm  “they spread out in the vale”
          (Burney 1918: 133);

qm[b rv rv “storm, storm into the valley” 
         (Albright, 1922: 77);

qm[b !yrc wrv “princes went forth into the valley” 
         (Richter 1963: 401);

qm[b drv   “bring them down into the valley”
          (Stuart 1976: 135);

qm[b !yrc  “princes were in the valley”
         (JB and NAB);

!klm [!][bv wrv “brechen siebzig melakim auf”
          (Rose 1976: 447);

qm[b !yrc wrv “the captains arrived at the  valley”
          (Soggin 1981c: 82).

Without emending the consonantal MT, O’Connor (1980:
224) revocalized the phrase to read, “they root them out of
Amaleq.” This would be an attractive solution but for the fact
that, as evidenced in 5:17–21, the fighting took place in Jezreel,
along the sea coast, and in the vicinity of Merom—not in the
region of Amaleq. G. R. Driver (1962–1963: 10) appealed to the
Arabic E?H “he was ill-natured” and E?H! “he was bold or

daring in battle” (Lane 1872: 1532), and translated “men of
Ephraim were showing a bold face in the plain” (cf. NEB).
Driver sensed the poet’s intent as evidenced in the triplet he of-
fered for ^yrjal: “(hurrying) to thy rear (to join thee).” But the
idea of hurrying comes from the text, not the context. It is found
in the correct interpretation of  !vrv.

Without emending the text, Craigie (1970: 83–86; 1972: 352)
appealed to the Egyptian root srs “to have command (of a corps)”
and the Hebrew !yvlv “officer” and translated, “officers (go
down) into the valley.” This has been adopted by Lindars (1995:
210, 253). But the reading here of vrv for the widely attested
vlv (i.e., the Hittite šalliš = ša  raba%ti) and pulling the verb from
5:13 are difficult options, though not impossible. 

Craigie’s appeal to an Egyptian loanword was certainly a
move in the right direction. However, the loanword was not srs
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    171 See Gardiner 1911: 20, note 9 (Anastasi I, 18: 5). On the subject of
Egyptian–Hebrew parallels, see Yahuda 1933; 1947: 83–90; Gilula 1967: 114;

W. G. Simpson 1969: 128–131; and Williams 1975: 231–253.

    172 Compare Bowman’s argument (1972–1973: 89) that “Ju 5:14 according
to the MT . . . may reflect a late smear tactic against Ephraim.” To the contrary,
the verse contains a complimentary wordplay, praising Ephraim.

      173 1125 B.C.E. is the probable date for Gideon’s campaign, based on a date
at the end of the twelfth century for the destruction of the temple of El Berith at
Shechem, which was the work of Gideon’s son, Abimelek (Ju 9:42–49). See

but šrš “schnell sein, herbeieilen (zur Hilfe)”171 (Erman and
Grapow 1897: 4: 529). The poet probably intended a wordplay
on the name !yIr"p]a,, associating it with arp “to be quick” or rpa
(= Arabic ?ªc!) “to be quick, to be active.” The recruits from

!yIr"p]a, (= !yrIp]ao “the fast ones”) would be the !yvrv “speedy
ones.”172 Moffat’s translation (1922: 276), “wheeling from Eph-
raim into the glen,” which was similar to that of G. A. Smith
(1912: 87), was on target for the participle !vrv ( = !yvrv).

Few contemporary scholars, aside from Schloen (1993: 27),
have argued for the integrity of MT qlm[b. Globe (1975b: 171)
who supposedly offered a “literal” translation read qm[ “valley”
for qlm[: “From Ephraim [officers (?) came into the valley],”
and Amalek was recognized only in a footnote. But Cazelles
(1974: 235–238) had correctly argued for the integrity of the MT
Amalek, noting along with lectio difficilior that Ju 12:15 asso-
ciates Ephraim with the Amalekite hill country. As Payne (1983:
163–172) argued for a Midianite presence in Ephraim, Edelman
(1986: 71–84) offered a good case for an Amalekite presence in
the hills of western Samaria down to the time of Saul.

The poet’s use of Amalek may help date the composition of
the poem. Amalekites exercised control over the hill country (as
opposed to there being an Amalekite “enclave” there) only after
the death of Ramesses III (1166 B.C.E.) until their defeat at the
hands of Gideon (detailed in Judges 6–7), perhaps around 1125.
If the Song of Deborah was composed during the period of
1160–1125, it would be quite natural for the area known later as
the “hill country of Ephraim” to be referred to as “the land of the
Amalekites,” similar to the use of “Canaan” in Josh 22:10–11.173
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Bright 1981: 180, note 85). Kraft (1962a: 394) dated Gideon to the second half
of the eleventh century, as did Landes (1962: 102). Compare Ahlström (1977:
287–288; 1993: 379–381), who argued that the poem was composed long after
the event it celebrates—at a time when Judah was not part of Israel.

   174  In contrast to the conclusions in this study, compare Kallai’s unaccept-
able conclusion (1978: 258–261), “. . . the background of the Song of Deborah
with the general territorial picture it conveys is incompatible with its being an
early epic, and supports the contention that it is a later composition.”

    175
  On the caph cel in Hebrew, see Dahood 1965: 24; and 1968: 31.

   176 Compare Kuhnigk 1974: 73, where he vocalizes yki yrEj}a', having an

emphatic yk in parallel with the suffixed ! of !vrv. He takes rja to mean

“Nachkommenschaft, Sprößling.”

The emendation of qlm[ to qm[ removes the one bit of internal
evidence which could help date the composition of the poem.174

5:14b.  (They) would strike at the rear <W>ky rja

Craigie’s identification (1969a: 257) of the MT @ymynb ̂ yrja
as a war cry cannot be supported by Hos 5:8, considered by
Lindars (1995: 253) and others to be a stylized battle cry. Hos 5:8
has its own textual problems, and the ^yrja there is better read
as wkrja (an caphcel of the stem ^rj “to rouse, to set in
motion”) or wdyrjh “terrify!” (a hiphcîl imperative of drj).175

Wolff (1974: 104) followed the LXX and translated Hos 5:8
“Sound the alarm in Beth-Aven, <terrify> Benjamin,” assuming
a Vorlage with drj, not ^yrja.

Consequently, Hos 5:8 and Ju 5:14b have only apparent simi-
larities. Rabin’s (1961: 387, 400) translation of Ju 5:14b, “May
we be thy ransom, O Benjamin” (made on the basis of the Mish-
naic twyrja “obligation to provide a substitute, make good a
loss”), would be attractive in another context. But it is not suit-
able for a battle ballad in general or Ju 5:14–15a in particular. 

MT ^yrja is composed of the adverbial rja and the defec-
tively spelled yqtl 3mpl of hkn “to smite, to attack.” Thus, rj'a'
WKy" “at the rear they will strike” removes the problematic direct
address in the MT and uncovers a key element of the Israelite
strategy.176  From  the vantage point of the Canaanites, whose
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     177 Note other examples cited by Globe 1975b: 172–173.

    178 Ordinarily this word is spelled with a p  rather than a b . See Payne

Smith 1903: 133 and 153 for AF}  “to cover, to hide” and YfW} “covering,

hiding.”  Note that the AibW} “thick darkness” with a b  rather than p .

chariots faced the plain, an attack from the southern mountains
would be from the rear. The fear of such an attack is found in
Papyrus Anastasi I 24:5 (ANET 478a; Gardiner 1911: 27), “Then
thou thinkest that the foe is behind thee. Trembling seizes thee.”

5:14c.  Benjamin from concealment <h>ky !m[b @ymynb
  would attack

None of the varied translations give hint that this phrase deals
with strategy. Direct address required by MT goes unchallenged
by most, including the NAB, “Behind you was Benjamin, among
your troops”; the NEB, “crying, ‘With you, Benjamin! Your
clansmen are here’”; O’Connor (1980: 224), “Benjamin delays
you among the people”; and NRSV, “following you, Benjamin,
with your kin.” However, similar to ^yrja, discussed above, MT
^ymm[b is a compound of three elements: the preposition b, the
noun !m[, and the yqtl 3ms of hkn.

The vocable is !m[ II, “to darken, to dim” (BDB 770; Klein

1987: 475), a cognate of Aramaic !m[ “to conceal, to suppress”
and Arabic v` “he concealed.” It was probably used instead of

bra or abj for alliteration with the name @ymynb, matching the
alliteration which occurs also with the names Machir (rykm and
!yqqjm) and Issachar (rkccy and yrc).177 

Lindars (1995: 210, 291), appealing to !ymim;[} “peoples” in

Neh 9: 22, 24 translated the colon “After you, Benjamin, in your
companies” and lamented, “It seems impossible to relate Pesh
be7 .hubak” (perhaps meaning ‘in your willingness’ to take part) to
the Hebrew.” But KbW{v, minus its preposition and suffix, is

the cognate of Hebrew abj/hbj “to hide, to withdraw” (BDB
285), which is a synonym of !m[ II, “to darken, to conceal.”178

The Peshit.ta’s KbW{v (= KivWx) supports my translation.
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    179 See Perles 1916: col. 84 (who cited Friedländer [JQR 1903: 102] ).
Boling (1975: 112) followed Tsevat (1952–1953: 107).

    180 For a survey of the problems with !yqqjm in the LXX, see Walters

1973: 206–208.

5:14d.  From Zebulon (those) rps fb`b !yk`m @lwbzmw
  brandishing the marshal’s mace

The suggestion of Kittel in BH3 to delete rps fb`b, and

even the proposals of Burney and Richter to delete just rps for

metrical reasons, are unnecessary. But Meyer’s (in BHS) and de
Moor’s (1993: 492) proposal to read rps “copper / bronze” (cog-
nate of Akkadian siparru, first suggested by Friedländer), and
Tsevat’s (1952–53: 107) reading rps as a cognate of Akkadian
šaparu “to rule” and šapirum “governor” remain good options.179

Since the function of the scribe could be a military one (2 Kgs
25:19; Jer 52:25; 2 Chron 26:11; and 1 Macc 5:42) and in light of
the Egyptian borrowing of the term ['dEy orpeso (which was ap-
parently the equivalent of their own army official, the sš dn
“scribe of distribution” [Gardiner 1947: 33]) there is good reason
to retain rps “scribe, muster-master” (with Lindars, 1995: 291).
As the following excerpts from Papyrus Anastasi I (Gardiner
1911: passim; ANET 475–479) indicate, the position of the scribe
was one of authority, like that of the !yqqjm and the !yrc:180

A scribe of the king, one who enrolls the soldiers (1: 12: 1)
. . . I am the scribe, the commander of soldiers (1: 13: 6)

. . . vigilant scribe, who art at the head of the army (1: 15: 1)

. . . thou honoured scribe, Maher cunning of hand, 

          at the head of the troops, in front of the army. (1: 27: 1)

In this context, fb` is not a synonym of jmr “spear,” as in
1QM and 2 Sam 18:14, but the scepter of authority, as in Gen
49:10 and Isa 14:5. A wordplay on Zebulon appears to have been

intended here as with Ephraim: lbz and ^vm are synonyms like

Arabic qª#B “he held” and mGs “he carried.” The carrier (@lwbz)
carried (^vm) the marshal’s mace.
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    181 R. Payne Smith 1897–1901: 2: 2725; J. Payne Smith 1903: 389. Note,

for example,  Ezek 2:6, hM'he yrIm. tyBe yKi tx'Te-la ; “be not afraid for they are

a rebellious house.”

5:15a.  And officers from Issachar rkccyb yrcw

The NEB translation, “Issachar joined with Deborah in the up-
rising,” follows G. R. Driver’s proposal (1962–63: 11) to transfer
the b of rkccyb to the preceding yrcw. With the elision of the y,
Driver read brc ( = brs), a cognate of Syriac brS   “to rebel”
But brc and brS  do not suggest military action, but garrulous,
contentious, or mendacious speech.181 It is more a synonym of
@am and hrm “to reject” than of drm “to revolt.”

Therefore, the MT remains preferable, requiring only a change
in the vocalization of yrcw. The w may be emphatic, though not

necessarily, since the bicolon begins with an emphatic w affixed

to @lwbzm. It is retained here for better syllable balance. The use
of the intervening preposition or particle in the construct chain is
characteristic of this poet’s style, noted already in 5:4–5 (!Aym
!yrh “waters of the mountains”) and in 5:10–11 (^rd l[ yklhw
“those walking the road”). The use of  b “from” here and in 5:6
and 5:19 is a minor unifying element (see note 42).

The principales tui of the Old Latin reflects a Vorlage with

rkccy ^yrcw, where the b of rkccyb was read as a k and

affixed to yrcw. The et ex Issachar rendering of the Ethiopic

reflects a confusion of b and m, or an understanding that b could
mean “from.” The A-text and the Lucianic text seemingly have

nothing in 5:15 to reflect the MT yrcw, but the extra evniscu,ontoj

h`gh,sewj doublet in these texts in 5:14 is the remote doublet for
yrcw.

Strategy of the Forces (Part II): 5:15b–16

These verses have been considered corrupt by many critics,
including Moore (1900b: 172), who left part of the text un-
translated, and Albright (1922: 77). Soggin (1981c: 89) provides
a very good summary of current opinion. Generally, 5:15–22 is
labeled a taunt song or a denunciation of those tribes which did
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    182 The reference in Gen 49:4 to Reuben’s being “unruly like water” is not a
denunciation for his being “fainthearted,” since !ymk zjp, like Aramaic zjp and

Arabic Aª0c “uncontrollable, reckless, boastful,” speaks of the reckless courage

of the zealot.

not participate in the battle. Several scholars, including Crown
(1967: 240–242), Craigie (1969a: 261), and Globe (1974b: 504),
suggested that these lines contained old idiomatic expressions for
sarcastic censure, especially against Reuben.182 Globe believed
the poet used a double entendre to make the sarcasm all the more
biting. The expression bl yqqj was used to demean Reuben as a
“commander of the mind,” a kind of “armchair warrior” who had
only a “division (twglp) of his mind” instead of a command over
a real military division (twglp) in the field.

But far from being a taunt against those who did not participate
in the battle against Sisera, these lines are a continuation of the
strategy statement of 5:14. Hay (1964: 403) noted that the strat-
egy was not new or unique:

The similarity between the principal factors in this story and the Reed Sea
episode is striking: Israel is delivered when the vastly superior enemy chariot
force is swept away by water. . . . Thus it appears likely that Israel again
employed the same tactics which she had used successfully against the
Egyptians.

 5:15b.  That he might inflict defeat rkvvyw

Albright (1922: 77), followed by Meyer (BHS), deleted this
colon in his reconstruction in light of the LXX A-text which has
no hint of it. Burney (1918: 137), followed by other critics (e.g.,
J. Gray, see above, page 148), replaced rkccyw with yltpnw. But
given the poet’s liking for paronomasia and for aural coherence,
it is more likely that the second rkccy in verse 15 is a shaph cel
(yqtl) of the root rkv, like Ugaritic t.t.t krn (UT 502: 2679), a
cognate of South Arabic škr “to defeat” (Jamme 1962: 71a, 448).
This word occurs in the enigmatic proverb rkcw lk llwjm br
!yrb[ rkcw lysk in Prov 26:10, which R. B. Y. Scott (1965:
157) unnecessarily emended to read, “to hire a fool or drunkard
is to wound all passers-by with a sword.” However, the apho-
rism becomes quite obvious by simply reading rkv  “to defeat”
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    183
 MT !yrb[ “the learned,” as the antithesis of lysk, must be a cognate of

e?\ “the learned one well-acquainted with affairs, a manager, supervisor.” The

Arabic Äªc?\ “ he knew it” is synonymous with Ätp\“he knew it,” with the dis-

tinction that e?\ indicates perceiving a thing by reflection (Lane 1872: 2013 –

2015). Given the interchange of b and p (see Blommerde 1969: 5– 6) and the
metathesis which occurs in vocables having an [ and a r, MT rb[ need not be
emended to #r[ or br[. See page 142 for a discussion on the analogous
!yr[v in Ju 5:8.

    184 Job 12:5, 15:23, 18:12, and Ps 38:18 need to be reexamined in light of
@wk “to conceal.”

in lieu of MT rkc “to hire”: “Strife (byr) wounds everyone,
defeating (rkv) the fool and defeating (rkv) the learned.”183

5:15c.  Barak was concealed in the plain qm[b qrb @k

Lindars (1995: 256–257) followed Burney in reading @k as an
adjective and added the preposition l to Barak’s name, trans-
lating “true to Barak.” But Schnurrer, cited by G. R. Driver
(1962–1963: 11), and Soggin (1981c: 89) more correctly related
the @k to Arabic zk “to conceal, a place of concealment or
retreat” (Lane 1893: 3003; Hava 1915: 666). I concur with this
identification, even though Soggin’s translation, “Issachar was a
support for Barak,” does not reflect this meaning. The MT @k (=
@WK) is simply a qal passive meaning “was concealed.” This verb
also occurs in Ju 12:6, @k rbdl @yky alw, “he could not conceal
speaking thus,” and in Josh 8:4, “you shall lie in ambush (!ybra)
. . . all of you shall remain hidden (!ynkn !klk !tyyhw)” (contra
the RSV “hold yourselves in all readiness”).184

5:15d.  Gad had joined them !yl dg

It has long been assumed that Gad was not mentioned in
Judges 5, and this assumption led Mayes (1974: 31) to conclude
that “at the time of  the event commemorated in the Song of
Deborah there existed no tribe of Gad.” But Gad was there all
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along. The !yldg in 5:15d is not the plural noun !ylidoGÒ “great
ones” but a two-word phrase with a subject and a verb. The
subject is dG" and the verb is the qal 3ms of hwl “to join, to
accompany” (BDB 530–531; Kopf 1976: 153), with the 3mpl
datival suffix, meaning “Gad had joined them.” 

This interpretation removes the alleged sarcastic censure of
Reuben and closely associates Reuben with Gad, an association
which is reflected in their intermingled settlement (Josh 13 and
Num 32), which predated the time when they were fighting
against Sisera as comrades-in-arms. (Isserles [1510–1572], simi-
larly dividing the name, suggested that Reuben in this verse was
to be read as @yb ywar [see note 189]).

5:15d–16a.  Those of genuine courage hml bl yqqj
       circled about

The translation “genuine courage” combines insights from Ak-
kadian and Arabic. In Akkadian, libbu without a modifier may
indicate courage, e.g., ša lìb-bi išû u emu)qu la išu)  ana)ku “I am
one who has courage but no strength” (CAD: 9:170b). The
Hebrew bl has the same meaning, although it generally has a
modifier, as in Amos 2:16 (wbl $yma) and Ps 76:5 (bl yryba),
both meaning “courageous.” Hebrew qqj is a cognate of Arabic
i/ “authentic, genuine, true,” as in the expression ^"4Co! j"/
“perfect in courage” (Lane 1865: 605c, 609c). Consequently, the
MT bl yqqj means the “true-hearted,” those of “genuine cour-
age,” and the masculine bound nouns bl yqqj are the subject of
the verb hml “to encircle, to surround, to circle about.”

 The doublets in 5:16 of Symmachus and the A-text, i[na ti, moi
ka,qhsai [Symmachus kaqisai] “why to me to sit down?” (as op-
posed to the B-text eivj ti, evka,qisan “to what [purpose] did they
seat?”), reflect tbv yml instead of tbvy hml. The  i[na ti, and
eivj ti, reflect the MT hml; the moi doublet preserves the variant
yml (the poetic w oml + 1cs suffix = yml). The B-text has evka,qisan
“they seated” (= Wbv]y: for tbvy) which appears to be a contextual
translation which avoided the second person since there is no
direct address in the immediate context, and since a sequential
infinitive after an interrogative hml makes poor sense.
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    185 Note Jer 31:2, laer;c]yI /[yGIrÒh'l] &/lh;, “ Israel journeyed to find rest,”

which has the infinitive absolute followed by the sequential infinitive construct.

But hml is not the interrogative hM;l;à but the infinitive absolute
hmol;, like [rp and yrw[, discussed above.185 It functions as a
finite verb (or with the elision of the finite verb) and is a cognate
of Akkadian lamû “to hem in (an enemy), to circumambulate”
(CAD: 9:69–77). In light of the doublets in the Greek text, it is
quite possible that the word was originally !l, scriptio defectiva
for a 3mpl verb. In either case, the original !l was incorrectly
vocalized hM;l;à (eivj ti,) and ymil] (= moi) instead of /ml; or Wml; or
hmol;. Lindars (1995: 291) correctly noted, “All the LXX render-
ings presuppose that the meaning [of yqqj] is to be deduced
from yrqj, but all presuppose a different word, which suggests
that the text did not differ from the MT.” It is a case where
translators and tradition, like contemporary lexicographers, failed
to recognize that bl yqqj meant “true-hearted” or “courageous.”

P. de Boer (1951: 181), followed by Cazelles (1952: 378), re-
cognized the shaphcel of hml in Isa 38:12 and 13, “by day as
well as by night thou makest me hemmed in (ynmyl`t),” com-
pared to the NRSV “from day to night you bring me to an end.”
The infinitive absolute is here followed by three sequential
infinitives (discussed next): tbvy “to wait for,” tqrc “to look
for,” and w oar: “to triumph over.”

5:16a.  to wait between the ravines !ytp`mh @yb tbvy

Although the MT interrogative hM;l;à initially points the exegete
in the wrong direction, the crux in 5:16 is really !ytp`m,
variously translated “fireplaces, ash heaps” (BDB 1946a), “Pack-
esel, Sattelkörbe” (KB3 616a), or “sheepfolds” (Kim .hi, KJV,
RSV, NRSV). The translations have Reuben acting very strange-
ly: “Why did you squat between hearths harkening to pastoral
pipings?” (Boling 1975: 103); “But why did you remain sitting
under the pack-saddles, listening to the shepherds’ pipes?” (Sog-
gin 1981c: 82); “Why do you sit among hearths listening to herds
hissing?” (O’Connor 1980: 225); “Why did you stay among the
sheepfolds to  listen to the whistlings for the flocks?” (Lindars
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    186 The converging enclosing walls, which may be up to ten miles in length

and from the air look like a large (toy) kite, were used for the entrapment of
animals. The double wall is reckoned to account for the dual form of  !ytp`mh.

1995: 210)— none of which really improved on Smith’s (1912:
88), “Why satest thou still the wattles between?”

The B-text digomi,aj “a double-load, a twin-pack” reflects a
dual !yIt'aec]m' for the MT !yIt'P]v]Mih', but provides no better sense:
“Why did they sit among the twin-packs to hear the hissing of
angels?” The LXX Vorlage apparently had !yrw[ “watchers,
angels” for the MT !yrd[ “flocks (?),” although avgge,lwn could
easily be a misreading of avgelw/n “herds” (see below, page 181).

Craigie (1977b: 33–49) and Soggin (1981c: 90) have summa-
rized the issues, which center basically around the two following
interpretations:

(a) Albright (1950–1951: 22 and 1968b: 237), followed by
Boling (1975: 112) argued for a Hebrew cognate of
Ugaritic mt.pdm “hearth, fireplace” = !ytpvm;

(b) Eissfeldt (1949: 9–10 and 1954: 54–56), followed by
Yadin (1955: 8), Tournay (1959: 361), J. Gray (1967:
287; 1988: 444), and Craigie (1977b: 48), associated the
MT !ytpvmh with the “kite” structures scattered in the
area east-northeast of Amman and graphically depicted
in a Safaitic drawing scratched in stone.186 

But the meaning of Ugaritic mt.pdm is in dispute, some thinking
that it means “stages” or “layers” or a unit of distance—none of
which fits the context of 5:16. P. de Moor (1993: 491) asserted,
“It is certain mšptym corresponds to Ugaritic mt.pdm and pri-
marily means ‘donkey-pack.’” This would make !yIt'P]v]Mih' simi-
lar to the “two burdens” in Gen 49:14, as translated in the KJV
and NKJ. Craigie linked !yIt'P]v]Mih' to the Egyptian sbty “sur-
rounding walls, ramparts,” but acknowledged that there were also
linguistic problems with this identification, though no greater
than with Ugaritic mt.pdm.

An easier solution than the geographically remote “kites” or
“converging fold-walls/sheepfolds” (J. Gray 1977: 223) and the
linguistically remote mt.pdm and sbty has  long been available.
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    187 The MT  !ytpvm can be read as the dual of a feminine noun (like trmvm
“office, function”) meaning “two sides of a valley” or simply “a (mountain)
ravine.” As noted on page 111, the poet made frequent use of the feminine dual,
including !ytmqr and !ytmjr in 5:30 and !ytvlp in 3:31 (as interpreted

above, pages 64–69).

The Targum’s @ymwjt @yb “between the boundaries,” the Old
Latin labiorum, and the LXX A-text triplet in 5:15 provide the
clues for reading “ravines.”

The A-text has the transliterated mosfaiqaim or the like, similar
to the Syriac m)tPSwM. Moreover, the A-text of 5:15 has a
remote doublet (or triplet) for the MT wylgrb jlv. In addition to
evxape,steilen pezou.j auvtou/ eivj th.n koila,da “he sent off his foot
soldiers out to the hollow” and evxe,teinen evn toi/j posi.n auvtou/ “he
stretched out on his feet,” it also has  i[na ti, su. katoikei/j evn
me,sw|  ceile,wn “to what end do you dwell in (the) midst of
banks/shores (of the wadi),” obviously a translation of 5:16a in
which !ytpvmh was derived from hpv “lip, boundary, brink.”

The Syriac text has )LYB$ (= Hebrew tlbv “flowing stream”),
which suggests the same understanding.

Hebrew hpv/hpc may be related to two Arabic cognates,
either "dH /ÄdH “brink, lip” or fáD “the side of a valley or the
shore of the sea or river” (Lane 1872: 1574, 1485c). The latter
definition fits hpv when used with a wadi, river, or seaside.187

When no distinction was made between the v and c, the two
stems easily became confused in Hebrew.

Meek’s translation (1927: 385), “Why did you lounge among
the ravines,” was on target for !ytpvm, though he missed the
point on hml and tbvy as they pertained to the strategy of the
Israelites. The unusual infinitive, tb,vo yÒ “to tarry, to stay” instead
of  tb,v,, is also attested with the stem vb;y: in Gen 8:7, “. . . [the

dove] went to and fro until the waters were dried up (tv,boyÒ).”

5:16b.  to listen, to look for stragglers !yrd[ t[/]qrc [mvl

MT twqrv, regularly identified with qrv “to whistle, to hiss,”
is emended and read, without the w, as the infinitive construct
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    188 Compare the a;ggeloj of Dn 4:10 and 20 [LXX 4:13 and 23] and the
avgge,louj of Job 40:11, where hry[ or try[ was read for MT twrb[ “over-
flowing.” As noted on page 176, a vgge,lwn could be an error for avgelw /n.

tq,r<co , a metathetic variant of rqc = rqs “to ogle, to look at in-

tently” and Syriac rQs  “to eye with hatred or envy.” (A similar
metathesis occurs with rqs “to paint red” [Jastrow 1903: 1021],

but Arabic j?H “he dyed it red” [Lane 1872: 1539a]). The inten-

sity of action rooted in qrc/rqc is greater than that of har. It
is more like the intensity associated with dqv “to be watchful, to
be alert” (noting that dqv and rqv could be easily confused).

For MT !yrd[, the LXX B-text has avgge,lwn “watchers, mes-
sengers,”188 having read !yrw[ for the MT !yrd[. However, the
A-text dielqei/n “to go through” must have read !yrb[ for the
!yrd[. But neither reading warrants a change in the MT.

Contrary to exegetical tradition, !yrd[ is not the plural of the
well-attested rd[ “sheep, flock” or “shepherd” (Soggin 1981c:
82; NEB, and NRSV). The word is a cognate of Arabic@;` “to
lag, to remain behind, to survive,” e.g., “such a one remained
(@;`) after the death of his brothers” (Lane 1887: 2231). The
stem is used in Modern Hebrew meaning “to be missing in
battle” (Klein 1987: 465). Thus, the !yrd[ are those stragglers
who would survive the flooding and the destruction of their
chariots. As noted above (page 144), the summons-to-arms was
for a mop-up operation. In words borrowed from Ju 20:45
(NEB), the militia would “pick off the straggler on the road.” 

5:16b.  triumph over  bl yrqj !ylwdgb war
cowardly chieftains

Meyer, in BHS, like other commentators, viewed 5:16b as a
duplicate of 5:15b. Stuart (1976: 135) deleted it, and the NEB
relegated it to a note. But Soggin (1981c: 90) argued for its
integrity and translated, “among the groups of Reuben, men were
brave only at heart,” which somehow is not supposed to conflict
with 5:15d, “from the groups of Reuben there were numerous
brave hearts.” The rqj here is the cognate of Arabic ?h/ “paltry,
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     189
 Note Rabbi Moses Isserles’s (1510 –1572) redivision and transposition

of the text as . . . @yb ywar twglpb bl yrqj !ylwdgb (Responsa § 17, beginning

with @d l"`rh. I am indebted to Gilad Gevaryahu for this reference to ReMa.
On "b har “to triumph over,” see BDB 908a; KAI 2: 173.

    190 See Mazar 1951: 22. Edelman (1986: 83, note 23) called attention to the
unpublished Ph.D. dissertation of  D. Saltz,  Greek Geometric Pottery in
theEast: The Chronological Implications (Harvard, 1978) who identified Abu
Hawam as Megiddo’s port city (169, 172).

contemptible, worthless.” The bl yrqj “cowardly” is a clever
wordplay on the bl yqqj “courageous” in 5:15c. Unfortunately,
an erroneous addition of a @ after the preposition b transformed
the two words !ylwdgb war “they triumphed over the chieftains”
into the awkward phrase !ylwdg @bwar “Reuben chieftains.”189

The verb har used with b, meaning “to triumph over,” appears
in the Mesha Inscription and in many other biblical texts.

VI. Israelite Attack: Ju 5:17–23

As traditionally translated, the Song of Deborah in this section
reprimands Gilead, Dan, and Asher for staying out of the conflict
with Sisera. Gilead was censured for remaining in Trans-Jordan,
Dan was chided for “dwelling at ease” or being preoccupied with
maritime interests during wartime, and Asher was reprimanded
for “vacationing” at the shore while his kinfolk took to the battle-
field. By contrast, two tribes, Naphtali and Zebulon, are singled
out for special commendation for courage unto death.

However, with only one change of a w to y , the recognition of a
shaphcel form or two, and the redivision of two words, an en-
tirely different picture emerges in which all the tribes mentioned
are hailed for heroic action. These lines actually tell of a three-
front attack by the Israelites against Sisera’s Canaanite coalition.
The strategy presented in 5:14–18 was to challenge Sisera with

(a) a primary attack by Dan, Asher, and Zebulon against the
harbor facilities at Abu Hawam at the mouth of the Wadi
Kishon, which may have served, along with Acco, as a
Egyptian navy base;190
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    191 Malamat 1979: 45. Surprisingly, he did not include the Deborah–Barak–
Yael traditions of Judges 4–5 in his examples of Israelite strategy and tactics.

    192 The gaad and gad in MSS wgn� and the Armenian, like the gaq of MS
n*, are either variants of Galaad or displaced variants for Gad in 5:15b. Gad
was associated with Moab, as noted in the Mesha Inscription, “Now the men of
Gad had always lived in the land of Ataroth” (KAI: 2: 169, l. 10), and in Num
32: 34–36, “And the sons of Gad built Dibon, Ataroth, Aroer, Atroth-shophan.”
Note the study of Mauchline (1956: 19–33).

(b) an diversionary attack by Naphtali towards Merom, al-
though there was no intention to engage or seize the city;

(c) a delayed assault by Ephraim from the south, via the
Wadi el Arah and “along the waters of Megiddo,” once
Sisera’s forces moved westward toward Abu Hawam.

According to this threefold Israelite strategy, Sisera would be
forced to respond. He would, no doubt, hasten westward along
the Wadi Kishon, which would have been dry during the late
summer months. Even if winter rains or storms were imminent,
Sisera would have had to gamble on using the wadi for a quick
counterattack to Abu Hawam. This reconstruction fits extremely
well with the second half of Malamat’s observation (1979: 47)
that, “The adoption of an indirect military approach finds expres-
sion in two principal tactics employed by the Israelites: covert
infiltration—neutralizing the city defenses; and enticement—
drawing the defenders out into the open.” The destruction of the
Canaanites, as interpreted here, involved (in words borrowed
from Malamat) “tactics based on deception—feints, decoys, am-
bushes, and diversionary maneuvers—any guile to attain surprise
in overcoming the enemy.”191

5:17a. Gilead in Trans-Jordan @kv @dryh rb[b d[lg
was on alert

Since Gad is mentioned in 5:15b (reading !yl dg “Gad joined
them” for MT !yldg, as proposed above), Gilead here refers to
Machir.192 This identification is supported by Num 32:39–40,
“Machir invaded Gilead . . . Moses  then assigned Gilead  to
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     193 Note the studies of Dietrich, Loretz, and Sanmartin (1974: 47–53) and
Soggin (1975: 196).

    194  
Stuart (1976: 135) links the emphatic hml to a composite of lu and

himma > limma. This proposal has the support of the double emphatics in Gen

26:9 (hnh ^a) and Jer 5:5 (hmh yk, LXX = hnhw), although in these cases the h

Machir.” Evidently only a contingent of leaders from Machir par-
ticipated in the fighting west of the Jordan (5:15, “officers went
down from Machir”). But the escape routes in the east were
closed to the Canaanites since Gilead/Machir stood on alert.
When the Philistines, more than a century later, mustered their
forces against Saul at Micmash, the Israelites themselves are
reported to have made use of the escape routes into Gilead and
Gad: “when the men of Israel saw that they were hard pressed,
that the troops [of the Philistines] had drawn near . . . they forded
the Jordan to the territory of Gad and Gilead” (1 Sam 13:7).

The MT @kv is either (a) the Hebrew cognate of the much dis-
cussed Ugaritic cognate  škn “to prepare, to make ready, to take a
stand,”193 or (b) the shaphcel of @wk “to establish” with the mean-
ing of the hiphcîl attested in Ezek 7:14, ^lh @yaw lkh @ykhw
hmjlml, “all was ready, but no one goes out to war” (NEB), and
Nah 2:4, wnykh !wyb bkrh, “the chariotry on the day of its prep-
aration.” The defective spelling of @ykv created a homograph of
@kv “to dwell” and @kv “to take a stand.”

5:17b. Then Dan boldly attacked ships twyna rwgy hml @dw
(See above, pages 86–87.)

 
The Song of Deborah makes explicit reference to the heroic

actions of Dan, Asher, and Zebulon in an assault on the Canaan-
ite coastal facilities, a significant feature not previously recog-
nized because, in the words of Barr (1968: 268), there was “a
strong tendency towards leveling the vocabulary and the interpre-
tation of that which is rare as if it was that which was more
normal.” First, the pointing of hml as the interrogative “why”
contributed to the misunderstanding of this verse. The proposal
of Cross (1973: 235, note 74) to read MT hM;l;à as an emphatic l
extended by  hm-  (well known from Ugaritic)194  is essential for
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was not elided. Compare Halpern (1983: 384), “Still more appealing is the
alternative of taking the lexeme as negative + enclitic . . . so one might render
with Cross ‘you do sit still,’ or alternately, ‘you do not sit still’ . . . .” See also
Cross 1988: 48, note 7.

    195 Note Stager’s translation (1988: 229–232, following Albright [1922:
284]), “And Dan, why did he serve as a client on ships?” On the basis of Punic/
Phoenician  rg “client” and Ju 18:1, Stager argued that “Dan could be described
as a client-tribe (clan) . . .” and speculated that “at least enough of the Danites
had been hired or pressed into duty by the shipowners or shipping companies on
the coast in the Jaffa region to inspire this saying about them.”

    196 See above pages 49–50 and 86–87. Kellerman (1975: 439–449 provides
a convenient summary discussion on rwg “to sojourn” and lists Ju 5:17 among
the eighty-one occurrences in the entire MT. He does not discuss the many
occurrences of rwg “to attack” except to note helpfully, “If in antiquity, ‘to be
foreign’ and ‘to be hostile’ can be simply two different observations about the
same person, one must admit the possibility that Akk. gerû, ‘to be hostile’ . . .
can be regarded as the etymon of Heb. gwr.” 

correctly understanding this verse. Emphatic hml occurs also in
2 Chron 25:16, “Stop! You will surely (hml) be struck down!”;
in Ps 2:1, “Indeed (hml), the nations rage!” and Ps 22:2 “My
God, my God, you have surely (hml) forsaken me!”

The second key for understanding 5:17a is in recognizing rwgy
as a yqtl preterit of rwg II “angriefen, to attack,” rather than rwg I
“to sojourn, to reside as an alien,”195 or, as Albright (1968a: 212)
proposed, a denominative of Egyptian kur(a) “ship.” Hebrew rwg
II is a cognate of Akkadian gurrû (D-stem) “to attack, to open
hostilities” (CAD 5: 61) and Ugaritic gr (G-stem) “to attack.”
The word occurs elsewhere in biblical poetry. Powis Smith
(1927: 935, 938) translated wrwgy in Ps 56:7 as “they attacked”
and !yz[ yl[ wrwgy in Ps 59:4 as “mighty men attacked me.” The
NEB of Isa 54:15 reflects the same usage. Hillers (1972: 41) fol-
lowed my translation (1968: 43) of Lam 2:22, bbsm yrwgm “my
attackers from all over.”196

J. Gray (1967: 287–288; 1988: 439), Craigie (1977b: 38–41),
and Soggin (1981c: 82, 90) did not read MT twyna as “ships,” but
in light of Ugaritic can and Arabic zÖ! “to be at ease,” translated
“Dan abode at ease,” or the like. However, twyna is not an adver-
bial accusative but the direct object of rwgy. The action depicted
here appears in Akkadian texts:  “the enemy will take away the
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    197 Blommerde (1969: 133) found an infixed t in Job 38:11, reading the MT
b ty`y as bt`y, used for the smashing of the waves at the shore.

boats from the mooring places,” and “my soldiers reached the
mooring place (and) the harbor to attack them” (CAD 8: 232b).

Attempts to make sense of the MT by reading hml as a post-
positive particle coupled with the common verb rwg “to sojourn”
or “to be a client” (as though it were the normal verb used with
lb,jo  “mariner” or  jL;m' “sailor” or @P;s' “seaman”) are examples

of translators overlooking the poet’s use of now rare forms.
The tribe of Dan has been much maligned because of such

errors. Rashi, for example, alleged cowardice: “and Dan why
does he gather into ships? Dan gathered his wealth into ships to
be prepared to escape” (cited by Rosenberg 1983: 42), suggesting
that “Asher and Dan were unwilling to jeopardize their lucrative
employment in Phoenician ships by fighting against their over-
lords’ allies.” Even Lemche’s (1991: 96) mild “lingered by the
sea-shore” and “did tarry by the ships” maligns Dan and Asher

by insisting that rwgy = “to sojourn” and bvy = “to dwell.” 

5:17c. Asher assailed !ymy #wjl bvy rva 
along the water’s edge

Although bvy (B-text evka,qisen and A-text parw|,khsen) has
uniformly been read as the verb “to dwell,” the proposal here is
to repoint it either as (a) bv'yE, the yqtl preterit of an original bvw*,
cognate of Arabic %+Ö “to leap, to assault, to assail” (Lane 1893:

2920), or (b) bvo y: or bVo yI, the yqtl preterit of bbv “to splinter, to
shatter.” Either vocable fits the context of an attack along the
seacoast, splintering boats and shattering piers.197

The latter word occurs in Hos 8:6, @wrmv lg[ hyhy !ybbv yk,
“Surely the calf of Samaria shall be broken into pieces” (NAS).
Wolff (1974: 142) correctly observed, “The hapax legomenon
!ybbv is related to the Middle Hebrew word bbv (‘to hew’) and
to Arabic "$D ‘to cut,’ or %á$D ‘chips, splinters,’ and probably
means ‘wooden chips’ or ‘splinters’.” Dahood (1959b: 1003),
following T. H. Gaster (1950: 10),  posited  a Ugaritic root   t.bb
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     198 See McDaniel 1968b: 53, note 1, for bibliography and summary.

    199 On the survival of conflated readings in the MT, see Gordis 1958: 456,
reprint 1976: 41.

    200 See McDaniel 1968b: 205; Blommerde 1969: 15; Robertson 1972: 112–
118; and Hoftijzer and van der Kooij 1976: 297.

“to smash, to splinter” and argued for reading bbv in Gen 49:24;
Lam 1:7; and in Ps 89:45.198

5:17d.  And struck against its harbors @ykvy wyxrpm l[w

The MT $rpm is not just a “creek” (NEB) or an “inlet” (Stuart
1976: 131), much less “gates” (Soggin 1981c: 83). But as the

Arabic Q!?c indicates, it is “the place where ships unload, where
they are stationed near the bank of a river” (Lane 1887: 2374c).
The verb bvy “to assault” (bbv or bvw*, discussed above) is in
synonymous parallelism with @ykvy (MT @wkvy), the shaphcel of
hkn “to strike, to attack,” which occurs in the hiphcîl in 5:14a.
The shaphcel here in 17b balances the shaphcel of @wk (@k ov;) in
5:17a (as noted). The interchange of shaphcel and hiph cîl forms
may be reflected in the conflated hkhv found in Pss 135:8 and
135:10.199 The widely discussed energic n,200 attested also in the
Deir cAlla texts, accounts for the n of @ykvy. The w of MT @wkvy
has been emended to y since cognates indicate that hkn was a y"l
rather than a w"l verb, and the ê vowel was indicated by a  y.

The name of the anchorage which was attacked by Asher is not
given unless, as L. H. Vincent (1935: 436) noted, there is a link
between hpyj or apyj “Haifa” and !ymy #wj. However, the de-
struction of Abu Hawam about the time of Israel’s initiative
against Sisera makes the Abu Hawam harbor facility the most
likely site. Although the twelfth-century destruction of Abu
Hawam Stratum V-C is commonly attributed to the Philistine
incursions, it is important to note that there is no evidence to
support this conclusion. Maisler (1951: 23) noted, “attention
must especially be called to  the fact  that  there  is  not  even one
‘Philistine’ sherd found in Stratum IV, nor in Tell Abu Hawam in
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    201 Fritz (1973: 123) argued that Hazor actually fell to the Sea Peoples rather
than to the Israelites. But Yadin (1979: 66) has rightly rejected this notion as a
“desperate theory” and “unwarranted by any source.”

     202 !w[ occurs in the pa cel in Aramaic, meaning “to move on, to travel far”
(Levy 1924: 4: 639). The Akkadian hamu or amu “raft” (CAD 1: 85; 6: 73) and

Arabic Çs"\ “raft” and Çs"\ u"[(Cs “a ship upon the sea” (Lane 1872: 2202 –

2203) are from the same stem.

    203 See Plates IV and V. Strommenger and Hirmer (1962: Pl. 204b), and
(PW 17: col. 44). I am indebted to my colleague, Dr. Grant Ward, for these
references.

general” [italics mine], a fact which was noted also by Balensi

(1985: 66).201

5:18. Zebulon swam (underwater)  ![ @wlbz
risking his life  twml w`pn #rj

The poet not only praised Zebulon for risking his life, but also
described the heroic feat which warranted this special renown.
The MT ![ here is only a homograph of ![' “people, militia”
and ![i “with.” It is actually the 3ms of !w[ “to swim,” a cog-
nate of the Arabic uÑ\ “to swim immersed in an irrational and
dangerous action”—in contrast to swimming on the surface,
which is 1$D (Lane 1872, 1874: 1289a, 2202a). In the Qurcan

(21: 34) uÑ\ means “to glide [through the sky].”202

This understanding recovers the tradition that Zebulon risked
his life in a “frogman” attack against enemy boats moored off-
shore. Similar underwater attacks are depicted on the alabaster
reliefs in the palace of Ashurnasirpal II (883–859 B.C.E.) and are
known from the story of Scyllas and Hydna who attacked the
Persian fleet by diving into the sea to cut anchor ropes.203

Hints of this heroic feat of Zebulon probably survive in the
Blessing of Moses (Deut 33:19), where there is the collocation of

(a) rhem' ![; “skillful swimmer,” (for MT rh !ym[ “peoples 
mountain”);

(b) @mf “to bury, to submerge, to lay a snare”;
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    204 Compare the NRSV, 

They call peoples to the mountain;
there they offer the right sacrifices;
for they suck the affluence of the seas
and the hidden treasures of the sand.

Note Cross (1975: 233–234), who left these lines untranslated. The qdx yjbz
could be either (a) a reference to Zebulon’s casualties—a kind of self-sacrifice
(Jastrow 1903: 378b) which would go well with the poem’s acknowledgment
that “they risked their life to death,” or (b) a reference to enemy casualties (e.g.,
Isa 34:6; Jer 46:10; Zeph 1:7–8). If Deut 33:18–19 alludes to Zebulon’s actions
in Ju 5:18a, the Blessing of Moses must postdate the Song of Deborah, and
Freedman’s suggestion (1979: 85–96) that Deut 33 predated Ju 5 will need to be
reversed.

    205 Compare Hummel (1957: 94–95). He suggested that !y[b should be
read “to boil,” an infinitive absolute of h[b with the enclitic !. Note my pro-
posal (page 149 above) to read rjx as a by-form of ry[x “young.” 

(c) !ymy [pv “the overflowing (water) of the seas,” or y[pv
!ym “floods of water” (like the !ym t[pv “flood of
waters” in Job 22:11 and 38:34); and

(d) ynwpc = hnyps “vessel, ship.”

A free translation of Deut 33:19, without emendation, reads,

“Skillful swimmers” they are called. 
Indeed, they made the ultimate sacrifice.
They gulped the overflowing seawater, 
and they submerged ships in the sand.204 

The vocable !w[ occurs in Isa 11:15, !y[b rhnh l[ wdy #ynhw
wjwr “he will wave his hand over the river (Euphrates) with his
gliding wind.” The hapax legomenon !y[b has generally been
translated “vehement” or “scorching,” following Saadia’s y8D
and the LXX pneumati biaiw| (as if !y[ were a by-form of !yj or
!mj “hot”).205 The derivation proposed here, “to swim, to travel
far, to glide” provides a synonym for the initial verb, #wn “to
wave, to move to and fro.”

The #rj of MT tWml; wOvp]n" #rEje is stem IV (= Arabic e?/
“to turn a thing from its proper way or manner,” as in the Qurcan
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    206 See Aharoni (1957: 2: 142); Soggin (1972: 135, 143–144 ).

    207 Note J. Gray 1966: 49–50.

8:16, rè(ho èc?0(s “maneuvering for battle”)—not #rj stem II

(the cognate of e?7 “to be sharp, to taunt”). Far from “vacation-

ing” at the seashore, Zebulon faced death in a risky marine
maneuver.

5:18b.  Naphtali attacked Merom d`y !wrm l[ yltpnw

Critics have long recognized that hd` ymwrm l[, “upon the
heights of the field,” makes little sense since the fighting, accord-
ing to what follows in the poem, was in the plain and along the
wadi. It is only in the prose story of Judges 4 that the battle was
fought at Mount Tabor, perhaps based on hdc ymwrm l[ of 5:18.
Boling (1975: 113), followed by Soggin (1981c: 90), asserted
that hdc ymwrm l[ “refers to the fact that the Esdraelon plain is
characterized by undulations and hillocks which provide posi-
tions of relative advantage for the opposing forces,” thus dis-
sociating hdc ymwrm l[ from Mount Tabor. Cross (1950: 28,
34) translated, “he mounted the heights of the (battle)-field.”
This was followed by O’Connor (1980: 225) who read the prepo-
sition l[ as hl[, “Naphtali surmounts the highest hills.”

A contextually more suitable meaning, supported in part by the
Vulgate’s in regione Merome, comes by redividing ymwrm l[
hdc to "h d`y !wrm l[. Then dvy can be read as the yqtl
preterit (dvo y: or dVo yI) of ddv II, “to devastate” (Klein 1987: 641),
cognate with Arabic ;H “he attacked (in war), he charged, he
assaulted” (Lane 1872: 1517) and Egyptian š(ee)d(ee) “to pillage, to
attack (in secret)” (Gardiner 1911: 22). The h of MT hdv when
joined to the next word becomes the Hiphcîl  prefix of wab in the
next colon (wabh = “they [the Canaanites] were forced to fight”
or “they [the Israelites] made (the Canaanites) fight” (see 5:19a).

Merom, whether it is Meirun, four miles west of Safad or
Marun er-Ras, about nine miles further north, was situated in
Naphtali.206 Naphtali may have been well established in that area
before the destruction of Hazor.207 Because the earlier campaign
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by Joshua against Jabin was preceded by the defeat of a Canaan-
ite coalition at the “waters of Merom” (Josh 11:7), another attack
in that direction could have had adverse psychological effects on
the Canaanites, as well as bolstering the morale of the Israelites.
The attack was not an assault or siege of the city but a diver-
sionary predatory incursion in or around the area designed to in-
duce a Canaanite counterattack at a time and place of Israelite
choosing. 

A hint of deception may survive, not only in the Egyptian
š(ee)d(ee) “to attack (in secret),” but in the A-text and versions
which transliterated yltpn with a final ! (nefqaleim and Neph-
talim or Nepthalim). This could reflect the Vorlage l[ !yltpn
“Naphtalites upon” or l[m yltpn “Naphtali from upon,” or even
“Naphtali deceptively”—assuming l[m was the cognate of the
Arabic q[s “to damage a thing” or “to be an agile, acute, or
clever man” (Lane 1893: 3022; Hava 1915: 727). If the verb l[m
were original, a wordplay on the name yltpn may have been
intended also. Both stems, l[m and ltp, convey the idea of
being “deceptive, crafty, and cunning.” This type of wordplay
has already been noted with Ephraim, Issachar, and Zebulon.
However, since yltpn is transliterated nefqaleim and Nephtalim
in other unrelated texts, the addition of a prefixed m to l[ or a
suffixed ! to yltpn cannot be made with any degree of certainty.

VII. Canaanite counterattack: Ju 5:19

5:19a.  The kings were forced to come  !yklm wabh

The hoph cal wabh comes from the redivision of wab hdv to
wabh dv, noted above in 5:18b. The W of wmjln is suspect once
the redivision is made making !yklm the subject of wabh rather
than the subject of wmjln. Were the wmjln emended to !jlh, a
sequential infinitive, as suggested by the parataxasqai of MSS
MN, one could read !jeL;hi !yklm Waybihe “they made the kings

come to fight,” instead of the simple sequential Wmj;l]nI . . . WaB;
“they came . . . they fought.” 

Whether the verb be active, passive, or reflexive, the point is
that the Israelites forced Sisera’s coalition to fight. Sisera may
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    208 Compare Herzog and Gichon (1978: 49–53) who present a three-phased
campaign: (a) 10,000–20,000 men from Naphtali and Zebulon concentrated on
Mount Tabor; (b) Sisera’s advance to contain them on the mountain; and (c)
Deborah and Barak’s rear-attack on Sisera’s forces. See  note 156 above.

have wished to avoid conflict when the weather would work to
his disadvantage and when Ephraim was making threats from the
south. But an attack toward Merom and upon Abu Hawam (an
Egyptian port and naval facility, like Acco, at the mouth of the
Wadi Kishon) could not be ignored. A quick response by Sisera’s
coalition, in strength, was imperative—leaving the rear areas
unprotected and vulnerable.

5:19b.  From Taanach along wdgm ym l[ ^n[tb
the waters of Megiddo

 (See above, pages 85–86.)

The parallel to Ju 5:19–23 in 4:14–15 accounts for the view of
Aharoni and Avi-Yonah (1977: 62):

Sisera gathered the Canaanite chariotry “at Taanach, by the waters of Megid-
do” (Judg 5:19), and after crossing the upper reaches of the Kishon River,
proceeded toward Mount Tabor. The Canaanites were fully confident in the
surprise element and striking power of their chariotry . . . . The chariots how-
ever could not negotiate Mount Tabor and the forested hills of Galilee, and
the initiative remained with Barak. The Israelites attacked on a rainy day: the
defeat of the Canaanite chariotry turned into a rout; the Kishon, swollen by a
downpour, preventing escape.

While this reconstruction harmonizes the accounts in Ju 4:14–
15 and 5:19, it presupposes a certain naïveté on the part of Sisera,
an experienced charioteer, for attempting a chariot attack into the
forested hills of Galilee and up Mount Tabor. 

Actually, Ju 4:14 and 5:19 are not fully reconcilable. The prose
account makes no reference to rain and the flash-flooding of the
wadi, and the poetic account knows nothing of Mount Tabor.208

Moreover, the b of ^n[tb need not mean “at,” as though the
Israelite militia made an attack at Taanach but not at Megiddo.
The use of b “from” (see above, note 42) indicates simply the
east-west route of Sisera’s counterattack to rout the Israelites.
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    209 Two variants, Kennicott (1780: 1: 489) MS 257 ̂ n[`b and Lucianic MS
n sqainai (Brooke and McLean 1917: 806a), suggest that Beth-shan (Baiqsan
or Bhqsan) once stood in the tradition. Such limited evidence permits no con-
clusions, but given the interchange of [ and a, the @[`b of the variant ^n[`b
may be a variant of @a  ̀tb (or  @  ̀tyb or @`yb). The sqainai appears to be a
corrupted conflation of @` tb and  @[`b. An association of Sisera with the pre-
Philistine military personnel at Beth-shan (Josh 17:16) would be most attractive.
Foreign influence at Bethshan could have given it the reputation of being t`rj
!ywgh, “the (defensive) enclave of foreigners.” See note 37 above.

    210 The recurring reference to aspects of caravan trade in the poem indicates
that those Israelites who defeated Sisera were oppressed caravaneers, rather than
participants in a peasant’s rebellion or an influx of nomads. See especially

The super aquas Machedon and ad aquas habitauerunt found
in some versions are corruptions of MT wdgm ym l[. The former
reflects the Vorlage @dgm ym l[; the latter reflects a Vorlage
with wrg ym l[. For the g becoming ch or c instead of the antici-
pated g and g (wdgm = Machedon), one need only note that in 2
Sam 21:19 yTigIH' ty:l]G: “Goliath the Gittite” appears as Goliaq ton
Geqqai/on and in B(†) as Godolian ton Cettaion. The same vari-
ation of  Geqqai,ou for Cettaion appears in 1 Chron 13:13. The n
of Machedon reflects a misreading of  @ for the original w. On the
aquas habitauerunt ( = Wrg: yme instead of MT wdgm), one may note
the inhabitasti in 5:17 for rwgy.209

5:19b.  Silver spoils they did not take wjql al #sk [xb

Akkadian texts indicate that silver functioned as a means of
exchange for most caravaneers. Veenhof (1972: 351) noted, “The
expression luqu) tam ana kaspim tacurum, ‘to turn merchandise
again (back) to silver,’ shows that kaspum (#sk) was for the
Assyrians the starting point and the ultimate goal of the trade.”
Assuming, for lack of evidence to the contrary, an analogous
situation in the caravan trade during the days of Shamgar and
Deborah, silver would have been common cargo and currency for
the Israelite caravaneers. Sisera must have used his chariotry
often enough to raid caravans so that the direct trade routes
became increasingly abandoned as he gained his reputation for
being a despoiler of silver.210
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Hauser (1978: 2 –19), Thompson (1978: 20–27), and Schloen (1993: 24–30)
for a critique of Mendenhall (1973: passim) and Gottwald (1974: 223 –255;
1975: 89–100; 1979: 504–509).  See note 262.

    211 E.g., cnt II: 40–41, tskh [rbb.] nskh . kbkbm, which Craigie rendered,
“rain (which) the stars poured forth.” G. R. Driver (1956: 85) translated, “[the
showers] [that] she poured (were as many as) the stars.”

    212 Note Weinfeld’s observations (1983: 124–125):

It has not been noticed up to now that the three motifs combined here —1)
the heavenly factors who wage battle on the enemy, 2) the torrent which
sweeps away the enemy, and 3) the destruction of the enemy’s chariotry—

The Armenian 1cs (= ego) and the singular elaben in MSS hqa2

reflect, no doubt, a Vorlage having a dittography of the a (al
wjqla for MT wjql al) and the absence of the final 3mpl suffix
w (see the discussion below on < w>z[y in 5:21c). 

 
VIII. Defeat of the Canaanites: Ju 5:20–23a

5:20.  The stars from their stations !twlsmm !ybkwkh

The proposal of Winckler to change the s of !twlsmm to a z
and read “from their stations” (= Akkadian manzaltu “mansion,
station”) has been adopted by many, including Cross (1950: 34),
P. D. Miller (1973), and Stuart (1976: 130). However, the NEB,
the NAB, Boling (1975: 103), Soggin (1981: 83), and the NRSV
retained “from their courses.” But the interchange of s and z
(e.g., sl[ and zl[ “to rejoice,” Syriac )sB = hzb “despise,”
Arabic £>! = @wsa “injury”) mitigates against emending the text,
even if one wants to read “stations.”

Craigie (1977b: 33–38) challenged the views of Blenkinsopp,
Boling, J. Gray, and Globe that in light of evidence from the
Ugaritic texts the stars were considered the source of rain.211 He
argued that (a) the stars, as the heavenly host of Yahweh, were
intended to develop the cosmic scope of the battle, (b) Deborah’s
“star helpers” reflect the reworking of the myth of Anat and her
starry helpers, and (c) the poet had reworked the mythological
imagery about  Špš ( = vmv “Sun”)  and her army of stars.212  But
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appear in Exod. 14:19ff., in connection with the defeat of the Egyptians in
the sea: 1) the pillar of fire and cloud which causes panic in the Egyptian
camp (vs. 24), 2) the hurling of the Egyptians into the midst of the sea, and
3) the dismantlement of the chariotry (vs. 25). The ‘sea’ in the Exodus
stories, and the ‘torrent’ in the story of the defeat of Sisera . . . derive from
the mythological war of God against ‘sea’ and ‘river,’ and their development
is particular to Israel’s epic.

    213 Note the very fanciful interpretation of Josephus (Antiquities 5: 5: 4;
Thackeray 1934: 5: 92–93; Naber 1888: 1: 305):

. . . there came up a great tempest with torrents of rain and hail; and the wind
blew and drove the rain in the faces of the Canaanites, obscuring their vision
(tai/j o;yesin au.tw/n evpiskotw/n), so that their arrows and their slings were
of no service to them, and their infantry by reason of the cold could make no
use of their swords. But the Israelites were less hampered by the storm, which
was at their back . . . .

The basis of Josephus’s tai/j o;yesin au.tw/n evpiskotw/n may well be found in
the tradition behind the ableyia  (= !l[h) in MS k of 5:22 (see above, page 25)
which he took literally rather than metaphorically. Note !l[ in 1 Sam 12:3.

     214 Rahlfs (1935: 426) has Sisara in his text, but israhl in his notes.

Craigie’s interpretation need not preclude the idea that the stars
were considered the immediate source of the downpour.213

In contrast to Craigie’s explanation, Sawyer (1981: 87–89)
offered an astronomical interpretation. The poet, he thinks, may
have referred here to the solar eclipse of September 30, 1131
B.C.E. (which lasted over four minutes in the area of Taanach),
although the battle per se and the eclipse were unrelated. Aside
from the fact that the tradition speaks of stars, not the sun, if the
battle was around 1190, as argued above, and if the composition
of the poem was by an eyewitness, the eclipse came a bit too late.

The A-text, using ihl as the abbreviation for larcy, reads
meta ihl instead of meta. Sisara with the B-text and the MT
arsys ![.214 Since !jln occurs twenty-six times with the pre-
position ![ meaning “against (the enemy),” there is no reason
why the A-text needed to read ![ with the meaning “along
with,” making Israel the object of the preposition. The problem
must have been textual, not contextual. The variant may reflect a
Vorlage with the consonant cluster arsys![, wherein the s!
was read as a dittography and subsequently changed to arsy![,
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which in turn must have been read as a corruption of larsy ![
for larcy ![. The confusion of s and ! is evident in the trans-
literation of !y !wdq as  kadhseim, discussed next. (On the super
aquas Machedon and ad aquas habitauerunt, see the discussion
above on “the waters of Megiddo” in 5:19b).

5:21b.  The wadi surged seaward !y !wdq ljn

The MT !ymwdq was translated in the LXX B-text as avrcai,wn
“ancient,” but the A-text has transliterations: kadhseim, kadhmeim,
and kadhmein, indicating the uncertainty of meaning. The con-
fusion of ! and s, noted above with arsys ![, is evidenced
again in the kadhseim and kadhmeim. However, the kauswnwn
“scorching wind” of MS k is a translation of !ydIq; “sirocco,” as
it occurs in Gen 41:6, 23, 27. The suneyhsmenwn of MSS gln is
not from sune,yw “to smelt, to boil together,” but su,n “complete-
ly” plus ya,w “to vanish, to crumble away, to disappear” (Liddell
and Scott9 1940: 1691, 2019). Lindars (1995: 270) translated sun-
eyhsmenwn “(the river) of those swept away” and rightly noted,
“This was clearly unsatisfactory [as a translation of !ymwdq].” I
would identify suneyhsmenwn as a misplaced doublet of !prg
“sweep them away” in 5:21a where MSS gln also read exebalen.

Many commentators have followed Meyer (BH3 ) and emended
the text to !m;DÒqi “it overwhelmed them, it attacked them.” But a
number of other translations have been offered: “the river barring
the way” (Meek 1927: 386); “the sacred wadi” (JB); “the on-
rushing Kishon River” (TEV); “the river of forward-moving
attackers” (Seale 1962: 347); “the onrushing torrent (NRSV);
“ancient wadi” (NAB and O’Connor [1980: 226], following the
B-text ceima,rrouj avrcai,wn); “[the wadi] headed off ” (J. Gray
1988: 427); and “it forestalled them, the torrent Kishon” (Lindars
1995: 211).

However, !ymwdq is composed of two words: the adverbial ac-
cusative  !y “seaward” and the infinitive absolute !wdq, used in
lieu of, or with the ellipsis of, the finite verb. The h locale could
be added to !y, but it is not necessary since the â vowel was not
always indicated in the spelling. Here !dq means “to advance, to
surge forward” attested in the Sabean !dq (Jamme 1962: 447)
and in Ps 18:6, ynwmdq twm y`qwm “the snares of death surged
over me.” This  understanding of 5:21c is found in t he Talmud
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(Pesa .him 118b): “Straightway, the brook Kishon swept them out
(!prg) and cast them into the sea (!yl @kyl`hw), as it is said,
!ymwdq ljn !prg @w`yq ljn . . . the fish in the sea opened [their
mouths]. . . .” (H. Freedman 1938: 610). In contrast to the
Talmud, the Targum understood !ymwdq to mean “antiquity.”

5:21c.  The Wadi Kishon overtook (them) ^rdt @w`yq ljn

The MT z[ y`pn ykrdt , “march on, my soul, with might!”
(NRSV), where the jussive is read as an imperative, is as impos-
sible a phrase for a battle narrative as was Symmachus’ aigiwn
faragx, “a wadi (fa,ragx) of goats” (= !yz[ ljn) or “a throat
(fa,rugx) of goats” (= !yz[ `pn, for the MT z[ `pn . . . ljn).
Reflecting the difficulty here, the NAB omitted the phrase, hav-
ing simply, “a wadi . . . , the Kishon” [ellipsis in the NAB]. 

Cross (1950: 35) proposed z[ v<r>p wkrdt “his mighty
chargers pounded (the ground).” However, deleting nine of the
eighteen letters (the y of ykrdt and the second “conflated” ljn
@w`yq) has not been a convincing solution. Craigie (1969a: 257)
and O’Connor (1980: 226) retained vpn “soul” and translated
respectively, “Dominate powerfully, O my soul,” and “O my
soul, tread down the mighty.” Boling (1975: 113) and Soggin
(1981c: 83) retained the 2ms, but read vpn “throat,” and trans-
lated respectively, “you shall trample the throat of the mighty”
and “may you press down the necks of the powerful!”

Lindars (1995: 270–271) concluded, “In my view the colon
jars so badly with the form and character of the stanza that it
cannot be regarded as original, however it is explained.” But to
the contrary, a contextually acceptable reading is easily available
through a redivision of the MT. The second @w`yq ljn is the sub-
ject of  ykrdt “she (?) overtook,”  the y of which goes with the
next word. The restored 3fs yqtl ^rdt could be emended to
^rdh, the 3ms hiphcîl perfect of ^rd (see below). 

However, a hasty emendation seems unwise. Speiser (1955:
118–121) recognized the presence of the durative-iterative tan-
form in Hebrew which resulted in a “secondary hithpa cel” form.
The prosthetic h of the tan- form may not appear in all instances.
MT ^rdt could be such a tan- form: *tandaraka > taddarak.
Moreover, Sarna (1963: 317–318), van Dijk (1969: 440– 447),
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    215 A 3ms taqtul variant, rwgt, could also account for the problematic 2nd

sg. paroikeij, paroikhj, and katoikeij variants for rwgy in 5:17. ̂ rdt could be
the tD stem (Moscati 1964: 127); but a reflexive does not fit the context as well.

and Schoors (1988: 193–200) argued for the existence of a 3ms
taqtul in Hebrew.215 This ^rdt can be added to their list of more
than twelve possible taqtul verbs which need further study in
light of Speiser’s suggestions.

Here ^rd means “to overtake,” a synonym of vpn (see below)
and a cognate of Aramaic ^rd “to overtake” (Jastrow 1903:
323), of South Arabic drk “to reach” (Jamme 1962: 432), and of
Arabic n@< [4] “it overtook, reached, caught up to (him),” used
with injurious harmful action (Lane 1867: 873). The iterative-
durative tan- form would have been a fitting way to show that the
water relentlessly overwhelmed the chariots. 

Hebrew ^rd “to reach, to overtake” is also found in Ju 20:43,
where Moore’s translation (1900b: 443) remains preferable:
“they pursued him (whpydrh) and overtook him (whkyrdh) oppo-
site Gibeah”—contrary to Boling’s (1975: 287) “completely sub-
jugated them,” or Soggin’s (1981c: 295, following G. R. Driver
[1964]) “reassembling,” or NRSV and NAS “trod them down.”

5:21d.  It overflowed, they sought refuge <w>z[y vpny

In the MT z[ yvpn (“my soul strength”) survives the vocable
vpn “to inundate, to overflow,” which is a synonym of #fv and
a cognate of Arabic Fdªw [5] “it became extended, it expanded,”
as in phrase Çp3< )Cdxª' “the water of the Tigris increased”
(Lane 1893: 2827a) and South Arabic nps “(rain water) covered
(the pasture)” (Jamme 1962: 213). A trace of this meaning may
be found in the remote variant in 5:25 of MS 209 which reads
uperekcunontwn “pouring out over” instead of uperecontwn “be-
ing superior” (= !yryda). 

The final y of MT yvpn goes with the following z[, as the y of
ykrdt was prefixed to vpn. The resulting yqtl preterit vpny can
be added to the list of @"p verbs which retain the n in the imper-
fect (GKC 66 f ). The MT z[ (contra the LXX dunath,, dunatoi,
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     216 The confusion of pte,rna and ste,rna occurs also in Sir 26:18, “Like
golden pillars on silver bases, so are shapely legs upon firm breasts (epi ster-
noij eustaqouj [sic]),” which appears in Sinaiticus as, “. . . shapely legs upon
firm heels (pternoij eustaqmoij).”

    217 The epi uyei of  MS k and the epi ubrei of MSS dglnptvw in 5:22 could
be misplaced variants of MT ymwrm l[ of 5:18. Noteworthy is Isa 2: 17, lp`w
!y`na !wr “and the pride of everyone shall be brought low,” which shows the
same differences in the LXX translations of !wr , for the A-text of this verse has
u[yoj while the corresponding B-text reads u[brij. In light of uvbri,zw  used in a
metaphor of a river that swept away and drowned a horse, or earth carried away
by river floods, and u[brij used about a loss by sea (Liddell and Scott9 1940:
1841), the epi ubrei of MS k and the taj ubreij  of MSS MNamyb2 must render
!prg “it swept them away” of 5:21. The Syro-hexaplaric a rigitu “from roaring”
matches u`bri,zw “to neigh, to bray and prance”; but the ubristaj “running-riot,
unruly” (used of horses) of MSS glnptvw is a remote doublet for !lh of 5:22.

and en iscuei) is not from zz[ “strong,” but from zw[ “to seek
refuge," as in Isa 30:2 h[rp zw[mb zw[l, “to seek protection
under Pharaoh’s shelter.” As with other 3mpl verbs in the poem,
the final w of wz[y must be added (see above, page 15). 

The poet could have used a more common word than vpn
meaning “to overflow,” such as rb[ in Isa 23:10, or #wx in Duet
11:4, or #fv in Jer 47:2. The fact that we have what is now a
rare cognate or loanword from Arabic and South Arabic provides
the critic with a clear clue that the poet made use of dialectal
options which do not currently appear in standard lexica of the
classical Jerusalem dialect.

5:22a.  Up the slopes scattered far and wide wbq[ wmlh
(See above, pages 25–26.)

The clue to MT ybq[ wmlh is in the proto-Lucianic MS k, epi
uyei euqunonta taj pternaj ekstasewj autou (a senseless cluster
of words meaning, “upon high ground a helmsman the hoofs of
his standing outside”) and the variants in the Lucianic MSS
dglnptvw, including sterna, but not epi ubrei.216 Although cited
among the variants in 22b (amadarwq for twrhdm), these words
are in fact a remote doublet and triplet for ybq[ wmlh in 5:22a.
They should be read with the notations for MS k preceding the
ippouj [= !ysws] when using the Brooke and McLean text.217
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    218 Lambert (1952: 188) suggested deleting MT !ysws as a gloss to wyryba
since it is not represented in MS k. But MS k has ippwn. Lambert’s relating
euqunonta  possibly to dmlm (?), ubrei and uyei possibly to za, and ekstasewj
autou to wtdrj (for MT twrhd) is less than persuasive. Except for euprepeia
“comely, goodly, majestic,” which reflects a reading of wyryda for MT wyryba,
the LXX variants cited by Lambert on verse 22 can all be related to either bq[ I
(MT ybq[ was misread by MSS MNadkmoptvyb2 as wrq[ = eneurokophqhsan
“they were hamstrung”) or bq[ II, in addition to !lh I and !lh II or their
variants, wml and lmh.

The misplaced readings of MS k, the Old Latin, and the ver-
sions include the o pouj mou, pes meus, and pes mei in 5:21—all
of which translate the ybq[ of 5:22 as podaj (as in Gen 49:19).
The doublet is taj pternaj “the hooves” ( = bq[ I “heel”) and epi
uyei “upon high ground” (= bq[ II “steep ground, hill”) as in Isa
40:41. The triplet is (1) euqunonta “one steering something
straight” ( = !wlh), (2) ekstasewj “standing outside” ( = !lh),
and (3) autou ( = the w o of  w omlh or a w oml, from a Vorlage having
wml hza [for the MT wmlh za], with hza being a variant of  za,
like the yz:a} in Ps 124:3–5).218

Whether to read wlmh or wmlh is a tossup. Given the numerous
transliterations reflecting wlmh, the vocable here could be !lh II,
not !lh I “to hammer.” Either way—with the metathesis of the l
and m or not—the verb is cognate with Arabic qt| “it (water)
poured forth, overflowed” (Lane 1893: 3045). It was also used of
a camel left without rein [4]; and, as Castell noted (1669: 856),
form [7] means “asportavit” and “abstulit.” Dozy (1927: 764)
cited qt| “chameau qui erre çà et là sans gardien, et par consé-

quent farouche; (puis) tout ce qui difficile à manier” and the verb
qt| “errer çà et là.” When one shifts from camels to horses,

lmh/!lh becomes an appropriate term for the rout of chariots.
The verbs !lh and qt| are by-forms of alh “to move far

off,” which accounts for the Targum’s aplt`a “were drawn
off.” Similar by-forms are attested; e.g., !hn and hhn “to lament”
and !lv and hlv “to be at peace.” The Arabic cognate "p| “pour
faire avancer les chevaux, pour les arrêter, pour les faire aller
dans une autre direction” (Dozy 1927: 760) provides the clue for
determining the origin of euqunonta “helmsman” = !lh, which
was a by-form of alh.
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      219 On these verses compare McCarter (1980: 189, 233, 237), “Has the man
come here?” (emending the MT to `ya !lh d[ abh) and “the camp was
surging back and forth.” He also noted S. R. Driver (1913b: 84), “Is there still
(i.e., besides ourselves) any one come hither?”

    220 O’Connor (1980: 226–227), following G. R. Driver (1962–1963: 11),
proposed the same redivision, but with a different analysis. He read twrhd as an
infinitive with the force of a finite verb and translated, “ The horses’ heels
thundered. His [Sisera’s] stallions thundered.” But, there is no evidence that the
infinitive construct, like the infinitive absolute, was used as a finite form, or that
bq[ “heel” ( = pte,rna) is a synonym for hsrp or #lf “ hoof ” ( = ovplh,).

Hebrew alh is attested in Mic 4:7, “those who were removed
far off (ha;l;h}N"h'), I will make a strong nation.” The verb !lh
may occur in 1 Sam 10:22 where it is tempting to read abjh
vya !lh dw[ “Is he still hiding (or) has the man gone away?”
instead of MT, vya !lh dw[ abh “is there yet a man to come
hither?” (ASV). It may also appear in 1 Sam 14:16, gwmn @wmhh
!lhw ^lyw, which can be translated (shifting the w of MT !lhw to
wmlh), “the multitude melted away, they went off and retreated
far away.”219 All three verbs (alh, !lh, and lmh) are appropri-
ate when describing the rout of chariots,  with driverless horses
running to and fro (see OIP 6: 22, cited by Speiser [1955: 119]).

The MT sws ybq[ requires two simple corrections. The initial
m of  twrhdm must be affixed to the MT sws and the y of ybq[
must be changed to a w. The resulting !sws (= wmysws scriptio
plena)220 is discussed below. The restored wbq[ is the dual of
bq[ II “hill, high ground,” with the 3ms suffix having @w`yq ljn
as its antecedent. The doublet uyei, as noted above (page 197),
reflects this meaning of bq[, and the wnzrp in 5:11 may offer
another example of a noun in the dual with a 3ms suffix. The
subject of wmlh follows the adverbial wbq[ and is discussed next.

5:22b. their horses (and) chariots twrhd <w>m<y>sws

The wmysws “their horses,” restored with plena spelling (see the
above paragraph), balances the 3mpl object suffix of !prg in
5:21.  Both suffixes have  @[nk yklm . . . !yklm of 5:19 as their
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antecedents. The suffix of wmysws functions as a double-duty
suffix, permitting the translation, “their chariots” (unless the Vor-
lage had simply twrhdw !ysws “horses and chariots”).

The wyryba twrhd twrhd of 5:22b, which the LXX A-text
simply transliterated (ammadarwq, and the like), presented great
difficulty. Albright (1934: 52, 64; 1936: 30) equated twrhd with
the Egyptian dhr “to race chariots” and he translated, “ran / raced
chariot races his /their stallions.” This has been followed by
Cross (1950: 30), Boling (1975: 113), and Stuart (1976: 130),
who make it sound more like a sporting event than the panic of a
military rout. Soggin (1981c: 83) offered, “the charges of the
charging steeds,” but this rendering missed the point that the
charioteers were fleeing in defeat rather than charging into battle.

The translation I propose uses Albright’s equation of rhd and
Egyptian t/dhr; but “chariot, chariot-warrior,” rather than “race,
chariot-racer,” is the more likely meaning in a battle ballad.
However, if, as J. A. Wilson (1955: 239) suggested, teher is a
Hittite loanword, rhd need not have entered Hebrew through
Egyptian channels. It may have come directly from the Hittite
(see pages 74–76). The feminine trhd “chariot” corresponds to

the feminine synonym, tbkrm “chariot,” and the feminine hlg[
“cart” (which occurs as a Semitic loanword in Egyptian).

5:22c.  his chariot (and) his stallions wyryba wtrhd

The repeated twrhd could be (a) an original plural, (b) an in-
correct plena spelling for a singular trhd, or (c) with a meta-
thesis of tw to wt, a suffixed singular noun. In view of the
singular suffix on wyryba “his stallions,” option (c), “his (Sis-
era’s) chariot” is the preferred reading. The dunatw/n auvtou/ in
MSS Adglnptvw, the Ethiopic (= et ualidi) and Syro-hexaplaric
(= ualidorum eius) “his strong ones” render MT wyryba, like the
B-text ivscuroi. auvtou/. However, the dunastwn autou “his lords”
(in MSS bcx) and the remote doublet  dunastwn autou (in MS k)
in 5:23 reflect a Vorlage with wyryda for MT wyryba. Were
wyryda original, the reference would be to the !ynzr and !yklm
mentioned in 5:3 and 5:19. (Synonymous parallelism of sws and
ryba occurs also in Jer 8:16.)
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    221 MS k is quite contaminated with variants for zwrm wrwa and with remote

doublets after katoikw/n auvth,n  (for the MT hyb`y), including:

eidoisan   war for    wrwa  in 5:23a

odunaj rwzm for    zwrm  in 5:23a

eidoisan   war for    wrwa  in 5:23b

araj rwra for    rwra  in 5:23b

apolesate  wmh for    wmlh  in 5:22

katarasei  rra for    wrwa  in 5:23a

katarasqe wrwa for   rwra  in 5:23a

uperfanouj ryda for  ryba  in 5:22
ubristaj   !lh for   wmlh  in 5:22

arate wrwa for    rwra  in 5:23
apolesate  wmh for   wmlh  in 5:22

5:23a.  Doomed to die, they panicked !<y>azwrm wr[w]a

Those who view zwrm as a place name (Mazorhot or Manzor or
Meroz), elsewhere unattested, generally follow the argument of
Burney (1918: 152) that the city is unknown because “It is highly
probable that the curse took practical effect, and the city with its
inhabitants was destroyed by the Israelites, and never subse-
quently rebuilt.” Lindars (1995: 272), in agreement with Burney,
negated Meroz all the more stating, “. . . the purpose [of this
verse] is not likely to be related to any particular interest in
Meroz.” He correctly noted that down to the present “no certain-
ty attaches to any of the proposed identifications, emendations, or
symbolic renderings [of this place name].”

But not everyone has been convinced that zwrm is the name of a
town. The doublet in the Old Latin, videant dolores “let them see
pains /griefs” (= zwrm war for MT zwrm wrwa), the remote doublet
iniuriam in 5:22, and the idoien odunaj “may they see pains” (=
zwrm war) in pre-Lucianic MS k and Lucianic MSS glnptvw, re-
flect traditions which did not view zwrm as a place name.221 One
tradition (Moc ed Katan 16) recalls that, “Some say Meroz was
(the name of ) a great personage; others say that it was (the name
of ) a star.” Chaney (1976b: 18–19), cited by O’Connor (1980:
227), argued against zwrm as a place name. He emended the text
to read rzmm and translated it as “estrange.” The interpretation
offered here follows a similar course, but with different results.
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    222 Note especially Ps 82:6 –7, “gods you are . . . but you will die like a
mortal” where twm was used instead of azr or hzr. In modern Hebrew hzr , a
cognate of£>@ ,  means “to be lean, to be thin or scarce” (Klein 1987: 612).

The LXX mhrwz and its variants (marwz, marwr, marwzon,
mahrzwr, mazwn, mazourwq, and narwq) are not proper names, but
transliterations of an unknown word, like ammadarwq for twrhdm
in Ju 5:21. The fact that this unrecognized word was preceded
seemingly by an imperative war “see” (MSS glnptvw have a
doublet  idoien and MS k has eidoisan) or rra “curse” (the LXX
having various forms of katara/sqe, araj, and apolesate) certain-
ly contributed to its being understood as a name in direct address,
rather than as a transliteration of an unknown word.

Ju 5:23a is particularly corrupt with reference to word division.
The consonant cluster must have been hwhy ^almrmazrm ra,
which should have been read as hwhy ̂ al !yr !yazwrm wra,
with scriptio plena, instead of the MT hwhy ̂ alm rma zwrm wrwa.
This proposed redivision produces three words attested elsewhere
in Biblical Hebrew (though not very widely), namely, azrm “to
be afflicted-unto-death,” rra II “to panic,” and !yr “a downpour
of water” (Klein 1987: 612, 57, and 616, respectively).

T. H. Gaster (1969: 419) noted that zwrm is related to the stems
azr and hzr, which occur in Isa 24:16 yl yzr, “woe is me!” and
Zeph 2:11 $rah yhla lk ta hzr yk, “he afflicted-unto-death /
doomed-to-death all the gods of the earth.”222 The cognate behind
the reconstructed !azrm in 5:23a is the Arabic nominal form
!B ?ªs, the plural of which signifies “persons of whom the best

have died or persons of whom death befalls the best” (Lane 1867:
1075a). The restored !yazwrm could be the passive participle
!yaiZÒrum]. As the gods in Zeph 2:11 and the heroes in Deut 32: 42
(see pages 122–126) were doomed to death, so too Sisera’s supe-
rior forces were doomed to die suddenly.

The word picture is that of panic-stricken charioteers vainly
seeking to escape flash-flooding in a wadi which, only seconds
before, had been serving as their safe highway. Consequently,
wra (MT wrwa) must certainly be rra II “to panic, to become
panic-stricken,” a cognate of Akkadian araru [B] which occurs
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in the relevant line, “as to war, the troops will become frightened
(i-ru-ur-ma) and throw away their weapons” (CAD 1: 1: 236).

The four infinitives in the LXX (katarasqai of MSS Bbtfqrsz
[and MSS jcf for the second wrwa of the MT], katarasaiai of MS
A, katarasasqai of MSS MNcjoa2b2 [and MSS AMnb2oa2 for the
second wrwa of the MT], and katarassesqai of MS w [for both
occurrences of wrwa]) point to a Vorlage of ra or rwa. These pro-
vide more examples of the defective spelling in the Vorlage of
3mpl verbs, although the 3rd plural optative idoien (of MSS
glnptvw) supports reading wra for the MT Wr/a. The apolesate
in the Lucianic MSS glnpvw and in MS k can mean “to cause
panic.” Hatch and Redpath [1954: 1: 136] list thirty-nine Hebrew
words for avpollu,ein, including !wh, which appears to have been
read for the MT !lh (see pages 25–26).

5:23b.  Yahweh sent a cloudburst hwhy ^al !<y>r

Although not yet recognized in the exegetical studies of this
verse, a reference to “heavy rain” is included in the battle scene.
Schreiner (1957: 98) noted that the doublets ubristaj “violent
ones” and uperhfanouj “arrogant ones” in the Lucianic MSS
glnptvw were translations of a Vorlage having !wr. If the early
translators had read !yr (= bre,cein “to wet, to rain”) instead of
!wr (uvbrista,j), they would have been correct. The Hebrew text
must have had !r, but it was not the scriptio defectiva of !wr
“high, haughty,” but rather the plural of yr “cloudburst,” hidden
by the misdivision of words. The m from ^alm and the r of MT
rma, when joined, restore the plural noun !r ( = !yr scriptio
plena), a cognate of Arabic £Ö@ “a cloud of which the rain
drops are large and vehement in their fall” (Lane 1867: 1195c)
and Syriac )wr “to water, to satiate,” as in the exression “the
Nile supplies its fields with abundant water” (Payne Smith, 1957:
532).

The noun yr occurs in the Deir cAlla text I: 8, [y /t]htp ry skry
šmyn, “let not the abundant rain (?) [br]eak the bolts of heaven”
(Hoftijzer and van der Kooij 1976: 173, 179, 194).  In addition, it
appears in Job  37:11, b[ jyrfy yrb “ with  abundant water he
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    223 Compare Pope (1965: 243), who unnecessarily emended yrb to qrb.

    224 Reading !yrw lwq for MT !wr wlwq and scanning 3 + 2 + 2. Compare

Albright (1950: 11, 16) who proposed wlwq !wht @tn “ The Deep gave forth its

voice” and vmv acn whydy !wr “ the exalted one, Sun, raised his arms.”

ladens the cloud,”223 and in Hab 3:10, !yrw lwq !wht @tn, “the
deep gives forth noise and abundant waters.”224 This !r (= !yr)
in the text may have been the basis for Josephus’s  account of the
battle (Antiquities 5: 5: 4) which has wind, hail, and rain working
to the advantage of the Israelites (see note 213). 

By removing the m of ^alm in 5:23, the hwhy ^alm “angel of
Yahweh” disappears. But the angel cannot simply be expunged,
as Stuart (1976: 136) and others have proposed. As noted above,
the hwhy ^alm originated from a misdivision of ^almrmazrm.

Gaster’s proposal (1969: 419) to treat ^alm as an “augur or

counselor” is supported only by the B-text of Ju 4:8 which reads,
“for I do not know the day when the Lord would prosper the
angel with me (. . . euvodoi/ to.n a;ggelon ku,rioj metV evmou/).” Sug-

gestions to read the feminine hkalm to accommodate Deborah’s

being the messenger of Yahweh are equally unnecessary. 

5:23c. Their riders (completely) <@>hyb`y wra rwra
panicked

The plural suffix “their” is attested in the Sahidic and in MS N
(autoij). But this variant in itself is insufficient reason for the
emendation. The 3fs suffix of MT hybvy was due to harmoniza-
tion after zwrm was read as a place name and after the original
@hybvy was thought to be a reference to the “inhabitants” of

Meroz, requiring the shift from the 3fpl suffix @h to the 3fs h.

Originally, the @hybvy were the “riders /drivers” of the twrhd
“chariots,” which requires the 3fpl @h, as restored. The adverb

“completely” is added to reflect the Hebrew infinitive absolute.
(See page 155 for the use of bvy “to ride” as a synonym of bkr.)

There is no compelling reason to follow the Greek which has
(except for MSS fsz) the extra word pa/j, suggesting a Vorlage
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    225 The list consists of 1 Sam 2:3; Hab 1:12; Mal 2:15; Pss 7:13, 27:13,
68:10, 75:7 (twice), 85:7, 100:2; and Job 13:15 and 36:5. See also note 254.

having lk @hybvy “their riders all.” The pa/j stems from the l
and k of the following al  yk, which in the early orthography
could have been al k, giving rise to a doublet lk or alk. The
wra (MT wrwa) in this line is the same as in the previous one, a
cognate of Akkadian araru [B] “to panic.” 

5:23d.  Indeed, they were victorious <W>al yk

MT yk here is the emphatic particle, studies of which have
been reviewed by Schoors (1981: 243–253). Behind the negative
particle al in the MT survives the verb hal II “to be victorious,”
a cognate of Ugaritic and Phoenician l cy “to prevail” (UT 426:
134; Harris 1936: 114) and Akkadian lecu “to overpower some-
one” (CAD 9: 156)—not to be confused with the homograph
hal or hhl I “to be weary, to be faint.” Dahood (1966: 46, 144;
1970: 288) cited twelve texts225 where this stem occurs, and this
verse can be added to that list. As with yl (= Wyl) in 5:13, the
final y of the y"l stem was not written, although it was written
with ybl (= Wybl) in 5:8. The verb hal II is also found in 5:30a
(see pages 226–227). 

5:23e.  Those going forth hwhy trz[l yab
for the Warrior Yahweh

 
Since MT hybvy (restored to @hybvy) does not refer to the “in-

habitants of Meroz,” but to “the riders of the chariots,” it cannot
be the subject of wab “they came.” The phrase trz[l wab con-
tains the subject of Wal; (for MT a Ol), requiring the change of wab
to yab, a construct plural participle, referring to Barak and the
militia. As noted in the discussion of ^rd l[ yklh in 5:10, the
poet had a liking for intervening prepositions with bound nouns.

As well demonstrated by P. D. Miller (1970: 159–175), Baisas
(1973: 41–51), and Sasson (1982: 201–208), rz[ is a homograph
of  two vocables: rz[ I “to save” (a cognate of Ugaritic cd.r) and
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     226 Some Masoretic manuscripts, the Samaritan text, and the Vulgate attest
hy ytrmz for the hy trmz in Ex 15:2 (see BHS).

    227
 On ytn[ see above, page 59. Nougayrol, cited by Cazelles (1956: 131–

136), recognized the form in Akkadian. The MT hwhy trz[ in 5:23 could con-
ceal an original doubled y of hwhy ytrz[, as could the larcy twrmz in 2 Sam
23:1. On the omission of doubled consonants, see Blommerde 1969: 4; Dahood
and Penar 1970: 371. Note the smaller a and q in the vmwj of Gen 27:46 and
Lev 1:1, ytxq qjxy la and the la arqyw, respectively.

rz[ II “warrior, hero” (a cognate of Ugaritic 'gzr). Here it is suf-
ficient to note Ugaritic bclm cd.r “Lord–of–Help,” y cd.rd “Hadd–
Saves” and ydd il 'gzr “cIl’s beloved, the Warrior/Hero” (UT 454
no. 1831, and 463 no. 1956). Since Yahweh, the divine warrior
(= hmjlm vya “the man of war,” Ex 15:3), was also the savior,
the poet probably intended a double entendre. Amit’s conclusion
(1987: 102) about Judges 4 is equally valid for the poem of Jud-
ges 5: “the purpose of the story is to stress that God, and God a-
lone, is the savior of Israel, a savior who makes use of characters
as instruments in a game he has established the rules of.”

The masculine trz[ “savior / warrior” used for Yahweh em-
ploys the rare titulary t suffix which appears in the Phoenician/
Punic name l[btrz[ and in the title t[rp “hero” in Deut 32:42,
discussed above (page 126). Other examples of this suffix in-
clude: tlhq in Ecc 1:1; trps in Ezra 2:55; trkp in Ezra 2:57;
the title larcy twrmz !y[n, “(David,) the beloved (of Yahweh),
the Savior of Israel,” in 2 Sam 23:1; and hy trmz (or hy ytrmz) in
Ex 15: 1–2 (with the NRS and the NRSV: “I will sing [hr:yvia;] to
the LORD, for he has triumphed gloriously; horse and rider he has
thrown into the sea. The LORD is my strength and my might
[Hy: tr:m]zIwÒ]”; contra the KJV, ASV, RSV, and others which read,
“. . . the Lord is my strength and my song [italics mine].226

Cazelles (1956: 136) noted,

Certains égyptologues de renom m’ont fait remarquer que l’égyptien
admettait une série de noms de ce genre [-ty]: wpwty , le messager;
s .hty, le paysan. En hébreu  aussi, peut-être y avait-il un y final de rela-
tion à la fonction au féminin: celui qui a rapport à l’armée, la victoire,
la fonction de scribe . . . La finale [y] serait tombée, et dans l’écriture
et dans la parole.”227
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    228 MS A has ihl for Yael, though this abbreviation was commonly used for
larcy. Variations in the spelling of Heber (Laber and Caleb) are secondary
corruptions. MS k and the Lucianic texts provide some very interesting, though
not significant, doublets, namely,

MSS klptvw    ek deuterou !yn`m for  !y`nm
MSS klptvwgn   en epainw   llhb for  lhab
MS  k    euloghmenh  ^rbt
MS  k       ek gunaikwn  !y`nm
MS  k    en skhnaij     lha

IX. Assassination of Sisera in Ju 5:24–27

5:24.  Yael, the wife ynyqh rbj t`a l[y
     of Heber the Kenite

The noun l[y means “wild goat” (Capra sinaitica), in contrast
to hl[y “gazelle” (Capra ibex nubiana). Popular etymology has
attached the definition “wild goat” to Yael/Jael, making her the
Bedouin “goat lady.” But, as with hrwbd = “bee,” this appears
also to be an early “popular” etymology. According to Harvey
(1962: 787), Yael treacherously “used true nomadic guile, bring-
ing out milk—a sign of hospitality—to the fugitive Sisera . . . ,”
which simply stereotypes nomads without being very insightful.

But there is more to the name l[y than first meets the eye.228

Taylor (see above, page 52) argued a strong case for the poet’s
using the image of Athtart in detailing the person and actions of
Yael, as Craigie compared the role of Deborah with that of Anat.
Both women were given mythic qualities greatly exceeding those
suggested by the simple names “Bee” and “Goat.” 

The basic meanings of l[y stem I ( l[w*) “to benefit, to avail”
and l[y stem II (also l[w*) “to be pre-eminent, to excel, to as-
cend,” with their connotations of power and prominence, provide
a more appropriate meaning of Yael’s name than does “goat.” 

The stem l[y I appears in Isa 48:17 in collocation with lag “to
redeem, to act as kinsman, to be the avenger”: “thus says Yahweh
your avenger (^lag), the Holy One of Israel; I am Yahweh your
God who teaches you to prevail (ly[whl) (RSV “profit”).” There
is probably an etiological element in Ju 5:24–31 explaining why
ynyqh rbj tva had  the name l[y “Availer.” This pre-eminent
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    229 Bal (1988b: 211) stated,

Yael- 4 [= in Judges 4] is, like Deborah- 4 [= in Judges 4], endowed with a
suspect husband. The indication in verse 4:11, commonly translated as
“Heber the Kenite,” is, as many have argued ([J.] Gray 1986, 258), dubious
as a proper noun and is more likely to refer to a clan.

But it was Soggin (1981c: 66) who argued for the clan name. Gray differed with
Soggin, stating, “But his rendering of cešet .heber haqqe%ni (4:17) as ‘a woman
of the Kenite group’ (Judges, 1981, ad loc.) does violence to the Hebrew . . . .
The name Heber may be genuine; but certainly secondary is the detail that
Heber had separated from the Kenites . . . .” Contra Bal (page 212), this
quotation does not sound like Gray’s reservation on Yael’s marital status. Bal
earlier (1988a: 127) followed Boling’s (1975: 114) reading, “woman of Heber
the Kenite.” (Note GKC 127d for normal gentilic patterns.)

woman became in a very real sense the hlag “the Avenger” (see
Num 35: 16–21) for her distant kin and fellow Yahwists.

The Arabic cognate of l[y stem II means “noble person.” Lane
(1863: 298b, 3056c) cited lines which speak of the great reversal:
“. . . the low or ignoble persons [shall prevail], and the noble per-
sons (rÑ\Ño!) [shall perish]” and “ . . . that the weak of mankind

shall have ascendancy over the strong (rÑ\Ño!).” If the semantic

range of l[y approximated that of q\Ö “noble person,” the name
Yael matches the meaning of Deborah’s name, “lady governor,”
as well as Deborah’s title in 5:2a, tw[rp “heroine.” All three
words convey the notion of pre-eminence, power, and prestige.

Moreover, Hava (1915: 881) and Klein (1988: 261) noted that
q\Ö in form [10] means “to seek refuge, to look for shelter, to

climb a mountain.” Since Arabic q\Ö [= l[y] and ^?ª# [= [rp /

[rb] are synonyms meaning “to climb, to ascend [a mountain],”
there is a hint—assuming a similar semantic range—that the
defeated Sisera may have thought of Yael not so much in terms
of  the “goat lady,” but rather in terms of q\Ö “taking to the hills

to seek refuge/shelter” and l[y “to benefit, to avail” (BDB 418).
The MT ynyqh rbj t`a is frequently deleted as a gloss taken

from Ju 4:17. But the poet demonstrated in using ben-Anat, ben-
Abinoam, and “Mother in Israel” a liking for a name coupled
with a noun of familial relationship. The “wife of Heber the
Kenite” apparently fits this pattern, which is another unifying
element in the poem.229 The gentilic ynyqh reflects ethnic identity,
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    230 Note J. Gray 1977: 211–212, 227; 1986: 280.

but it also has vocational overtones ( @yq “to smith, to work in
iron or silver”), as evidenced in “the smiths’ hammers,” men-
tioned in 5:26 (following the Targum’s @yjpnd atpzral).230

Malamat (1962: 143–150), followed by Soggin (1981c: 74, 91)
and Bos (1988: 55), concluded that ynyqh rbj was a personi-
fication of a clan subdivision, “the Kenite group.” This may well
be the case, especially if the personification reflects the clear
occupational overtones of @yq.

However, ynyqh rbj tva may mean more than just “the wife
of Heber the Kenite.” The Arabic, Ethiopic, and Syriac cognates
of  @yq also mean “a song, a singer, to sing” (BDB 883; Dozy

1927: 2: 434, form [4] yáªg ! ). R. Payne Smith (1897: 1136) noted

that yáªg ! is a synonym of  rmz, jy`, and qª'@, which in form [3]

(qáª'?ª') means “he put together and arranged well the component

parts of speech” (Lane 1867: 1028a). Therefore, as twdypl tva
can mean “woman of torches” (= “woman of learning, teacher”),
@yq tva can mean “woman of song,” equivalent to Çxªáªg “song-
stress” or “poetess.”  (The “wailing women” [twnnwqm] in Jer 9:16
were a subgroup of the “women of song” who specialized in
laments and  who sang at funerals.)

Were it not for the references to rbj as a person in Ju 4:11 and
17, one might readily change ynyqh rbj tva l[y to tva l[y
twnyq rbj “Yael, the woman of the guild of singers” or tva l[y
@yq trbj “Yael, the woman with the knowledge of poetry,” re-
cognizing here the title rbj, a cognate of ?$7 and a synonym of

vp\ “knowledge, learning” (Lane 1865: 695; BDB: 288). Yael
could have qualified for the title hrybj h`a “scholar” (Jastrow
1903: 421–22; Brown 1992: 87). Whether the gentilic y of ynyqh
was original, or whether the h of ynyqh should be affixed to rbj
(for an hrbj tva = hrybj hva) must remain open questions.
The references to Heber in 4:11 and 17 could have come from an
early misunderstanding of “the woman skilled in poetry” in 5:24.
 Such an interpretation would make Yael a “sage” in her own
right, like the twmkj “the wise (singing) women” in Jer 9:16. She
could well have been the poet who, as a “Qenite/Kenite,” crafted
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or sang (@yq) the poem long known as the “Song of Deborah.”
This possibility is all the more reason why the ynyqh rbj tva
should not be deleted. It may prove to be a hidden signature or an
embedded colophon.

On the one hand, Mazar (1965: 302) suggested that Sisera fled
to Yael “to seed the peace” between Jabin and Heber. Yael’s
residence, Elon-bezaanannim, was perhaps a recognized sanc-
tuary. If so, Mazar conjectured, the assassination of Sisera at a
sanctified refuge, in violation of the rules of hospitality, “may be
explained only as the fulfillment of a divine command by a char-
ismatic woman.” On the other hand, Fensham (1964: 53) recog-
nized here a close friendship between Israel and the Kenites, as
though they were treaty-bound. He argued, 

The act of Jael is in accord with Near Eastern legal principles. As a result of a
treaty between her people, the Kenites, and the Israelites, she felt obliged to
kill the enemy of the other party of the treaty . . . . Typical of vassal treaties is
the following: “To the enemy of my lord I am hostile (and) with the friend of
my lord (I am) friendly.” This kind of clause forms probably the background
of the act of Jael. 

But against this interpretation is the statement in Ju 4:17 that
peace existed between Jabin and Heber the Kenite, and thus one
would expect Heber and Yael in treaty obligation to have come
to the aid of Jabin’s successor, assuming that ynyq equalsKenite
and rbj equalsHeber. It can just as readily be assumed that Sis-
era had utilized the smithing services of Heber-the-Smith (rbj
@yqh) in the maintenance of his weapons, iron chariots, or chariot
wheels (see Drews 1989: 20 – 21).  J. Gray (1967: 212) similarly
observed, “Actually, the relation between Jabin of Hazor and a
Kenite family is quite feasible, especially if, as is probable, the
Kenites were itinerant smiths who had special immunities (Gen
4.15).” Sisera, following the demise of Jabin, could well have
carried on a working relationship with the Smiths.

In defeat, Sisera could have felt confident that the Smiths (or
smiths) at their repair shop would protect him since he had been
a “good customer” over the years. Thus, “Ms” or “Mrs. Smith”
was caught in a conflict of interests: protecting a distressed client
or affirming ethnic and religious loyalties. Whereas in peace (Ju
4:17) she had to accommodate a fearsome Sisera at the expense
of her kinfolk, in his defeat she was free to assist her kin (as
hrz[ and hlag) at his expense.
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    231 Zakovitch (1981: 364–374) pointed out that food, wine, sex, and fatigue
are recurring themes in other biblical assassination accounts. Yael’s seduction of
Sisera stands midway between the seduction of Inaras and the seduction of
Judith who, arrayed in finery on a bed of soft fleece, drinks with Holofernes
until he becomes weary, after which she severed his head (Judith 12:10 –13:10).
Note Bal’s references to Judith and her discussion of the reverse rape (1988a:
63, 105–107, 131; 1988b: 65, 215).

Yael seems to have set up the assassination so that it would ap-
pear as though Sisera himself had violated the laws of hospitality
by sexually assaulting her. Assassination preceded by sexual
allurement including the quenching of thirst appears in the Hittite
myth of Illuyankas:

Inaras put on her finery and lured the Dragon Illuyankas up from his lair:
“ See! I am holding a celebration. Come thou to eat and to drink.” The
Dragon Illuyankas came up with [his children] and they ate and drank. They
drank every amphora dry and quenched their thirst . . . . The Storm-god came
and killed the Dragon Illuyankas and the gods were with him (ANET, 125 –
126).

This myth could have provided the poet, if not Yael herself, with
the inspiration and the modus operandi.231

5:25b.  A truly magnificent goblet !yrydal #sb

Sisera’s last meal was served in style, but the exact nature of
the vessel used by Jael has been in doubt. MT !yryda lps “a
dish of lords” was paraphrased by Soggin (1981c: 83), “in a cup
from a noble banquet.” O’Connor (1980: 228) added a l (which
he thought was lost by haplography) and changed the plural !y
suffix into an enclitic ! in order to read hbyrqh !Arydal lps
“in a bowl she brings the mighty one.” This is an attractive solu-
tion since Sisera was certainly one of the !yryda “chieftains,
nobles” mentioned in 5:13a.

However, there may be no need to add a l. The Lucianic MSS
gln read escatoij and MS k has escatw, suggesting a Vorlage
with #s' “goblet” (a homograph of #so/#/s “end,” like the twps
#sk in 2 Kgs 12:14) instead of a lps “bowl.” The l of lps,
when suffixed to the MT  !yrda, could be the preposition (with
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    232
 See Goldschmidt 1933: 5: 300. The verse under discussion was Ex

20:24, ^ytkrbw ^yla awba ym` ta rykza r`a !wqmh lkb which was trans-

posed to read ym` ta rykza !` ^ytkrbw  ̂ yla awba r`a !wqm lkb.

O’Connor) or, as interpreted here, an emphatic l used with the
plural of excellence (GKC 124e).

The poet may have intended this wordplay: with a “truly mag-
nificent goblet” (!yrydal #s), Yael brought about “the end to a
nobleman” (!yrydal #ws), reading a majestic plural in reference
to Sisera, similar to the use of wyn:doa} “his lords” for Potiphar (Gen
38, passim). Burney (1918: 93) and Zakovitch (1981: 369), along
with others, noted that the beverage served must have had an
intoxicating effect on Sisera. If so, the beverage was like ÇP?s
which Lane (1867: 1095c) cited as “very sour milk that causes a
man who has drunk it to arise in the morning languid, or loose in
the joints.” Power (1928: 47) argued, unconvincingly, that the
beverage made Sisera thirsty and required him to seek water else-
where, exposing him to the Israelites.

5:27a.  Between her legs hylgr @yb
(The line is transposed here to follow 5:25.) 

In the language of the Talmud (So .tah 38a, dealing with Ex 20:
24), srwsm hz arqm, “this verse must be transposed.” Although
Ju 5:27a was not the verse in question,232 this quotation reflects
an old tradition which recognized the need sometimes for trans-
positions in the biblical text. The reasons for the transposition of
5:27a to this line are given below in the initial paragraph on
5:27b.

Noting the omission of the first five words of 5:27 in numerous
manuscripts, Kittel (BH3), Meyer (BHS), Richter (1963: 402),
and others, have proposed to delete the first four or five words.
(Omissions are also conspicuous in Greek MSS Ahn and in the
Old Latin.) More moderately, Cross (1950: 38) and Stuart (1976:
136) deleted only lpn as a vertical dittography or a conflation of
bkv. But in preference to the elimination of one or more words,
the colon can be transposed to the end of 5:25, where it fits the
context of a weary Sisera having his last meal and final affair.
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    233 See M. Gaster 1899: 174; M. R. James 1917: 172; and Brown 1992: 52–
56. Brown (53) noted that Pseudo-Philo quoted Sisera as saying, “If I am saved,
I will go to my mother, and Jael will be my wife.”

    234 Note Lindars (1995: 281) unusual interpretation of 5:28,

The transition to Sisera’s mother is at first doubtful because of the delay in
specifying the change of subject, which just for a moment might still be Jael
(Alter). With the sexual theme of the preceding stanza still in mind, the
audience might now think of Jael as a prostitute looking out for another
customer.

According to 5:30a, as traditionally read, Sisera and his men
were thought to be sexually assaulting the women. But only Sis-
era, in defeat, finds his way between the legs of a woman. The
discreet translation of hylgr @yb by “at her feet” hides the sexual
nuance. (In Deut 28:57, hylgr @ybm was used with reference to
expelling the placenta.) Niditch (1989: 48) noted, “The phrase
‘between her legs’ can be erotic enough even without specific
reference to private parts as in Ezek 16:25, one of the classic
passages in which the unfaithful Israel is described as a harlot:
‘and you parted your legs wide’ [MT ^ylgr ta yqcptw].” 

Ginzberg (1928: 6: 199) cited Yebamoth 103a in which Yael is
said to have offered the milk of her breast to Sisera and to have
had intercourse with him seven times. The Chronicles of Jerah-
meel depict Yael as having embraced Sisera; and Pseudo-Philo
tells how Yael decked herself in ornaments when she extended
her invitation “to come, eat, and sleep” on a bed scattered with
roses.233 An early tradition alleging that Yael had sex with Sisera
survives also in MS h which reads ekollhqh “he was glued fast
together” for the MT bkv “to sleep.” Hebrew bkv can clearly
mean “to have sex with someone,” as in the Qere of Isa 13:16,
hn:b]k'V;Ti [hn:l]g"V;Ti] !h,yvenÒW “and their wives will be ravished” and

Zech 14:2, hn:b]k'V;Ti [hn:l]g"V;Ti] !yviN:h'wÒ “and the women were
ravished.” (Kolla,w appears also in Deut 29:19 for $br.)

These traditions overstate the evidence in the text and reflect
the sexual fantasies of the interpreters.234 It seems clear that Yael
provided herself with a good alibi, if for no other reason than that
which Matthews (1991: 17) proposed: “Sisera’s death can be
seen as the result of Yael’s need to protect her honor . . . against
a stranger who had repeatedly violated the code of hospitality.”
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    235 Note also Bal (1988a: 103) where she speculated:

Trying to find arguments in his [Zakovitch’s] favor, we can suppose that,
according to the lyric code, the three verbs, “collapsed,” “fell,” “ lay down,”
form chronological series, representing the successive phases of orgasm: the
first signifies the orgasm itself, while the moment immediately afterwards is
expressed by “to fall”; the third verb, “ to lie down,” would then express the
post-orgasmic rest here equivalent to death . . . . It seems to me more fruitful
to leave the ambiguity [of [rk] intact, to adopt it, to let coexisting meanings
raise problems that it is the interpreter’s duty to cultivate—since this is his /
her garden.”

5:27a.  He drank, he fell to sleep bkv lpn [rk
(The phrase is transposed here as 5:25c.)

Globe (1975a: 362–367) argued that here [rk “to kneel” in-
dicates Sisera’s ridiculous and unwitting obeisance to the simple
nomadic Yael; and Boling (1975: 115) similarly found in @yb
hylgr a reference to Sisera’s obeying Yael. But Bal (1988b:
229) saw a deeper meaning in [rk:235

When Sisera, as a result of Yael’s solemnly executed act of penetration,
slowly falls, as a dying gibbor and as a stillborn baby, the verb that expresses
the first stage of his undoing is karac, to kneel, which can imply spasmodic
movement. The spasm of sex and the kneeling down in submission are
expressed in one and the same word. It is only in the original language that
the ambiguity of this passage can be fully appreciated.

However, despite all the alleged ambiguity of [rk “to kneel”
when used in various contexts, it is more likely that [rk here in
5:27a (= 5:25c when transposed) means neither “to kneel” nor
“to bow” but “to drink” and  “to be weary.” The ambiguity comes
from the fact that [rk is a homograph for three unrelated words,
rather than a single word with a broad semantic range. The three
words are: [rk I “to kneel,” [rk II “to drink” (which is rarely
attested), and [rk III “to be weary” (also rarely attested).
Hebrew [rk appears as follows:

(1) The frequently used [rk I means “to kneel” (BDB 502),
and may be used for sexual activity, as in Job 31:10,
@yrIjea} @W[rÒk]yI h;yl,[;wÒ yTiv]ai rjea'l] @j'f]Ti “let my wife
grind for another, and let other men kneel over her.”
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    236
 For a discussion of  ^ ?k, ]k@ and [rk, see Burney (1918: xiv–xvi) . His

conclusion, “If these arguments are sound, any resemblance between Hebrew
ka) ra c  and Arabic kara ca is probably merely fortuitous,” is in my opinion very
problematic; and the rest of his statement is extreme: “and the comparison with
Arabic kara ca should be expunged from Heb. Lexicons, or at any rate marked
as highly precarious.” In Arabic, ^ ?k II takes the preposition õ “ in,” indicating

obviously that one does not kneel in the vessel, but one drinks with / from a
vessel. The [rk in Ju 7:5–6, which is the text Burney addressed, is without
doubt [rk I, not [rk II. There are no drinking vessels mentioned in Ju 7:8,
though the MT hdx is commonly emended to ydk “ jug” to harmonize with the
!yqr !ydkw “empty jugs” of 7:16. But hdx, as a cognate of Arabic !;L “stone,
pebble, rugged stony ground” (Lane 1872: 1753), makes good sense and need
not be emended away. The three hundred selected fighters of Ju 7:8 simply
“took a stone (possibly reading tdoxe “stones” for MT hd:xe) from their hands,”
i.e., they took the “ammunition” from those whom Gideon had dismissed.

    237 In commenting on Speiser’s translation (1951: 65) of dala)piš ku-ú-ru, in
contrast to the translation in CAD 3: 48b and 8: 240 (“Mummu the counselor
was with sleeplessness”), Held (1961: 17) argued: 

Our investigation leads to the conclusion that karum, kurum denotes a state
between sleep and forced wakefulness, i. e., “to become weary, to doze off, to
be in half-slumber, to be deprived of will power and energy.” This seems
more appropriate than “to be in a daze, to faint.”

This semantic range of [rk II is evidenced in the Greek translations. MSS b2

MNdkmptvy have afupnow  “to awake from sleep” and the B-text has ko imaw
“to lull, put to sleep.” The latter meaning fits the Yael narrative, especially as
told in Pseudo-Philo (31: 7), where Yael pushed Sisera “from off the bed upon
the earth, but he perceived it not for he was exceeding faint.”

(2) The meaning of [rk II is clearly established by the Ara-
bic cognate ^ ?k “he put his mouth (to the vessel) and so

drank” (Lane 1893: 2999b); “to sip” (Hava 1915: 651;
BDB 502); “rain-water” (Lane: 1874: 1970b). In prose
one might expect the phrase to be bljh #s'B] [rk (=
bljh s/Kmi ht`) “he drank the milk from a goblet.”
But in poetry the absence of the prepositional modifier or
the direct object is not surprising.236

(3) The verb could be [rk III “to be weary,” as suggested
by the barunqeij “wearied” found in MSS Mnk myb2ot.

 The Akkadian cognate of [rk III, kâru B, occurs in the assassi-
nation scene in the Enu%ma eliš (I: 66; ANET 61):237



215COMMENTARY AND CRITICAL NOTES

    238 He slept under a “fly-net” according to Burney (1918: 92) and L. R.
Klein (1988: 42); or under a “curtain” according to Bal (1988a: 122), following
KB3 1246 “Decke,” following the A-text de,rrei “a leather covering, screens of
hide” (sometimes hung before fortifications to deaden enemy missiles).

    239
 The problematic yqtl preterit hky can be eliminated by emending and

redividing as follows: hkymcb > hknmcb > hk @mvb, “(she anointed him) with
oil, he became faint . . . ” (with scriptio defectiva for hhk).

. . . , as he poured sleep upon him. Sound asleep he lay. When Apsu he [Ea,
the all wise,] had made prone, drenched with sleep, Mummu, the adviser, was
powerless to stir (dala)piš ku-ú-ru) . . . . Having fettered Apsu, he [Ea] slew
him [Apsu]. 

The verb lpn “to fall” in 5:27a could even be a synonym of
[rk III “half-conscious, weary.” It could parallel the use of lpn
in Num 24:4, !yny[ ywlgw lpn, “who with staring eyes in a
trance” (NEB), or as Albright (1944: 217, 225) translated, “in a
trance, with eyes unveiled.”

By opting for [rk II “to drink” in the first use of lpn [rk
bkv in 5:27a (whether it is transposed to follow 5:25 or not), the
similarity of the assassination scene in Ju 4 and Ju 5 becomes
obvious. In Ju 4:18–22, Sisera took milk and Yael remained at
the doorway until he fell asleep.238 Ju 5:27a, as interpreted here,
makes the same basic statement: upon receiving the beverage
Sisera drank ([rk) and then stretched out (lpn) (note Esth 7:8),
and slept (bkv). The verbs set up a well-designed paronomasia
coming with the similar phrasing in 5:27b (lpn [rk and [rkh
dwd` lpn !`) where [rk means “to be weary or powerless.”

Though lacking the rather explicit hylgr @yb “between her
legs” of Ju 5:27, behind the obscure MT of Ju 4:18 are several
hints of sexual seduction. Wilkinson (1983: 512–513) redivided
MT hkymcb whsktw and translated the verse, “He turned aside
toward the tent as she overwhelmed him with perfume [!cbb];
He grew faint [hky from hhk] and said to her . . . .” Tur Sinai’s
proposal (cited by Zakovitch 1981: 370) to read whkstw “she
anointed him” for MT whsktw is also very attractive and could
indicate that Yael anointed him with perfume.239

The bkv lpn [rk of 5:27a (= 5:25c) permits compound word-
plays: bkv  means  not only “to lie down to sleep” (Gen  19:4,
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    240 Bal (1988a: 121) noted, “Philologists have observed that the form of the
imperative is masculine (ca7mo%d). One could just as well interpret the form as the
infinitive absolute (ca7mo%d), [sic] which has strong imperative force (Boling
(1975: 98).” Boling, citing Freedman (private communication), noted the use in
the Decalogue of tb`h !wy ta rwkz. One should note GKC 113bb and 113
footnote 2, “It thus appears that the infin. qa%t.o% l in Hebrew could be used from
early times as a kind of fixed, invariable word of command.” However, Bal’s
comment that, “ The form of the infinitive absolute, neuter, satisfies the ‘logical’
demands of the more prosaic readers . . . .” is questionable. The infinitive
absolute is morphologically masculine, as the first example in GKC 113b indi-
cates: bwf al twbrh vbd lka “eating too much honey is not good” (Prov
25:27). The masculine predicate adjective bwf agrees in gender with the subject
lka , an infinitive absolute. In Ju 4:20, whether dm[ and jtp are imperatives or
infinitives, masculine morphs were imposed upon the reader.

28:11) but, as noted above (page 212), can also suggest sexual
activity (like Hl;x]a, bK'v]li in Gen 39:10). As Zakovitch (1981:
369) noted, followed by Niditch (1989: 48–49), [rk in Job 31:10
and lpn in Esth 7:8 may indicate a similar nuance for [rk I and
lpn when they appear in an erotic context. (More explicit lan-
guage could have been h[x “to bend, to stoop” as in Jer 2:20,
“you sprawled and played the whore” [NRS].)

However one translates this phrase, Amit’s observation (1987:
98) is right on target, “The blanket and milk, previously taken as
tokens of surpassing hospitality, now appear as a stratagem
aimed at ensuring that Sisera will sleep deeply.” In Ju 4:20, Sis-
era attempted to make it appear as though no one was hiding by
ordering Yael (using masculine imperatives, no less, as though
he were drowsy, drunk, or a just a dumbforeigner—or all three—
speaking poor Hebrew): lhah tjp dm[ “Stand up! Open up the
tent!” If Yael had to “get up” from Sisera, there is more than a
hint in Ju 4:20 that she was “down” with him.240

5:26a.  She stretched her hand to the peg hnjl`t rtyl hdy
. . . to the workmen’s hammer !ylm[ twmlhl. . .

There is now general agreement that the hn of hnjl`t is the
energic nun. (It also accounts for the n of the MT @wkvy in 5:17b,
discussed above.) The variants in the A-text for MT tWml]h'
!ylime[} “mallet of the workmen” reflect a different Vorlage. The
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    241 Elsewhere in the LXX, te,loj never translates !lw[, though aivw ,n trans-
lates jxn “end.” Ordinarily aivw ,n and te,loj are not synonyms. However, in Ps
9:19 te,loj and aivw ,n are used interchangeably to translate d[l “forever.” For
MT d[l dbat !ywn[ hwqt “nor the hope of the poor perish forever,” the B-text
reads ouvk avpolei /tai ei vj to .n a ivw ,n, whereas the A-text has ou vk a vpolei/tai eivj
te,loj. Other examples of  te,loj “forever,” can be found in Arndt and Gingrich
(1979: 811– 812). Consequently, it seems certain that tymlw[ and !lw[, as
readily as d[l, could be translated by either te,loj or aivw ,n.

A-text eivj avpotoma.j katako.pwn “to cuttings off of the ones
cutting off” reflects !yliMoh' t/lh}m'l], from the stem llm ( = lwm,
lhm) “to circumcise, to cut off, to hem.” This is a much more
likely explanation of the A-text variant than Moore’s (1900b:
165) translation “for the decapitation of exhausted men.” But the
acreiwsai “to be rendered useless, unfit for war” in the Lucianic
MSS glnptvw and MSS MNKmysb2 reflects the MT !ylm[
“workers” or “ those exhausted from work” (BDB 776).

The meaningless tou eij teloj “of the unto end” appearing in
MSS MNkmyzb2 and Lucianic MSS glnptv reflects a Vorlage
which read tyml[lh @ymyw for the MT twmlhl hnymyw. The tou
reflects the lh of tyml[lh (i.e., lh “the” as in Gen 24:65, 37:
19), with eij being a doublet for the l alone once the h was af-
fixed to @ymy, while teloj translated the remaining tyml[.241

The confusion of wml[ or wml[h for wmlh in the Vorlage of
MS k in 5:22, which reads  ableyia “blindness,” has already been
cited (pages 25–26 and note 213). Another example of the con-
fusion of !lh and !l[, analogous to this confusion of  !ylm[
and !ylmh, is found in 1 Chron 17:16 where the MT reads yk
!lh d[ yntaybh “that you have brought me thus far,” which in
the LXX reads o[ti hvga,phsa,j me e[wj aivw/noj “that you have loved
me forever,” as if its Vorlage read !l[ d[ yntbha yk. 

5:26b.  She pierced his neck wtqr hpljw

The reference in 5:30 to llv yrawx “the neckerchiefs/necks of
the spoiler” is the key to the interpretation of hqr here. The poet
paralleled what actually happened to Sisera with what was per-
ceived by the court soothsayer(s) to be happening to him. Sisera
did encounter “a woman or two” as perceived by his mother’s
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    242 Remote doublets for wtqr are found in the LXX of 5:27, cited as vari-
ants for [rk (A-text sugka,myaj and B-text katekuli,sqh). They are eskir-
thsen or eskirthsaj or eskirthse (from skirta ,w “to spring, to leap,” [cf.
skai,rw “to skip, dance, frisk”]), which are found in MSS dglptvw and the
Ethiopic translated calcitrauit “they kicked [with the heels].” These reflect a
Vorlage having wdqr “they leaped” instead of wtqr. Note Ps 114 (LXX 113):
4, 6, !yrhh !ylyak wdqr = ta. o ;rh e vski,rthsan w `sei. krioi. “the mountains
skipped like rams.” See page 223, for the confusion of d and t.

   243
 Compare Grossfeld’s (1973: 348–351) translation of jnxtw as “she [Yael]

cried” and Nicholson’s (1977: 259–266)  “it [the peg] went down.”

diviners, but the diviners did not recognize them as the deadly
Yael and Deborah. The court fortunetellers discerned that some-
thing very precious was around Sisera’s neck. But they did not
perceive that the costly covering was his own blood. When wtqr
is read as something other than a synonym for rawx, this unify-
ing element goes unnoticed.242

G. R. Driver (1962–1963: 12–13), on the basis of Akkadian
.hala%pu “to slip in/out /away” and the Ethiopic .halafa “(water)
ebbed away,” translated wtqr hplj here “his brains ran out,”
which paralleled his translation of the $rab jnxtw in 4:21243 as
“and (his brains) oozed out on the ground.” But Boling (1975:
98) noted that, in light of Cant 4:3 and 6:7, hqr refers to a part
of the head that is visible from the outside and can be covered
with a veil. Rozelaar (1988: 97–101) drew upon the suggestion of
Hazan (1936) that hqr means “mouth,” and offered this inter-
pretation: “he [Sisera] was sleeping with his mouth open . . . she
[Yael] holds the peg above Sisera’s open mouth and strikes it
with the heavy hammer, driving it through his mouth cavity (and
throat) into the ground.” This interpretation has some support
from the gnaqon “jaw” in MSS Aabcx. 

In the Enu%ma eliš when Tiamat opened her mouth to consume
Marduk, he turned it to his advantage: “He drove in the evil wind
that she close not her lips . . . her mouth was wide open, he
released the arrow, it tore her belly” (ANET 67). With such a
well-known mythological assassination scene current at the time,
in which the open mouth was the “bull’s-eye,” it would not be
surprising for either Yael or the poet to have borrowed the tactic
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    244 Bos (1988: 52) noted the awkward word order which has Sisera sleeping
after being hit. She concluded, “Sisera is stunned, collapses, and dies . . . in a
slow-motion effect similar to the operative in Ju 5:4.”

which focused on the neck/mouth rather than the skull/temples.
In a sense, Yael “went for the jugular,” following a well-known
mythic model.

5:27b.  Motionless, powerless [rkh vab

The first phrase of 5:27, bkv . . . @yb, is transposed in this
study to the end of 5:25, but not solely because these words are
missing in eighteen Hebrew manuscripts and several Greek texts
(see BH3). While there is much repetition in the poem, the repeti-
tion in 5:27 is as excessive as the seven to eleven imperatives
found in the MT of 5:12. This excessive repetition creates suspi-
cion about the interpretation and position of this poetic line. 

Given the semantic range and homonymity of the words invol-
ved, the phrase bkv lpn [rk fits well the sequential actions
which followed Sisera’s receiving his refreshment (5:25b)—he
drank and lay down to sleep (with Yael). Therefore, the first five
words are transposed to their more logical position following
5:25. There is no hint of erotic double entendre with the !dr and

#y[ of Ju 4:21. But the erotic nuances of [rk, lpn, and bkv in
5:27 make better sense when the first words of 5:27a are trans-
posed to the end of 5:25, were they serve as prelude to the death
scene.

The second occurrence of  lpn [rk hylgr @yb in 27b requires
the translation, “between her legs, half-conscious, he fell,” which
follows the meaning of [rk III, discussed above (pages 214–
216). This understanding of MT [rk is as old as the paraphrase
of 5:27 found in the prose text of Ju 4:21b, tmyw #[yw !drn awhw
“he was lying fast asleep from weariness and he died” (NRSV).
The !drn “lying fast asleep” reflects the bkv (or the bkv lpn)
of 5:27b, the #[yw “he became faint” translates the [rk of 5:27b
(i.e., [rk stem III), and the tmyw “he died” renders the dwdv of
5:27c.244 
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    245 On the elision of the a, see pages 120 –121; note also the variants

ynrzatw and ynrztw in the parallel texts of Ps 18:40 and 2 Sam 22:40. In
11QpaleoLev (Freedman and Matthews 1985: 45–46, 80) tryw appears for

taryw in Lev 25:36,  !kytfj for !kytafj in Lev 26:18, and wbt for wbat
in Lev 26:21. See also Delitzsch 1920: 21–22, §14a–c.

    246 Reading here bbv “to shatter,” which was discussed on pages 183–184 in
reference to Ju 5:17c.

The MT !v [rk rvab is puzzling. Albright (1922: 80) noted:
“!v [rk rvab ‘Where he stooped there he fell,’ is anything
but poetical, and the [prosaic] rva is found nowhere else in the
poem.” He “improved” the poetry by deleting four words and
translating “He fell, outstretched.” Cross (1950: 38), Stuart
(1976: 127), and Soggin (1981c: 83) essentially concurred with
Albright by deleting two or more words. Boling (1975: 104) and
O’Connor (1980: 229) retained the MT and treated the relative
rva as a demonstrative and translated, “at that place where he
slumped” and “in that place he crouches.” Similarly, Lindars
(1995: 280 translated, “where he collapsed, there he fell, slain.” 

However, in preference to deleting any words or replacing the
relative pronoun with a demonstrative pronoun, the line can be
restored by redividing words and emending a r to a h or a b. The
MT [rk rvab can be read [rkh vab or [rkb vab. The re-
stored noun, vab, is the cognate of Arabic FÑª# “a state of trial
or affliction, distress, deprived of the power of motion” (Lane
1865: 146–147). The stem vab (= vb or vWb)245 appears in Ps
6:11, “All my enemies shall be immobilized (wvby= wvaby) and
exceedingly troubled; they will be shattered (WbVo y" = WbVuy") 246 and
in a moment they will be made powerless (wvby= wvaby).”

If the word after the restored vab was originally the hoph cal
[rkh, then the hiphcîl in Ps 78:31 would be very relevant: “he
made powerless ([yrkh) the elite warriors of Israel” (RSV, “laid
low the picked men”). Had it been the preposition b and the noun
[rk, the meaning would then be “in a stupor.” This vab “im-
mobilized, motionless” provides an alliterative balance for the
vvb “slow-motion, tardy” in 5:28b.

Niditch’s (1989: 50) observations are noteworthy, though more
than one verse, in my opinion, is involved. She wrote:
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 See page 218 and the discussion concerning rbg varl, pages 228–229.

Yee (1993: 116) commented that “The tent peg in Jael’s hands becomes synec-
dochially the ravaging phallus.” Compare Exum’s (psycho)analysis (1995: 72):

Deborah is the good mother . . . . Jael, on the other hand, is the death-dealing
mother. Her behavior is maternal: she offers Sisera security . . . and assurance
. . . .The picture of Jael covering Sisera and giving him milk to drink suggests
a mother putting her son to bed. She even watches over him while he sleeps
to protect him from harm . . . . But the nurturing, protective mother can
suddenly, unexpectedly, turn deadly. The bad mother is cold and blood-
thirsty. She may attack her son in his sleep, when he is utterly defenseless
. . . . The different descriptions of Jael’s assassination of the unexpecting
Sisera in Judges 4 and 5 are different expressions of anxiety about the
mother’s threatening side. 

Double meanings of violent death and sexuality emerge in every line. He is at
her feet in a pose of defeat and humiliation; he kneels between her legs in
sexual pose. He falls and lies, a dead warrior assassinated by a warrior better
than he is; he is a suppliant and a would-be lover. This one verse holds an
entire story. The final twist and nuance of the tale awaits the last line, which
nevertheless retains the doubleness of meaning. He is despoiled /destroyed.

Bal (1988b: 215) noted, “The man Sisera is turned into a non-
man [4:20 vya @ya] by means of the penetration of a hard object
into his soft flesh. The murder takes the specific form and mean-
ing of rape . . . . This reverse rape, indeed also destroys the man
as man . . . .” As Rozelaar and Hazan observed, Sisera, the sole
rapist, is dead thanks to oral penetration.247

X. Anxiety in Sisera’s court: Ju5:28–30

5:28a.  She peered,   bbytw hpq`n
but (only) emptiness

This section of the poem is not likely to be an eyewitness
account, but it reflects the poet’s realistic imagination. The refer-
ence to Sisera’s mother demonstrates the unity and integrity of
the poem. Lindars commented (1983: 168), “the ‘mother in
Israel’ makes an ironical inclusion with the mother of Sisera at
the end of the poem” and “. . . the stanza is not merely a tail-
piece, but a satisfying conclusion, which rounds off the poem as
a whole” (1995: 280).
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    248 Soggin (1981c: 92) commented, “Incongruously the Hebrew text antici-
pates . . . ‘She lamented’.” He therefore emended the text to fbtw “she peered,”
citing the A-text die,kupten and B-text pare,kuyen. But these are translations of
the MT hpqvn “to look down and out, to overhang.” It is the A-text kate-
manqanen “she observed closely,” which suggests fbtw (see BHS).

However, MT bbytw has been somewhat of a crux. MSS Abcx
have katemanqanen “(she) observed,” but the B-text has nothing
for it, leading Schreiner (1957: 67) to comment ruefully, “der
Übersetzer hat wohl das Hapaxleg. bbytw ‘und sie klagte’ nicht
gekannt und darum unberücksichtigt gelassen.” But as was evi-
dent in 5:22–23 with wmlh, twrhdm, and zwrm (see pages 25–26,
200–201), unknown words were transliterated, not omitted.
Guillaume (1960–1961: 17) properly cautioned against equating
bby with post-biblical bby “to lament (over a corpse),” since at
this point in the ballad Sisera’s mother had good reason to worry
but no reason to lament.248

Hebrew bby has been identified with Aramaic bby “to blow the
trumpet, to shout aloud,” and the Arabic %ª#! “he cried loudly”
(Guillaume 1960: 17). But the Old Latin reuertentes in Sisarra,
the Ethiopic, the Sahidic, and the doublets in the A-text (MSS
Aabcglntvw with the participles upoepistrefontaj or metastre-
fontaj or epistrefontaj) reflect a Vorlage which had ![i bbeTo
ar:s]ysi “returning with Sisera.” The translators understood bbyt
to be the Aramaic bWT (= bWv) “to return.” But bbytw is com-
monly emended to fbtw “she looked,” following MSS Abcx
katemanqanen and the Targum’s aqydm (from qwd “to look with
anxiety, to wait impatiently”), as noted in BHS.

But bbyt can be revocalized to bbeyTe (from an original bbiyÒT'),
a taqtil form widely used with ["[ stems. Then bby can be read
as a cognate of the Arabic &"$ª' “a deserted, empty land in which
there is nothing or no one” (Lane 1893: 2974b). This derivation
would account for the unusual absence of a corresponding word
in the B-text. Probably early in the transmission of the B-text, the
translation of bbytw as kai. keno.j to,poj “and empty space” re-
sulted in a subsequent scribe’s omitting the phrase kai. keno.j
to,poj but leaving an empty space which was removed by a still
later scribe. Such a phenomenon is reflected in 1 Sam 13:1 which
deals with Saul’s age at his ascension to the throne and the length
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    249 See Dahood and Penar 1970: 435; and Coogan 1978: 145, note 12 on
double-duty modifiers.

of his reign. McCarter (1980: 222) conjectured, “This notice is
missing in LXXB . . . It seems likely, then, that originally the
numbers were lacking in both clauses: ‘Saul was        years old
when he began to reign, and he reigned        years over Israel’.”
The blank spaces were subsequently omitted and the MT now
reads, larcy l[ ^lm !yn` yt`w wklmb lwa` hn` @b “Saul
was a year old when he began to reign and he reigned two years
over Israel.” A similar scribal corruption surely lies behind the
missing word in MS B for MT bbyt. 

5:28b.  The mother of Sisera bnva ht[b arsys !a
inquired at the lattice . . . . . . [wdm

The interrogative [wdm could be introduced by a verb like lav
or h[b “to ask.” The consonant cluster bnvahd[b yields such a
verb when the d is emended to t and the letters are divided to
read bnva ht[b, recovering a 3fs of h[b (GKC 75I) “she in-
quired.” The first d[b “at” serves as a double-duty preposition,249

“through the window . . . through the lattice” 
The scene of “the woman at the window” appears also in 2

Sam 6:16; 2 Kgs 9:30; and Eccl 12:3, as noted by O’Connor
(1986: 284). Bal (1988a: 64) views the lattice motif as addressing
“the women imprisoned in their passivity.” But there is even
more. As much as the poet contrasted the Mother in Israel with
Sisera’s mother, the woman at the window was contrasted with
the woman of the tent. The noble lady was not Sisera’s unnamed
mother with her princesses, but the well-named woman Yael, the
“Noble/Availer” (see page 207). A Rechabite ambiance elevates
the itinerant lifestyle of smiths and caravaneers above the seden-
tary and residential lifestyle with its false security symbolized by
the lady at the lattice. The open tent provided very little protec-
tion compared to secured windows; but what it lacked in security
it made up for in opportunity. The ladies of a well-defended court
fell victim to a woman of an undefended tent and a woman who
sat openly under a date-palm (Ju 4:5).
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    250 On @n[ stem II see BDB 778; Jastrow 1903: 1054a; and GKC 67d ; there
is no need to emend the MT to wnn[y hy`dqm ymkj as did Cheyne (1904: 463).

5:29a.  The clairvoyants hnyn[t hytwrc twmkj
among her damsels divined 

Brekelmans (1969: 170–173) and Weisman (1976: 116–119)
surveyed the problems of and proposals for 5:29. Brekelmans
concluded: “There is everything to be said for returning to the
translation of V. Zapletal [1923] and H. Gressmann: ‘The wisest
of her ladies speaks up, and replies to her.’” Unconvinced by this
proposal, Weisman followed Globe (1974b: 498) who thought
the poet depicted Sisera’s women preparing songs to welcome
home the victors in a “mockery of Sisera’s mother and wives
who greedily compose their praise for a corpse.” Weisman gener-
ously paraphrased, “(Eulogies of) Wisdom her (female) singers
chant (to her), She (in turn) recites her response.”

But Weisman’s translation, like others which it is intended to
replace, wrongly follows exegetical tradition in deriving MT
hnyn[t from hn[ “to answer.” The stem is, however, @n[ “to
divine,” which is clearly suggested by the hN:n<[}T' in the Ben
H. ayyim text. Contra Lindars (1995: 295) and others, the second n
of hnyn[t is not the energicum with the 3fs suffix, but the third
radical of the stem. The form here in the MT of BHS is the 3fpl
of the ["[ verb, like hnybst “they surround” from bbs.250 

The poet is holding up for ridicule the practice of divination in
Sisera’s court with this collocation of hnyn[t “they divined,”
yrma “soothsayer” and twmkj “clairvoyants.” The Chronicles of
Jerahmeel (M. Gaster 1899: 174) reflect a similar understanding
of events in Sisera’s court:

Now, when Sisera went out to fight against Israel his mother, Tamar [rmat
“soothsayer” (?)], with her maidens and princesses, by means of their en-
chantments prophesied, saying that Sisera would bring as spoil one or more
of the women of Israel with their coloured garments, for she saw in her
charms that he would lie upon the bed of Jael, the wife of Heber, and be cov-
ered with a coloured garment of needlework.

The Taanach Cuneiform Text I, coming from the fifteenth cen-
tury B.C.E., includes a solicitation by an Egyptian official named
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    251 See Albright 1944b: 18 –19 for the Taanach Cuneiform Text I.

Amenophis for the talents of the renowned wizard (umân=
ummân) of Asherah of Taanach. Here in 5:29 the twmkj “saga-
cious women” could be the female counterparts of the ummân
and/or the !ymkj mentioned along with sorcerers in Gen 41:8,
Ex 7:11, and Isa 44:25, or the !y[dy “wizards” of Job 34:2.251

In Ps 83:10–11, Sisera is associated with Endor, renowned be-
cause of the “witch of Endor” (rwd @y[b bwa tl[b tva, 1 Sam
28:7). This association made by the psalmist linked Sisera and
his court with the world of the occult. The name of Sisera’s
residence, !yywgh t`rj “the defensive enclave of the Gentiles,”
could also be derived from vrj stem IV “magic arts, divination,
sorcery,” and mean “the occult-center of the Gentiles” (see note
37 and compare Nacaman 1990: 427).

McCarter (1990: 290), though not treating the twmkj here as
“clairvoyants,” placed these princesses in the category of sages:

Wisdom often manifests itself in the older materials as native cunning,
shrewdness, and discernment—the ability, in other words, to recognize the
patterns of human experience and manipulate them advantageously. The sage
who has this ability is valued as a counselor, and any person of rank would
have such counselors ready at hand. Thus the mother of Sisera . . . has
counselors . . . upon whom she can call in a time of need (Ju 5:29 –30).

Thus it becomes obvious that the poet contrasted not only the
“Mother in Israel” with Sisera’s mother (Hackett 1985: 28), the
caravan leader with the caravan raider, and the “woman at the
window” with the “woman of the tent,” but the tradition also
contrasted the perceptive “woman of light” (twdypl tva) with
the misperceiving “courtly clairvoyants” (twrc twmkj).

5:29b.  Her (sooth)sayer hl hyrma byvt ayh
reported to her

The  h of hyrma is the 3fs suffix and the y is the feminine end-
ing found in the names yrc and ym[n and the noun ynmjr (in Lam
4:10, where it appears  with the reduplicated ending as t/YnIm;j}r").
This  y occurs  frequently in Ugaritic proper  names and once
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    252 
See Layton 1990: 241–249. Note van Selms’ study (1971: 426–429)

where he conjectures, “It is quite possible . . . the yo)d in the feminine ending -ay
is nothing else than the anaphoric pronoun feminine.”

    253 tm,a> !yrIm;a} byvih;l] tm,a> yrem]ai f]v]qo *[}ydI/hl] “to make you know the
certainty of the words of truth that you may correctly answer” (NAS). 

with the common noun ncmy “pleasantness” (UT 62: §8.48).252

Failure to recognize this rare feminine form forced yrma to be
read as the masculine plural construct “the words of,” similar to
the idiom and form in Prov 22:21.253 This in turn required reading
hl as a reflexive “to herself ” rather than as the usual “to her.”

The vocable is either rma I “to say” or rma II “to see, to per-
ceive,” a cognate of Ugaritic cmr (Gt stem) “to see” and Ak-
kadian âmaru “to see, to locate (a person), to find after searching,
to observe (omens)” and a%miru “a reader” (CAD 1: 2–5, 14, 65).
Something like the Akkadian tu%ra am-mar ašappara, “I shall
make another observation and report to you,” could well have
been said to Sisera’s mother. As in Job 13:22 (ynbyvhw) and 20:2
(ynwbyvy), bwv does not require a direct object. Indeed, given the
Egyptian flavor of Sisera’s court (see below on 5:30a), the byvt
here may well be the Egyptian verb wšb “to answer,” a loanword
or a shared root (Gordon 1965: 501; Gardiner 1966: 562). If so, it
could reflect the poet’s intentional use of dialect or a loanword.

There are three subject elements in MT Hl hyrma byvt ayh,
namely, the pronoun ayh, the prefix t of the verb, and the noun
Hyrma, translated “her (sooth)sayer” in the attempt to combine
rma I and rma II. The antecedent of the H and h; suffixes (which
cannot be reflexive) is Sisera’s mother. The MT hyrma “her
(sooth)sayer” (not “her words”) is the subject byvt. The quota-
tion in 5:30 comes from a woman other than Sisera’s mother.

5:30a.  The victors have forded (the water) wax !yalh

 Brongers (1981: 177–189) discussed the use of  MT alh and
translated “Surely, they must be finding spoil, taking shares . . . .”
However, the poet may have been ridiculing the clairvoyant who
could only faintly and, at best, erroneously approximate Sisera’s
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    254 Note also Kuhnigk 1974: 112, 136; Penar 1975: 25, 86. See note 225 for
a list of the relevant passages.

    255 Note Albright 1944a: 231; and Lambdin 1953: 144–145, especially the
references to yx “ships” and hss “to plunder.”

real circumstance. When waxmy alh is divided to read !yalh
wax, words of false assurance and vain hope to Sisera’s mother
become evident, namely, the assertion that Sisera and his chario-
teers were victorious and had successfully navigated the flooded
wadi. The participle !yal “the victors” is from the root hal “to
prevail, to overcome someone” (discussed on 5:23d, page 204).254

The verb hax (yax) “to ford (the water)” is the Egyptian d.(ee)y,
“kreuzen (den Fluß beim Überfahren); durchziehen (nicht im
Schiff); ein Gewässer zu Fuß durchschreiten; auch vom Passieren
einer Furt” (Erman and Grapow 1897: 5: 511–514). The noun yx
“ship” (= Coptic c4 ôy) appears in Num 24: 24, Isa 33:21, and
Ezek 30:9.255 In Hebrew rb[ and (h)rb[m were usually used for
“fording (a stream)” and a “ford” (as in 2 Sam 19:18, hr:b][;wÒ
rybi[}l' hr:b;[}h; “then they kept crossing the ford to bring over
[the king's household],” and Jer 51:32, WcP;t]nI t/rB;[]M'h'wÒ “the
fords have been seized”). But putting an Egyptian word on the
lips of the women in Sisera’s court was probably the poet’s
clever way of demonstrating the foreign element there, which in
4:2 is indicated in the name of the residence, !ywgh t`rj “the
defensive enclave (or ‘occult center’) of the Gentiles.” These
overtones of a dialect are similar to the speech of the sailors in
Jonah who spoke Hebrew with Aramaisms (1:7 ymiL]v,B] “on
whose account” and in 1:11 qTov]yIwÒ “it may quiet down”), high-
lighting their non-Israelite identity.

5:30b.  A wench or two rbg varl !ytmjr !jr
for the head of (the) hero

It is of interest to note first that the LXX and other versions do
not have Sisera’s mother being told that her son and his men are
late because he was (or they were) supposedly raping their vic-
tims. The B-text oivkti,rmwn oivktirh,sei eivj kefalh.n avndro,j
“merciful he will show mercy to the head of a man,” and the
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A-text filia,zwn fi,loij eivj kefalh.n dunatou/ “being friendly to
friends, to the head of a mighty one,” reflect essentially the same
Vorlage as the MT, but treat !ytmjr !jr as the widely attested
verb “to show mercy” and its cognate accusative. They depict
Sisera compassionately disbursing spoils to his men.

However, in contrast to the sexual and erotic nuances in the
language of the assassination scenes of 4:18–22 and 5:25–27, the
expression rbg `arl !jr !ytmjr is quite vulgar, as Munster
(1696: col. 1985) noted long ago:

Est quidem !jr ræhæm & raham propriè uterus mulieris, & item vulva; hîc
verò capitur pro hml[ puella, idque @wyzb ^rdl I. modo contemptibili, sicut

& Germani hoc utuntur modo cùm de descortis contemptim loquuntur, die
futtenen.

Contrary to Bal’s (1988a: 134) statement, “She [the mother of
Sisera] uses the crude word “womb” for /woman/ . . . . The crude
term “womb” suggests . . . ,” the Hebrew !jr is itself neither
vulgar or crude. Its Arabic cognate is either v/@ “to be com-
passionate” or v7@ “to be soft.” The vocable is used for names of
men and women, and v/@ opens the Qur&an in a manner reminis-
cent of Ex 34:6, “Yahweh is a merciful (!wjr) and gracious
God.” It is the usage in 5:30 which is vulgar, as vulgar as the use

of nice words like rbg and var. On the lips of Sisera’s court
lady, var takes on a nuance comparable to the Latin caput,
about which Adams (1982: 72) noted, “The frequency of caput
used of the glans suggests that it was in common use . . . . This
usage reflects the tendency for the organ to be personified.” To
be sure, var does not ordinarily mean the glans, but this is not
an ordinary Hebrew who is speaking, but a foreign woman —as
though she were ignorant of the appropriate twbqn, twrkz, or dy
(Isa 57:8; UT 409) used for the genitalia.

In the Moabite text (KAI 1: 169), tmjr “(slave) woman” oc-
curs once in a prisoner list along with rbg, trbg, @rg, and trg.
This pejorative use in Moab matches this single negative use of
!jr in Biblical Hebrew. Thus, !ytmjr !jr has a foreign fla-
vor, as well as a vulgar ring. Good Hebrew may not have been a
strength in Sisera’s court. It can well be assumed that the foreign
words  and vulgar usage on the lips of Sisera’s women are the
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    256 Compare Moore 1900a: 38; 1900b: 170 –171; Burney 1918: 156; Cross
1950: 39; Richter 1963: 402; and Stuart 1976: 127.

    257 Compare Blenkinsopp’s similar suggestion (1961: 75), following in part
Budde’s reconstruction (cited by Burney 1918: 156), that !y[bx [bx is a
singular followed by a dual.

    258 See Veenhof 1972: 89, 464, and his index for .subâtum.

poet’s device for debasing the enemy and another example of the
clever use of dialect.

Treating var as though it were a synonym for lk or vya and
translating “every, all, each” results in euphemistic mistrans-
lations. Lindars (1995: 285) stated, “The meaning ‘per capita’ for
le7rocš geber has no precise parallel in Biblical Hebrew, but is not
in doubt.” He is correct only for the first half of his statement
because there is no basis for making the equation rbg var = per
capita. A reader may miss the point of the literal translation “for
the head of ” but that is insufficient reason to hide the point. MT
rbg “man” is probably scriptio defectiva for rwbg “hero.” Since
both nouns are singular they should be translated as Bal did
(1988a: 64), “two wombs/girls for the head of the hero,” rather
than with G. A. Smith (1912: 90) and others, “A wench, two
wenches a head for the men.” Bal’s interpretation of 5:30a focus-
es attention on the anticipated rapacious action of the troops, at
large, and the sexual violence of Sisera, in particular.

5:30b.  Spoils of the best cloth !y[bx [bx

Many proposals have been made to delete MT !y[bx llv or
[bx.256 However, it seems more likely that [bx simply needs to
be transposed to precede the second !y[bx, a slight change
which restores the superlative !y[bx [bx, “the very finest
cloth.” The plural-singular “cloths” and “finest cloth” in 5:30b
are then balanced chiastically in 5:30c by the singular-dual hmqr
and !ytmqr, which in turn balance the initial singular-dual !jr
!ytmjr of 5:30a.257 In Hebrew [bx is the equivalent of Akkadi-
an .subâtum, a piece of cloth from which one or more garments
could be made.258 The proposed transposition restores three very
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 Robert Shedinger (oral communication) has called my attention to an

unrecognized dual noun in the poetic fragment of Gen 25:23, (MT !yyIg o) !yIy"g o ynEv]
^nfbb “two nations are in your womb” (like !yI['r:k] ytev] “two legs” in Amos

3:12, the wdy yt` in Lev 16:21, and the wynza yt  ̀in 1 Sam 3:11).

effective alliterative parallels: (1) !ytmjr !jr, (2) !yI['b;x] [b'x,
(or !y[ib;x] [b'x,), and (3) !ytmqr hmqr.259

5:30c.  An embroidered cloth or two !ytmqr hmqr

Oppenheim’s comment (1967: 246) on ro%qem as a trade com-
modity (see Ezek 27:24) is of interest: 

. . . the work done by the Western craftsmen called ro%qem . . . appealed to the
staid Mesopotamians accustomed to monochrome wool and linen apparel.
This new and quite characteristic western textile technique . . . seems to have
been applied whenever linen thread and purple wool of various hues are
given simultaneously to weavers to be made into pieces of apparel typically
to be placed on the image of the deity at certain cultic occasions. 

Crowfoot (1951: 9–12) called attention to linen textile woven
by the ro%qem technique discovered at cAin Feshkha. Sisera did
not wear the crown of a king, but his court ladies seemingly
envisaged him with a mantle fit for a god. 

5:30d.  For the neckerchiefs of the spoiler llv yrawxl
(See above, pages 217–219, on 5:26b.)

As the English word “crown” means a part of the head or an
object worn on that part of the head, and as qn[ means “neck” or
“necklace,” so rawx means “neck” or “necklace” (Cant 4:9) or a
garment worn around the neck or hung from the neck (or even the
shoulders). The suggestion of Guillaume (1963–1964: 5) that
llv here means “captured women” (since it is collocated with
“wench” and “shawls”) is too restrictive a translation. Just be-
cause the llv may have included women is no reason to restrict

llv itself only to women—especially since 5:19 mentions
“silver spoils.”  Were women the only spoils of interest to Sisera
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and the Canaanite kings, they would have needed neither chariots
nor caravan chases.

The deletion of the third llv in verse 30 for metrical reasons
(Cross 1950: 40 and Stuart 1976: 136) or the emendation of the
fourth llv to lgv “king’s wife,” noted in BH3, are unnecessary.
The reading of the NEB and Freedman’s suggestion (cited by
Boling [1975: 115]) to read the fourth llv as the participle llevo
has been adopted (contra the NRSV “my neck as spoil”). This
vocalization actually revives the proposal of W. Green made in
1753 (cited by Burney 1918: 157).

The poet ridiculed the clairvoyant who could but faintly and
erroneously approximate Sisera’s real circumstances. This pas-
sage can be added to the two prophetic texts (Isa 10:13 and 30:
1–15, 31:1–3), cited by Van Leeuwen (1990: 303), in which the
“false wisdom of foreign courts in planning military exploits
without taking Yahweh into account” is held up for derision.

XI. Poetic epilogue 5:31a

5:31a.  Thus perished wdbay @k

By reading wdbay as a jussive (“may they perish”), many com-
mentators (such as Weiser 1959: 94–95 and Lindars 1995: 286)
interpreted 5:31a as a liturgical addition to the poem—a prayer
addressed to Yahweh as indicated by the 2ms suffix on ^ybywa.

But in view of the many yqtl preterits which appear in 5:17 (rwgy,
bvy, and @ykvy), 5:18 (hdvy), 5:21 (^rdt, vpny, and wz[y), and

5:26 (hnjlvt), there is little reason to insist on reading wbday as
a jussive. As a yqtl preterit, as translated here, or as an imperfect
“thus perish” (implying “they will always perish this way”), the
MT wdbay introduces the poem’s climactic summary.

5:31a.  All the enemies of Yahweh hwhy !Aybywa lk 

The 2ms suffix of ^ybywa in the MT is unexpected since it is
followed by a 3ms suffix on wybha, and direct address occurs
elsewhere only  in Deborah’s exhortation  (5:4–5, 8–9). Moran
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    260 Vogt’s suggestion (cited by van Dijk 1968: 71) of a link between the
emphatic yk suffix and the enclitic yk of ykna enhances Dahood’s proposal.

(1963: 84–85), P. D. Miller (1973: 101), and Lindars (1995:
286), like many other critics harmonized the suffixes, changing
wybha to ^ybha (note BH3 and BHS). 

Dahood (1968: 147; 1970: 151 and 204), following van Dijk
(1968: 69–70), cited thirteen examples of an enclitic/emphatic yk
suffix, including the ^ybywa here.260 In my earlier study (1983:
257), I followed Boling (1975: 115) in adopting this interpreta-
tion. However, it now seems more likely that an early misreading
here, as in 5:12c, of a k for a m is responsible for mistaking the
enclitic ! for the 2ms suffix. The error is comparable to the mis-
reading of m (m) for k (k) in Ju 5:10 and is comparable to the
textual differences in Ezek 16:7 where the versions read ^ydv
“your breasts” for MT dual !yId"v; “breasts.” The enclitic !
appears also in 5:4–5, !yrh !Aym “waters of the mountain”
(discussed on page 134).

5:31a.  The sun because of His power wtrbgb vmvh

In light of Ps 84:12, hwhy @gmw vmv yk, “truly Sun and Suzerain
is Yahweh,” vmv here could be read as a surrogate for Yahweh.
In Ugaritic (UT 491: 2426) špš was so used for Pharaoh and the
Hittite suzerain. But it is more likely that vmv is here the sun
which is under Yahweh’s control. The 3ms suffix on wtrbgb
refers to Yahweh, not to the sun. Buber (1950: 10) used a mascu-
line suffix and a feminine participle when quoting this verse:
wtrwbgb vmvh tayxy [“the going forth of the sun in his valor”],
a detail which was missed in Witton-Davies’ translation (1949):
“as the going forth of the sun in its valor” [italics mine].

Hillers (1978: 175–182), in a study of the ![ tyrb in Isa 42:6,
noted that Hebrew, Aramaic, Ugaritic, and Akkadian metaphors
and similes referring to vmv and the gods Šapaš and Šamaš
addressed themselves to the ideas of freedom and emancipation.
The MT  vmvh taxk in 5:31a is probably one more example of
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    261 Matthews (1991: 20) commented, “In the lyric poem, however, her
[Yael’s] actions are removed form the realm of law and custom and laid out sim-
ply as the proper steps taken by a ‘friend’ of the Lord.” But, while the wybhaw as

a masculine plural noun can include Yael, it cannot be restricted to her. MT
5:31a is the epilogue to the entire poem, not simply to the assassination scene.
Moran (1963: 84–85) and Boling (1975: 116) noted the covenantal overtones of
the bha here, as evidenced by the use of bha or its equivalent in ancient Near

Eastern treaties. 

this usage. As the sun moves freely through the heavens by the
power of Yahweh, so the covenant people (i.e., “those who love
him”)261 were free from Sisera’s obstructive coalition. Yahweh’s
power expressed in the storm permitted Israel to be as free as the
orbiting sun—all the more brilliant following the storm.

XII. Prose epilogue Ju 5:31b

5:31b.  And the land was at peace $rah fqvtw

In Ju 4:23 the formulaic [nk “to subdue” was identified as the
prose incipit. Here the corresponding formulaic fqv “to be at
peace” provides the prose inclusio. As discussed above (pages
29–32), the Deborah–Barak–Yael tradition in Judges 4 and 5, as
it now stands, is composed of two literary units: Ju 4:1–22 and Ju
4:23–5:31. A prose prologue and a prose conclusion encompass
the poem which has its own poetic prologue and poetic conclu-
sion—as well as the internal incipit and inclusio demarcating
Deborah’s exhortation: hwhy wkrb “Praise Yahweh!”

The words of Ramesses III upon his accession to the throne,
have a similar collocation of peace and sun (= Re): “Then my
father, Amon-Re, Re-Atum, and Ptah . . . crowned me as the Lord
of the Two Lands on the throne of him who begat me . . . the land
rested and rejoiced in possession of peace . . . .” (Breasted 1906:
4: 200).
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